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ROMANS 1 
COMMENTARY 

________________________________________________________________ 
 

1 Paul, a bond-servant of Messiah Yeshua, called as an apostle, set apart for the 
gospel of God, 2 which He promised beforehand through His prophets in the holy 
Scriptures, 3 concerning His Son, who was born of a descendant of David 
according to the flesh, 4 who was declared the Son of God with power by the 
resurrection from the dead, according to the Spirit of holiness, Yeshua the 
Messiah our Lord, 5 through whom we have received grace and apostleship to 
bring about the obedience of faith among all the Gentiles for His name's sake, 6 
among whom you also are the called of Yeshua the Messiah; 7 to all who are 
beloved of God in Rome, called as saints: Grace to you and peace from God our 
Father and the Lord Yeshua the Messiah. 
 
1:1 The Epistle to the Romans begins with the longest introduction (vs. 1-7) among any 

of the Apostle Paul’s other letters. It is widely acknowledged among expositors, 
conservative and liberal alike, that the length of this introduction is most probably on 
account of the fact that Paul had never been to Rome, and he was largely unacquainted with 
the Roman Believers. Paul’s letter to the Romans, due to his intention to visit these people 
(vs. 13-15), is that it is to a wide degree a message of self-promotion. A major component of 
this epistle was Paul informing the Roman Believers not only what the good news of 
salvation in Israel’s Messiah meant to him, but specifically how Paul would present it to 
mixed groups of people out in the Mediterranean, to both Jews and those of the nations at 
large (v. 16). In surveying the Epistle to the Romans, it is quite easy to detect how some of 
the statements made and terms employed in vs. 1-7, are elaborated on more fully in the body 
of the letter. 

The author of the letter identifies himself as Paulos (Lat. Paulus; Delitzsch Heb. NT 
Polos). Contrary to widespread opinion in much of popular Christianity, Paul is not the new 
name of Saul (Heb. Shaul; Grk. Saulos). While there are discussions about whether or not the 
Apostle adopted the name Paul in lieu of the salvation conversion of Sergius Paulus on 
Cyprus (Acts 13:2-3, 9), that the name Paul was taken by him to replace the name Saul 
should be totally disregarded. It is widely recognized in Christian academia, that in some 
form or another, Diaspora Jews commonly had a Hebrew or Aramaic name, and also a Greek 
or Roman name. C.E.B. Cranfield, noting Paul’s Roman citizenship (Acts 22:28), actually 
describes how the Apostle probably had multiple names: 
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“Had Paul not been a Roman citizen, it would have been natural to suppose that ‘Paul’ 
was simply a Gentile name possessed by him from childhood alongside his Jewish name 
‘Saul’; for the use of a Gentile name in addition to a Jewish, particularly one more or less 
like-sounding, was by NT times a well-established custom among Hellenistic Jews. But, 
since Paul was a Roman citizen, the matter is rather more complicated. It is very probable 
that he possessed the three names characteristic of a Roman citizen, a praenomen or personal 
name, a nomen or clan name and a cognomen or family name.”1 

Cranfield goes on to conclude how Paulus was likely the family name. Regardless of 
how the Apostle’s personal name worked out, Acts 13:9 designates him as “Saul, who is also 
Paul” (TLV).2 While it is common to hear Paul called Shaul in many parts of the Messianic 
movement, and the Apostle never stopped using this name, Messianic people should not feel 
averse to calling him Paul, as he mostly refers to himself as this in his letters.3 

Paul, as the author of this letter, more importantly identifies himself as doulos Christou 
Iēsou, a “slave/servant of Christ Jesus.” It can be argued, even a bit passively, that Paul 
calling himself a slave was a way to identify with a huge population segment of the ancient 
Roman Empire, those who were owned by others in some form of slavery. Yet, far more 
probably, given how doulos or “servant” widely translates the Hebrew eved in the 
Septuagint, is how Paul’s calling himself a servant is to deliberately identify with previous 
servants such as Moses (Joshua 14:7), Joshua (Joshua 24:29), David (1 Chronicles 17:23; Psalm 
89:3), the Prophets, etc. Douglas J. Moo, noting the Tanach’s usage of eved-ADONAI makes the 
important point of how, “Indicative of Paul’s high Christology is the fact that he replaces the 
‘Lord’ of the OT with ‘Christ Jesus.’”4 Just as various important figures of the Tanach were 
considered to be servants of “the LORD” (YHWH), so is Paul, who identifies the Messiah 
Yeshua who He serves as being God. 

Paul further specifies in v. 1 how he is klētos apostolos, “called to be an apostle” (RSV), as 
he had been given a distinct ministry calling by the Lord. In Galatians 1:15, he had 
previously spoken of, “God, who had set me apart even from my mother's womb and called 
me through His grace.” Paul had a special mission given to him by God to declare the good 
news to his fellow Jewish people and to the nations at large (Acts 9:15; 26:15-18). Later, Paul 

 
1 Cranfield, Romans 1-8, 49; cf. Moo, 40 fn#5. 
2 “Then Sha'ul, also known as Paul” (CJB). 
3 The Scriptures (2009), a Sacred Name Only Bible that circulates throughout much of the Messianic 

community, actually states, 
“Who changed the name of Sha’ul to Paul (Paulus)? We find no evidence in Scripture as to why, when, and 

by whom this change of his name was instigated. All we could find was this: The ancient Romans had a national 
hero named Paulus. Was this change from ‘Sha'ul’ to ‘Paulus’ done in order to appease the Roman people?” (The 
Scriptures, third edition [Northriding, South Africa: Institute for Scripture Research, 2009], 1226). 

