
TITUS 3 

- 309 - 

 
 
 
 

TITUS 3 
COMMENTARY 

________________________________________________________________ 
 

1 Remind them to be subject to rulers, to authorities, to be obedient, to be ready 
for every good deed, 2 to malign no one, to be peaceable, gentle, showing every 
consideration for all men. 
 
3:1 Unlike some of the specificity seen in chs. 1&2 preceding, the instructions in ch. 3 

have a rather general tone, as they will concern the conduct of all of the Cretan Believers. 
While Paul’s directions regarding the older men and women (2:2-3), the young wives (2:4-
5), and the young men (2:6-8), did include character traits that all should have been aware 
of—the directions here are simply given to “them” (autous). Titus is told, “Remind them to 
be submissive to rulers and authorities, to be obedient, to be ready for every good work” 
(ESV). William D. Mounce notes how “Vv 1-2 contain seven commands, some concerned 
with the effects of a believer’s behavior on outsiders, and others with personal virtues.”1 

Being subject or submitted to the ruling authorities is classified by Paul to be among 
pan ergon agathon or “every good deed.” For some reason or another, he feels it necessary for 
Titus to tell the Cretans to be reminded of this (Grk. verb hupomimnēskō), among other 
things, because the behavior they should be demonstrating includes things they should 
already know—but had perhaps forgotten or overlooked because of the influence of the 
troublemakers. The actual verb form which begins v. 1 is Hupomimnēske, a present active 
imperative, which in the estimation of Abraham Smith makes it “a practice to be repeated.”2 

Obedience to the civil authorities is something actually witnessed in the Tanach, as the 
Prophet Jeremiah communicated to the exiles in Babylon, “Seek the welfare of the city 
where I have sent you into exile, and pray to the LORD on its behalf; for in its welfare you 
will have welfare” (Jeremiah 29:7). While Ancient Israel and Judah were taken captive into 
the nations because of rebellion against the Lord, and He used pagan nations as His agents of 
judgment, such states were still often able to provide the Israelite exiles a degree of safety 
and protection—although the Lord does promise to judge them in the end (Ezekiel 6:9-10). 
Yet even in the Maccabean period (1 Maccabees 7:33), we see that an offering was presented 
in the Temple for Nicanor, because apparently it was much preferable to offer a sacrifice to 

 
1 Mounce, 443. 
2 Smith, in New Interpreter’s Study Bible, 2145. 
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God on behalf of a pagan king and for Jewish appreciation of his goodwill, than for the 
people as a whole to change their religion.3 In the thought of Philip H. Towner, 

“[T]he entire tradition...[here] grows out of the reality that dawned in the period of 
Israel’s exile, that YHWH continued to be sovereign in spite of pagan domination over 
Israel. This prophetic message fostered hope in God’s future, but it also included the 
obligation to exhibit loyalty to the pagan state.”4 

Elsewhere the Apostle Paul affirms how born again Believers are to regard themselves 
as citizens of Heaven (Philippians 3:20), which would have been most especially important 
for a Philippian audience that found itself in a highly patriotic Roman colony. Citizenship in 
Heaven, though, is to be reflected in the proper conduct of God’s people while on Earth—
which includes a respect for the secular authorities. Paul insists that there is no authority on 
Earth which has not ultimately been established by God Himself, specifically admonishing 
the Roman Believers to pay their taxes (Romans 13:1-7), which would of course provide for 
various civil services. The Apostle Peter also urges Believers to submit to the government, as 
secular authorities provide for the peace and they punish criminals (1 Peter 2:13-17). 

Titus’ job in relaying Paul’s desire that the Cretan Believers be submissive, to the 
Roman government, was to clearly dispel the common stereotype that Cretans were 
seditious and rebellious. The Believers needed to be respectful to the Imperial authorities, 
particularly in terms of the pax Romana. It is possible that given many of the negative views 
present of Cretans in Roman culture, and being members of an unestablished religious 
group like the First Century Messianic movement (even if to a point still considered an 
adjunct to the Jewish Synagogue), these Believers would need to be especially reminded not 
to (purposefully) cause problems with the government. Believers are to live in peace with 
the authorities in as many civic areas as possible. 

Although Paul urges the Cretans to follow the authorities, no responsible Bible reader 
can claim here—or from any other place—that the Bible requires blind obedience to all civil 
and religious leaders.5 When a government issues laws that stand in direct opposition to 
God’s Law, obedience to God takes clear precedence. In the Book of Revelation, we see 
numerous examples of those who oppose regimes that position themselves against the Lord, 
often being martyred for it (Revelation 6:9-11; 12:11; 13-14). After being told by the Sanhedrin 
not to proclaim the good news of Yeshua, and violating such a prohibition, Peter said “We 
must obey God rather than men” (Acts 5:29). When civil or religious authorities directly 

 
3 I am immediately reminded of how as an undergraduate taking a course on British history, our class 

learned about how when the monarch goes from England to Scotland, he or she immediately changes from being 
an Anglican to being Presbyterian. My professor’s conclusion was that it was probably less trouble and hassle—
especially considering the problems present before and after the Interregnum (1649-1660)—for the king or 
queen to individually change denominational affiliation than for all of the people of a constituent country of the 
United Kingdom to change. 

