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well-known emissaries. If so, this would be the only instance of a female emissary in the 
New Testament.”70 While the CJB does have the rendering, “Greetings to Andronicus and 
Junia, relatives of mine who were in prison with me. They are well known among the 
emissaries; also they came to trust in the Messiah before I did,” Stern hesitates as to 
whether or not Junia was an actual emissary or apostle. In his commentary on Romans, 
Hegg, as a complementarian no less, does recognize that Junia was a female apostle: “Many 
commentators have opted for the masculine purely on contextual grounds, reasoning that 
‘apostle’ could not be applied to a woman. But this is to apply a prejudice to the text of which 
it knows nothing.”71 

For my own self as a Bible teacher, I have never tried to hide or conceal my egalitarian 
views regarding both men and women in positions of leadership within the Body of Messiah 
today. I absolutely welcome the fact that Junia was a female apostle commended by Paul, 
and certainly believe that her presence in the greetings of Romans ch. 16 lends strong 
support to women being permitted to serve and lead and teach within the assembly, on the 
same platform as men. Yet at the same time, I know that many studies and some debating 
will be on the horizon, as an egalitarian ideology can be tailored for the theological and 
spiritual future of our emerging Messianic movement. 
 

 
8 Greet Ampliatus, my beloved in the Lord. 9 Greet Urbanus, our fellow worker in 
Messiah, and Stachys my beloved. 10 Greet Apelles, the approved in Messiah. 
Greet those who are of the household of Aristobulus. 11 Greet Herodion, my 
kinsman. Greet those of the household of Narcissus, who are in the Lord. 12 Greet 
Tryphaena and Tryphosa, workers in the Lord. Greet Persis the beloved, who has 
worked hard in the Lord. 13 Greet Rufus, a choice man in the Lord, also his mother 
and mine. 14 Greet Asyncritus, Phlegon, Hermes, Patrobas, Hermas and the 
brethren with them. 15 Greet Philologus and Julia, Nereus and his sister, and 
Olympas, and all the saints who are with them. 
 
16:8 Paul says, “Greet Ampliatus, my dear friend in the Lord” (TNIV). Ampliatos is 

actually the Latin “Ampliatus...[a] common slave name” (BDAG).72 Examiners have noted 
how Ampilatus is a Latin name, and one either borne by slaves,73 those freed,74 or perhaps 
even members of the Imperial establishment. 

16:9 Two people are listed by Paul in v. 9: “Greet Urbanus, our fellow worker in 
Messiah, and Stachys whom I dearly love” (TLV). Ourbanos is actually “The Lat. Urbanus” 

 
70 Stern, Jewish New Testament Commentary, 439. 
71 Hegg, Romans 9-16, 449. 
72 BDAG, 55. 
73 Dunn, Romans, 38b:895; Keener, 187. 
74 Moo, 924. 
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(BDAG),75 which was common to those in Rome. Urbanus could have been a slave,76 or 
freed.77 Mentioning both Ampliatus (v. 8) and Urbanus, Keener indicates how they “were 
common slave names; if Paul met them in the east, they are probably freedmen.”78 

Stachys was apparently not a common name, but one that was used in association with 
the Empire, and was likely a slave at that.79 

16:10 Paul’s greetings continue, “Greet Apelles, who is approved in Messiah. Greet 
those from the household of Aristobulus” (TLV). It is noted how the name Appelles (Grk. 
Apellēs) “was common among Jews” (BDAG),80 as witnessed in various Roman works (Horace 
Satires 1.5.100). It is commonly thought that the Aristobulus mentioned in v. 10, could have 
been the grandson of Herod the Great and the brother of Herod Agrippa I (Josephus 
Antiquities of the Jews 18.133, 135; Wars of the Jews 1.552; 2.221). If so, then it should not be 
thought that “those who belong to the household of Aristobulus” (HCSB) are his likely 
family members proper, but instead, especially in view of the preceding persons, various 
household servants and slaves who came to Messiah faith. 