This kind of reasoning is without any historical basis at all. The name of Shaul was not “changed” by some 
sordid, evil conspiracy, as some might try to make the naïve believe. Hegg, Romans 1-8, 3 is among Messianic 
interpreters who rightly recognizes that Paul was the Apostle’s Roman name. 

4 Moo, 41. 
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would find out from Him, “Take courage; for as you have solemnly witnessed to My cause at 
Jerusalem, so you must witness at Rome also” (Acts 23:11), and so Paul would be able to 
fulfill his desire to see the city and the Believers there, as expressed in this letter (v. 15). 
Paul’s ministry calling by God has been rightly compared to that of previous figures, such as 
the Prophet Jeremiah (Jeremiah 1:4-5). Frequently in today’s Messianic community, the 
Apostle Paul is known as either an “emissary” (CJB) or “shaliach” (TLV). Scholars are in wide 
agreement that the term apostolos is best comparable with the Hebrew term shaliach, a 
“deputy, agent” (Jastrow),5 often meaning one who was commissioned to deliver a message 
on behalf of someone else. 

Paul also makes the point of describing himself as aphōrismenos, a present passive 
participle. The verb aphorizō mainly means, “to select one pers. out of a group for a 
purpose, set apart, appoint,” but can also relate “to remove one party from other parties 
so as to discourage or eliminate contact, separate, take away” (BDAG).6 It has been noted 
at times the possible connection between this and Paul’s Pharisaism. Various Christian 
interpreters might take Paul’s being “set apart” or “singled out” (HCSB) in the direction of 
Paul subverting or discounting his ancient Pharisaism, and his Jewish background in 
general. Tim Hegg, as a Messianic interpreter, takes Paul’s statement in the opposite 
direction: “Is it possible that Paul, in his mission for Yeshua, now considered himself to be a 
true ‘Pharisee’ (=separated one) in a way he never was before?”7 Of course, the usage of the 
verb aphorizō might have nothing to really do with Paul’s original religious training or 
upbringing at all, and rather have everything to do with Paul’s association with previous 
figures in Tanach history like the Prophets. 

Paul’s ministry calling and separation as an apostle is eis euangelion Theou, “for the 
Good News of God” (CJB). While it is rightly recognized by about all who read Paul’s letter to 
the Romans, that his declaration of the gospel would see Jewish and non-Jewish people 
repent of their sins and receive eternal life in the Son of God, commentators have been more 
keen to draw the attention of readers to the significant Tanach background in view. It is not 
just enough that Paul’s audience come to individual salvation and a redemption of their sins; 
they are also a part of the restoration of God’s Kingdom, prophesied centuries earlier. F.F. 
Bruce describes, 

“The Old Testament background of the New Testament use of euangelion is found in the 
LXX of Isaiah 40-66 (especially Is. 40:9; 52:7; 60:6; 61:1), where this noun or its cognate verb 
euangelizomai is used of the proclamation of Zion’s impending release from exile. The New 
Testament writers treat this proclamation as foreshadowing the proclamation of release 

 
5 Marcus Jastrow, Dictionary of the Targumim, Talmud Bavli, Talmud Yerushalmi, and Midrashic Literature 

(New York: Judaica Treasury, 2004), 1583. 
6 Frederick William Danker, ed., et. al., A Greek-English Lexicon of the New Testament and Other Early 

Christian Literature, third edition (Chicago: University of Chicago Press, 2000), 158. 
7 Hegg, Romans 1-8, 4. 
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from spiritual estrangement and bondage procured by the death and resurrection of 
Christ.”8 

The theme of Israel’s restoration, and its association with the arrival of the Messiah 
onto the scene of history, is picked up by Paul in much further detail in his discussions of 
chs. 9-11. 

Not only is it important to recognize how the gospel, or good news, is rooted within the 
restoration message of Israel’s Kingdom—the first installment of which has occurred via the 
arrival of Yeshua—but also how this message was widely subversive to some of the 
alternative messages of “good news,” which would have been present in the Roman Empire. 
Cranfield offers a summary of both the Tanach background of “good news,” paralleling it 
with how the same terminology was also used in association with venerating the Roman 
Emperor: 

