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judges are perceived to be failing badly in their duty to keep this order: before too long, 
vigilante groups and lynch mobs arise, taking ‘justice’ into their own hands.”20 

13:5 Paul directs his audience, “Therefore it is necessary to be in submission—not only 
because of punishment but also because of conscience” (TLV). He says that submission to 
the Roman government is to take place, not just because of the fear of unnecessary reprisal, 
but also because of conscience: “You must therefore, obey the authorities, not simply 
because it is the safest, but because it is the right thing to do” (Phillips New Testament). In 
the estimation of Wright, “Romans 13:1-7 belongs fair and square...[to the space] occupied by 
the more moderate Pharisees, the Hillelites, who were content for the moment to live and let 
live (though still believing in the eventual Age to Come and the worldwide rule of the 
Messiah), rather than the fiercer Shammaites who would have seen such a position as a 
compromise.”21 So, as problematic as regimes like that of Ancient Rome might be for the 
Jewish and non-Jewish Believers at times, there were still benefits to be derived from the 
order and stability it presently provided. As is certainly witnessed in the testimony of Acts 
chs. 21-28, the Apostle Paul would arrive in the city of Rome, for the specific reason that he 
appealed to Caesar, and he had the protection of the Roman state and the presence of a 
centurion for his sea voyage to the city (summarized in greater detail in “Commentary on 
Acts 28:11-31: Paul’s Arrival in Rome”). 
 

 
6 For because of this you also pay taxes, for rulers are servants of God, devoting 
themselves to this very thing. 7 Render to all what is due them: tax to whom tax is 
due; custom to whom custom; fear to whom fear; honor to whom honor. 
 
13:6 The crux of the issue, in terms of Paul’s audience being submitted to the Roman 

government, is how “That, too, is why you pay taxes. The officials in question are God’s 
ministers, attending to this very thing” (Kingdom New Testament). Paul actually does say, 
leitourgoi gar Theou eisin, “for they are ministers of God” (LITV), “for they are ministers of 
God's service” (American Standard Version), “the authorities are God's assistants” (Common 
English Bible), or “magistrates are God's officers” (Moffat New Testament). While the term 
leitourgos does bear a religious usage in the Scriptures in terms of its association with 
Israel’s Tabernacle/Temple cult, it also has a Greco-Roman classical usage in terms of 
political and civil leadership.22 The importance of recognizing a figure like Caesar, as 
actually being in the service of Israel’s God to some degree, is quite important. While Paul 
would affirm that Caesar played an important political role in the Mediterranean world, as 
Rome provided order and stability—the fact that Caesar as a perceived living god, would 

 
20 Wright, in NIB, 10:718. 
21 Ibid., 10:718. 
22 Cf. H. Strathmann, “leitourgéō, leitourgía,” in TDNT, pp 526-527. 
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actually be regarded as officiating for the One True God, actually undermines much of 
Caesar’s position. Wright describes, 

“According to Paul (and the Jewish tradition in which he stands) the rulers are not 
themselves divine; they are set up by the one God, and they owe God this allegiance. Romans 
13 constitutes a severe demotion of arrogant and self-divinizing rulers. It is an undermining 
of totalitarianism, not a reinforcement of it.”23 

It is true that tax monies which are collected are not always used for godly purposes. 
The Ancient Romans would have taken various taxes collected not only by individual Jewish 
and non-Jewish Believers, but even tributes collected from Judea, and use them for pagan 
religious purposes. But abuses of taxes collected is not limited to the Ancient Romans; many 
of the kings of Ancient Israel, as attested in the Historical Books of the Tanach, used tax 
monies for less-than-honorable purposes. King Solomon took money from the population of 
Israel, and while using it to build the Temple, also used it to build temples to foreign gods. 
But what is in view for a figure like the Apostle Paul, is how taxes must be collected to fund 
the necessary civil services for proper order. Calvin addressed this in the Protestant 
Reformation, not just having to consider Ancient Rome, but also the abuses of Medieval 
Catholicism and its manipulation of the countries of Europe: 