4 Towner, 769. 
5 Witherington, 154 actually mentions a debate over how archais can be rendered as either “ruling 

authorities” or “legitimate rulers.” 
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violate one’s responsibility to the Creator, it is justified for His people to disobey. For the 
purpose of v. 1 and what it would mean in terms of Believers disobeying Roman law, Ben 
Witherington III explains, 

“Clearly it cannot mean submitting to emperor worship, or to swearing oaths using the 
names of pagan gods, and several other things. It surely would also not mean obeying the 
call to serve in the Roman military, for that too required the worship of a legion’s patron 
deity or deities.”6 

With this in mind, when Yeshua the Messiah instructed His followers to follow the lead 
of the Pharisaical religious leaders, He included the caveat for them not to adopt many of 
their attitudes or negative traits (Matthew 23:2-3). While the Pharisees—who notably 
affirmed the doctrine of resurrection (cf. Acts 23:8)—are to be followed in many areas of 
Torah interpretation and halachah, to argue that sitting in the seat of Moses requires a blind 
obedience to all of their rulings and those of the Rabbinical and Orthodox Jewish authorities 
up until today, is unwarranted. What Yeshua tells His followers is that the Pharisees have a 
consultative authority that is to not be easily dismissed. The Pharisaical tradition is to have a 
valued role in Messianic Believers trying to rightly apply God’s Torah to their lives, but 
there will certainly be areas where it runs in direct contrast to the Scriptures.7 

Today’s Believers, especially in the United States, have been afforded many freedoms 
and liberties, which at present should enable us to be most thankful and grateful! We can 
practice and speak forth our convictions of faith with few fears that the government is going 
to come and clamp down on us—provided we do not promote sedition. One day in the 
future, as we get closer and closer to the return of Messiah Yeshua, the world will be 
engulfed in the regime of the antimessiah/antichrist, and disobedience to the beast system 
will be required of God’s people. 

3:2 The Cretan Believers, like every group of Messiah followers, had definite 
responsibilities toward outside (largely pagan) society. Paul says that they are “to speak evil 
of no one, to avoid quarreling, to be gentle, and to show perfect courtesy toward all people” 
(ESV). This is similar to what Paul had said in Romans 12:14, 17: “Bless those who persecute 
you; bless and do not curse...Never pay back evil for evil to anyone. Respect what is right in 
the sight of all men.” Peter says of Yeshua the Messiah, “while being reviled, He did not 
revile in return; while suffering, He uttered no threats, but kept entrusting Himself to Him 
who judges righteously” (1 Peter 2:23). This is an excellent summary of how the Lord 
Himself taught, “Take My yoke upon you and learn from Me, for I am gentle and humble in 
heart” (Matthew 11:29). 

Often rendered as either “malign” (NASU) or “slander” (NIV), the actual verb employed 
is blasphēmeō, “to blaspheme.” While speaking ill or inappropriate of outsiders to the faith is 
surely included within this, it is also useful to recognize that in the First Century, Jews were 

 
6 Ibid., 155. 
7 For further discussion, consult the author’s exegetical paper on Matthew 23:2-3, “Who Sits in the Seat of 

Moses?”, appearing in the Messianic Torah Helper (forthcoming). 
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prohibited from blaspheming foreign gods. The historian Josephus details, “Now I have no 
mind to make an inquiry into the laws of other nations; for the custom of our country is to 
keep our own laws, but not to bring accusations against the laws of others. And, indeed, our 
legislator has expressly forbidden us to laugh at and revile those that are esteemed gods by 
other people” (Against Apion 2.237).8 What kind of an outward testimony is it if those who 
claim allegiance to the Holy One of Israel make it a habit to use the names of other deities as 
curses? While worship of those entities is surely prohibited, constantly cursing or making a 
mockery of them can seriously complicate the requirement that His people have to 
represent Him to a world needing His salvation. Too frequently the human tendency is to 
expel energies to criticize those of other religions, rather than God’s people striving to live 
forth His truth and goodness. Some people prefer to be known by what they are not, rather than 
what they are. 

Although Paul expects the Cretans to not be known as those who speak evil, this does 
not include exercising wisdom and discernment when tough things need to be said. George 
W. Knight III correctly states, “Paul is not saying by this admonition that [Believers] must be 
naive and never correctly evaluate and speak about the evil that they see in anyone, since 
this is what he himself does in 1:10-16. Rather, he is urging [Believers] to restrain their 
natural inclination to say the worst about people.”9 There is always a tact and decorum 
which is to come with being among those who have made a declaration of faith in the 
Messiah of Israel. 
 

 
3 For we also once were foolish ourselves, disobedient, deceived, enslaved to 
various lusts and pleasures, spending our life in malice and envy, hateful, hating 
one another. 4 But when the kindness of God our Savior and His love for mankind 
appeared, 
 
3:3 Paul relays to Titus that the Cretans are not alone in their difficulties in needing to 

live at peace with others in the world; they are surely not the only people who have once 
lived in sin and struggled with living and thinking properly. Paul testifies, “At one time we 
too were foolish, disobedient, deceived and enslaved by all kinds of passions and pleasures. 
We lived in malice and envy, being hated and hating one another” (NIV). The common 
human condition is such that those who came to faith before the Cretans Titus must serve, 
including Paul himself, were also subject to the currents and eddies of sin. Paul has said 
similar things to previous audiences (Ephesians 2:1-3; 4:17-24; Colossians 3:6-7). 

It is useful here to remember the thoughts of the Messiah, who was quite direct in 
asserting that evil ultimately arises from the heart: 

 
8 The Works of Josephus: Complete and Unabridged, 808. 
9 Knight, 333. 
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“For from within, out of the heart of men, proceed the evil thoughts, fornications, 
thefts, murders, adulteries, deeds of coveting and wickedness, as well as deceit, sensuality, 
envy, slander, pride and foolishness. All these evil things proceed from within and defile the 
man” (Mark 7:14-15). 

3:4 In spite of the Cretans, those who had preceded them in faith, and Paul himself 
having once been in bondage to sin, “the kindness and philanthropy of God our Saviour 
appeared” (Wesley New Testament). The Creator has taken a definite interest in the well 
being of His human creations, something manifested via His philanthrōpia, an “affectionate 
concern for and interest in humanity, (loving) kindness” (BDAG).10 In spite of the great 
evil that fallen man has often demonstrated throughout history (cf. James 4:1-4), God as 
Creator is ultimately loving, because He has never just summarily wiped out humanity. 
When one compares and contrasts the Genesis 6-9 Flood with Ancient Near Eastern stories, 
like Atrahasis or the Epic of Gilgamesh, God judges the world because of the severity of 
sin—standing in stark contrast to the gods who exterminate civilization because they 
cannot sleep.11 The Lord never acts on a whim, and when He does judge it is always for the 
most appropriate reasons. 