16:11 V. 11 issues the further greetings, “Greet Herodion, my kinsman. Greet those of 
the household of Narcissus, who are in the Lord.” Herodion being listed as “my countryman” 
(NKJV) is a sure indication that he was a “fellow Jew” (NLT, TNIV). Given his name and the 
possible history, he may have been a member of the household of Aristobulus just 
mentioned (v. 10), as well as possibly being a freedman.81 

Narcissus (Narkissos) is noted by BDAG to have been “a name found rather freq. among 
slaves and freedmen.”82 As noted in Roman sources, there was a Narcissus who was a close 
aid of the Emperor Claudius. This Narcissus actually committed suicide right before Paul 
wrote his letter to the Romans, and “those of the household of Narcissus” mentioned in v. 11 
could have been the various members of his estate,83 like various servants and slaves: 

 
“Equally hurried was the death of Claudius’ ex-slave Narcissus. I have described his 
feud with Agrippina. Imprisoned and harshly treated, the threat of imminent 
execution drove him to suicide. The emperor, however, was sorry: Narcissus’ greed 
and extravagance harmonized admirably with his own still latent vices” (Tacitus 
Annals 31.1).84 
 

 
75 BDAG, 739. 
76 Dunn, Romans, 38b:895. 
77 Moo, 924. 
78 Keener, 187. 
79 Dunn, Romans, 38b:895. 
80 BDAG, 101. 
81 Dunn, Romans, 38b:896. 
82 BDAG, 666. 
83 Moo, 925. 
84 Tacitus, The Annals of Imperial Rome, 284. 
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“What? Not satisfied yet? Still gaping for more? In that case nothing will be enough, not 
the wealth of Croesus and all the kings of Persia—not even that of Narcissus, Claudius’ 
favourite freedman, on whom the Emperor lavished such favours, and at whose say-so 
he put his own wife to death” (Juvenal Satires 14.329-331).85 
 
If those of the household of Narcissus, are those who were once in the care of this 

Narcissus testified in history, then it serves as a reminder how the good news of Israel’s 
Messiah was impacting those of the Imperial Roman establishment (cf. Philippians 4:2). 

16:12 Several females are issued greetings by Paul in v. 12: “Greet those workers in the 
Lord, Tryphaena and Tryphosa. Greet the beloved Persis, who has worked hard in the Lord” 
(RSV). The first two, Tryphaena and Tryphosa, are frequently thought to have once been 
slaves,86 and non-Jewish at that.87 Persis was a “name used esp. for female slaves” (BDAG),88 
being “literally, `a Persian woman'” (Thayer).89 Persis was likely Persian, as she could have 
been a slave or former slave,90 brought into Rome.91 It has also been suggested that Persis 
could have been a Jewish Believer of some Persian origin.92 

16:13 Two people are noted in v. 13: “Greet Rufus, eminent in the Lord, also his mother 
and mine” (RSV). The first, Rufus, is obviously recognized to be important, and could have 
been the son of Simon of Cyrene, who was impressed to carry the cross of Yeshua: “They 
pressed into service a passer-by coming from the country, Simon of Cyrene (the father of 
Alexander and Rufus), to bear His cross” (Mark 15:21). Rufus being the son of Simon of 
Cyrene is not required, but it is entirely possible. Rufus’ unnamed mother apparently played 
a major role in the personal faith development of Paul, as a spiritual mother to him. 

16:14 Five males are listed in v. 14: “Greet Asyncritus, Phlegon, Hermes, Patrobas, 
Hermas, and the brothers and sisters who are with them” (NRSV). In the estimation of 
Cranfield, “All of the five men named in this verse are likely—to judge from their names—to 
have been either slaves or freedmen.”93 Some of these individuals may have been among the 
various Eastern immigrants to Rome.94 The clause kai tous sun autois adelphous, is slightly 
paraphrased by the Goodspeed New Testament as, “and the brothers who meet with them,” 
as greetings issued to “the brethren with them” is a probable reference to their localized 
fellowship of Believers among the greater community of Roman Believers. 

 
85 Juvenal: The Sixteen Satires, trans. Peter Green (London: Penguin Books, 1998), 114. 
86 Dunn, Romans, 38b:897. 
87 Kruse, 569. 
88 BDAG, 808. 
89 Thayer, 507. 
90 Dunn, Romans, 38b:897; Moo, 925. 
91 Keener, 188. 
92 Kruse, 569. 
93 Cranfield, Romans 9-16, 795; also Edwards, 357. 
94 Cf. Kruse, 571. 
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16:15 Another probable fellowship of Messiah followers in Rome, is noted by Paul in v. 
15: “Greet Philologus and Julia, Nereus and his sister, and Olympas, and all the saints who 
are with them.” Philologus and Julia were either husband and wife, although they could 
have been brother and sister. BDAG indicates how the name Julia, Ioulia, “is found even 
among slave women in the imperial household,”95 implying some association with the 
Imperial establishment, perhaps with both Philologus and Julia being slaves.96 Nereus and 
his sister could then have been their children.97 Olympus, a male, is thought to have been a 
freed person.98 
 

