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further adds, “The Greek-speaking Paul was understood sufficiently well to have 
undertaken an extended stay at the city” in Acts 16.53 The largely Roman audience that Paul 
writes in Philippians would have had no difficulty understanding Greek, the international 
language of the Eastern Mediterranean. Perhaps the only Semitic-influenced part of the text 
would have possibly been the importation of the Carmen Christi hymn in 2:5-11. The idea that 
this letter was written in Hebrew or Aramaic has no historical basis. 

Regarding the actual assembly that Paul writes to in Philippi, some theologians claim 
“The church there appears to have been almost entirely Gentile.”54 The account we see in 
Acts 16 does legitimately show that the Jewish population of Philippi was miniscule at best, 
and it is logical to assume that most of the Philippian Believers were Greeks and Romans. 
But are we to totally exclude any Jewish Believers from the picture, as many commentators 
do? We have to remember that the Philippian assembly was birthed from the Jewish 
meetings at the riverside. How much or how little weight do we give to this in our 
examination of Philippians? By the time Paul writes to the Philippians from Rome, is the 
congregation entirely non-Jewish? Perhaps this can only be determined by his message 
contained in the letter, and how little or how much he makes light of the Tanach and extant 
First Century Jewish traditions. 

We do know that just like much of Philippi’s Jewish community, the Philippian 
assembly of Believers—in spite of their affluent generosity toward Paul—was largely made 
up of poor people. The Apostle Paul would praise their tenacity in 2 Corinthians 8:1-2, 
writing, “Now, brethren, we wish to make known to you the grace of God which has been 
given in the [assemblies] of Macedonia, that in a great ordeal of affliction their abundance of 
joy and their deep poverty overflowed in the wealth of their liberality.” This statement may 
have included the Thessalonicans as well, but it does reflect on the Philippians’ “extreme 
poverty” (RSV, NIV). NIDB summarizes it this way: “They were poor, but the fruits of faith 
were abundant.”55 

 
WHAT IS THE THEOLOGICAL MESSAGE OF PHILIPPIANS? 

On a first reading of Philippians, most people easily see that this letter is a thank you 
note and encouraging message to a group of people who are very near and dear to the 
Apostle Paul. It is a letter that has encouraged generosity and friendship for almost two 
millennia. It has been used to also support many humanitarian and social justice projects by 
Christian denominations and missionaries. Philippians is frequently read by people who are 
depressed and who need an uplifting word. 

What is interesting in Philippians is that there are few, if any, direct quotes from the 
Tanach (Old Testament). This does not mean that there are no references to concepts and 

 
53 Hendrix, “Philippi,” in ABD, 5:315. 
54 Keck, in The Interpreter’s One-Volume Commentary on the Bible, 845. 
55 Petersen, “Philippians, Letter to the,” in NIDB, 782. 



PHILIPPIANS FOR THE PRACTICAL MESSIANIC 

- 18 - 

themes that we see embodied in the Tanach—but they often do not have to be explicitly 
stated as such. The Epistle to the Philippians employs a great deal of intertextuality, and of a 
kind that Fee points out, Paul “assumes (a) that the readers/hearers will know the former 
text intimately, both its language and very often its setting, and (b) that they will hear those 
echoes in a new, or newly applied, way in the present setting.”56 This requires any 
interpreter to have a good overall understanding of the Tanach. 

Additionally, Fee makes the important statement “that such a use of the OT 
presupposes (a) that as in all the Pauline churches these early Gentile believers were 
thoroughly acquainted with their Bibles, [and] (b) that they would recognize this 
application of the OT texts to Paul’s and their situation.”57 Paul’s references to the Tanach 
are so deeply embedded in his vocabulary that only an audience familiar with the Scriptures 
of Israel would be able to accurately understand what he was communicating. Certainly in a 
Messianic movement that is widely trying to emphasize the need for all of God’s people to 
return to a foundation in the Tanach and that highly values these Scriptures, this should not 
be as difficult as it is for some. Do we not read about the themes of thankfulness, friendship, 
and faithfulness all throughout the Old Testament? 