Of course, if God demonstrates great philanthropy, then it behooves His people to also 
follow suit in their view of others. The Jewish philosopher Philo used the term philanthrōpia 
to describe how people should emulate the celestial bodies, and how the sun illuminating 
the moon, demonstrates how we need to share with others: “this is, as it seems, an evident 
lesson of kindness and humanity [philanthrōpia] to men, to teach them that they should 
never grudge to impart their own good things to others, but, imitating the heavenly bodies, 
should drive envy away and banish it from the Soul” (Special Laws 2.141).12 

In ancient times philanthrōpia was often a trait that benevolent rulers were to 
demonstrate to their subjects. The high priest Alcimus asked King Demetrius in 2 
Maccabees 14:9, “Since you are acquainted, O king, with the details of this matter, deign to 
take thought for our country and our hard-pressed nation with the gracious kindness 
[philanthrōpia] which you show to all.” Interestingly enough, though, if Messiah followers 
are to emulate God as Creator, then as Towner aptly explains, “qualities that Greco-Roman 
culture ascribes to the ideal ‘ruler’ are actually to be exhibited by ordinary [Believers] in 
society.”13 If the Cretans could do this in their interactions with the Roman government, it 
would surely go a long way to them making a difference for the gospel! 

V. 4 includes a reference to “God our Savior” (tou Sōtēros hēmōn Theou), with God the 
Father being in view. Later in v. 6, though, Yeshua is recognized as Savior, a confirmation of 
how the Father and Son are so closely identified as both are part of the Godhead. 

 
10 BDAG, 1055. 
11 Consult the author’s article “Encountering Mythology: A Case Study From the Flood Narratives” 

(appearing in Confronting Critical Issues). 
12 The Works of Philo: Complete and Unabridged, 581. 
13 Towner, 779. 
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5 He saved us, not on the basis of deeds which we have done in righteousness, but 
according to His mercy, by the washing of regeneration and renewing by the Holy 
Spirit, 6 whom He poured out upon us richly through Yeshua the Messiah our 
Savior, 7 so that being justified by His grace we would be made heirs according to 
the hope of eternal life. 8 This is a trustworthy statement; and concerning these 
things I want you to speak confidently, so that those who have believed God will 
be careful to engage in good deeds. These things are good and profitable for men. 
 
3:5 Taking action on behalf of His human creations, Paul testifies to Titus and the 

Cretans, “he saved us, not because of works done by us in righteousness, but according to 
his own mercy, by the washing of regeneration and renewal of the Holy Spirit” (ESV). Paul 
is clear how actions cannot save people: ouk ex ergōn tōn en dikaiosunē ha epoiēsamen hēmeis, 
“not because of any works of righteousness that we had done” (NRSV). While these various 
works might pertain to a kind of Torah observance, as in Paul’s own experience he says, “as 
to the righteousness which is in the Law, [I was] found blameless” (Philippians 3:6), human 
deeds or works in general are more likely in his mind here in v. 5. 

Towner addresses how “Paul seeks the lowest common denominator and excludes all 
‘righteous’ deeds—whether on Jewish terms, as possibly hinted at in the case of the 
opponents (1:15), or on Gentile terms—as a way to salvation.”14 The point made is that 
people are redeemed only by the direct intervention of a holy and righteous God, who then 
requires His redeemed to demonstrate good works (v. 8), but who saves people out of what 
He has accomplished for them. Vs. 5-8 follow the same basic theme of Ephesians 2:8-10 
where Believers are not saved by works, but created for good works. A sentiment witnessed 
in the Dead Sea Scrolls is, “You [God] rescued us many times because of Your mercy; not 
according to our works [k’ma’aseinu], for we have acted wickedly” (1QM 11.3-4).15 Ezekiel 
20:43-44 further details God’s mercy in spite of Ancient Israel’s wickedness: 

“‘There you will remember your ways and all your deeds with which you have defiled 
yourselves; and you will loathe yourselves in your own sight for all the evil things that you 
have done. Then you will know that I am the LORD when I have dealt with you for My name's 
sake, not according to your evil ways or according to your corrupt deeds, O house of Israel,’ 
declares the Lord GOD.” 

The promise of the New Covenant is that God will cleanse His people from their sins, 
and by His Spirit supernaturally empower them to keep His commandments (Ezekiel 36:25-
27). Paul details this in v. 5, speaking of “the washing of regeneration and renewing by the 
Holy Spirit.” This loutron is simply “a bath, bathingplace” (LS),16 and regards how the power 

 
14 Ibid., 780. 
15 Wise, Abegg, and Cook, 160. 
16 LS, 478. 
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of God by His Spirit cleans or washes the sins of people away. While water immersion was 
an important practice for the early Believers as it helped identify saved persons with the 
resurrection of Yeshua (Romans 6:4), adopted from the Tanach practice of mikveh,17 it was 
not something that was viewed as an act of salvation.18 While debated among some 
interpreters of v. 5, the washing of the Holy Spirit mentioned here is the cleansing of a 
Believer’s conscience which occurs via the reception of the good news (cf. John 3:5), and not 
the outward rite of water immersion. Water immersion as an outward act would have been 
important in terms of testifying of one’s salvation, but that is not what is principally in view 
here.19 