 
“For the right understanding of [euangelion] here and elsewhere in the NT the use of 
the root bśr in the OT is of fundamental importance. The noun beśôrāh/beśōrāh occurs 
only six times (twice meaning ‘reward for bringing good news’); but the verb in the 
Pi’el occurs often (it is nearly always represented in the LXX by the middle of 
[euangelizein]) and means ‘to announce good news’ (e.g. 1 Kgs 1.42; Jer 20.15), especially 
of victory (e.g. 1 Sam 31:9). Of special importance are the occurrences in Ps 40.9 [MT: 
10; LXX: 39.10]; 96 [LXX 95].2; Isa 40.9; 41.27; 52.7; 60.6; 61.1; Nah 1.15 [MT, LXX: 2.1]: 
they have to do with the in-breaking of God’s reign, the advent of His salvation, 
vengeance, vindication. But there is also a pagan background to the NT use of 
euvagge,lion. For the inhabitants of the Roman Empire it had special associations with 
the Emperor-cult, since the announcement of such events as the birth of an heir to the 
Emperor, his coming-of-age, and his accession, were referred to as [euangelia]. There is 
thus in the Christian use of the word an implicit contrast between that [euangelion] 
which may truly be termed [euangelion Theou] (for this phrase compare 15.16; Mk 1.14; 
2 Cor 11.7; 1 Th 2.2, 8, 9; 1 Pet 4.17...) and those other [euangelia] which represent the 
pretentious claims of self-important men. The message of good news Paul has to 
proclaim is God’s authoritative word.”9 
 
The amount of Imperial subversion present not only in Paul’s letter to the Romans, but 

in his other letters, has been argued more in the past decade or so (perhaps by some 
theologians wanting to protest, in their own way, the Iraq War and Bush Administration), 
than in the past three to five decades. While there is no doubting that if Yeshua is Lord—
Caesar is not was a component of the good news to First Century recipients, the good news 
is a message mainly rooted within the Tanach Scriptures (v. 2). 

1:2 Paul claims that the message he declares about Yeshua is one “which [God] 
promised beforehand through His prophets in the holy Scriptures,” en graphais hagiais, or 

 
8 Bruce, 68. 
9 Cranfield, Romans 1-8, pp 54-55. 
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“in the Tanakh” (CJB). This is similar to what he said earlier in 1 Corinthians 15:3-4: “For I 
delivered to you as of first importance what I also received, that Messiah died for our sins 
according to the Scriptures, and that He was buried, and that He was raised on the third day 
according to the Scriptures.” The good news would be a message, which would obviously 
have to appeal to not only distinct prophecies, but also various theological and typological 
themes, present within the Tanach. 

While it is frequently observed how far too many Christian people today acquire their 
theology about God, Jesus, and salvation history in general far too much from Paul’s 
letters—at the expense of much of the rest of the Bible—never let it be said that the Apostle 
Paul had a low view of the Tanach Scriptures. Craig S. Keener is right to emphasize, “The 
good news Paul proclaims is just what the prophets announced (12; cf. 3:21; 16:26), hence 
Paul’s heavy use of Scripture in this letter focused on his gospel.” He goes on to assert, 
“Roughly half of Paul’s extant quotations of Scripture appear in this letter.”10 Whether 
alluded to directly, indirectly, or thematically—a number of Tanach passages to keep in 
mind, from the Book of Isaiah, significantly include: 

 
“Get yourself up on a high mountain, O Zion, bearer of good news, lift up your voice 
mightily, O Jerusalem, bearer of good news; lift it up, do not fear. Say to the cities of 
Judah, ‘Here is your God!’” (Isaiah 40:9). 
 
“How lovely on the mountains are the feet of him who brings good news, who 
announces peace and brings good news of happiness, who announces salvation, and 
says to Zion, ‘Your God reigns!’” (Isaiah 52:7). 
 
“A multitude of camels will cover you, the young camels of Midian and Ephah; all those 
from Sheba will come; they will bring gold and frankincense, and will bear good news 
of the praises of the LORD” (Isaiah 60:6). 
 
“The Spirit of the Lord GOD is upon me, because the LORD has anointed me to bring 
good news to the afflicted; He has sent me to bind up the brokenhearted, to proclaim 
liberty to captives and freedom to prisoners” (Isaiah 61:1). 
 
1:3-4 The message of which Paul speaks involves, “the gospel concerning his Son, who 

was descended from David according to the flesh and designated Son of God in power 
according to the Spirit of holiness by his resurrection from the dead, Jesus Christ our Lord” 
(RSV). It has been thought by some that the content of vs. 3-4 might be from an early creed 
used by the ancient Believers,11 but it could just as well be a significant summation of who 
Yeshua was for Paul, as He exposited upon who He is from the Tanach Scriptures. 

 
10 Keener, pp 19, 20. 
11 Kruse, pp 47-49. 
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Certainly important to Yeshua’s Messianic identity is genomenou ek spermatos Dauid 
kata sarka, “born of the seed of David according to the flesh” (NKJV). This would involve the 
Messiah’s Incarnation into the world of mortals, as a member of the Davidic line, and 
surround various Tanach promises or prophecies involving King David and/or his 
Messianic descendant (2 Samuel 7:12-16; Psalm 89; 132; Isaiah 11:1-5; Jeremiah 23:5-6; 
Ezekiel 34:23-24). 

A number of English Bibles skew the intention of v. 4, improperly having that Yeshua 
was “declared the Son of God” (NASU, also NRSV/ESV). This could imply that only at 
Yeshua’s resurrection was He to then be considered to be the Son of God, and only then 
possess some kind of supernatural power. One of the main meanings of the verb horizō, as 
stated by BDAG, is “to make a determination about an entity, determine, appoint, fix, 
set,” and can specifically involve “of persons appoint, designate, declare.”12 V. 4 more 
specifically says, though, tou horizthentos huiou Theou en dunamei, “having been designated 
Son of God in power” (Brown and Comfort).13 Horizō is better rendered in other versions as 
“designated” (RSV) or “appointed” (TLV), and is employed to describe Yeshua as “the One 
who has been appointed [horizō] by God as Judge of the living and the dead” (Acts 10:42). 
“Demonstrated” (CJB) would also be a better rendering for horizō. 

