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TITUS 2 
COMMENTARY 

________________________________________________________________ 
 

1 But as for you, speak the things which are fitting for sound doctrine. 
 
2:1 With 1:10-16 having just indicated some of the problems with the troublemakers on 

Crete, ch. 2 details what Titus is to instruct to the home family-assemblies of Believers, and 
how significant the power of Yeshua is in changing lives. Titus is told, “But as for you, teach 
what accords with sound doctrine” (ESV), as he was to speak forth sound, healthy things 
which were exactly the opposite of whatever the troublemakers had been pushing (1:11). 
Those who had been influenced by the Cretan errorists needed to be properly discipled, and 
the confusion that had been caused stopped. This would not only have had implications for 
right doctrine, but also appropriate living. 

The “sound doctrine” (tē hugiainousē didaskalia) in view could have encompassed any 
number of things, ranging from Apostolic teaching on the Messiah, the gravity of salvation 
history and what is to occur with Yeshua’s Second Coming, to simply instructions on how to 
live in a proper manner within a hostile Cretan society. Philip H. Towner indicates, “Titus is 
to do what the Cretan teachers have failed to do—namely, inculcate an ethic that emerges 
logically from the truth of the health-giving gospel and is distinguishable from Cretan 
cultural elements.”1 Any teacher within the Body of Messiah today should identify with this, 
especially when having to confront error. A teacher’s responsibility is to deliver sound 
words to maturing Believers, which can aid them in understanding their place in God’s 
great master plan. 

Some of the words appearing within ch. 2 are claimed by some to point to 
pseudonymous authorship of the letter, as they are not used in the agreed-upon genuine 
Pauline letters. The writing style may have been employed, though, due to the content of 
what is communicated. Furthermore, as Ben Witherington III states, “the most adequate 
explanation...is that Paul and someone else are involved in the composition of this letter, 
and that someone...appears to be Luke.”2 The thoughts of ch. 2 are certainly the Apostle 
Paul’s. 
 

 

 
1 Towner, 719. 
2 Witherington, 129. 
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2 Older men are to be temperate, dignified, sensible, sound in faith, in love, in 
perseverance. 
 
2:2-10 Vs. 2-10 detail some instructions to the different social groups present in the 

congregation(s) on Crete. It bears some consistency with Paul’s previous teachings 
(Ephesians 5:21-6:9; Colossians 3:18-4:1), although the order of the instructions actually 
follows the presumed age of the different parties.3 The major difference with 1 Timothy (5:1-
17) is that there is no instruction about what to do with widows. In Gordon D. Fee’s 
estimation, “Here the concern is chiefly about character and conduct in general; only the 
instructions for the younger women and slaves is relational, and in both of these, 
submission is advised for the sake of the gospel’s reputation with outsiders.”4 No interpreter 
denies how the behavior described is deeply rooted within a Biblical ethic, but the proper 
behavior of families is also important lest there come any criticism from the outside, 
especially as religions from the east like Judaism—and now the First Century Messianic 
movement—were often viewed with great skepticism. Witherington observes, “This is a 
community ethic for a community that must meet within the household and coexist with 
the traditional family structure, all the while trying to be a good Christian influence on that 
family structure.”5 

Even though Titus was to specifically focus his attention on older men and their 
responsibilities, older women and their responsibilities, younger men, and the submission 
of slaves—anyone hearing this instruction on Crete was to take heed of it. While the duties 
of older men and older women grab most readers’ attention, this is because they were to 
demonstrate good behavior that would then be emulated by others in the assembly. 
Negative words or a bad reputation for the Cretan Messiah followers in the larger society on 
the island would reflect back on whatever the elder figures had modeled for them. I. 
Howard Marshall & Philip H. Towner note, “There is nothing particularly applicable to 
older people here, the qualities being those expected of all believers. Rather, the qualities 
associated with self-control and decorous behaviour alone are signaled out as especially 
important.”6 As always, it is the stellar actions of Believers which are to make a quantitative 
difference to fallen society that needs to encounter the goodness of God (Matthew 5:16). 