 
16 Greet one another with a holy kiss. All the [assemblies] of Messiah greet you. 
 
16:16 Paul’s greetings end with the issuance, “Greet one another with a holy kiss. All 

the Messiah's congregations send their greetings to you” (CJB). Greeting fellow Believers 
with some sort of kiss, while not entirely common in North America for sure, is something 
witnessed in the Apostolic Scriptures (1 Corinthians 16:20; 2 Corinthians 13:12; 1 
Thessalonians 5:26; 1 Peter 5:14). Given some of the common association today with kissing 
and romance, one cannot totally blame the Phillips New Testament for having the 
extrapolated paraphrase, “Give each other a hearty handshake all round in Christian love,” 
or The Message with, “Holy embraces all around!” Likely as a result of his apostolic 
ministry, Paul saying “The assemblies of Christ greet you” (LITV) is a general tenor that he 
was able to detect, as he told those in his Eastern vicinity that the Lord was directing his 
movement westward, and the congregations who heard this expressed their well wishes to 
the Believers in Rome. 

As Paul’s greetings of vs. 1-16 conclude, the data that these verses contain are 
important not just for recognizing how Paul made a point to mention some people who 
stood out among the Roman Believers. What should jump out at any reader, when some of 
the thoughts and suggestions made by expositors are considered, is how broad-sweeping 
the impact of the good news was in a city like Rome. Jews, Greeks, Romans, slaves, free, 
males, females, and those of the Imperial establishment, were all being influenced by the 
work of Yeshua of Nazareth. The common thought that there was a singular, Roman 
“church,” as it were, obviously led and served by non-Jewish males, is easily dismissed by 
what is seen in vs. 1-16. There are people from diverse ethnic backgrounds, social 
backgrounds, and both genders who were serving the God of Israel in Rome, in different 
fellowship groups spread across the city. Summarizing his conclusions on the demographics 
listed in ch. 16, James D.G. Dunn observes, 

 
95 BDAG, 479. 
96 Dunn, Romans, 38b:898. 
97 Moo, 926. 
98 Dunn, Romans, 38b:898. 
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“The social composition of those listed is...noteworthy. There is an absence of 
specifically Roman names (though note Julia), and Paul indicates that three of those 
listed are Jews (Andronicus, Junia, and Herodion—vv 7, 11), though it is likely that 
Aquila and Prisca, Mary, Rufus and his mother (vv 3, 6, 13) were also Jews. Even so, the 
list is predominantly gentile, and may well reflect the relative balance between Jews 
and Gentiles in the Roman congregations. Equally notable is the fact that most of the 
names were common among slaves, freedmen, and freedwomen—Junia, Ampliatus, 
Urbanus, Stachys, Persis, Rufus, Asyncritus, Phlegon, Hermes, Patrobas, Hermas, 
Philologus and Julia, Nereus and Olympas, as well, of course, as the households of 
Aristobulus and Narcissus. This gives a fairly clear picture of the extent to which the 
first Christian groups in Rome drew their strength from the lower strata of Roman 
society. At the same time Prisca and Aquila would be not without contacts and 
influence. The hard workers Mary, Tryphaena and Tryphosa, and Persis (vv 6, 12) may 
have had some means of their own. And several of those listed must have traveled a 
fair amount...since they had all obviously been personally in contact with Paul earlier 
in his mission work and were now in Rome.”99 
 
Edwards also offers an evaluation of what the demographic data of ch. 16 represents, 

with some important thoughts to consider, in how the First Century ekklēsia reached out to 
many of the down and out in society: 

 
“There are Jewish, Greek, and Latin names. A few stem from the nobility and ruling 
classes, but the majority are names of slaves or freed-persons. The Roman churches 
appear to have been cross-class churches, with membership predominantly from the 
lower strata of society. This motley list is evidence of a veritable social revolution! 
Where but in the church could there be found such social and ethnic diversity; and yet, 
more importantly, where were social and ethnic distinctions of less significance than 
in the church, where persons counted more than gender or class or ethnicity or 
nationality or color?”100 
 
Wright makes some further observations on the demographics of ch. 16, highlighting 

how the diversity of people from Jewish and non-Jewish backgrounds, as well as across the 
social spectrum and of both genders, presented both tensions for the faith community and 
extreme potential to make a difference for the Lord: 