What God has brought to the redeemed is palingenesia, which may be defined as “a 
being born again, new birth” (LS).20 A.M. Stibbs suggests that this might actually be like the 
term “naturalization,” and “though it suggests a new birth or nature, [it] may rather signify 
a change of status.”21 Palingenesia notably appears in Matthew 19:28, where Yeshua speaks 
of how “in the regeneration [palingenesia] when the Son of Man will sit on His glorious 
throne...” In the estimation of D. Edmond Hiebert, there it refers “to the external material 
rebirth of creation at Christ’s return. Here [Titus 3:5] it denotes the inner spiritual 
regeneration of the individual believer.”22 So, while much is to come in the future 
regeneration via the return of the Messiah and the complete establishment of His Kingdom 
on Earth, individuals get to partake of the regeneration in their own lives via the washing of 
their souls by the Holy Spirit. Towner properly adds, “the Spirit-enabled ‘doing of the law’—
cannot be far from mind [here]. Just as the [OT] tradition promised, God’s gift of the Spirit 
would change the way people live.”23 

3:6 While God the Father purposed to show His philanthropy for humankind (v. 4), 
with the Holy Spirit washing people from their sins (v. 5), it is in Yeshua the Son as Savior 
that things have become truly realized. Paul states, “He generously poured out the Spirit 
upon us through Jesus Christ our Savior” (NLT). Romans 5:5 similarly says, “the love of God 
has been poured out within our hearts through the Holy Spirit who was given to us.” The 
expectation of the Spirit being poured out itself is prophesied in Joel 2:28: “it shall come to 
pass afterward, that I will pour out my spirit on all flesh [al-kol-basar]; your sons and your 
daughters shall prophesy, your old men shall dream dreams, and your young men shall see 
visions” (RSV; cf. Acts 2:17). 

 
17 So the CJB rendering, “He did it by means of the mikveh of rebirth and the renewal brought about by the 

Ruach HaKodesh.” 
18 The frequently misunderstood “baptism now saves you” (1 Peter 3:21), most probably pertains to the 

declaration of faith in the Lord Yeshua made at one’s immersion, not that the actual ritual provides salvation. 
19 Cf. Marshall & Towner, pp 318, 321-322. 
20 LS, 587. 
21 Stibbs, in NBCR, 1186. 
22 Hiebert, in EXP, 11:445. 
23 Towner, 784. 
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What need not elude us is that in vs. 4-6 taken together, a Bible reader really does 
witness the work of God the Father, the Holy Spirit, and Yeshua the Son together.24 While 
some in today’s Messianic movement are critical of what they perceive to be errors in 
traditional Christian Trinitarianism (which itself is variant depending on denominational 
tradition or affiliation),25 the tri-unity of God is not just some formula employed via 
religious dogma, but is actually something revealed via the actions of the Creator. Gordon D. 
Fee comments, “One should also note the inherent Trinitarianism in this clause (cf. 1 Cor. 
12:4-6; Eph. 1:3-14), which sees the Father, Son, and Spirit working cojointly for our 
salvation.”26 Yeshua’s Divinity is especially seen in how He, just like the Father (v. 4), is 
granted the title Savior. Mounce rightly concludes, 

“It is once again significant that v 4 begins by applying the title of swth/roj [sōtēros], 
‘savior,’ to God the Father and v 6 concludes by applying the same title to Jesus Christ. There 
is no question that here, as well as elsewhere in the PE, Paul holds to the full divinity of 
Christ.”27 

3:7 As important as salvation and eternal life are for every born again Believer, Paul is 
likely combining the current and futuristic aspects of redemption (cf. Romans 8:17) in v. 7 
by saying, “so that being justified by His grace we would be made heirs according to the hope 
of eternal life.” Make no mistake about it: regenerated Believers in Messiah Yeshua have 
eternal life (Romans 3:24). Yet, eternal life is something which is consummated at the 
Second Coming and resurrection, specifically when “this mortal must put on immortality” (1 
Corinthians 15:53; cf. Colossians 1:5). Looking back at vs. 5-7, one can see a few parallels 
with 1 Corinthians 6:9-11: 

“Or do you not know that the unrighteous will not inherit the kingdom of God? Do not 
be deceived; neither fornicators, nor idolaters, nor adulterers, nor effeminate, nor 
homosexuals, nor thieves, nor the covetous, nor drunkards, nor revilers, nor swindlers, will 
inherit the kingdom of God. Such were some of you; but you were washed, but you were 
sanctified, but you were justified in the name of the Lord Yeshua the Messiah and in the 
Spirit of our God.” 

3:8 Everything that has been said in vs. 4-7 is to be regarded as Pistos ho logos or a 
“faithful word.” Some have thought that this may have composed some kind of early 
liturgical material or creedal statement used by the early Believers, adopted into the scope 
of the letter, but the primary point is that God’s salvation has been provided to sinful 
mortals. Titus as Paul’s representative on Crete is “to insist on these things [stated], so that 
those who have believed in God may be careful to apply themselves to good deeds; these are 
excellent and profitable to men” (RSV). 

 
24 Cf. Fee, 1 and 2 Timothy, Titus, 206; Hiebert, in EXP, 11:446; Knight, 350; Mounce, 447. 
25 Consult the author’s article “What Does the Shema Really Mean?” (appearing in Confronting Critical 

Issues). 
26 Fee, 1 and 2 Timothy, Titus, 206. 
27 Mounce, 450. 
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Rather than being found practitioners of sinful activities (v. 3), the Cretans are to 
instead be focused on good deeds. The clause employed, hina prontizōsin kalōn ergōn is 
actually rendered by the Moffat New Testament with, “that those who have faith in God 
must profess honest occupations.”28 Kalōn ergōn is actually “good works” 
(NRSV/ESV/HCSB), but it cannot be overlooked that the verb proistēmi can mean in some 
ancient secular contexts “profess honest occupations” (Thayer).29 There is nothing particularly 
wrong with viewing “good works” as being associated with practicing an honest job (cf. 1 
Thessalonians 4:11), as long as such a job includes being an upstanding citizen concerned 
with demonstrating God’s mercy and grace to others in the workplace, marketplace, or 
anywhere else in the community. 