James R. Edwards, noting some of the possible issues present in v. 4, states that this 
“might suggest that Jesus became the Son of God at the resurrection, although he had not 
been so beforehand. That is scarcely Paul’s thought. At the resurrection Jesus was 
constituted Son of God in power, whereas before the resurrection he had been Son of God in 
suffering.”14 One can see a likely connection between vs. 3-4 and the Carmen Christi hymn of 
Philippians 2:6-11, or perhaps even the sentiment of Hebrews 7:25. The main point of v. 4 is 
not that there was a time when Yeshua was not the Son of God, but rather in His 
resurrection Yeshua was decisively “marked out” (Kingdom New Testament) to be the Son 
of God, as in His Incarnation He suffered and died for human sin. Moo rightly notes, “The 
transition [here]...is not a transition from a human messiah to a divine Son of God 
(adoptionism) but from the Son as Messiah to the Son as both Messiah and powerful, 
reigning Lord.”15 

While Yeshua’s resurrection from the dead (Acts 17:31) is obviously to assure people of 
the future reality of the general resurrection of the dead—more to the point of the good 
news and restoration of Israel’s Kingdom, is how Yeshua’s identity as Savior is confirmed by 
His resurrection, given the fact that Israel’s Kingdom restoration is still largely futuristic. 
N.T. Wright makes some key points about this: 

 

 
12 BDAG, 723. 
13 Robert K. Brown and Philip W. Comfort, trans., The New Greek-English Interlinear New Testament (Carol 

Stream, IL: Tyndale House, 1990), 531. 
14 Edwards, 30. 
15 Moo, 49. 
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“A crucified Messiah was a failed Messiah; no first-century Jew would have needed 
theological exegesis of a particular text in order to make that point. The Messiah had a 
task: to rebuild or cleanse the Temple, to defeat the pagans, to rescue Israel and bring 
God’s justice to the world. Anyone who died without accomplishing these things, 
particularly one who attacked the Temple and died at the hands of the pagans he 
should have been defeating, leaving Israel unredeemed and the world unjust, was 
obviously not the true Messiah. This is why it took something utterly extraordinary to 
make anyone suppose that Jesus was in fact the Messiah. Paul is clear: It was the 
resurrection that marked Jesus out as ‘son of God’ (v. 4). The resurrection reversed that 
verdict that all thoughtful first-century Jews would have passed on Jesus at the time of 
his crucifixion. If such a Messiah could not be fitted in to existing conceptions of what 
Israel’s God was supposed to be doing, that was too bad. The existing conceptions 
would have to be rethought around him. That, indeed, was the intellectual dimension 
of Paul’s work.”16 
 
The Messiah event—Yeshua’s death, burial, and resurrection—is to rightly be 

regarded as the most important event in human history. Not only has Yeshua’s sacrifice 
provided permanent atonement and forgiveness to those who seek it, but His resurrection 
from the dead and ascension to the Father have initiated the final stages of salvation history. 
We still await the culmination of this today, via His Second Coming, the resurrection of the 
righteous dead, and the complete restoration of Israel’s Kingdom. The emerging Messianic 
movement widely believes itself to play an important role in what is coming in the future—
hence we need to be paying very close attention to Paul’s ancient letter to the Romans!17 

1:5 Paul describes how “through [Yeshua] we have received grace and apostleship to 
bring about the obedience of faith among all the Gentiles for His name's sake.” There is 
debate on how to approach the intended audience of Paul’s proclamation here, and what he 
specifically means by en pasin tois ethnesin. The NASU, NIV, and NRSV have “all the 
Gentiles,” whereas the KJV/NKJV, RSV/ESV, and HCSB have “all the nations.” The latter, 
with ethnesin rendered by the neutral “nations,” recognizes that not only does Paul have a 
distinct mission to reach out to non-Jewish people, but also his own Jewish people as well. 
Paul’s missional vocation to non-Jewish people (11:13) was not to the detriment of his own 
fellow Jews. 

Among Messianic interpreters, David H. Stern thinks, “Greek ethnê corresponds to 
Hebrew goyim and may be translated ‘nations, ethnic groups, Gentiles, non-Jews, pagans, 
heathen’; see Mt. 5:47N, 10:5N. If ‘Gentiles’ is correct, Sha’ul is writing mostly to Gentiles; if 
‘nations,’ he is writing to a mixed congregation of Gentiles and Jews. His addressing a Jew at 
2:17 is inconclusive, since this is a rhetorical device.”18 Stern is obviously confused about the 

 
16 Wright, in NIB, 10:418. 
17 For some further useful thoughts, consult the article “The Significance of the Messiah Event” by J.K. 