 
“What we do have...is a small, vulnerable church, needing to know and trust one 
another across various boundaries; a church many of whose members were not native 
to Rome, living most likely in immigrant communities within particular areas; a 
church in which men and women alike took leadership roles; a church where families 

 
99 Ibid., 38b:900. 
100 Edwards, pp 357-358; also see the thoughts of Stott, pp 397-398. 
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and households formed the basis of worshiping communities. There is something both 
attractive and frightening about this picture: enormous potential, huge risks, a 
community both lively and vulnerable. This is the community that will now be the first 
to hear one of the greatest letters in the history of the world.”101 
 
While there were Jewish, Greek, and Roman Believers—doubtlessly from rich, poor, 

and slave backgrounds—it is the presence of females like Phoebe (v. 1), Priscilla (v. 3), Junia 
(v. 7), and others, who stir the most tension among many modern readers of Paul’s letter. 
These females, in particular, played a role in the leadership of the ekklēsia, in far more 
means than just some sort of “helps” ministry; these females were active in proclaiming the 
good news, and in seeing both women and men discipled in the Lord. This is even 
recognized, to some extent, by a complementarian commentator like Moo, who states, 
“Ministry in the early church was never confined to men; these greetings and other similar 
passages show that women engaged in ministries that were just as important as those of 
men. We have created many problems for ourselves by confining ‘ministry’ to what certain 
full-time Christian workers do.”102 

Today’s Messianic people have probably not considered what the demographic details 
of vs. 1-16 communicate to our own maturing and developing faith community in the 
Twenty-First Century. It is true that many Jewish and non-Jewish Believers in the Messianic 
movement consider Paul’s letter to the Romans, to be a very important text, for the 
circumstances that we witness every week in our Shabbat services. While there is not an 
exact correlation, the Roman Believers were a mixed community of Jews and non-Jews, with 
many from the lower stratas of society, but with both men and women employing their gifts 
and talents and skills in the Lord. The demographics of much of today’s Messianic 
congregations, many of which are in the Western Diaspora, are similar, meaning that they 
are not at all uniform. Our faith community very much considers a principal credo to be, 
“...all Israel will be saved...” (11:26), with a massive salvation of the Jewish people and 
consummation of the Messianic Kingdom on the horizon. This involves the completion of many 
prophecies involving Israel proper and the nations and the “one new humanity” (Ephesians 2:15) 
which is to emerge. Wright is not at all off the mark, in his observation, which especially 
applies for today’s Messianic movement, “There is something both attractive and 
frightening about this picture: enormous potential, huge risks, a community both lively and 
vulnerable.”103 

 
101 Wright, in NIB, 10:763. 
102 Moo, 927. 
As a complementarian, Moo does issue some consideration for what 1 Timothy 2:8-15 should be taken as 

meaning, referring to his chapter “What Does It Mean Not to Teach or Have Authority Over Men?”, in John Piper 
and Wayne Grudem, eds., Recovering Biblical Manhood and Womanhood: A Response to Evangelical Feminism 
(Wheaton, IL: Crossway, 1991), pp 179-193. 

Egalitarian thoughts on the demographic details of ch. 16 are offered by Witherington, pp 402-405. 
103 Wright, in NIB, 10:763. 
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17 Now I urge you, brethren, keep your eye on those who cause dissensions and 
hindrances contrary to the teaching which you learned, and turn away from 
them. 18 For such men are slaves, not of our Lord Messiah but of their own 
appetites; and by their smooth and flattering speech they deceive the hearts of 
the unsuspecting. 
 
16:17 Vs. 17-27 finish off Paul’s lengthy correspondence to the Romans, with a number 

of final admonitions issued. It has been thought by various examiners that what he says in 
v. 17 might have had some specific false teaching or group of false teachers in mind: “I urge 
you, brothers and sisters, to keep an eye on those who cause dissensions and offenses, in 
opposition to the teaching that you have learned; avoid them” (NRSV). The terminology tas 
dichostasias kai ta skandala can notably be rendered as “the divisions and the stumbling-
blocks” (YLT). While it is interesting to theorize what Paul might have been referring to, 
viewing this more as a general warning against people teaching concepts and emphasizing 
things that took away from salvation in Yeshua and in obedience to the Lord (vs. 25-26), is 
probably best. This would be concurrent with the word of the Prophet Jeremiah, “The 
prophets are prophesying falsehood in My name. I have neither sent them nor commanded 
them nor spoken to them; they are prophesying to you a false vision, divination, futility and 
the deception of their own minds” (Jeremiah 14:14). Likewise, Yeshua the Messiah Himself 
broadly warned, “Beware of the false prophets, who come to you in sheep's clothing, but 
inwardly are ravenous wolves” (Mathew 7:15). 