“Paul’s letter to the Philippians is essentially a letter of friendship” (ABD),58 seen on a 
number of different planes all throughout his interaction with them in his message. Paul is 
very pastoral in his letter, addressing the Philippians as an able teacher and exhorter. 
Gundry believes that “The church at Philippi appears to be Paul’s favorite.”59 Maxie D. 
Dunnam accurately summarizes, “Of all his churches it gave him the least trouble, perhaps 
no trouble at all, and the most satisfaction.”60 Naturally given the large Roman influence in 
Philippi, we would expect Paul to write his friendship appeal in a style consistent with 
Roman convention, but not at the expense of him being a good Jewish rabbi. Even with the 
large amount of indirect references he makes to the Tanach, we will find Roman influence 
on his letter. 

Like all of Paul’s epistles, we see a strong emphasis on how Believers in Yeshua are to 
live properly. Philippians emphasizes some particular traits that everyone is to have, 
regardless of their circumstances. Paul uses the term chara or “joy” five times (1:4, 25; 2:2, 
29; 4:1), and the verb chairō or “rejoice” eight times (1:18[2x]; 2:17, 18, 28; 3:1; 4:4[2x], 10). He 
speaks to these well-known themes as people who have placed their trust in Yeshua, and are 
probably experiencing some difficult circumstances because they believe in Him. 

Philippians 2:6-11, commonly referred to as the Carmen Christi, highly emphasizes both 
the Divinity and humanity of Yeshua. Paul actually uses these verses to express an 

 
56 Fee, 17. 
57 Ibid., 18. 
58 John T. Fitzgerald, “Philippians, Epistle to the,” in ABD, 5:320. 
59 Gundry, 402. 
60 Maxie D. Dunnam, The Preacher’s Commentary: Galatians, Ephesians, Philippians, Colossians, Philemon, Vol 

31 (Nashville: Thomas Nelson, 1982), 247. 
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important point of humility, and not necessarily “deep theology,” but they do show that he 
plainly accepted the mystery of Yeshua being God, yet having participated in the human 
experience as a man. It is interesting that the primary terms that Paul uses to express 
Yeshua’s Divinity were also used in the First Century to refer to the Roman emperor. Fee 
remarks, “the primary titles for the emperor were Kyrios and Sōtēr (‘lord and savior’). Not 
only so, but the cult of the emperor was honored in a way approaching deification, had 
found its most fertile soil in the Eastern provinces.”61 Paul was not only recognizing Yeshua 
as God by using these terms, but directly combating and subverting the idolatrous practices 
of emperor worship.62 

By the time Paul writes this letter to the Philippians, the congregation at Philippi was 
likely encountering some harassment for their belief in Yeshua from the local authorities 
(cf. 1:7, 27-30), as Paul himself experienced during his first visit. If a 61 C.E. dating for 
Philippians is accurate, it would only be a few years later that Nero’s persecution of the 
Believers would begin. Whether Paul foresaw this or not cannot be determined, but the 
Philippians would have known about Paul’s own painful experiences which they could be 
instructed by. 

Paul’s letter does issue warnings about some evilworkers or “dogs” (3:2), whom he 
describes as “enemies of the cross of Messiah” (3:18-19). Paul would have struggled with 
these people as he was imprisoned and was limited in his ability to counter their false 
teachings. The exact identity of these people, however, has been vigorously debated among 
interpreters. Paul tells the Philippians to “beware of the false circumcision” (3:18), which 
has led many to conclude that these people were Jewish per the reference to circumcision 
(cf. 3:1-11), but even this has been debated. On the whole, there are three distinct 
possibilities that we should consider: 

1. Judaizers or Influencers63 who advocated that circumcision and Torah 
observance were prerequisites for the salvation of a non-Jewish person, 
and/or their genuine inclusion into the people of God 

2. Jewish-Gnostics who taught a perverted form of circumcision to be 
rightly considered “mutilation” (NKJV) 

3. Jewish missionaries who did not believe in Yeshua, and were trying to 
gain converts from among the non-Jewish Believers 

 
61 Fee, 31. 
62 Note that Paul is not appropriating these terms from the Imperial cult and then applying them to 

Yeshua, as both kurios and sōtēr are both well-attested titles used in the Greek LXX to refer to the God of Israel. 
However, it is notable that as these terms were used to refer to Caesar, Paul is able to directly counter this by 
insisting that Yeshua is the only true Kurios and Sōtēr. 