Salvation, by God’s grace in Yeshua the Messiah, leads to His people practicing good 
works. Such good works are to be manifested “for everyone” (NIV/NRSV), not just those 
inside or outside of the assembly of faith. Believers practice good works toward fellow 
brothers and sisters in the Lord, people with whom they have a close bond in the 
congregation, and toward those in greater society who need a distinct touch of the Creator’s 
love. Sadly throughout much of the history of our faith, it seems that demonstrating good 
works toward fellow Believers tends to be easier than doing so toward non-Believers. Still, if 
one fails to practice good works toward fellow Believers, then how will any of us learn to 
practice them toward outsiders to the faith? Only by us understanding the missional 
imperatives of “good works”—in particular the righteous imperatives of God’s Torah in 
action—will any of us be able to have a proper handle on the kinds of deeds we should see 
present in our individual lives. 
 

 
9 But avoid foolish controversies and genealogies and strife and disputes about 
the Law, for they are unprofitable and worthless. 
 
3:9 While we are not told many of the specifics about what the Cretan troublemakers 

have done, what we can assess for certain from Paul’s letter to Titus is that whatever they 
were doing was associated with a considerable misuse of the Torah, and was a cause of 
ridiculous fights and conflicts in the assembly. Paul’s word to Titus is clear: “But avoid 
stupid controversies, genealogies, dissensions, and quarrels over the law, for they are 
unprofitable and futile” (RSV). The main adjective pertaining to what the troublemakers 
have done is mōros, “dull, sluggish, stupid” (LS).30 V. 9 begins with mōras de zētēseis, “and 
foolish questions” (YLT), with zētēsis most likely regarding a “matter for dispute, 
controversial question, controversy” (BDAG).31 

 
28 Also the NEB, “engage in honourable occupations.” 
29 Thayer, pp 539-540. 
30 LS, 524. 
31 BDAG, 429. 
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Many of today’s Christian Bible readers, who may be negative or antagonistic toward 
the Messianic movement, will see Paul’s word regarding “disputes about the Law”—and just 
assume that he does not really think that the Torah has that high a place for instructing 
God’s people any more. This would be an irresponsible reading of v. 9, though; the Law of 
Moses or Pentateuch falls well within the parameters of how “all Scripture” needs to be 
studied and heeded by God’s people (2 Timothy 3:16). Foolish questions and speculations 
associated with the Torah are what are in view in v. 9. In his writing to Timothy, Paul says 
that the main purpose of the Torah is to reveal and condemn sin (1 Timothy 1:8-11), not be 
used as a springboard for myths (1 Timothy 1:4, 7). Apparently, the Cretan troublemakers 
had fallen into some of the same errors as the Ephesian false teachers. 

With foolish questions and speculations in view, Mounce points out how in v. 9 Paul 
“emphasizes the lack of substance in the opponents’ teaching,” which is precisely why “Paul 
does not address the heresy theologically. It is vacuous, a quibbling about words.”32 In 
Mounce’s estimation, whatever the troublemakers pushed “comprised fables, silly stories, 
and arguments about words that produced conflicts.”33 There is no worthwhile reason for 
Titus to get himself bogged down in whatever they were doing, as he was to simply warn 
them to stop (v. 10). 

The New Living Translation has actually done a serious disservice with its paraphrased 
rendering of v. 9: “Do not get involved in foolish discussions about spiritual pedigrees or in 
quarrels and fights about obedience to Jewish laws.” First of all, its translators have inserted 
the proper adjective “Jewish,” when Ioudaikos does not at all appear in the source text, 
unlike Titus 1:14 preceding. Secondly, the issue in view is not obedience to the 
commandments of God, which would be expected within the context of the good works 
Titus is to exhort the Cretans to have (2:7, 14; 3:1, 8, 14), but various “commandments of men 
who turn away from the truth” (1:14) and their associated false philosophies. There is no 
doubting that what the Cretan troublemakers were doing was associated with some Jewish 
opinions, myths, and exaggerations—but this cannot really be the mainline Judaism of Paul 
or most of the Jewish Believers. Their false teachings are of human origin. Marshall & Towner 
inform us, 

“[That their false teaching is] basically Jewish and arising out of the Torah is confirmed 
by the reference to ‘legal disputes’ which is also best understood in terms of Judaism...They 
achieve nothing positive, by contrast with the activities commended in v. 8, and they lead to 
no solid conclusions.”34 

This is hardly a summary of teaching on Torah figures like Abraham or Moses, who 
were chosen by God to perform critical acts within His salvation history plan, and 
legitimately discuss how their lives are to positively influence the conduct of Messiah 

 
32 Mounce, 453. 
33 Ibid. 
34 Marshall & Towner, 334. 
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followers. Knight reminds us to especially consider how the issue in view in v. 9 is “a misuse 
of the law.”35 

The disputes about the Torah involved genealogias or “genealogies.” Similar to 1 
Timothy 1:4, commentators tend to favor these “genealogies” involving various strands of 
Jewish lore or mythology pertaining to Tanach figures that are only mentioned a few times, 
with very little information given to us in the canonical text. This would be especially easy 
to do with the various genealogical lists, particularly those seen in Genesis chs. 5&11. Knight 
indicates, “speculation about the origins and descendants of persons, which are erroneously 
thought to have religious significance,”36 is what is probably in view here. Marshall & 
Towner specify that this would have likely involved “idle speculations based on the 
genealogies and possibly other early material in Genesis.”37 Towner himself adds that this 
would have been “a Jewish type of interpretation based on OT and extra-canonical stories of 
the biblical heroes and speculation based on family trees.”38 

Although the situation Timothy would have to see resolved in Ephesus (1 Timothy 1:3-
7) has Jewish myths almost exclusively in view, what Titus faced on Crete may have been 
more than just things made up using the Torah as some kind of basis. Marshall & Towner 
are right to mention how “Genealogies occupied an important place in Judaism, both in 
early history and in the family trees of living individuals; e.g. a priest’s position depended 
on his having an appropriate genealogy that could be traced back.”39 Certainly, fabricated 
stories about obscure Tanach characters would have featured prominently in the 
troublemakers’ talk, but given the reference to the troublemakers as those of the 
circumcision (1:10), the “genealogies” pushed in Crete could also have related to the pride 
associated with their Jewish pedigree, used to stir up divisions. 