16:18 About as far as any false teachers or figures whom Paul might have been warning 
the Romans about goes, is stated in his following remark of v. 18: “For such people do not 
serve our Lord the Messiah, but only their own belly. By their smooth talk and flattery they 
deceive the hearts of the unsuspecting” (TLV). It has been thought by a few, at least, that 
Paul’s reference to koilia or “appetites” (RSV, NASU, NIV), might have some association with 
the kosher dietary laws (also thought by various interpreters to be the case with Philippians 
3:17-19).104 Mark Nanos is among those who thinks, “The accusation that they are slaves of 
their belly rather than Christ, coupled with mention of a specific teaching that they oppose, 
may indicate that they oppose the accommodation of dietary norms for which Paul 
calls...”105 Far more frequently, is how koilia or “belly” (KJV/NKJV), is recognized to be “their 
own ambitions” (Phillips New Testament), “their own base passions” (Goodspeed New 
Testament), “their own personal interests” (NLT), or “their own feelings” (Common English 
Bible). As Moo concludes, “these false teachers are interested in their own pleasure...[T]he 
decisive point is really the negative one: they are not serving ‘our Lord Christ.’”106 

 
104 Consult the examination of Philippians 3:17-19 in the Messianic Kosher Helper by Messianic Apologetics. 
105 Nanos, in Jewish Annotated New Testament, 286. 
106 Moo, 931. 
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19 For the report of your obedience has reached to all; therefore I am rejoicing 
over you, but I want you to be wise in what is good and innocent in what is evil. 
20 The God of peace will soon crush Satan under your feet. The grace of our Lord 
Yeshua be with you. 
 
16:19 Even with some challenges present among the Roman Messiah followers, Paul’s 

general closing disposition toward them is positive. He observed, “For while your obedience 
is known to all, so that I rejoice over you, I would have you wise as to what is good and 
guileless as to what is evil” (RSV). The Greek humōn hupakoē is correctly “your obedience,” 
implying that the Roman Believers are appropriately disposed toward things of the Lord, 
being favorable toward adherence to His Instruction. A number of versions do offer their 
own interpretive paraphrases: “Your fidelity to the truth is everywhere known” 
(Weymouth New Testament), “Your loyalty to the gospel is known everywhere” (Phillips 
New Testament), or even, “there has never been any question about your honesty in these 
matters” (The Message). 

Paul definitely wanted the Roman Believers to be wise in matters good and innocent in 
matters evil. Paralleling this would be his statement of 1 Corinthians 14:20, “Brethren, do 
not be children in your thinking; yet in evil be infants, but in your thinking be mature.” An 
ancillary thought would be Yeshua’s statement of Matthew 10:46, “Behold, I send you out as 
sheep in the midst of wolves; so be shrewd as serpents and innocent as doves.” And, not at 
all to be overlooked would be how Jeremiah proclaimed, “For My people are foolish, they 
know Me not; they are stupid children and have no understanding. They are shrewd to do 
evil, but to do good they do not know” (Jeremiah 4:22). 

16:20 Paul emphasizes to the Romans how “the God of shalom will soon crush satan 
under your feet. May the grace of our Lord Yeshua be with you” (TLV). It can be taken as a 
reiteration of what has been previously stated: “Now the God of peace be with you all. 
Amen” (15:33). And, there are various statements in the Tanach and Apostolic Writings in 
which this came concept is present: 

 
“And I will put enmity between you and the woman, and between your seed and her 
seed; He shall bruise you on the head, and you shall bruise him on the heel” (Genesis 
3:15). 
 
“You will tread upon the lion and cobra, the young lion and the serpent you will 
trample down” (Psalm 91:13). 
 