McKee and Margaret McKee Huey, appearing in the Messianic Torah Helper by Messianic Apologetics. 
18 Stern, Jewish New Testament Commentary, 328. 
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audience issue of Romans (he has no Introduction to the letter in his Jewish New Testament 
Commentary, where this could have been explored), as the content of 2:17 is directed to the 
Jewish Believers in Rome, as a sub-group (discussed further). Stern’s confusion about 
Romans having a mixed audience is especially revealing in his conclusion, “while [Sha’ul’s] 
teaching in Romans is true (and truth is the same for both Gentiles and Jews), much of what 
he writes is directly applicable to Gentiles. Understanding the book of Romans properly 
depends on determining which portions of it apply to everyone and which apply directly 
only to non-Jews.”19 Is Stern saying that a huge part of the Epistle to the Romans is really not 
that relevant to today’s Messianic Jews? How much of Romans has been lost by a figure, 
even like Stern, in perhaps approaching Romans more as a theological treatise and less as a 
letter written to ancient Messiah followers? 

While it is certainly true that Ancient Israel was not to be “reckoned among the 
nations” (Numbers 23:9), this was a word of the false prophet Balaam specifically related to 
the distinct spiritual character of Israel, being bound to its One God (Deuteronomy 33:29), 
than Paul’s vantage point—or even the Great Commission of Matthew 28:19, “Go therefore 
and make disciples of all the nations...”—which is related to the redemption of all human 
beings. En pasin tois ethnesin, “among all the nations” (TLV), should rightly be recognized as 
the Apostle Paul’s concern of declaring the good news to all people. While Paul did declare 
Israel’s Messiah to more Greeks and Romans than his fellow Jews, he still had a great agony 
in his heart for the salvation of his people (9:1-3), who were in need of redemption every bit 
as much as the pagans. 

Not only does Paul state that he has a responsibility to declare the gospel or good news 
to all people, but to see the good news manifested in hupakoēn pisteōs, the “obedience of 
faith,” likely paralleled by Paul’s previous usage of akoēs pisteōs, or the “hearing of faith” in 
Galatians 3:2, 5 (KJV, American Standard Version). What is this “obedience of faith” 
intended to be? Some versions have gone a little beyond the literal “obedience of faith” for 
hupakoēn pisteōs, having “the obedience that comes from faith” (NIV), “trust-grounded 
obedience” (CJB), “believing obedience” (Kingdom New Testament), or even “to promote 
obedience to the faith” (Moffat New Testament). A rather standard thought would be, as 
offered by Colin G. Kruse, how “obedience appears to be acceptance of the gospel call to 
believe in Christ, that is, the obedience that consists in faith.”20 

None of us is going to deny how an expressed trust in Yeshua the Messiah is involved 
with the “obedience of faith.” Yet, the “obedience of faith” has to be much more than just 
having a saving faith in the gospel, given how later in describing the condition of sinners 
who come to saving faith (chs. 7-8), obedience to God’s Instruction via His Spirit is implied 
to follow—not just some abstract belief that God has redeemed people from sin (discussed 

 
19 Ibid. 
Dunn, Romans, 38a:18 is among those who think that “the nations” in v. 5 excludes the Jewish people. Also 

Hegg, Romans 1-8, pp 9-10. 
20 Kruse, 51. 
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further). Among commentators, Moo offers the rather unique view, suggesting that 
hupakoēn pisteōs is an epexegetic genitive21 (case indicating possession), which for him 
would mean, 

“This obedience to Christ as Lord is always closely related to faith, both as an initial, 
decisive step of faith and as a continuing ‘faith’ relationship with Christ. In light of this, we 
understand the words ‘obedience’ and ‘faith’ to be mutually interpreting: obedience always 
involves faith, and faith always involves obedience. They should not be equated, 
compartmentalized, or made into separate stages of Christian experience.”22 

Edwards similarly says, “There is no separation in Paul’s mind between faith and 
obedience, between believing and doing,” and references James 2:14-26 and Matthew 7:15-
20; 21:28-32 as some corroborating New Testament passages. Edwards even goes a step 
further, and quotes Dietrich Bonhoeffer, who said, “only he who believes is obedient, and only 
he who is obedient believes.”23 

Wright takes “obedience of faith” in the important direction of not only recognizing 
that redeemed persons need to obey God, but makes a connection between this, and Paul’s 
desire to see those from the nations at large come to the sort of obedience required by the 
Shema of Deuteronomy 6:4: 

“What overtones should we hear in this dense phrase? ‘Obedience’ in Greek is… 
(hypakoē, a compound from the verb… akouō, ‘hear’). Regularly in the LXX it 
translates…(šāma’), which carries not only the meaning ‘hear and obey,’ but also the 
connection, emphasized in the regular Jewish daily prayer, of personal covenant 
[responsibilities]: ‘Hear, O Israel, YHWH our God, YHWH is one; and you shall love YHWH 
your God’ (Deut 6:4-5). To bring the nations into ‘obedience’ would therefore mean to bring 
them into the family of this one God”24 (cf. 3:29-30). 

While one might be tempted here to think that the nations in view of v. 5 are only the 
pagans at large, we need not overlook the fact that many Jewish people themselves had 
strayed from obedience to God, as the tenor of ch. 2 makes clear. Even with the pagan 
Greeks and Romans needing to acknowledge Israel’s God as the Creator, and Israel’s Messiah 
as the Redeemer—so did many Jews need to be restored to complete fellowship, and 
disobedience for them would especially involve rejection of the good news of their promised 
Messiah. The “obedience of faith” involves the total ramifications of the gospel 
message—which for pagans would obviously have more aspects to it, as they would have to 
first acknowledge Israel’s God, appreciate on some level Israel’s Scriptures, and then see 
Yeshua for who He was as Redeemer of humanity. We need not try to limit “the nations” or 
the “obedience of faith” of v. 5 to any one group of ancient people. 