“If it is their responsibility to defend and preserve uninjured the peace of the upright 
and to resist the impious attempts of the wicked, they cannot do this unless they are assisted 
by force and strong protection. Tributes, therefore, are paid by law to support such 
necessary expenses. This is not the proper place to enter into a fuller discussion concerning 
the manner of paying taxes or tributes, nor is it our concern either to prescribe to rulers 
how much they ought to spend for individual purposes, or to call them to account. It is right, 
however, that they should remember that all that they receive from the people is public 
property, and not a means of satisfying lust and luxury.”24 

Yeshua Himself did say, “render to Caesar the things that are Caesar's; and to God the 
things that are God's” (Mathew 22:21), which was important as there were instances of 
Jewish revolt in Judea against paying taxes (Josephus Antiquities of the Jews 18.1-10; Acts 
5:37). More current to Paul’s letter to the Romans, is how in 58 C.E., Nero considered 
abolishing indirect taxes, as recorded by the historian Tacitus: 

 
“...Nero contemplated a noble gift to the human race: he would abolish every 

indirect tax. But the senators whom he consulted, after loudly praising his noble 
generosity, restrained his impulse. They indicated that the empire could not survive 
without is revenues, and that abolition of the indirect customs dues would be followed 
by demands to abolish direct taxation also. Many companies for collecting indirect 
taxes, they recalled, had been established by consuls and tribunes in the freest times of 
the Republic; since then such taxation had formed part of the efforts to balance income 

 
23 Wright, in NIB, 10:719. 
24 Calvin, pp 283-284. 
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and expenditure. But Nero’s advisers agreed that tax-collectors’ acquisitiveness must 
be restrained, to prevent novel grievances from discrediting taxes long endured 
complainingly. 

“So the emperor’s orders were these. Regulations governing each tax, hitherto 
confidential, were to be published. Claims for arrears were to lapse after one year. 
Praetors at Rome, governors in the provinces, must give special priority to cases 
against tax-collectors. Soldiers were to remain tax-free except on what they sold. 
There were other excellent provisions too. But they were soon evaded—though the 
abolition of certain illegal exactions invented by tax-collectors, such as the two and a 
half per cent and two per cent duties, is still valid. Overseas transportation of grain 
was facilitated, and it was decided to exempt merchant ships from assessment and 
property-tax” (Annals 13).25 

 
It is not difficult to deduce that whenever a proposal to change or alter a tax system 

arises, that there will be controversy associated with it. The Emperor Nero, in wanting to 
reform the system, did create some civil unrest, as ultimately it would be preferred that 
people pay no taxes of any kind. In an environment where paying taxes was likely to spur 
on suspicion and prejudice, the Apostle Paul did not want the Messiah followers in Rome to 
get into any unnecessary trouble—as the Jewish community itself was already subject to 
suspicion and prejudice, as it did receive various special tax privileges (Tacitus Histories 
5.5.1). James D.G. Dunn more fully describes some of the historical backdrop for v. 6: 

 
“Paul must have been aware that the subject was a particularly sensitive matter in 
Rome itself. We know from Tacitus Ann. 13) that the year A.D. 58 saw persistent 
complaints against the companies farming indirect taxes and the acquisitiveness of tax 
collectors...so that some reform became essential. Presumably these complaints had 
been building up, or at least the occasion for them, in the years preceding 58, during 
the period when Romans was written. Moreover, it was precisely in the matter of 
taxation that individuals who might otherwise have hoped to avoid contact with 
political authorities would have had to deal with government officials. Jews by reason 
of their special privileges, above all in the matter of taxation (the unique provision 
regarding the temple tax), would have been in an especially sensitive position...And 
Christians [i.e., Believers], still largely identified as Jews, would share that 
vulnerability.”26 
 
13:7 Paul expresses the ways in which the Roman Believers were pay taxes, stating, 

“Pay to all what is owed to them: taxes to whom taxes are owed, revenue to whom revenue 
is owed, respect to whom respect is owed, honor to whom honor is owed” (ESV). Much of 
this may indeed have regarded his prior insistence that the Believers be at peace with all 
people (12:18). His tax references are widely encompassing, as they would not just have 

 
25 Tacitus: The Annals of Imperial Rome, trans. Michael Grant (New York: Barnes & Noble, 1971), pp 308-309. 
26 Dunn, Romans, 38b:766. 
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involved individual duties and fees, but also contributing to national taxes as well. Grant R. 
Osborne describes, “there are ‘direct taxes’ (phoros, ‘taxes’ {Lat. tributum}), meaning the 
direct tribute paid to Rome by a conquered nation, including the property tax and the poll 
tax collected by such men as Levi/Matthew (Mk 2:14 and parallels). Roman citizens did not 
have to pay such taxes. In addition there are ‘indirect taxes’ (telos, ‘revenue’ {Lat. 
vectigalia}), referring to sales tax, customs duty, tolls and so on. Everyone had to pay 
these.”27 Those who lived within the Roman Empire were beneficiaries of the civil services 
and order that all of these taxes would fund. 
 