While we do not have enough specific information to determine exactly what the 
troublemakers were pushing, we have enough to know that a misuse of the Torah is the 
problem. Machas nomikas are “fights about the Torah” (CJB), the first definition of nomikos 
provided by BDAG being “pert. to matters relating to law, about law.”40 This is important 
to note as this term appears later in v. 13 to describe Zenas. While such fights involved 
“genealogies,” they also doubtlessly involved whatever ascetic rituals or legalisms the 
troublemakers pushed as well (1:15-16). The thought of Fee is, “Apparently some Hellenistic 
Jews on Crete, who had ‘accepted Christ,’ were also promoting continuing connections with 
Judaism, especially in the form of speculative teaching and rigorous devotion to rules and 
regulations.”41 Again, this does not sound like the Torah observance emphasized by Yeshua 

 
35 Knight, 354. 
36 Ibid., 353. 
37 Marshall & Towner, 334; cf. Hiebert, in EXP, 11:447. 
38 Towner, 795. 
39 Marshall & Towner, 335. 
40 BDAG, 675. 
41 Fee, 1 and 2 Timothy, Titus, 211. 
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the Messiah, which focuses on practicing love for God and neighbor as the foremost of good 
works (Matthew 5:16-19ff). IVPBBC actually states that the Torah-related disputes here 
might have involved “arguments of Jewish legal scholars over spellings or vocalizations of 
Hebrew words.”42 

Towner is probably best in observing, “the whole picture must include the persistent 
attachment of these teachers to Cretan values that would hardly have sat easily 
with...Jewish-oriented views.”43 The fights that the troublemakers have caused are 
anōpheleis kai mataioi, “unprofitable and worthless.” It is most important that mataios, “vain, 
empty, idle, trifling, frivolous” (LS),44 elsewhere in the Apostolic Scriptures, describes a 
condition where one is separated from God or His will (1 Corinthians 3:20; James 1:26). The 
intention of God giving His people the Torah was to make them holy and separated, such as 
Numbers 15:40 summarizing, “so that you may remember to do all My commandments and 
be holy to your God.” The intention of the Cretan troublemakers was to assume a position of 
so-called importance, using fabricated stories about genealogies, and likely also abuse their 
Jewish ethnicity as a means to act superior and elite. The “disputes about the Law” they 
instigated could cause nothing more than futile conflicts for the ekklēsia, as it would clearly 
take the attention of the Believers away from the good works the Heavenly Father desired of 
them. 

Does Titus 3:9 communicate anything important to today’s emerging Messianic 
community, seeing the different dynamics that Titus had to face on First Century Crete? 
Today’s Messianics certainly have disputes about the Torah all the time, no different than 
the Cretans—and they are most frequently over issues where outside troublemakers, who 
often do not understand or expound upon the main ethical and moral admonitions of Moses’ 
Teaching, have interjected themselves. As we have discussed previously for 1 Timothy 1:4-
10, this can often involve various self-assumed “Torah teachers” in the Messianic 
movement, who base their ministries or teaching portfolio on anything but examining the 
major imperatives of God’s Law, and how His people are to live upstanding and holy lives. 
While speculative views of the Torah, perhaps rooted in Jewish mysticism and the Kabbalah 
have a growing influence in the Messianic world, we can also consider many of the 
problems created via end-time datesetting associated with the so-called 6,000 Year 
teaching. This is something that frequently keeps getting recalculated and recalculated, and 
has really done nothing more than stir up a great deal of fear and paranoia—and has notably 
deterred too many from accomplishing some key activities for the Kingdom of God. 

Looking at v. 9, Messianic Jewish commentator David H. Stern urges, “A congregation 
leader cannot tolerate divisiveness in a group with the task of ‘doing good deeds’ (v. 8) by 

 
42 Keener, IVPBBC, 640; “Stay away from mindless, pointless quarreling over genealogies and fine print in 

the law code” (The Message). 
43 Towner, 796. 
44 LS, 489. 
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the power of the Ruach HaKodesh (v. 6); the unity for which the Messiah prayed (Yn [John] 
17:21) is essential if the group is serious and dedicated.”45 

Gary W. Demarest makes a comparison between the ancient disputes of v. 9 and 
common arguments present in the contemporary evangelical Church. Wanting to look for a 
common thread of what often divides Believers, he expresses the opinion, “Would that we 
could hasten the day when we would invest our financial and emotional resources in the 
production of good works rather than good arguments on good programs.”46 While the 
original Cretan circumstances pertained to false teaching and views brought in by outside 
troublemakers, most can probably all identify with how a huge number of today’s church 
fights and splits are often associated with who-gets-to-do-what with various programs. Not 
infrequently, such splits are fueled not only by who gets to be involved with such programs, 
but how much of a church’s financial resources or attention are allocated to them. Messianic 
congregations are certainly not immune to the problems of having divisions over their 
outreach programs as well. 
 

 
10 Reject a factious man after a first and second warning, 11 knowing that such a 
man is perverted and is sinning, being self-condemned. 
 