2:2 The least amount of instruction is to be given to the elder males in Crete: “Tell the 
older men to be temperate, serious, prudent, and sound in faith, in love, and in endurance” 
(NRSV). Presbutas probably refers to those men who are over age sixty or approaching sixty, 
as Jewish society generally classified those in their mid-fifties to early-sixties as being 
elderly (Philo Special Laws 2.33 on Leviticus 27:7; also CD 10.7; m.Avot 5:21). This is the 

 
3 Perkins, in ECB, 1444. 
4 Fee, 1 and 2 Timothy, Titus, 185. 
5 Witherington, 132. 
6 Marshall & Towner, 238. 
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primary group from which new elders will be selected for service in Crete (1:5-6), labeled by 
Donald Guthrie to be the “senior members of the community.”7 

These older men possessing temperance certainly stands in stark contrast to the 
common description of Cretans (1:12), but might not just relate to being sober and not drunk. 
The adjective nēphalios can “pert. to being restrained in conduct, self-controlled, level-
headed” (BDAG),8 meaning that the older men were to be “clear-minded” (WBC).9 This 
would be most especially true not exclusively because older men are generally looked up to 
for their wisdom and life experience, but also how the new Cretan elders appointed would 
have had the responsibility to teach the Cretan Believers (1:9) and oppose the errors that the 
troublemakers had introduced. 
 

 
3 Older women likewise are to be reverent in their behavior, not malicious 
gossips nor enslaved to much wine, teaching what is good, 4 so that they may 
encourage the young women to love their husbands, to love their children, 5 to be 
sensible, pure, workers at home, kind, being subject to their own husbands, so 
that the word of God will not be dishonored. 
 
2:3 The most important of the instructions Titus is to relay might actually be regarding 

what the elder females in Crete are supposed to do: “Bid the older women likewise to be 
reverent in behavior, not to be slanderers or slaves to drink; they are to teach what is good” 
(RSV). Presbutidas concerns the “elderly women” (WBC),10 who just like the elderly men are 
probably somewhere around the age of sixty. The women were expected to follow the same 
moral standards as the men (1:7). 

Frequently, older women in this ancient time were mocked for being gossips (1 
Timothy 4:7), but here they are to be actively “speaking the truth in love” (Ephesians 4:15). 
These elderly females had the great responsibility to pass on positive virtues to the next 
generation, which would have been most crucial given some of the social factors moving 
against them. Mentioning how that compared to Athens, Crete afforded more personal 
freedoms and liberties to its women, Towner informs us, “This higher regard for women 
would have made Cretan culture a ready-made receptacle for the avant-garde mores of the 
new Roman woman.”11 While an equality for males and females was emphasized among the 
Messiah followers (Galatians 3:28; cf. Colossians 3:11), this was not something that was to 
cause lewd and inappropriate activities consistent with a growing rebellious strata of 
Roman culture. 

 
7 Guthrie, Pastoral Epistles, 203. 
8 BDAG, 672. 
9 Mounce, 405. 
10 Ibid. 
11 Towner, 713. 
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The first description of these elderly women is “reverent.” The adjective hieroprepēs is a 
rare term (4 Maccabees 9:15; 11:20), meaning “beseeming a sacred place, person or matter, holy, 
reverend” (LS).12 Being aware of its connection to hiereus or “priest,” various commentators 
have observed how significant a service these elderly women actually had to perform. Fee 
thinks, “In demeanor they are to be what would be fitting for temple service.”13 James D.G. 
Dunn points out, “The imagery would be surprising if earliest Christianity had retained an 
office of priest and confined it to men...So here, it evidently did not jar to associate the 
image of priest with the older women.”14 In v. 3 we definitely see how many women had a 
certain opportunity for service within the Body of Messiah, as examples of “lives of 
reverence” (The Message). Marshall & Towner properly comment, “The English term 
‘reverend’, formerly used of persons ‘worthy of respect’ because of the quality of their lives 
(but now restricted to a purely formal designation for clergy) may [best] give the sense”15 of 
what they were to do. This stands in stark contrast to mē diabolous, a literal rendering for 
“malicious gossips” from the noun form (diabolos) possibly being “devils.” 