 
8 Owe nothing to anyone except to love one another; for he who loves his 
neighbor has fulfilled the law. 9 For this, “YOU SHALL NOT COMMIT ADULTERY, YOU 
SHALL NOT MURDER, YOU SHALL NOT STEAL, YOU SHALL NOT COVET” [Exodus 20:13-15, 17; 
Deuteronomy 5:17-19, 21], and if there is any other commandment, it is summed up 
in this saying, “YOU SHALL LOVE YOUR NEIGHBOR AS YOURSELF” [Leviticus 19:18]. 10 Love 
does no wrong to a neighbor; therefore love is the fulfillment of the law. 
 
13:8 Having discussed the importance of submitting to civil government by paying 

taxes, Paul’s argument shifts more generally to the behavior of born again Believers, as he 
says, “Let no debt remain outstanding, except the continuing debt to love one another, for 
he who loves his fellowman has fulfilled the law” (NIV). The verb opheilō here would 
obviously involve, “to be indebted to someone in a financial sense, owe someth. to 
someone, be indebted to” (BDAG).28 The only debt that Believers are to ever have, is one of 
love toward their neighbor, the absolute essence of Messiah followers fulfilling the 
instruction of God’s Torah. 

How can people be regarded as being in debt to love? Love is something which is to 
ultimately be endless. Those who are in Messiah, indebted to His sacrificial work on behalf of 
sinful humanity, are required to be in the debt of love to Him (cf. Matthew 5:44; Mark 12:28-
34)—which is ultimately the debt that is no debt! It is a service of gratitude that takes place via 
the transforming power of the Holy Spirit on a redeemed heart, which the Lord is to 
accomplish through His sons and daughters. One could consider the sentiment of the Jewish 
philosopher Philo, speaking of the person who has been greatly blessed by God in life: 

“[He] is bound to requite [opheilō] God, who has been the pilot of his voyage, who has 
bestowed upon him untroubled salvation and unalloyed benefits, and, in short, all sorts of 
blessings unmingled with any evil, with hymns, and songs, and prayers, and also with 
sacrifices, and all other imaginable tokens of gratitude in a holy manner; all which things 
taken together have received the one comprehensive name of praise” (Special Laws 1.224).29 

 
27 Osborne, 347; also Dunn, Romans, 38b:766. 
28 BDAG, 743. 
29 The Works of Philo: Complete and Unabridged, 55. 
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13:9 Expelling love for God and neighbor, is to be the focal point of all obedience, and 
how we treat others is to be the barometer of whether or not we are properly discharging 
our service to God as His people. The Apostle Paul continues, in listing off some of the key 
instructions of the Ten Commandments (Exodus 20:13-15, 17; Deuteronomy 5:17-19, 21), 
emphasizing that they are epitomized by the Leviticus 19:18 instruction for God’s people to 
love their neighbors. In the case of his audience in Rome, this would definitely mean that 
any non-Jewish Believers harboring prejudice toward their fellow Jewish Believers, or Jews 
in general, would need to be discarded. It would also mean that the Jewish Believers would 
need to dispense with any unnecessary, negative attitudes toward Greeks, Romans, as well 
as the Empire. All who had received the salvation and redemption of Israel’s Messiah, were 
to live a life in a debt of love to Him, with the Holy Spirit then guiding a true obedience. 

The significance of Leviticus 19:18, within the scope of the Apostolic Scriptures or New 
Testament, cannot be overstated—as it is one of the most frequently quoted passages from 
the Tanach or Old Testament: 

 
“You shall love the LORD your God with all your heart and with all your soul and 
with all your might” (Deuteronomy 6:5). 
 