3:10-11 With troublemakers present within the Cretan congregation(s), Titus is told 

how to discipline them: “After a first and second admonition, have nothing more to do with 
anyone who causes divisions, since you know that such a person is perverted and sinful, 
being self-condemned” (NRSV). This is perhaps a bit less extreme than what is seen in 
Ephesus, where Paul says that he turned over Hymenaeus and Alexander to Satan (1 
Timothy 1:20; cf. 2 Timothy 4:14), although in his second correspondence Paul does tell 
Timothy how the overseer is to “with gentleness [be] correcting those who are in 
opposition, if perhaps God may grant them repentance leading to the knowledge of the 
truth” (2 Timothy 2:25). The style of discipline and possible removal from the ekklēsia seen 
here is consistent with Yeshua’s instructions in Matthew 18:15-18. 

Some of you have likely encountered the KJV’s unique rendering of one “that is an 
heretick.” While it is true that the Greek source text uses hairetikos, this really just “pert. to 
causing divisions, factious, division-making” (BDAG),47 with “factitious” or “divisive” 
(NIV) to be a preferred understanding. The view of this being a “heretic” is actually a later 
ecclesiastical term, and although aberrant doctrine or spirituality was pushed by the Cretan 
troublemakers, to what degree they were actually “heretics”—as though they were denying 
Yeshua’s Divinity or some other foundational gospel issue—is unknown. What we know 

 
45 Stern, 657. 
46 Demarest, 337. 
47 BDAG, 28. 
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without doubt is that they were causing splits (1:11), and their own behavior would 
demonstrate them to be spiritually incompetent. 

In telling Titus to reject troublemakers after a first and second warning—rather than 
just summarily remove them from the assembly—we can see how Paul actually expresses a 
desire for them to be reformed, and to repent from their errors. Because repentance and re-
incorporation into the assembly is to be desired by those committing mistakes, discipline 
via expulsion is only to be enacted as a last resort. Paul has said something similar in 
Romans 16:17, as those causing problems were to be watched carefully, although their talk 
preferably ignored: 

“Now I urge you, brethren, keep your eye on those who cause dissensions and 
hindrances contrary to the teaching which you learned, and turn away from them.” 
 

 
12 When I send Artemas or Tychicus to you, make every effort to come to me at 
Nicopolis, for I have decided to spend the winter there. 13 Diligently help Zenas 
the lawyer and Apollos on their way so that nothing is lacking for them. 
 
3:12 While Titus doubtlessly has an important commission to fulfill on behalf of the 

Apostle Paul on Crete, the closing tone of the letter gives the impression that he would soon 
be replaced by some other workers, as he will leave to see Paul. Paul informs him, “As soon 
as I send Artemas or Tychicus to you, do your best to come to me at Nicopolis, because I have 
decided to winter there” (NIV). The first of Titus’ two possible replacements, Artemas, was 
by tradition a bishop of Lystra.48 Tychicus, the second possible replacement, was from Asia 
(Acts 20:4), and had been Paul’s courier for his letter to the Colossians and his general letter 
to congregations in Asia Minor (Colossians 4:7; Ephesians 6:21), and he eventually went to 
Ephesus (2 Timothy 4:12). 

V. 12 likely implies that Paul was either already in Nicopolis or on his way to Nicopolis, 
located on the western shore of Greece about two hundred miles northwest of Athens, when 
the Epistle to Titus was composed. Titus is to come meet Paul at Nicopolis, where he has 
chosen to spend the winter. If we presuppose that Paul was released from his Roman 
confinement at the end of the Book of Acts, and was able to conduct more ministry work in 
the Mediterranean, then this would have obviously been before his second arrest and 
execution in Rome. By the time the Epistle of 2 Timothy is composed, Titus has gone to 
Dalmatia (2 Timothy 4:10), which would have been across the Aegean in the modern Balkan 
region. This would seem to support the idea that Titus did make it to Nicopolis, and then 
continued northward (cf. Romans 15:19). 

The comments of v. 12, in the author expressing a desire to meet his recipient while 
wintering in Nicopolis, and his possible replacements in ministry work, are hardly 

 
48 Arthur B. Fowler, “Artemas,” in Merrill C. Tenney, ed., The New International Dictionary of the Bible 

(Grand Rapids: Zondervan, 1987), 95. 
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something that one would expect to see in a pseudepigraphal letter written a generation or 
more after the Apostle Paul’s death. Fee points out, “It is hard to believe that a later author, 
who allegedly used Acts as his point of departure, would have done all of this, since none of 
it corresponds to any data in Acts.”49 Marshall & Towner further indicate how, “What does 
stand out is the fact Paul is decisively in charge and can issue instructions to his colleagues. 
This picture agrees with that in the acknowledged letters where colleagues bustle to and fro 
at his direction.”50 

3:13 While it is not stated whether it will be Artemas or Tychicus who will replace Titus 
on Crete (v. 12), what is stated is that Zenas and Apollos are already on their way, and it is 
these two individuals who will presumably deliver Paul’s letter to him. Titus is simply told, 
“Do everything you can to help Zenas the lawyer and Apollos on their way and see that they 
have everything they need” (NIV). Zenas being identified as a lawyer is consistent with 
what is seen elsewhere in Paul’s letters as professional people are identified, such as Erastus 
the city treasurer (Romans 16:23) or Luke the physician (Colossians 4:14). 

There is some discussion as to who Zēnan ton nomikon actually was, as nomikos was 
employed immediately preceding when “disputes about the Law” (v. 9) are to be avoided. 
Here in v. 13, there is no question that nomikos “pert. to being well informed about law, 
learned in the law” (BDAG),51 but it can be disputed as to what context Zenas was a lawyer. 
Within the Gospels, nomikos is typically used to describe teachers of the Torah or Law of 
Moses (i.e., Matthew 22:35; Luke 7:30; 10:25; 11:45-52; 14:3), but many interpreters simply 
opt for Zenas being a Roman jurist or attorney.52 This is largely because Zenas had a Greek 
name meaning “gift of Zeus,” but this is not at all conclusive because Apollos, who was 
apparently named for one of the most important deities of the Greek pantheon, is 
recognized in the New Testament as being a Hellenistic Jew from Alexandria who “was 
mighty in the Scriptures” (Acts 18:24). 