A clue as to who some of these elderly Cretan women were is actually given to us in v. 
3, as they were not to be “addicted to much wine” (NIV). George W. Knight III summarizes 
the main thrust of this, as “Women, who have constant access to the food and drink of the 
household, are warned not to be captured and controlled by wine. Such a rudimentary 
warning may seem inappropriate, but 1 Corinthians (especially 11:21) shows how 
appropriate it was.”16 Witherington goes much further, exploring how drinking alcohol was 
often a sign of being wealthy in ancient times: 

“Whereas today we might well associate heavy drinking with the lower echelon of 
society, in fact in antiquity...Wine cost money, and poor people, unless they made their own 
wine, could not afford to drink wine to excess with any regularity.”17 

This leads Witherington to conclude, “Paul here has in mind some elite women who are 
capable of being good teachers,”18 who were to stay away from heavy drinking. The main job 
of such elderly women was to be a kalodidaskalos, “a teacher of virtue” (LS).19 But to what 
degree the elderly women were “teachers” of the ekklēsia is debated. While no one can deny 
the importance that these elderly women had, Guthrie asserts, “Since elderly women in 
general are included in this category, the word cannot refer to public teaching, which was in 
any case mainly the responsibility of elders, but must refer to ministry in the home.”20 
Towner’s thought is more toned down, but similar: “While there is no reason to doubt that 

 
12 LS, 376. 
13 Fee, 1 and 2 Timothy, Titus, 186. 
14 Dunn, in NIB, 11:869. 
15 Marshall & Towner, 244. 
16 Knight, pp 306-307. 
17 Witherington, 139. 
18 Ibid. 
19 LS, 397. 
20 Guthrie, Pastoral Epistles, 205. 
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this role would include modeling or mentoring in areas ranging from domestic 
responsibilities to personal godliness (vv. 4-5), Paul nevertheless entrusts to these older 
women a very significant educative responsibility within the oikos [‘house’].”21 

Witherington looks at v. 3 and the older women issuing instruction from another 
angle, specifying, “If Paul and/or Luke had qualms about women teaching under all 
circumstances and on all subjects, we certainly would not have this verse in this letter,”22 
and he notes the examples of females who served within the leadership of the ekklēsia 
(Romans 16; Philippians 4). While some are inclined to see v. 3 as limiting a woman’s role 
within the assembly, Witherington astutely asks us to consider how the elderly women 
teaching was actually in the setting of “a church [meaning, assembly] that met in a home in 
which the family and family-of-faith structures and the public and the private spheres 
overlapped in the home-worship events.”23 Older women teaching and guiding the younger 
women in Crete was the primary job expected of them. Other teaching roles of service are 
not in view here, and it would be ill advised of us to think that v. 3 includes some kind of 
limitation against women teaching in additional settings. The Cretan congregation(s) is not 
composed of home fellowships made up of hundreds of people, but a reasonable size where 
the instruction that is delivered is of the kind a father and mother would deliver to younger 
children. 

2:4 While it may seem a bit rudimentary to today’s Believers, v. 4 specifies what the 
elderly women in Crete were to do in teaching the younger women in the assembly: “Then 
they can urge the younger women to love their husbands and children” (TNIV). Does this 
not seem a bit odd? Would not a godly wife and mother naturally love her husband and 
children? This needs to be explored by considering some of the cultural trends present in 
the First Century Roman Empire. It also can help us to make sense of why older men were 
not specifically told to teach the younger men in similar duties (v. 2). 

Women instructing other women is depicted in the Tanach (Jeremiah 9:20), and the 
Proverbs 31 woman is certainly seen to be one who is industrious and makes a sizeable 
contribution to the family. On Crete, there was a contingent of older women who would 
teach younger women, but this seems to be more informal teaching and/or mentoring, and 
not necessarily them taking up a role as a designated “teacher” of the assembly. What we 
actually see in v. 4 is the standard setting of the younger female Believers being young 
wives, and how they needed to behave not only according to the admonitions of Holy 
Scripture, but much of what respectable society expected of them. Witherington 
summarizes for us, “One needs to remember...that in a world of arranged marriages, a call 
for wives to love their husbands was hardly pro forma. It would be seen as an example of a 
woman being an exceptionally good wife. In many cases the most that was hoped for or 

 
21 Towner, 724. 
22 Witherington, 138. 
23 Ibid. 
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exhorted in Greco-Roman ethics was respect and obedience, not love.”24 Love demonstrated 
toward the husband, at least, may have not been something the young Cretan wives grew up 
being told. (In Ephesians 5:22 and Colossians 3:18 previously, Paul has admonished 
husbands to love their wives.) Now that they are all Believers in Yeshua, though, love for 
husband is something important to be displayed as evidence of the Holy Spirit having 
transformed hearts. 