“You shall not take vengeance, nor bear any grudge against the sons of your 
people, but you shall love your neighbor as yourself; I am the LORD” (Leviticus 
19:18). 
 
“Yeshua answered, ‘The foremost is, “HEAR, O ISRAEL! THE LORD OUR GOD IS ONE LORD; 
AND YOU SHALL LOVE THE LORD YOUR GOD WITH ALL YOUR HEART, AND WITH ALL YOUR SOUL, 
AND WITH ALL YOUR MIND, AND WITH ALL YOUR STRENGTH.” The second is this, “YOU SHALL 
LOVE YOUR NEIGHBOR AS YOURSELF.” There is no other commandment greater than these’” 
(Mark 12:29-31). 
 
“...HONOR YOUR FATHER AND MOTHER; and YOU SHALL LOVE YOUR NEIGHBOR AS YOURSELF...” 
(Matthew 19:19; cf. Exodus 20:12; Deuteronomy 5:16). 
 
“‘Teacher, which is the great commandment in the Law?’ And He said to him, ‘“YOU 
SHALL LOVE THE LORD YOUR GOD WITH ALL YOUR HEART, AND WITH ALL YOUR SOUL, AND WITH 
ALL YOUR MIND.” This is the great and foremost commandment. The second is like it, 
“YOU SHALL LOVE YOUR NEIGHBOR AS YOURSELF.” On these two commandments depend the 
whole Law and the Prophets’” (Matthew 22:36-40). 
 
“And [Yeshua] said to him, ‘What is written in the Law? How does it read to you?’ And 
he answered, “YOU SHALL LOVE THE LORD YOUR GOD WITH ALL YOUR HEART, AND WITH ALL 
YOUR SOUL, AND WITH ALL YOUR STRENGTH, AND WITH ALL YOUR MIND; AND YOUR NEIGHBOR AS 
YOURSELF.’” And He said to him, ‘You have answered correctly; DO THIS AND YOU WILL 
LIVE’ [Leviticus 18:5]” (Luke 10:26-28). 
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“Owe nothing to anyone except to love one another; for he who loves his neighbor has 
fulfilled the law. For this, ‘YOU SHALL NOT COMMIT ADULTERY, YOU SHALL NOT MURDER, YOU 
SHALL NOT STEAL, YOU SHALL NOT COVET,’ and if there is any other commandment, it is 
summed up in this saying, ‘YOU SHALL LOVE YOUR NEIGHBOR AS YOURSELF.’ Love does no 
wrong to a neighbor; therefore love is the fulfillment of the law” (Romans 13:8-10; cf. 
Exodus 20:13ff; Deuteronomy 5:17ff). 
 
“For the whole Law is fulfilled in one word, in the statement, ‘YOU SHALL LOVE YOUR 
NEIGHBOR AS YOURSELF’” (Galatians 5:14). 
 
“If, however, you are fulfilling the royal law according to the Scripture, ‘YOU SHALL 
LOVE YOUR NEIGHBOR AS YOURSELF,’ you are doing well” (James 2:8). 
 
The significance of Leviticus 19:18, summarizing the whole of the Torah’s instruction 

via the imperative of not harming one’s neighbor, was recognized by the Pharisee Hillel, 
when asked by a non-Jew who asked to be converted. His conclusion that the rest of the 
Torah was additional commentary or elaboration: 

“There was another case of a gentile who came before Shammai. He said to him, 
‘Convert me on the stipulation that you teach me the entire Torah while I am standing on 
one foot.’ He drove him off with the building cubit that he had in his hand. He came before 
Hillel: ‘Convert me.’ He said to him, ‘“What is hateful to you, to your fellow don’t do.” That’s the 
entirety of the Torah; everything else is elaboration. So go, study’” (b.Shabbat 31a).30 

13:10 Paul’s sentiments on the Torah are consistent with that of the Pharisaical School 
of Hillel, as he directs the Romans, “Love does no harm to a neighbor; therefore love is the 
fullness of the Torah” (TLV). Many Christian interpreters have had difficulty with Paul’s 
direct appeal to the Torah or Law of Moses here: plērōma oun nomou hē agapē, “therefore love 
is the fulfilling of the law” (RSV). Instead, it can be frequently advocated that love fulfilling 
the Law, is not the Torah of Moses, or even the Torah of Moses as demonstrated in the 
ministry of Yeshua—but instead a new and separate “law of Christ” (based on an 
interpretation of Galatians 6:2).31 A lesser perspective is represented by Colin G. Kruse, who 
while seemingly thinking that the Torah of Moses was largely for the pre-resurrection era, 
also thinks that the Torah’s imperative of loving God and neighbor, can now truly be 
understood in post-resurrection era for Believers. As he puts it, 