“Behold, I have given you authority to tread on serpents and scorpions, and over all the 
power of the enemy, and nothing will injure you” (Luke 10:19). 
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Also commonly referenced in Romans commentaries is a sentiment from the 
Pseudepigrapha: “And Beliar shall be bound by him. And he shall grant to his children the 
authority to trample on wicked spirits” (Testament of Levi 18:12).107 

The real issue for readers, when encountering “And God, the source of shalom, will 
soon crush the Adversary under your feet. The grace of our Lord Yeshua be with you” (CJB), 
is not how Satan is to be regarded as a defeated foe via the power of the Lord, but the 
soonness of what Paul intended (cf. 13:12). Is Paul referencing the final, eschatological defeat 
of the Adversary, or is he referencing a defeat of the Adversary in the present difficulties of 
the Roman Believers? Here, it might be better to consider the latter option. Witherington 
draws attention to how Paul’s word “has a special relevance in the Roman context in light of 
the image in Roman triumphs and on coins of the victor standing on the neck of the defeated 
with an inscription like ‘under the yoke of Rome.’”108 
 

 
21 Timothy my fellow worker greets you, and so do Lucius and Jason and 
Sosipater, my kinsmen. 22 I, Tertius, who write this letter, greet you in the Lord. 
23 Gaius, host to me and to the whole [assembly], greets you. Erastus, the city 
treasurer greets you, and Quartus, the brother. 
 
16:21 Greetings to the Romans from four people are issued by members of Paul’s party 

in v. 21: “Timothy, my fellow worker, greets you; so do Lucius and Jason and Sosipater, my 
kin” (TLV). These four have been labeled in some versions as “my relatives” (NIV, CJB), “my 
fellow countrymen” (HCSB), or “my fellow Jews” (NLT, TNIV). 

Among these individuals, Timothy was a longstanding companion and protégé of Paul, 
who was a native of Lystra, of mixed parentage, and whom Paul had circumcised (Acts 16:1-
3). Two letters were later written to Timothy serving in Ephesus, and so given his frequent 
association with Paul’s ministry, it is not illogical to assume that Timothy played some role 
in formulating the contents of Romans, or that Paul discussed what he was writing to the 
Romans with Timothy. Timothy would also later be listed as a co-sender of Colossians 
(Colossians 1:1), so he probably played some role in Colossians’ composition as well. 

There is speculation as to the exact identity of Lucius. There is a possible association 
with a Lucius of Cyrene listed among the Believers in Antioch in Acts 13:1. Others have 
speculated that Lucius (Loukios) might actually be Luke the physician (Loukas; cf. Acts 20:5-
21:18; Colossians 4:14), the traditional author of the Gospel of Luke and Book of Acts, as the 
name Lucius is a related derivation of Luke or Lucas. While this is possible, there are some 
who think that the Lucius of v. 21 is neither Lucius of Cyrene or Luke the physician.109 

 
107 Kee, “Testaments of the Twelve Patriarchs,” in The Old Testament Pseudepigrapha, Vol 1, 795. 
108 Witherington, 398. 
A further evaluation of Romans 16:20 is available in the author’s publication Why Hell Must Be Eternal. 
109 Moo, 934. 
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There is a Jason who had welcomed Paul in Thessalonica (Acts 17:5-9), and this could be 
the same Jason who extends greetings in v. 21, or it could be someone else. Sosipater 
(Sōsipatros) might be the Sopater (Sōpater) of Berea mentioned in Acts 20:4. 

16:22 An important person, for the Epistle to the Romans, is the figure of Tertius, who 
served as Paul’s amanuensis, the scribe or secretary who was commissioned to write this 
letter: “I, Tertius, who wrote this letter at Paul's dictation, send you my personal greetings” 
(The Message). Presumably, Tertius was a Believer in Yeshua, and his greeting the Romans 
was more than just a professional courtesy. In composing Paul’s letter, as any good secretary 
would, he would offer a suggestion or two on the terminology used, and would make sure to 
correct Paul’s grammar where appropriate. One of the most important clues in seeing 
Tertius’ name, which need not go overlooked, is how Romans is principally to be viewed as a 
letter written by the Apostle to ancient Messiah followers. As is asserted in a generally 
accessible resource like the Archaeological Study Bible, 

“This is a letter, not a treatise; as such, it was not intended to be a formal literary 
product. In the midst of greetings from the friends who were with the author as he wrote, 
Tertius, the scribe to whom the letter was dictated, inserted his own personal greeting. This 
personal touch reminds us that the people of the Bible were human beings under human 
circumstances, and the letter means more to us because this is so.”110 

Indeed, a major part of our examination, of Paul’s letter to the Romans, has been 
precisely to understand more of what he says in terms of it being a letter written to 
Believers facing real life circumstances, than as a theological treatise. 