Looking at what is detailed in v. 4, evangelical Christian complementarians have 
commonly taken this as meaning that today women can have a limited teaching role within 
the Body of Messiah: that of only discipling fellow women. Guthrie issues a positive word, 
“Within this sphere experienced Christian women throughout the history of the church 
performed invaluable service in the cause of Christ by their example and teaching.”25 While 
such sentiments are appreciable, the main emphasis within vs. 2-5 is that the older people, 
who are more experienced in life and have had longer to mature, are more apt to disciple 
within the assembly. William D. Mounce describes that for v. 4, what we see “is not a formal 
function of the church but a personal, one-to-one teaching, a task that cannot properly be 
accomplished by men.”26 Here, only the older women can adequately guide the younger 
women, especially should any sexual issues need to be discussed. Again, general teaching to 
the main assembly of Believers is not really what is in view. 

2:5 The instruction that the older women are to teach the younger women continues, 
as they are “to be self-controlled, pure, working at home, kind, and submissive to their own 
husbands, that the word of God may not be reviled” (ESV). Much of this is focused around 
these young wives being oikourgos, which “pert. to carrying out household 
responsibilities” (BDAG).27 Wives being good home managers, who respected and honored 
their husbands, were something important not only for the family, but also for the Messiah 
followers maintaining a good reputation with the outside community. Mounce specifies that 
“It does not require a woman to work only at home (cf. Prov 31), but it does state that she 
does have duties at home.”28 

In saying that the young wives are to be “subject to their own husbands” (YLT/LITV), 
tois idiois andrasin, this in no way is speaking of all females having to be subordinated to all 
males. Knight concurs that andrasin “is used here in the special sense of ‘husbands,’ as the 
qualifying ivdi,oij makes evident.”29 Complementarians are most right to stress that it is not 
as though women are expected to follow all men, because the family structure is what is in 
view here. Mounce asserts, “Paul emphasizes the submission is not of one gender to another 

 
24 Witherington, 133. 
25 Guthrie, Pastoral Epistles, 205. 
26 Mounce, 416. 
27 BDAG, 700. 
28 Mounce, 411. 
29 Knight, 309; cf. Marshall & Towner, pp 249-250. 
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but of the wife to her husband.”30 To this Pheme Perkins would appropriately add, “For 
younger women in a multigeneraltional household, it could imply not only submission to a 
husband’s authority but that of older female relatives as well.”31 The instruction being 
delivered about young wives submitting to their husbands is to be given by elder females in 
the assembly, after all. 

Egalitarians would stress that the wifely submission of v. 5 needs to be kept in view of 
Ephesians 5:21-33, where the model of mutual submission is represented as being most 
appropriate for Messiah followers, where Believers are to “be subject to one another in the 
fear of Messiah” (Ephesians 5:21).32 Of course, complementarians like D. Edmond Hiebert 
are quick to retort, “The requirement [for a wife] to love her husband does not eliminate her 
duty to yield to his headship.”33 The problem with this is failing to look at the Greek term 
kephalē, “head,” as meaning anything other than some kind of “authority,” as convincing 
cases have been made for kephalē actually meaning “source” in some distinct places within 
Paul (i.e., 1 Corinthians 11:3; Ephesians 5:22-24), closely tied into the admonition for 
husbands to treat their wives the same as their own bodies (Ephesians 5:28)—as woman 
came from man (Genesis 2:23). Male “headship” meaning “authority” is thus an 
anachronism, as wives have an important leadership role within the home along with 
husbands.34 

While the role of women as good wives and mothers is commended in v. 5, this is not 
only Biblically proper, but it was also the normal place for most First Century females 
within the Roman Empire. Businesswomen like Lydia (Acts 16:15) were the exception to the 
norm. Some readers take v. 5 as meaning that modern women should not have jobs or go out 
into the workplace to help their families, and that is why we need to recognize why the code 
represented here should be understood on its own terms for its original Cretan audience. 
Gary W. Demarest urges, “For people who had been raised in a culture in which women 
were regarded as inferior and treated as chattel, the Christian view introduced an entirely 
different way of thinking.”35 Towner further points out, “The values of the ‘new woman’ had 
little to do with traditional commitments to the household; the new morality they 
emphasized endorsed the freedom to pursue extramarital sexual liaisons and liberties 
normally open to men, which would place marital fidelity and household management at 
risk.”36 Both complementarians and egalitarians recognize the need for wives to be 
submissive to their husbands, so in view of some First Century women feeling “liberated” to 
the point of abandoning their husbands and children, the need for the older women to teach 