“[Paul’s] gospel is not antinomian, for its results in the fulfillment of the law. However, 
this does not mean a restatement of the law. Rather, the effect of Paul’s gospel is that 
believers, by walking in the Spirit, are enabled to love one another, so that what the law 
sought, but was unable to produce, is fulfilled in them (cf. 8:3-4).”32 

 
30 The Babylonian Talmud: A Translation and Commentary. 
31 Moo, pp 816-817; Witherington, pp 315-316. 
32 Kruse, 502. 
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Fulfilling God’s Torah, as a born again Believer, is something that can truly only be 
produced by the power of His Holy Spirit operating in and through a person (8:4). Yeshua 
Himself directed, “In everything, therefore, treat people the same way you want them to 
treat you, for this is the Law and the Prophets” (Matthew 7:12). As Paul would write the 
Philippians, it involves “not merely look[ing] out for your own personal interests, but also 
for the interests of others” (Philippians 2:4). And as Paul says in 1 Corinthians 13:4-5, “Love 
is patient, love is kind and is not jealous; love does not brag and is not arrogant, does not act 
unbecomingly; it does not seek its own, is not provoked, does not take into account a wrong 
suffered.” Even with some excellent and good and wholesome human philosophies and 
ideologies present, particularly in the works of Second Temple Judaism, fulfilling God’s 
Torah via the imperative of love, is something that is ultimately supernatural. As is 
witnessed in Yeshua’s parable of the Good Samaritan (Luke 10:25-36), it certainly requires 
people to recognize others as being special in the eyes of their Creator. C.E.B. Cranfield 
makes the important point, 

“Fulfillment of the law involves not just loving someone other than oneself, but loving 
each man whom God presents to one as one’s neighbour by the circumstance of his being 
someone whom one is in a position to affect for good or ill. The ‘neighbour’ in the NT sense is 
not someone arbitrarily chosen by us: he is given to us by God.”33 

It should be steadfastly recognized, especially in terms of how “love fully satisfies the 
Law” (Goodspeed New Testament), that love for God and neighbor is not an end to itself—
because love needs a standard to be guided and tempered by. This is where the principles of 
godliness and holiness, contained in Moses’ Teaching, play an important role. God’s people have 
to have a written standard, of whether or not the actions they are performing, are in 
alignment with God’s established character—as without the record and standard of 
Scripture, men and women can seemingly get away with doing many things via the guise of 
“love.” Stott makes the important observations: 

“[T]he advocates of the ‘new morality’ or ‘situation ethics’...insist that now ‘nothing is 
prescribed except love’. In fact ‘love is the end of the law’ because love is no longer needed. 
Love has its own ‘built-in moral compass’ which discerns intuitively what a true respect for 
persons will demand in each situation. The truth is that love cannot manage on its own 
without an objective moral standard. That is why Paul wrote not that ‘love is the end of the 
law’ but that ‘love is the fulfillment of the law’. For love and law need each other. Love needs 
law for its direction, while law needs love for its inspiration.”34 

Love as fulfillment of the Torah should be recognized in view of not only Paul’s 
previous instruction for the Roman Believers honoring one another (12:10) and blessing one 
another (12:14). It can also be interjected, and probably rightly so, that Paul’s discussion 

 
33 Cranfield, Romans 9-16, 676. 
34 Stott, pp 349-350. 
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about love fulfilling the Torah, is necessary given the material in Romans ch. 14 following,35 
which will involve some kind of discussion about eating and sacred days. 
 

 
11 Do this, knowing the time, that it is already the hour for you to awaken from 
sleep; for now salvation is nearer to us than when we believed. 12 The night is 
almost gone, and the day is near. Therefore let us lay aside the deeds of darkness 
and put on the armor of light. 13 Let us behave properly as in the day, not in 
carousing and drunkenness, not in sexual promiscuity and sensuality, not in 
strife and jealousy. 14 But put on the Lord Yeshua the Messiah, and make no 
provision for the flesh in regard to its lusts. 
 