We do not know all of the logic which went into certain Jewish parents calling their 
children after figures from Greco-Roman religion, and it is not our job as Twenty-First 
Century Messianics to try to figure this out. What we do know is that the power of the One 
True God of Israel to transform people by His Holy Spirit, via His Son Yeshua 
(Iēsous/Jesus),53 is blind to any human being’s given name. Apollos was undoubtedly one of 
the most well known and faithful co-workers with the Apostle Paul in ministry (Acts 18:24-

 
49 Fee, 1 and 2 Timothy, Titus, 214. 
50 Marshall & Towner, 343. 
51 BDAG, 676. 
52 Fee, 1 and 2 Timothy, Titus, 215; Knight, 357; Towner, 802. 
53 The Greek name Iēsous is a legitimate transliteration of the Hebrew Yeshua, and is employed in the 

Septuagint for the title of the Book of Joshua. The claim that the name Iēsous really means “son of Zeus” is 
without any linguistic evidence. 

For more information, consult the author’s article “Sacred Name Concerns” (appearing in Confronting 
Critical Issues). 
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28; 19:1; 1 Corinthians 3:5-6; 4:6; 16:12), who many theologians think was the author of the 
Epistle to the Hebrews. 

In the case of v. 13, there is no reason why Zenas could not have been a Hellenistic Jew 
just like Apollos. Why would this be important? Hiebert explains, “If he was of Jewish 
origin, ‘lawyer’ means that he had been an expert in the Mosaic law.”54 Mounce suggests 
that Zenas could have been one trained in the Torah, as “this might be expected from his 
friendship with Apollos,” although he does have to continue, stating, “but Zenas is a Greek 
name, and it is also possible that he was a Roman lawyer.”55 

The CJB provides the extrapolation “Zenas the Torah expert,” and Zenas being a 
learned scholar or advocate in terms of being able to mediate matters of the Mosaic Torah 
would fit well with the problems caused by the Cretan troublemakers. For v. 9 preceding, 
Marshall & Towner state, “Only the Jewish law is in mind [in v. 9]; other systems of law are 
unlikely to have had theological significance for the early Christians.”56 If Zenas had been a 
Diaspora Jew, some kind of expert in the Mosaic Torah perhaps with scribal-type training, 
then he could be employed on Crete to help stop the troublemakers and get the Cretan 
Believers to properly appreciate God’s Law (cf. 1 Timothy 1:8). Witherington concurs, “if he 
was an expert in the Pentateuch among other forms of law, he might be just the person to 
send to Crete to refute the false teachers.”57 While the behavior of the Believers on Crete, 
and their reputation with the Roman authorities and following civil law (v. 1) would be 
important to be sure, the disputes which had largely arisen among the assembly came via a 
gross misuse of the Torah, one that was not really focused on demonstrating good deeds. 
 

 
14 Our people must also learn to engage in good deeds to meet pressing needs, so 
that they will not be unfruitful. 15 All who are with me greet you. Greet those 
who love us in the faith. Grace be with you all. 
 
3:14 The key imperative of Titus’ job among the assemblies of Crete is repeated for the 

last time by Paul: “And let our people learn to devote themselves to good works, so as to help 
cases of urgent need, and not be unfruitful” (ESV). Hoi hēmeteroi or “ours” (KJV) is, of 
course, referring to the Believers on Crete, and not just Paul and his ministry associates. 
Messiah followers are to “learn to apply themselves” (RSV) to kalōn ergōn or “good works,” 
which would surely be associated with a right understanding of God’s Torah. 

While the good works that the Cretan Believers were to be following surely involved an 
appropriate perspective and appreciation for the Torah, this was to manifest itself in 
helping people in their “daily necessities” (NIV), tas anagkaias chreias. It was not enough for 

 
54 Hiebert, in EXP, 11:448. 
55 Mounce, 458. 
56 Marshall & Towner, 336. 
57 Witherington, 165. 



TITUS 3 

- 325 - 

the troublemakers to try to make themselves look pious by adhering to some kind of 
cleanliness code, but be entirely incapable of helping one’s fellow human beings (1:15-16). 
Obedience to God’s Torah by the example of Messiah Yeshua involves bearing one another’s 
burdens (Galatians 6:2, 6-10). It also would involve no longer stealing, but working for an 
honest wage (Ephesians 4:28). In the view of those like Artemas or Tychicus, or Zenas and 
Apollos coming to Crete, helping out others’ needs could be taken as offering kindness and 
lodging to those traveling (Acts 15:3; 21:5; Romans 15:24; 1 Corinthians 16:6; 2 Corinthians 
1:16; 3 John 6-8). 

3:15 The closing of the Epistle to Titus is concurrent with Paul’s other letters: 
“Everyone with me sends you greetings. Greet those who love us in the faith. Grace be with 
you all” (NIV). Some textual witnesses notably add “Amen” (NKJV), and even if not original 
to Paul’s letter, would have been an understandable inclusion if a later scribe or copyist 
inserted it. Some earlier editions of the King James Bible also include the closing postscript, 
“It was written to Titus, ordained the first bishop of the church of the Cretians, from Nicopolis of 
Macedonia.”58 While this is an early Christian tradition, such would not have been the words 
of the Apostle Paul, as important a godly figure as Titus was, being one of his most trusted 
co-laborers in the gospel. 

Perhaps the most important feature of v. 15 is how the plural “you” (pantōn humōn) is 
employed, with many Bibles validly rendering it with “you all.” It is not only Titus, but also 
the Cretans themselves, who will hear and have to apply Paul’s instruction. 
 
 

 
58 Cf. Metzger, Textual Commentary, 656 for a consideration of its inclusion. 
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