 
21 Moo, 52 fn#70. 
22 Ibid., 52. 
23 Dietrich Bonhoeffer: The Cost of Discipleship, revised edition, trans. R.H. Fuller (New York: Collier Books, 

1963), 69. 
24 Wright, in NIB, 10:420. 
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1:6-7 The Roman Believers are those who have tangibly taken hold of salvation and the 
“obedience of faith” (v. 5), as Paul considers them “called of Yeshua the Messiah,” klētoi Iēsou 
Christou. But is the calling in view, in v. 6, a calling by God into salvation, or a calling by Him 
into a ministry or service vocation? Multiple versions have “called to belong” 
(RSV/NRSV/ESV, NIV/TNIV) for v. 6, implying that here Paul has a calling to salvation in 
view. Yet previously in v. 1 Paul being called as an apostle is obviously vocational. In v. 6 it 
can be disputed whether being “called of Yeshua the Messiah” is salvational. In v. 7a 
following, however, the calling of God is vocational: “To all God's beloved in Rome, who are 
called to be saints” (RSV/NRSV) or “To all in Rome who are loved by God and called to be 
saints/holy people” (NIV/TNIV). These finer details involving the calling of God—whether 
it is a calling to salvation and sanctification, or a vocational calling of God to some ministry 
function or duty—are important to keep in mind, involving not only Romans (cf. 11:29), but 
also other parts of the Pauline corpus (i.e., 1 Corinthians 7:17-24).25 

As Paul’s opening greeting to the Romans closes, he issues “Grace to you and peace 
from God our Father and the Lord Yeshua the Messiah” (7b), with charis humin kai eirēnē 
combining traditional Greek and Jewish greetings. Normal Greek letters tended to only 
include the salutation chairein or “greetings” (cf. 1 Maccabees 10:18), which Paul has 
replaced with the similar sounding charis or “grace.” He has attached this with eirēnē or 
“peace,” the Septuagint equivalent of shalom. One also sees how Paul commonly uses 
specific terms for the Deity, referencing God as “Father” and Yeshua as “Lord.” Paul’s 
theology of the Godhead is carefully balanced, as the close relationship of both the Father 
and Son are recognized. The Father is mentioned first as God,26 but Yeshua is also 
recognized as a part of the Godhead as “Lord.” By no means does Paul simply consider 
Yeshua to be a human master by calling Him Kurios. The title Kurios was used in the Greek 
Septuagint to render the Divine Name YHWH, and Paul absolutely considers Yeshua the 
Messiah to be the LORD manifested to the world in human flesh (cf. 9:5; 10:9).27 

Per the designation of the Roman Believers as “called as saints,” klētois hagiois, it cannot 
go unnoticed that this mixed audience of people is given the same designation as Ancient 
Israel in the Tanach (cf. Deuteronomy 33:3). Keener describes, “Scripture portrayed Israel 
as ‘beloved’ (cf. 11:28), ‘called’ (cf. 11:29), and as ‘set apart’ for God (cf. 11:16). Paul readily 
applies all these titles to a majority Gentile congregation (cf. 1:13), since all who serve 
Israel’s rightful king are grafted into Israel’s heritage (cf. 11:16-17).”28 What Jewish and non-

 
25 Consult the FAQ, 1 Corinthians 7:17-24. 
26 Cf. D. Guthrie and R.P. Martin, “God: God as Father (2.2),” in Dictionary of Paul and His Letters, 357. 
As is noted in this article: “In the opening salutation in all the letters under Paul’s name God is described as 

Father. It forms a basic assumption behind all that the apostle writes in these letters.” 
27 Cf. L.W. Hurtado, “Lord: Appellation Formulas (3.3),” in Ibid., 566. 
As noted in this article: “[T]he single most frequently found use of kyrios [or ‘Lord’] in Paul (about 100 

times in the letters we are considering here) is as the designation of Jesus without any other title, simply ‘the 
Lord.’” 

28 Keener, 22. 
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Jewish Believers being both called “saints” (the TLV has “kedoshim”) means for present 
Messianic debates over ecclesiology, will be explored in our examination of ch. 11.29 
 

 
8 First, I thank my God through Yeshua the Messiah for you all, because your 
faith is being proclaimed throughout the whole world. 9 For God, whom I serve in 
my spirit in the preaching of the gospel of His Son, is my witness as to how 
unceasingly I make mention of you, 10 always in my prayers making request, if 
perhaps now at last by the will of God I may succeed in coming to you. 11 For I long 
to see you so that I may impart some spiritual gift to you, that you may be 
established; 12 that is, that I may be encouraged together with you while among 
you, each of us by the other's faith, both yours and mine. 
 