13:11 While one might expect the Apostle Paul to direct his audience to demonstrate 

love toward their neighbors, in an effort to receive some kind of praise or accolade (v. 3b), 
he instead takes them in a much different direction: “And do this, understanding the 
present time. The hour has come for you to wake up from your slumber, because our 
salvation is nearer now than when we first believed” (NIV). Paul’s attitude is one where too 
many of the Romans have grown lax in various areas, and they are to wake up out of some 
kind of stupor or laziness. V. 11 might bear some kind of similarity to 1 Corinthians 15:34: 
“Become sober-minded as you ought, and stop sinning; for some have no knowledge of God. 
I speak this to your shame.” The need to be men and women walking in the light, is more 
fully elaborated in Ephesians 5:6-20: 

 
“Let no one deceive you with empty words, for because of these things the wrath of 
God comes upon the sons of disobedience. Therefore do not be partakers with them; for 
you were formerly darkness, but now you are Light in the Lord; walk as children of 
Light (for the fruit of the Light consists in all goodness and righteousness and truth), 
trying to learn what is pleasing to the Lord. Do not participate in the unfruitful deeds 
of darkness, but instead even expose them; for it is disgraceful even to speak of the 
things which are done by them in secret. But all things become visible when they are 
exposed by the light, for everything that becomes visible is light. For this reason it 
says, ‘Awake, sleeper, and arise from the dead, and Messiah will shine on you.’ 
Therefore be careful how you walk, not as unwise men but as wise, making the most of 
your time, because the days are evil. So then do not be foolish, but understand what the 
will of the Lord is. And do not get drunk with wine, for that is dissipation, but be filled 
with the Spirit, speaking to one another in psalms and hymns and spiritual songs, 
singing and making melody with your heart to the Lord; always giving thanks for all 
things in the name of our Lord Yeshua the Messiah to God, even the Father.” 
 
The emphasis which is seen in v. 11 is the long term eschatological manifestation of the 

Kingdom of God (8:23), as the Second Coming of Yeshua the Messiah is the next big event on 
 

35 Osborne, 349. 
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the calendar of salvation history (cf. 1 Corinthians 7:29; Philippians 4:5; Hebrews 9:28; 
James 5:9; 1 Peter 1:5; 4:7; 1 John 2:18). This should not at all be taken in light of some pre-
tribulation rapture scenario of a so-called any-moment return of Yeshua, as there are definite 
events, like the Abomination of Desolation (Matthew 24:15) or apostasy (2 Thessalonians 
2:1-3), which must precede it. Writing as a post-tribulationist,36 Moo notes, “Christ’s return 
is the next event in God’s plan; Paul knew it could take place at any time and sought to 
prepare Christians—both in his generation and in ours—for that ‘blessed hope.’”37 

Knowing the severity of the Second Coming, and the incredible transformation it will 
bring to Planet Earth, Believers should not be complacent in their duties and responsibilities 
for the Kingdom. Hebrews 10:25 speaks of how Believers should “not [be] forsaking our own 
assembling together, as is the habit of some, but encouraging one another; and all the more as 
you see the day drawing near.” The significance of what is to come in future history is 
witnessed in the thought of 2 Baruch 23:7 from the Pseudepigrapha, similar to Romans 13:11: 
“For truly, my salvation which comes has drawn near and is not as far away as before.”38 

13:12 Recognizing that the time for God’s people is clearly at hand for them to be on 
guard and alert, the Romans are further told, “the night is far gone, the day is at hand. Let us 
then cast off the works of darkness and put on the armor of light” (RSV). The dualism of 
darkness and light, one representing evil and the other representing good, is common to 
Second Temple Judaism (1 Enoch 10:5; 2 Baruch 18:2; 1QS 1.9-10; 3.13). The imagery of 
darkness and light is especially present in the Apostolic Scriptures (John 3:19-21; 2 
Corinthians 4:6; Ephesians 5:8; Colossians 1:12-13). While Paul’s teaching about Believers 
wearing the armor of God (Ephesians 6:11-20) is important to consider, not to be overlooked 
is how in the wilderness trials, Moses is observed as having used prayers and incense as his 
weapons: 

“For a blameless man was quick to act as their champion; he brought forward the shield 
of his ministry, prayer and propitiation by incense; he withstood the anger and put an end 
to the disaster, showing that he was thy servant” (Wisdom 18:21). 