63 “Influencers” is a more neutral term, instead of “Judaizers,” that was first coined by Mark Nanos in his 
commentary The Irony of Galatians (Minneapolis: Augsberg-Fortress, 2002). It is used to describe a sector of 
Jewish people in Galatia who were errantly influencing the new, non-Jewish Believers in their initial maturation 
in the faith. 
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Of course, it is notable that forms of these three groups are all things that we combat 
today as the Messianic community. On the whole, though, the most common view present 
among commentators is that those Paul is warning the Philippians about are the 
Judaizers/Influencers, perhaps even a direct offshoot of those whom he rebuked the 
Galatians about. The standard interpretation is that Paul warns the Philippians that 
circumcision is tantamount to mutilation if they receive it from these people. 

An interesting view that may be attributed to the work of Helmut Koester is that these 
Influencers may have included, or may have been exclusively composed of “Jewish-
Christian Gnostics with libertine tendencies” (ABD).64 As O’Brien summarizes this view, 
“They were Jewish-Christian missionaries who boasted of their spiritual qualities and 
claimed a superiority on the basis of having perfectly fulfilled the law and continued the 
Jewish practices, especially circumcision, as special signs of belonging to the elect people of 
God. Their perfect fulfillment of the law” brought them into a special condition with God “so 
that they already possessed the Spirit and imagined they had experienced the resurrection 
and freedom from suffering and death.”65 If this postulation is something to be considered, 
then it could account for Paul’s strong emphasis on wanting to participate in the 
experiences Yeshua endured, including death (possibly martyrdom) and ultimate 
resurrection (3:10-11). 

Others have suggested that the opponents mentioned by Paul were actually Jewish 
missionaries trying to make converts. O’Brien explains, “several recent scholars have 
claimed that the source of the trouble threatening the Philippians was Jewish. The opponents 
described in chap. 3 were Jews.”66 This is the most unlikely of the three possibilities, but 
probably cannot be totally discarded as one of the factors in Paul’s mind when writing his 
letter. 

What is perhaps most important to consider regarding the opponents mentioned by 
Paul, as Fee explains, is “there is no suggestion in the text that they are actually present in 
Philippi. This text is a warning against them, pure and simple; those who consider them 
present in Philippi either assume that or read it into the text.”67 This is why determining an 
exact identity presents several challenges. In his letter of friendship and exhortation, Paul 
warns the Philippians about some bad people “out there” who they may encounter—but as 
of his writing they may have not yet seen or heard them. 

It is fair to say that the opponents who Paul mentions composed some segment of 
either Jewish Believers or non-Believers which was promoting false doctrine. Hawthorne 
concludes, “Paul attempts to combat this threat from the Jews by claiming that a right 
standing before God...is not achieved through human effort, by painstakingly obeying the 
law and practicing circumcision, but rather by abandoning all confidence in these external 

 
64 Fitzgerald, “Philippians, Epistle to the,” in ABD, 5:323. 
65 O’Brien, 29. 
66 Ibid., 27. 
67 Fee, 9. 
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things and staking one’s life wholly upon Jesus Christ.”68 He is absolutely accurate in stating 
that these things solely observed via human effort cannot provide one with a righteous 
standing before God, but the conclusions that are often drawn is that Believers must cast 
these things aside as though they have no value. They are valueless if they are intended to 
bring one justification before God—as opposed to being a part of one’s spiritual growth and 
maturity. Carson and Moo’s remarks are much better stated: 

“The references to Jewish practices make it clear that either Jewish opponents or 
Judaizers were involved, who may well have held to some opinions that were later taken up 
into the great gnostic systems.”69 

We will have to seriously consider this possibility in our examination of Paul’s letter. 
The specific problems that we see mentioned in Paul’s letter to the Philippians, that 

they were suffering from, regard being of one spirit and one mind in the assembly (2:3, 5; 
3:15, 19; 4:2). Epaphroditus was one of the main leaders of the Philippian assembly, and 
someone named Clement is also mentioned (4:3), who may have been one of the lesser 
leaders, but was certainly someone who the Philippians respected.70 We see some issues of 
personal ambition (2:3-4), and specifically of two women in the congregation who do not 
easily get along (4:2). These women are leaders and do ask us some critical questions about 
the position of women in ministry, as notably it is Lydia who was the first Philippian 
convert (Acts 16:14-15) and who facilitated the early meetings of the Philippian Believers 
(Acts 16:40). This issue was not only controversial in the First Century, but is also 
controversial today among many evangelical Christians. Dunnam summarizes, 