1:8 Paul has an appreciation for the Romans, as he lets them know, “First, I thank my 

God through Yeshua the Messiah for you all, because your faith is being proclaimed 
throughout the whole world.” His word here is similar to what he has said earlier in 1 
Thessalonians 1:8: “For the word of the Lord has sounded forth from you, not only in 
Macedonia and Achaia, but also in every place your faith toward God has gone forth, so that 
we have no need to say anything.” There might be some deliberate exaggeration per Paul 
speaking to the Romans about their faith circulating “all over the world” (NLT), as it might 
be more akin to the worldwide reach it was striving for—and was surely to have in the 
future. In the time since writing Romans, it is absolutely true that the Romans’ faith in 
Israel’s Messiah has indeed been proclaimed throughout the entire world, and that this 
letter has had more of an impact on the world than Paul could have ever dreamed. 

In referencing his thanks to “my God,” it is obvious that the God Paul serves is the same 
God that his audience serves. It might be suggested that there is an echo here of Jeremiah 
30:22: “You shall be My people, and I will be your God.” Far more likely, though, is that Paul 
speaking of “my God,” is an emphasis on his distinct relationship and experiences with God 
as His commissioned apostle. 

1:9-10 Paul demonstrates that the Roman Believers, who he has largely not met in 
person—although in his Eastern travels he likely did encounter a few individuals, and has 
heard about the Messiah followers in Rome—are some people who are very near and dear to 
his heart. He expresses, “God, whom I serve with my whole heart in preaching the gospel of 
his Son, is my witness how constantly I remember you in my prayers at all times; and I pray 
that now at last by God's will the way may be opened for me to come to you” (NIV). Paul 
says, pantote epi tōn proseuchōn mou deomenos, “always in my prayers beseeching” (YLT), an 
indication of how much he really does want to go to Rome and see these people. In the 
estimation of James D.G. Dunn, “Paul presumably maintained regular times of prayer: 
perhaps three times a day, as already established in Jewish practice (cf. Dan 6:11; Act 3:1; 

 
29 Also consult the author’s publication Are Non-Jewish Believers Really a Part of Israel? 
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10:3), and taken over by Christianity (Did. 8.3).”30 It is more likely, though, that Paul prayed 
according to traditional Jewish means as well as quite spontaneously, as needs came to mind 
in his activities. 

1:11-12 Paul’s prayerful desire, which he regularly takes before the Heavenly Father 
multiple times a day, is stated: “I long to see you so that I may impart to you some spiritual 
gift to make you strong—that is, that you and I may be mutually encouraged by each other's 
faith” (NIV). Paul has a strong, internal urge from the Holy Spirit, as well as his own 
intelligence, that he needs to go to Rome, as it will be a place which will be able to 
significantly benefit from his ministry—and that the Roman Believers themselves are of 
such a spiritual caliber that he will be blessed by their fellowship. Of course, as is stated 
later, he does have a desire to see them via an intention to go westward toward Spain 
(15:28). If Paul had any legitimate chance of soliciting the support of the Roman Believers in 
Western ministry, though, then he would need to first conduct some significant Roman 
ministry for the Roman Believers’ own benefit. Edwards explains, 

“[H]ere there is no mention of Spain. Paul may want to avoid giving the impression 
that his epistle is written from ulterior motives, specifically that the chief reason for writing 
is to strike up a relationship that will be serviceable for subsequent missionary work. On the 
contrary, the roots of Paul’s desire to visit Rome go deeper than his plans to visit Spain.”31 
 

 
13 I do not want you to be unaware, brethren, that often I have planned to come to 
you (and have been prevented so far) so that I may obtain some fruit among you 
also, even as among the rest of the Gentiles. 14 I am under obligation both to 
Greeks and to barbarians, both to the wise and to the foolish. 15 So, for my part, I 
am eager to preach the gospel to you also who are in Rome. 
 
1:13 Paul’s intense desire to come to Rome, minister to the Roman Believers, and be 

blessed by their own service to the Lord, is realized in how he tells them, “I do not want you 
to be unaware, brothers and sisters, that many times I planned to come to you (though I was 
prevented until now)—so I might have some fruit among you also, just as I have among the 
rest of the nations32” (TLV). 

Why was Paul prevented from coming to Rome—something which does not occur until 
the close of the Book of Acts? Was Paul actually prevented from coming to Rome because of 
demonic agencies (cf. 1 Thessalonians 2:18)? Much more probable is that Paul was prevented 
from coming to Rome because of ministry work and duties in the East. Dunn observes, “with 
someone like Paul, who threw himself so unreservedly into his work, it might simply be that 
ever fresh opportunities and the particular problems of his already established [assemblies], 

 
30 Dunn, Romans, 38a:29. 
31 Edwards, pp 35-36. 
32 Grk. en tois loipois ethnesin. 
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not to mention the organization of the collection (15:22-29), made unceasing demands on his 
time which he could not easily ignore.”33 It would be irresponsible, then, for Paul to move 
into the Western Mediterranean basin, when there were still many things requiring 
resolution in the Eastern Mediterranean and his personal presence.34 

Even with Paul’s work likely delaying him from coming to Rome, ekōluthēn is an aorist 
passive indicative verb, with “have been prevented” likely being a Divine passive—meaning 
that God is the One who ultimately prevented Paul from thusfar going to Rome. Ben 
Witherington III makes the point of commenting, “Here we see Paul coping with a certain 
degree of frustration, even frustration with God perhaps....Notice also the level of 
confidence Paul has in the gifts and graces God has given him. He truly believes he has 
something worth sharing with the Romans, and he believes it will bear fruit if he can once 
get to Rome.”35 Paul’s humanity, to some degree, does come through by his statement of v. 
13. 