13:13 Being God’s people, living in the realm of light and not darkness, requires some 
significant change of behavior. Paul directs, “Let us walk with decency, as in the daylight: 
not in carousing and drunkenness; not in sexual impurity and promiscuity; not in 
quarreling and jealousy” (HCSB). While it should not be pressed too far, while these gross 
sins were widely present among many in Greco-Roman society, the historian Suetonius 
recorded how the Emperor Nero made it a habit to actually sneak out of his palace, dressed 
as a common Roman, and would be involved in all sorts of nefarious activities, to the point 
of almost being beaten to death: 

 

 
36 Cf. “The Case for the Posttribulation Rapture Position,” in Gleason L. Archer, Jr., and Paul D. Feinberg, 

Douglas J. Moo, Richard R. Reiter, Three Views on the Rapture (Grand Rapids: Zondervan, 1996), pp 171-211. 
37 Moo, 822. 
38 Klijn, “2 (Syriac Apocalypse of) Baruch,” in The Old Testament Pseudepigrapha, Vol 1, 629. 



ROMANS FOR THE PRACTICAL MESSIANIC 

- 430 - 

“It might have been possible to excuse his insolent, lustful, extra-vagrant, greedy, or 
cruel early practices (which were furtive and increased only gradually), by saying that 
boys will be boys; yet at the same time, this was clearly the true Nero, not merely Nero 
in his adolescence. As soon as night fell he would snatch a cap or a wig and make a 
round of the taverns, or prowl the streets in search of mischief—and not always 
innocent mischief either, because one of his games was to attack men on their way 
home from dinner, stab them if they offered resistance, and then drop their bodies 
down the sewers. He would also break into shops and rob them, afterwards opening a 
market at the Palace with the stolen goods, dividing them up into lots, auctioning them 
himself, and squandering the proceeds. During these escapades he often risked being 
blinded or killed—once he was beaten almost to death by a senator whose wife he had 
molested, which taught him never to go out after dark unless an escort of colonels was 
following him at an unobserved distance. He would even secretly visit the Theatre by 
day, in a sedan chair, and watch the quarrels among the pantomime actors, cheering 
them on from the top of the proscenium; then, when they came to blows and fought it 
out with stones and broken benches, he joined in by throwing things on the heads of 
the crowd. On one occasion he fractured a praetor’s skull” (Nero 26).39 
 
Writing a few years after Paul wrote to the Romans, Peter would further say, “For the 

time that has passed was sufficient for you to carry out the desire of the pagans—living in 
indecency, lusts, drunken binges, orgies, wild parties, and lawless idolatries. They are 
surprised that you do not run with them into the same riot of recklessness, and they vilify 
you” (1 Peter 4:3-4, TLV). 

13:14 Rather than be consumed with the ways of the world, Paul directs the Romans, 
“Instead, clothe yourselves with the Lord Yeshua the Messiah; and don't waste your time 
thinking about how to provide for the sinful desires of your old nature” (CJB). This concurs 
with his previous word of Galatians 3:27, “For all of you who were immersed in Messiah 
have clothed yourself with Messiah” (TLV). And, as Paul would later direct, “put on the new 
self, which in the likeness of God has been created in righteousness and holiness of the truth” 
(Ephesians 4:24). Such concepts themselves are rooted in the thought of Isaiah 61:10: “I will 
rejoice greatly in the LORD, My soul will exult in my God; for He has clothed me with 
garments of salvation, He has wrapped me with a robe of righteousness, as a bridegroom 
decks himself with a garland, and as a bride adorns herself with her jewels.” 

Being clothed in the Lord, the Romans will be able to accomplish a previous thought of 
Paul’s, in his writing to the Corinthians: “Therefore, my beloved brethren, be steadfast, 
immovable, always abounding in the work of the Lord, knowing that your toil is not in vain 
in the Lord” (1 Corinthians 15:58). 
 
 

 
39 Suetonius, The Twelve Caesars, 227. 
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