“…Paul has [often] been accused of being ‘down on women.’ But note the role women 
played in the church at Philippi. Lydia was the first convert there, and the church began in 
her house. Euodia and Syntyche were obviously leaders in the church or their disagreement 
with each other would not have been so important to Paul (4:2). The gospel message of the 
worth and dignity of women was not missed or downplayed by Paul.”71 

It is important to consider that while Paul’s letter of friendship was something 
common in the Greco-Roman world, he says nothing in Philippians that was contrary to the 
accepted Jewish morality of his time. Even though he may use a Roman writing style, as he 
is writing to mostly Greeks and Romans, his words are fully rooted in the Tanach and 
teachings of Yeshua. While a few extreme interpreters may claim that Paul turns his back 
on the Torah, his Jewish heritage, and indeed his own Jewish people in Philippians, it is 
notable that Paul as a Jew was certainly qualified to criticize his fellow Jews. Paul was 
comparing his own human upbringing and pride to the ministry and actions of Messiah 
Yeshua, and was asking the Philippians—who may have been retired Roman soldiers—to do 

 
68 Hawthorne, xlvi. 
69 Carson and Moo, 511. 
70 Note that this Clement was probably not the same person as Clement of Rome, as Clement (Lat. Clemens) 

was a fairly common name in the Roman Empire (cf. BDAG, 547). 
71 Dunnam, 249. 
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the same. If Paul’s pedigree was relatively nothing compared to the majesty of Yeshua, what 
might theirs have been? 

By far, the most difficult thing that Philippians presents readers with is Paul’s 
emphasis on suffering to the point of death—just like Yeshua. There are many possible hints 
of martyrdom that we see throughout his letter. Suffice it to say, most of your average 
readers prefer to gloss over those verses and focus on encouraging things like friendship 
and love. But, any examination of Philippians cannot avoid the subject of suffering and 
death. 

 
HOW DOES PHILIPPIANS RELATE  
TO MESSIANIC BELIEVERS TODAY? 

Philippians is not a letter that is frequently examined by today’s Messianic community. 
Why this is the case is difficult to determine, and it likely has to do with the ramifications of 
the issues it addresses. It is possible that in a Messianic movement that focuses so heavily on 
Israel, that it does not want to deal that much with the Roman world. The Epistle to the 
Philippians certainly makes us deal with the Roman world—and in some ways possibly even 
more than Paul’s letter to the Romans. Ancient Rome was an urban, multi-cultural city; 
Philippi was not as multi-cultural. Fee explains that in Philippians, Paul “involves them in 
most of the conventions of Greco-Roman friendship, including especially social reciprocity, 
but it does so in light of Christ and the gospel.”72 The Messianic community today largely 
does not deal with multi-cultural issues beyond its relationship to the Jewish community. 

Much of our inability to deal with texts like Philippians comes from the current 
challenge Messianic Judaism faces with a large number of non-Jews in its midst. Many 
Messianic Jews have rightly embraced these non-Jewish Believers as their fellow brothers 
and sisters in Yeshua, and believe that we are all a part of the Commonwealth of Israel 
(Ephesians 2:11-12). Yet, there are other Messianic Jews who are of the persuasion that the 
Messianic movement should be a “Jews only” movement. Not surprisingly, a letter like 
Philippians—a congregation made up almost entirely of First Century Greeks and Romans—
is easily shuffled aside. As of this writing (2007, and this 2012 printing), there are presently 
no other Messianic commentaries on Paul’s letter to the Philippians, save David H. Stern’s 
nine pages of selective notes in his Jewish New Testament Commentary.73 

Does Philippians present our Messianic faith community with some issues that it is 
presently uncomfortable with? Just like Paul went into the Roman colony of Philippi in the 
First Century, how do we deal with foreign cultures today where there may be a small 
Jewish community—or none at all? What do we think of our Christian brothers and sisters 
in the third world who have never even met a Jewish person, but still love Jesus with all 

 
72 Fee, 13. 
73 David H. Stern, Jewish New Testament Commentary (Clarksville, MD: Jewish New Testament Publications, 
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their hearts? Do we at least recognize that we are “in covenant” with them? Do we at least 
consider the possibility that as the Messianic movement grows—they will get to hear about 
this great phenomenon as well? Do we ever make the mistake of putting too much emphasis 
on Israel at the expense of the world? How do we carefully and astutely balance these things in 
a proper Messianic walk? 