 
30 Mounce, 412. 
31 Perkins, in ECB, 1444; she is not a complementarian. 
32 Demarest, 325. 
33 Hiebert, in EXP, 11:437. 
34 For a further discussion, consult the author’s commentary Ephesians for the Practical Messianic. 
35 Demarest, 323. 
36 Towner, 726. 
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the young wives in Crete appropriate submission, can be more easily understood. Fee adds 
his thoughts, 

“Paul sets a standard, conditioned in part by the cultural norm of what was expected of 
a good wife...The reason for their living out their faith in terms of this domestic code is for 
the sake of the gospel and how it would be viewed by outsiders.”37 

The Roman Senator Cicero once asserted, “No one shall have gods of his own, whether 
new or foreign, unless they have been officially brought in. In private they shall worship 
those gods whose worship has been handed down in its proper form by their forefathers” 
(Laws 2.19).38 This kind of view aroused a great deal of skepticism and hostility when 
women and slaves adopted foreign religions, which is precisely what Yeshua Believers 
would often experience in a place like Crete. If the gospel were responsible for causing some 
kind of gross disrespect to erupt in the interaction of wives with their husbands, then it 
could create some severe problems for the ekklēsia. While most important within households 
of Believers, it would be even more true if a believing wife had a non-believing husband, 
which is the likely tenor of 1 Peter 3:1: “wives, be submissive to your own husbands so that 
even if any of them are disobedient to the word, they may be won without a word by the 
behavior of their wives.” The kind of behavior, expected of those within the company of 
Believers, is to be followed with excellence. 

As important as wifely submission would be in terms of the possible problems that 
could be caused in wider society, Knight is correct to state, “it is an error...to assume that 
what is unacceptable to non-Christians [or, non-Believers] is therefore merely cultural.”39 
Wifely submission is in accord with good doctrine (v. 1), and stands in contrast to human 
commands (1:14). Marshall & Towner are also correct to state, though, “to be submissive to 
their husbands suggests that there was a danger of Christian freedom and equality leading 
to behaviour with which the ancient world found it hard to come to terms.”40 The 
submission of wife to husband, even in a mutual submission model (Ephesians 5:21), is most 
appropriate for the home of Believers. For the Cretan Believers, there were serious cultural 
ramifications to be considered if the young wives were found not submitting to their 
husbands; some younger wives may have felt “liberated” in the Messiah, and as a possible 
side effect became disloyal to the family. This obviously needed to be corrected. Towner further 
thinks, “The instruction for younger wives was designed to stabilize the household by 
calling them back from promiscuity to godliness and respectability.”41 

If the Messiah followers were responsible for overturning the respect and submission a 
wife needed to display to a husband, not only would it create a negative reputation for itself 
in the Jewish community—but it could have been a major problem in the Roman world as 

 
37 Fee, 1 and 2 Timothy, Titus, 188. 
38 Cicero, The Republic and the Laws, 128. 
39 Knight, pp 309-310. 
40 Marshall & Towner, 246. 
41 Towner, 728. 
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well. Towner describes, “While outsiders to the faith, already suspicious of the Christian 
groups and their gatherings, would find more fuel for criticism in this unruly behavior of 
young wives, the Roman government had already proved itself ready to impose bans on any 
religious group suspected of sexual misconduct.”42 It is true that if husbands were disloyal 
to their wives, they could largely get away with it—but the same was not true of wives 
disloyal to their husbands, as they could be fiercely punished (Gellius Attic Nights 10.23). If 
Messianic teaching or misteaching were responsible for wives being promiscuous, the 
Roman government could eventually clamp down on the Believers. 

While the issue of wifely submission to husband is addressed in v. 5, all should be 
agreed that it is a mistake to read v. 5 isolated from other Biblical instructions, specifically 
those which require marital fidelity and respect from both husband and wife. 
Unfortunately, when wifely submission is described in too many circles—especially 
Messianic circles—husbandly submission is left out of the discussion. He too has to be loyal 
to his wife, and is to be submitted to her via specific acts of service (cf. Ephesians 5:25-30). 
Such mutual submission, of husband to wife and vice versa, is to also occur within the 
diverse groups that make up the Body of Messiah, as all work together to employ their 
talents and strengths to achieve the mission of God. 