I myself can definitely identify with Paul saying, “something has always prevented me” 
(Phillips New Testament), for many aspects of my own life. This very study on the Epistle to 
the Romans (2013-2014), for example, is something that I have been wanting to conduct 
ever since I completed my M.A. in Biblical Studies in Winter 2008, as I took two Romans 
exegesis classes at Asbury Theological Seminary. But, I have had to wait until the 
appropriate time to conduct this study, partially as I needed to work through some of the 
more challenging Romans passages—but more so because of a need to conduct studies of 
other Pauline materials (i.e., the Pastoral Epistles), which are not too likely to be conducted 
by anyone else in the Messianic community anytime soon, and were quite pressing to see 
addressed. 

1:14-15 Paul’s ministry vocation of service to Israel’s Messiah is a sacred trust to him. 
He tells the Romans, “I am a debtor both to Greeks and to barbarians, both to the wise and to 
the foolish—hence my eagerness to proclaim the gospel to you also who are in Rome” 
(NRSV). While often rendered in more English Bibles as “under obligation” (RSV/ESV, 
NASU) or “obligated” (NIV), the term opheiletēs more properly means “a debtor” (LS).36 In the 
view of John R.W. Stott, the Messiah “has made Paul a debtor by committing the gospel to 
his trust. He was in debt to the Romans.”37 But perhaps more significant, in Paul labeling 
himself as a “debtor” to declare the good news to both those regarded as civilized and 
uncivilized in the ancient world, is how he always had to deal with the reality, as he 
explains, “I am the least of the apostles, and not fit to be called an apostle, because I 

 
33 Dunn, Romans, 38a:32. 
34 Consult the Introduction to the author’s commentary The Pastoral Epistles for the Practical Messianic. 

When one holds to genuine Pauline authorship of 1&2 Timothy and Titus, even after going to Rome and being 
released, Paul has to once again turn his ministry attention to the Eastern Mediterranean. 

35 Witherington, 46. 
36 H.G. Liddell and R. Scott, An Intermediate Greek-English Lexicon (Oxford: Clarendon Press, 1994), 580. 
37 Stott, 59. 
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persecuted the [assembly] of God” (1 Corinthians 15:9). Paul was actually one who tried to 
stop the message of Israel’s Messiah going forth, and persecuted many Believers. There 
should be little doubting, that even after his experience with the Living Yeshua on the road 
to Damascus, that he still carried some level of guilt for what he did. So, Paul did believe that 
he had a life debt to see paid off, in bringing as many as he could to the truth of Messiah. 
 

 
16 For I am not ashamed of the gospel, for it is the power of God for salvation to 
everyone who believes, to the Jew first and also to the Greek. 17 For in it the 
righteousness of God is revealed from faith to faith; as it is written, “BUT THE 
RIGHTEOUS man SHALL LIVE BY FAITH” [Habakkuk 2:4]. 
 
1:16 While Paul is carrying out a sacred duty in his apostleship (v. 1), he makes it clear 

to the Romans, “For I am not ashamed of the Good News, for it is the power of God for 
salvation to everyone who trusts—to the Jew first and also to the Greek” (TLV). The 
prepositional phrase eis sōtērian is more literally “to salvation” (NKJV), and one can detect 
possible connections with Galatians 3:24 having eis Christon, and 2 Timothy 3:15 likewise 
having eis sōtērian. These latter two detail the role of God’s Torah or the Tanach Scriptures 
in the salvation process, in revealing sin and establishing the necessity of Yeshua. The good 
news that Paul declares, as he has already stated, is one rooted within Israel’s Scriptures (v. 
2). 

As is stated in a key Tanach prophecy such as Isaiah 49:6, “It is too small a thing that 
You should be My Servant to raise up the tribes of Jacob and to restore the preserved ones of 
Israel; I will also make You a light of the nations so that My salvation may reach to the end of 
the earth.” Yeshua the Messiah was not only to bring redemption to Israel proper, but to the 
entire world. Paul does say that the good news is Ioudaiō te prōton kai Hellēni, “to the Jew first 
and also to the Greek,” and he does demonstrate a ministry preference to go to the Jewish 
community first (Acts 13:5, 14; 14:1; 17:2, 10; 18:4, 19; 19:8). Keener fairly indicates, “Paul’s 
evangelistic prioritization of ethnic Israel fits Jesus’s teaching (Mark 7:27) and the portrayal 
of Paul’s own ministry in Acts (e.g., 13:5; 28:17), yet he will argue that God saves both Jew 
and Gentile by the same means.”38 

Understanding that the good news is one for both the Jewish people and the nations—
with there being a definite need for some level of significant Jewish ministry—is not 
terribly an issue for today’s Messianic people,39 even with some necessary fine-tuning and 
refinement needed here and there.40 It can be a difficult issue for many modern-day 

 
38 Keener, 26. 
39 Cf. Hegg, Romans 1-8, pp 20-21. 
40 An excellent example of fine-tuning would be how v. 16 is rendered in the CJB with, “to the Jew 

especially, but equally to the Gentile.” Here, the term incorrectly rendered as “Gentile” is Hellēni or “Greek,” a 
proper nationality. 
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