Paul’s letter to the Philippians emphasizes that we all must have great humility, and 
exhibit joy in whatever distresses we may experience. He emphasizes that knowing Yeshua 
is superior to all human achievements. For Paul, waning in his Earthly life, Yeshua is the 
central focus of everything that he does. F. Foulkes explains it very well, “We see the 
completeness of his commitment to Jesus Christ, and his single-minded desire to know Him 
and make Him known…We find also…his sense of utter commitment with any conditions, 
any deprivations, any difficulties, as long as Christ strengthened him to bear them and 
Christ was being glorified through them.”74 Kent makes the important summary, “The 
frequent emphasis on Christ explains the underlying relationship to Paul and his readers. 
The names Jesus Christ, Christ Jesus, Lord Jesus Christ, Lord Jesus, Jesus, Christ, Lord, and 
Savior, occur 51 times in the 104 verses of the Epistle.”75 Certainly, it is my sincere hope and 
prayer that as Messianic Believers our vocabulary is similarly filled with just as many 
references to Yeshua HaMashiach, our Lord and Savior! 

On the whole, the theology of Philippians should not be very complicated for us as 
Messianic Believers, as there is seldom a negative rebuke in the letter. Paul thanks the 
Philippians for sending him a financial gift (1:5; 4:10-19). He encourages them to rejoice in 
the face of their circumstances (1:27-30; 4:4). He wants the Philippians to be unified (2:1-11; 
4:2-5). Paul writes that he would be sending Timothy and Epaphraditus to them to instruct 
them (2:9-10). Perhaps the only major theme that Messianics need to be aware of is that ch. 
3 is spent warning the Philippians against the Judaizers/Influencers, the antinomians, and 
anyone else bringing in error. This includes those who would force the non-Jewish 
Philippians to convert to Judaism to be saved, those who have no regard for God’s moral law, 
and those who are taking them away from the truth of Yeshua. This requires us to carefully 
consider the context of Paul’s letter, and consult the various opinions that scholars have 
proposed. 

Paul, while writing to an almost entirely non-Jewish audience, strongly affirms his 
own Jewishness in this epistle. He writes that he was “circumcised the eighth day, of the 
nation of Israel, of the tribe of Benjamin, a Hebrew of Hebrews; as to the Law, a Pharisee” 
(3:5). But he also writes of the superiority of Yeshua over his pedigree: “But whatever things 
were gain to me, those things I have counted as loss for the sake of Messiah” (3:7). While 
Paul does not discount his Jewish upbringing, he does consider it inferior to him knowing 
Yeshua as Lord. These statements have caused some Messianics, who place a very high 

 
74 F. Foulkes, “Philippians,” in D. Guthrie and J.A. Motyer, eds., The New Bible Commentary Revised (Grand 
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emphasis on Moses and the Torah, to possibly doubt the relevance of Paul’s letter—without 
considering its setting and context. Did Paul write this because there were many Roman 
military men in Philippi who might think that their military careers were superior to 
knowing the Jewish Messiah? 

Thankfully, Paul sent Timothy and Epaphroditus to Philippi to instruct the Philippian 
Believers in what they needed to know. The Jewish character of Paul is certainly present in 
Philippians, but he writes very carefully to a distinctly, largely non-Jewish audience. 

In the Messianic community today, we do ride the extremes of antinomianism and 
false Judaizing or Influencing. There are many who criticize us for our convictions that the 
Torah is still to be followed as God’s Instruction. Then there are others who believe that only 
a Torah observance along the lines of ultra Orthodox and/or Chassidic Jewish halachah is 
acceptable to God. They often bring in mystical and/or Gnostic ideas about Torah 
observance similar to what Paul may have been warning the Philippians about. The 
dilemma many of us face today is encountering lawlessness versus a high level of Jewish 
tradition at the expense of salvation in Messiah Yeshua. Paul’s words in Philippians speak 
profoundly to our circumstances today, provided they are kept in the right context for the 
audience he is addressing. We need not draw false conclusions about Paul’s words because 
we have failed to consider who the Philippians were in classical history. We need to keep 
Yeshua as the sole focus of our lives, and recognize that any human works we have 
accomplished are meaningless compared to Him. 