16:23 It is widely agreed that Paul composed his letter to the Romans in or around the 
vicinity of Corinth and Achaia (cf. Acts 20:2-3), with evidence for this provided via the 
reference to Phoebe of Cenchrea (v. 1), and now Gaius and Erastus in v. 23: “My host Gaius, 
in whose home the whole congregation meets, greets you. Erastus the city treasurer and 
brother Quartus greet you” (CJB). Gaius is correctly identified with Titius Justus (Acts 18:7; 1 
Corinthians 1:14), whose full name would have been Gaius Titius Justus. Erastus is labeled to 
be the oikonomos, “manager, administrator” (LS)111 of the city of Corinth (cf. Acts 19:22; 2 
Timothy 4:20), the NIV having, “the city's director of public works,” and an Erastus is 
notably mentioned in excavations in Corinth. This Erastus is of a notably higher level of 
office, but could prove to indicate how Erastus—as a Believer in Israel’s Messiah no less—
moved up in the hierarchy. As is summarized by ABD, 

“In 1929 an inscription was uncovered in Corinth which mentions an Erastus who had 
the Latin-named municipal office of aedilis, a function usually translated into Greek as 
agoranomos. The inscription, dated to the mid-1st century C.E., is on a long paving block of 
Acrocorinthian limestone found near the theater where a street from the NE enters a 
square. The seemingly incomplete text refers to an Erastus who had the street paved at his 

 
110 NIV Archaeological Study Bible, 1862. 
111 LS, 546. 
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own expense in return for his aedileship. Should this aedilis be identified with the Erastus of 
Rom 16:23, i.e., was the Christian Erastus, the oikonomos/arcarius(?), the same man as 
Erastus the agoranomos(?)/aedilis? At issue is the question of identity between an oikonomos 
and an aedilis, and, most importantly, is the fact of the probable non-equivalence of those 
offices, the question of whether the same person might have held both successively, the 
rank of aedilis being the higher.”112 

Since Tertius (Tertios), the secretary composing this letter (v. 22), is a name meaning 
“third,” it is not illogical to think that Quartus (Kouartos), meaning “fourth,” was his actual 
brother, even though this is by no means required. 
 

 
24 The grace of our Lord Yeshua the Messiah be with you all. Amen. 25 Now to Him 
who is able to establish you according to my gospel and the preaching of Yeshua 
the Messiah, according to the revelation of the mystery which has been kept 
secret for long ages past, 26 but now is manifested, and by the Scriptures of the 
prophets, according to the commandment of the eternal God, has been made 
known to all the nations, leading to obedience of faith; 27 to the only wise God, 
through Yeshua the Messiah, be the glory forever. Amen. 
 
16:24 Vs. 24-27, in closing Paul’s letter to the Romans, include various praises and 

doxology statements. V. 24, “The grace of our Lord Jesus Christ be with you all. Amen” (KJV), 
is notably recognized to not have appeared in the oldest manuscripts of Romans.113 Yet, as 
noted by Comfort, “All modern translations, following superior testimony, do not include 
the verse. At the same time, these translations provide a textual note concerning this verse 
because of its place in traditional English translations.”114 Editions of the NASB/NASU 
include v. 24 in either italics or brackets [ ]. While widely considered inauthentic to Romans, 
what v. 24 says is fully consistent with the closing words of Paul’s other letters, and presents 
no theological challenges to interpreters. 

16:25-27 While there are some textual issues with the placement of vs. 25-27 among 
witnesses, the authenticity of vs. 25-27 is confirmed by many.115 Readers of Romans should 
notice how some of the same themes of 1:1-7 are repeated in the closing: 

 
 
 
 
 

 
112 Florence Morgan Gillman, “Erastus,” in ABD, 2:571. 
See also “The Erastus of 16:23 and the Erastus of the Inscription,” in Kruse, pp 585-587. 
113 Metzger, Textual Commentary, pp 539-540. 
114 Comfort, 477. 
115 Metzger, Textual Commentary, 540. 
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ROMANS 1:1-7 ROMANS 16:25-27 
 
“Paul, a bond-servant of Messiah Yeshua, 
called as an apostle, set apart for the gospel 
of God, which He promised beforehand 
through His prophets in the holy 
Scriptures, concerning His Son, who was 
born of a descendant of David according to 
the flesh, who was declared the Son of God 
with power by the resurrection from the 
dead, according to the Spirit of holiness, 
Yeshua the Messiah our Lord, through 
whom we have received grace and 
apostleship to bring about the obedience of 
faith among all the Gentiles for His name's 
sake, among whom you also are the called 
of Yeshua the Messiah; to all who are 
beloved of God in Rome, called as saints: 
Grace to you and peace from God our 
Father and the Lord Yeshua the Messiah.” 
 