Fast forwarding to the Twenty-First Century, wifely submission to a husband is not 
often something that society at large wants to hear. People of faith realize that wives and 
husbands, joined in holy matrimony, are to work together within a family, and demonstrate 
love and loyalty to one another. But in settings which have been too influenced by modern 
feminism, many of today’s women want to throw off what they perceive as the “shackles” of 
a man, and remain unmarried and without ever having the need to take care of children. 
These can be women who are sexually promiscuous, and should they ever get pregnant they 
then go have an abortion. On a much smaller scale, and largely as a reaction to how in past 
history the opportunities for women were limited, some women—even Believers—take 
more of an interest in their own personal selves than the well being of their families (which 
is far more frequent). They do not help their children do well in school, they do not offer 
motherly comfort to infants who need it, and they are not there at their children’s sports 
activities, among possible examples. Guthrie rightly points out, “Even our modern age is not 
without instances of Christian women lacking true maternal affection. For women who put 
their careers before the welfare of their own children are displaying a significant symptom 
of this weakness.”43 

Demarest makes a point of describing how in today’s world, women of faith need to be 
encouraged not to think of marriage and motherhood as being some kind of burden, but 
likewise do not need to be discouraged from achieving great things in the workplace or in 
ministry.44 At the same time, men who disregard the responsibilities of family life for their 

 
42 Ibid., 729. 
43 Guthrie, Pastoral Epistles, 205. 
44 Demarest, pp 324-325. 
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careers or personal interests, need to be sternly admonished for dereliction of husbandly 
and fatherly duties. While the demands of the Twenty-First Century can create some stress 
for husbands and wives, both should learn to share the duties of parenthood together, and be 
there to support the other. 
 

 
6 Likewise urge the young men to be sensible; 7 in all things show yourself to be 
an example of good deeds, with purity in doctrine, dignified, 8 sound in speech 
which is beyond reproach, so that the opponent will be put to shame, having 
nothing bad to say about us. 
 
2:6 Just as the directions given to the older men and women (vs. 2-5) invested in them a 

certain level of leadership, what Titus is to tell the younger men, Tous neōterous, may also 
have pertained more to those in leadership than just those in general: “Urge the younger 
men, similarly, to be temperate in all things” (NEB). However, whether it is younger men 
recognized as natural leaders within the community, or those close in age to Titus, the 
instruction is still quite encompassing. The main requirement upon the young men is 
represented by the verb sōphroneō, “to be prudent, with focus on self-control, be 
reasonable, sensible, serious, keep one’s head” (BDAG).45 While there are an array of 
meanings for sōphroneō, including being clear-minded, sexual ethics may have been 
foremost in Paul’s mind here.46 

2:7 Titus himself (seauton) is actually included within the instructions given to the 
Cretan young men, as he serves the assembly as Paul’s designated representative. Paul tells 
him, “In everything set them an example by doing what is good. In your teaching show 
integrity, seriousness” (NIV). In being “a model of good deeds” (RSV), a tupos was “the effect 
of a blow, the print or impress of a seal” (LS),47 which can be viewed like an ancient die for 
minting coins, or more importantly how the Tabernacle furniture of Ancient Israel was 
modeled after Heavenly originals (Exodus 25:40; Hebrews 8:5). Although Titus is to be most 
conscious of how the young men will be following his example of faith, v. 7 may reflect his 
own personal condition as a younger man who is to take a special interest in his 
contemporaries. Even if Titus was older than Timothy (cf. 1 Timothy 4:12), he may not have 
been that much older. Mounce does caution us, though, in making any concrete conclusions 
about the age of Titus: 

“It is often suggested that Titus was older than Timothy because there are more 
comments to Timothy about his age and his need to persevere (cf. 1 Tim 4:12). Yet the 
situations in Ephesus and Crete are different, and therefore conclusions about relative age 

 
45 BDAG, 986. 
46 Cf. Towner, 730. 
47 LS, 824. 
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cannot be drawn with any assuredness. It can be assumed from this context that Titus was 
young, but it is not clear how young.”48 

Titus was to see that the young men in Crete were not only “dignified,” but en tē 
didaskalia aphthorian, “in the doctrine purity [or, found incorruptible]” (my translation). 
While aphthorian generally means “incorruption” (LS),49 and while being corrupted by sin is 
something that the young men are to be guarded against—of an immediate concern would 
be the effect of the troublemakers’ teachings and sayings on the Cretan Believers. Young 
persons, especially those who may be slotted into leadership roles, are those who need to 
take the most care to see that they are not influenced by false philosophy and bad teaching. 
Titus and the young men are to be focused most intently around practicing kalōn ergōn or 
“good works” (NRSV/ESV/HCSB).50 While this surely involves obedience to God’s Word and 
His commandments, good works are also to be demonstrated in some specific personal 
qualities—in significant contrast to the character of the Cretan troublemakers. 