What I believe is most important about Paul’s letter to the Philippians is that it depicts 
a congregation of Believers in a largely pagan, hostile environment, who are encouraged to 
continue in the faith. The Epistle to the Philippians presents us with an ideal model for 
small fellowships and congregations that think they are alone and poor and surrounded by 
those who want to break them up. Paul gives them a strong encouraging word, and thanks 
them for his constant support of him, in spite of their weak condition. His words are deeply 
rooted in concepts that we see throughout the Tanach, indicating that the Philippians are 
studying and following the Scriptures of Israel. 

In today’s Messianic movement, we see similar things as Messianic fellowships and 
small groups are springing up in places just like Philippi where there is no major Jewish 
population. They may be urban, or they may be rural. They start from just a handful of 
people wanting to dig into the Scriptures and experience God in a more profound way. The 
only major problems they experience are the standard problems of people not getting along, 
and people needing to know about errant and dangerous teaching circulating around. Other 
than that, the people are sincere, generous, and kind. But they do need encouragement that 
the Lord is with them, and that they are not alone. 

Philippians does ask the emerging Messianic movement some questions about women 
in the assembly, as the considerable majority of those in Messianic ministry and leadership 
today are men. This may be a polarized result of some of the current trends of so-called 
“feminist theology” and not properly understanding evangelical egalitarianism. It is 
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certainly not helped by those who embrace some Orthodox Jewish views of sexuality and 
the role of women in the home. How do we allow women to have a rightful place of respect 
and usefulness in our congregations? The congregation at Philippi presents a model where 
women were able to be used by God, and minister to and for Him. 

Most significantly, Philippians does show us how we should be appropriate models of 
friendship and exhortation to others. When we gather on Shabbat as Messianic Believers, do 
we hear an uplifting teaching of encouragement, how to experience joy under stress, and 
how to be generous? Or do we more commonly hear about how we are better than everyone 
else because we “do Torah”? Which message will help us to change our communities? 

Philippians need not be overlooked or underrated among the Pauline Epistles any more 
for us as Messianic Believers. Enduring with joy through suffering is a common theme 
throughout Paul’s letters. Many in the Messianic community today think that Yeshua will 
return in their lifetimes and that they will have to endure the Tribulation. If they truly 
believe this, then why is Philippians’ message frequently overlooked? Do we not need these 
traits in order to overcome difficult times? 

Paul’s letter to the Philippians admonishes each of us to be faithful to one another, and 
most especially to keep Yeshua at the focus of what we do—because a blessed reunion with the 
Lord awaits us upon our deaths. Martin explains it very well: “So close is [Paul’s] intimacy and 
knowledge and experience with his Lord that he can regard his apostolic career as an inner 
participation in His sufferings, which has almost the character of identity.”76 Will our 
Messianic faith lead us to this? Where do we need to improve? How does Philippians 
challenge us to keep pursuing “the goal for the prize of the upward call of God in Messiah 
Yeshua” (3:14)? 

 
On the technical side as you prepare to read this commentary on Philippians, note that I have 

purposefully refrained from overly using Hebraic terminology, other than the name “Yeshua the Messiah” for 
Jesus Christ, and on occasion “Torah” instead of Law, for the familiarity of most readers, and those who can 
be easily confused by unfamiliar words. The 1995 New American Standard, Updated Edition is the base 
English translation used in these studies, because of its literalness and widespread usage among many 
conservative evangelical Christians. Other major English versions I consult include the Revised Standard 
Version and New International Version. 

References to the Greek Apostolic Scriptures are from United Bible Societies’ 1998 Greek New Testament, 
Fourth Revised Edition, the same basic text as the Nestle-Aland Novum Testamentum Gracae, 27th Edition. If 
you have any competency in Greek, an excellent resource to employ in examining our text is the Nestle-Aland 
Greek-English New Testament, which includes the 27th Edition GNT and a parallel RSV. 
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ABBREVIATED OUTLINE OF PHILIPPIANS 
 

I. Greeting (1:1-2) 
II. Thanksgiving (1:3-8) 
III. Prayer (1:9-11) 
IV. Paul’s Present Circumstances (1:12-26) 
V. Exhortations (1:27-2:18) 

a. Steadfastness (1:27-30) 
b. Unity (2:1-2) 
c. Humility (2:3-11) 
d. Obedience and purity (2:12-18) 

VI. Timothy and Epaphroditus (2:19-30) 
VII. Warnings Against False Teachers (3:1-4:1) 
VIII. Further Exhortations (4:2-9) 
IX. Acknowledgment of the Gifts (4:10-20) 
X. Concluding Salutation (4:21-23)77 
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