 
“Now to Him who is able to establish you 
according to my gospel and the preaching 
of Yeshua the Messiah, according to the 
revelation of the mystery which has been 
kept secret for long ages past, but now is 
manifested, and by the Scriptures of the 
prophets, according to the 
commandment of the eternal God, has 
been made known to all the nations, 
leading to obedience of faith; to the only 
wise God, through Yeshua the Messiah, 
be the glory forever. Amen.” 
 

 
The subject of v. 25 is the work of God the Father, the proclamation of Yeshua the Son, 

as is witnessed in the ministry of the Apostle Paul: “Now to the One who is able to 
strengthen you according to my Good News and the proclamation of Yeshua the Messiah, 
according to the revelation of the mystery which has been kept secret for long ages” (TLV). 
The message that Paul proclaims, with its distinct emphases and appeal, is something that 
was given to him by the Lord directly (Galatians 1:12; 1 Corinthians 15:3-4). An important 
part of it is the mystery (Ephesians 3:9; Colossians 1:26), which involves not just a 
proclamation of the transforming power of Yeshua’s sacrifice and resurrection to the entire 
world, but the unity of Jewish and non-Jewish Believers as fellow members and equals in the 
assembly, as a dynamic and active testimony to that power. 

The mystery shown to Paul, which has surely been elaborated upon throughout the 
letter to the Romans, is something he reaffirms as “now revealed and made known through 
the prophetic writings, according to the command of the eternal God, for the obedience of 
faith among all the nations” (v. 26, Kingdom New Testament). There is a specific reference 
made to the Prophets of the Tanach, in that the good news Paul declared was not only rooted 
within the Tanach Scriptures, but that Paul’s own apostolic service and the mystery 
revealed to him, were in concert with the completion of many predictive prophecies. Of 
critical importance is the statement eis hupakoēn pisteōs eis panta ta ethnē gnōristhentos, “to 
advance the obedience of faith among all nations” (HCSB). And, while Paul did have a 
unique ministry vocation directed to the Mediterranean basin, with many non-Jewish 
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Greeks and Romans coming to Messiah faith, “all the nations” necessarily includes the 
obedience expected of his fellow Jews as well. Paul’s word here was no different than the 
direction of Yeshua Himself: “Go therefore and make disciples of all the nations, baptizing 
them in the name of the Father and the Son and the Holy Spirit” (Matthew 28:19). 

Paul’s letter ends with the exclaim, “to the only wise God, through Yeshua the Messiah, 
be the glory forever and ever! Amen” (CJB), as it is clear that the activity of the Father and 
the Son are interconnected. Why Paul makes a reference to monō sophō Theō or “the only 
wise God,” could certainly be to affirm his monotheism as a Jew. At the same time, it cannot 
be dismissed how much of what Paul anticipates in salvation history yet to come, is entirely 
due to the unknown and wise workings of God, as the statement of 11:33 preceding, 
regarding the redemption of Israel, did detail, “Oh, the depth of the riches both of the 
wisdom and knowledge of God! How unsearchable are His judgments and unfathomable His 
ways!” This is the God of Israel who is to be entreated, through the sacrifice and 
resurrection of His Son Yeshua, whose Kingdom is to be manifested on the present Earth 
through the unity of His people, such as the Jews, Greeks, Romans, slaves, freed, and both 
men and women, mentioned in ch. 16. For our own Messianic faith community, who are 
much closer to the consummation of the Kingdom than the Roman Believers were—we are 
to demonstrate the same power of “the only wise God” by likewise demonstrating unity and 
mutual blessing one to another, as we eagerly await His riches, wisdom, and knowledge to 
manifest in “all Israel will be saved” (11:26) and the return of our Lord! 

Some older editions of the KJV, following the Textus Receptus, include the 
subscription, “Written to the Romans from Corinthus, and sent by Phebe servant of the 
church at Cenchrea,” for the second half of v. 27. While widely regarded as a scribal addition 
to Paul’s letter,116 such a subscription is widely regarded as the basic scene for Paul 
composing his letter to the Romans, and then seeing it sent to Rome via Phoebe of Cenchrea 
(vs. 1-2). 
 
 

 
116 Metzger, Textual Commentary, 541; Comfort, pp 480-481. 
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