2:8 Perhaps the most important word, regarding how Titus will fix the problems in 
Crete, is seen in v. 8: “Your message is to be sound beyond reproach, so that the opponent 
will be ashamed, having nothing bad to say about us” (HCSB). The speech (logos) of Titus is 
to be so eloquent and gracious, that no one will be able to find anything negative to say 
about him. Mounce comments, “The goal is not to have Cretan society think well of 
Christians; the goal is for Titus and other church members to behave so that no justifiable 
charges can be leveled against them.”51 While enantias could refer broadly to “those who 
oppose you,” it could also be a reference to whomever the ringleader of the Cretan 
troublemakers was (1:10). 
 

 
9 Urge bondslaves to be subject to their own masters in everything, to be well-
pleasing, not argumentative, 10 not pilfering, but showing all good faith so that 
they will adorn the doctrine of God our Savior in every respect. 
 
2:9 The final group that Titus is to instruct among the Cretan Believers are the slaves. 

Paul directs him, “Teach slaves to be subject to their masters in everything, to try to please 
them, not to talk back to them” (NIV). What is communicated here is consistent with 
previous instructions Paul has given regarding slaves: 

 
“Whatever you do, do your work heartily, as for the Lord rather than for men, 
knowing that from the Lord you will receive the reward of the inheritance. It is the 
Lord Messiah whom you serve” (Colossians 3:23-24). 
 

 
48 Mounce, 413. 
49 LS, 138. 
50 “by doing good works of every kind” (NLT). 
51 Mounce, 414. 
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“Slaves, be obedient to those who are your masters according to the flesh, with fear 
and trembling, in the sincerity of your heart, as to Messiah” (Ephesians 6:5). 
 

A subjection of slaves who are Believers to slaveowners (Grk. sing. despotēs), means to 
be pleasing to them, and not defiant and obstinate when requests are made of them, perhaps 
including when they act a bit despotic. But, the submission of slaves to their owners is one 
which is voluntary, as it is to reflect back on their Messiah faith. 

2:10 While slavery, either in ancient times or even closer to our present day, is an 
abhorrent practice, the major issue in view in v. 10 is not manumission of slaves in the 
Roman Empire, but glorifying the Savior. The slaves on Crete are not “to pilfer, but to 
show entire and true fidelity, so that in everything they may adorn the doctrine of God our 
Savior” (RSV). Freeing the slaves from bondage, or even liberating women from a second-
class status to men, is not the main thrust of the gospel. The main thrust gospel of Yeshua 
is to save people from their sins and offer eternal redemption. It is as the good news 
changes people one-by-one, that those people are able to see that institutions like the family, 
the assembly/congregation, and society as a whole need to be transformed, including errors 
which need to be corrected. 

While slaves are the equals of those who are free (Galatians 3:28), they are to still 
voluntarily submit to their owners, representing the good character of the true Lord they 
serve. They are not to abuse the spiritual emancipation they have in Yeshua. On the 
contrary, as a demonstration of their faith, slaves were to be “a shining testimonial” 
(Phillips New Testament), and possess something that others would need—especially 
should their owners not be Believers. Towner astutely comments, “Ordinarily, it was the 
well-to-do benefactors, not slaves or the masses, who gave ‘adornments’ to cities and leaders 
in return for public recognition. But life in Christ involved many reversals”52 (cf. 1 Timothy 
6:1-2). This would come as the higher strata of First Century society were impacted by the 
good news in action, present in the lives of slaves who had come to know the Living Yeshua. 
It would most especially involve slaves not stealing from their owners (NIV rendering).53 
And as we know today, because of the grand influence of the gospel upon the world, slavery 
has largely died out as a practice. 

The terminology “God our Savior” (tou Sōtēros hēmōn Theou) affects what is asserted 
later in v. 13, as “the doctrine of God our Savior” surely includes much more than just 
knowing about the Father, but also what has become specifically known in the Son. 
 
 
 

 

 
52 Towner, 739. 
53 “and not to steal from them...” (NIV). 
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