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TITUS 1 
COMMENTARY 

________________________________________________________________ 
 

1 Paul, a bond-servant of God and an apostle of Yeshua the Messiah, for the faith 
of those chosen of God and the knowledge of the truth which is according to 
godliness, 2 in the hope of eternal life, which God, who cannot lie, promised long 
ages ago, 3 but at the proper time manifested, even His word, in the proclamation 
with which I was entrusted according to the commandment of God our Savior, 4 
To Titus, my true child in a common faith: Grace and peace from God the Father 
and Messiah Yeshua our Savior. 
 
1:1 The author of Titus introduces himself to his audience: “Paul, a servant of God and 

an apostle of Jesus Christ for the faith of God's elect and the knowledge of the truth that 
leads to godliness” (NIV). It is sometimes claimed that the reference to the author being 
doulos Theou or a “slave/servant of God” as opposed to a “slave/servant of Messiah” (Romans 
1:1; Galatians 1:10; Philippians 1:1 in non-disputed letters), points to pseudonymity. Yet, 
James 1:1 uses the same terminology of “a servant of God” (RSV), and there are liberals who 
acknowledge that the Epistle of James has at least a core of genuine Jamean sayings.1 

The longness of Titus’ opening greeting has led some to think that it bears the sign of 
an imitator trying to “overdo” Paul. Paul is mentioned by himself, but by no means is this 
conclusive proof, as both Galatians and Romans—which are agreed to be genuinely Pauline 
by liberals and conservatives alike—have Paul greeting his audiences by himself (Galatians 
1:1; Romans 1:1). Vs. 1-4 are a single and rather complex sentence in the Greek, and such an 
introduction is mirrored by the opening of the Epistle to the Romans (1:1-7). The thought of 
Donald Guthrie is, “the difficulties of construction and slight obscurities of thought are 
more in favour of Pauline authorship than against it,”2 with I. Howard Marshall & Philip H. 
Towner also noting how non-Pauline authorship “depends more on the assumption of 
pseudonymity than on the text.”3 They further describe how, 

“As typically in the Pauline letters, this section sets the tone and introduces the 
concerns that the letter will later address. Its formality and fulness of content suggest that it 
is meant not only for Titus but also for the churches for which he is responsible.”4 

 
1 Consult the entry for the Epistle of James in A Survey of the Apostolic Scriptures for the Practical Messianic. 
2 Guthrie, Pastoral Epistles, 193. 
3 Marshall & Towner, 111. 
4 Ibid. 
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Almost all of today’s Messianic Believers who encounter Titus accept that this letter is 
a genuine product of the Apostle Paul; the challenge is often how this letter written to Titus, 
and to the Believers on the island of Crete, is to be understood. In identifying himself as a 
doulos of the Lord, the Hebrew equivalent of which is eved, Paul is associating himself with 
important figures from the Tanach, like: Abraham (Psalm 105:42), Moses (Numbers 12:7; 
Joshua 1:2; Nehemiah 9:14; cf. Revelation 15:3), the Prophets (Jeremiah 7:25; Ezekiel 38:17; 
Zechariah 1:6), or even David (2 Samuel 7:5). Just as these previous figures often conveyed 
important messages from God to His people, so is Paul’s message to Titus and the Cretans 
one which has Divine origins, approval, and authority. Gordon D. Fee points out that “The 
central concern is with the truth of the gospel that the Cretans have embraced as the result 
of Paul’s preaching, a concern that seems to fit the prophylactic nature of the letter.”5 Much 
of what will be detailed in the Epistle to Titus is intended to prevent any further or future 
damage to the Cretan assembly. 

Even though he advocates pseudonymity for the Pastoral Epistles, James D.G. Dunn has 
some good thoughts on v. 1 and the author’s status as a doulos, that need to be considered. He 
says, “The title [of doulos]...served several functions: It stressed the completeness of 
commitment (a slave by definition belonged to someone else); it was honorific (the greater 
the master, the greater the slave’s authority); and it underscored the sense of continuity 
with Christianity’s Jewish heritage.”6 If this letter is not honored and respected by its 
recipients, what will this mean for them? Likewise, for a Messianic community that values 
the words of God’s servants in the Tanach, we should learn to just as equally value the words 
of His servants like Paul in the Apostolic Writings. 

This letter was composed kata pistin eklektōn Theou, with many preferring to take the 
preposition kata as a “marker of intention or goal, for the purpose of, for, to” (BDAG),7 
seen in the RSV rendering “to further the faith of God's elect...” The goal or purpose of being 
chosen of God requires His people to live forth His sacred intent. Being of God’s elect (cf. 
2:14) is a concept first exemplified of Israel in the Tanach (1 Chronicles 16:13; Psalm 105:6, 
43; Isaiah 43:20; 45:4; 65:9, 15),8 which here in v. 1 is directly applied to Messiah followers 
who make up the Commonwealth of Israel (Ephesians 2:11-12) or the Israel of God (Galatians 
6:16). Philip H. Towner states, “Paul implies that those who have come to faith through his 
apostolate are therefore God’s people, ‘chosen’ by him, and continuous with the OT 
community of faith.”9 This is a very special chosen people, who possess “the knowledge of 
the truth enshrined in our religion” (REB). The truth which Paul is concerned about is not 
just the revelation of God, or even certain practices, but most especially, as Marshall & 

 
5 Fee, 1 and 2 Timothy, Titus, 167. 
6 Dunn, in NIB, 11:861. 
7 BDAG, 512. 
8 Mounce, 379. 
9 Towner, 667. 
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Towner detail, a “commitment to it and rejection of all competing messages. Salvation is 
thus inextricably bound to the apostolic doctrine and a right decision about it.”10 

1:2 Being a part of the chosen people in Messiah Yeshua should enable them to realize 
the significance of “the hope of eternal life that God, who never lies, promised before the 
ages began” (NRSV). One can easily see a thematic connection to Ephesians 2:10, which says 
“we are His workmanship, created in Messiah Yeshua for good works, which God prepared 
beforehand so that we would walk in them” (cf. Ephesians 1:4). Various aspects of God’s 
calling and high purpose for His people are encompassed by v. 2 and its distinct reference to 
elpidi zōēs aiōniou. 

The “eternal life” in view here certainly includes the surety of salvation from sins in 
Yeshua (1 John 5:12), but also includes the promise of being a part of the future new 
Creation. The promise of what is to come to the redeemed is something that goes back before 
time itself, with pre-Creation intentions being a feature of the Pastoral Epistles (1 Timothy 
4:8; 2 Timothy 1:9). Eternal life begins today in the lives of those who know Yeshua as 
Savior, although much more is to be anticipated as salvation history unfolds. William D. 
Mounce observes how “This eschatological contrast between the eternal purposes of God 
and their present fulfillment is a common Pauline theme and can be found throughout his 
writings.”11 

The God who has promised great things for His people, both in the present age as they 
have encountered His salvation in the Messiah, and in the future to come—is One who 
cannot lie. Numbers 23:19 declares forth, “God is not a human being, that he should lie...” 
(NRSV), and Hebrews 6:18 only confirms “it is impossible for God to lie.” The significance 
with the God of Israel being described as a Being, who cannot instinctively lie in v. 2, can 
really only be seen in the adjective apseudēs, “without lie and deceit, truthful, sincere, trusty” 
(LS).12 Towner indicates the importance of this in the Epistle to Titus, informing us, “the 
application to God of this particular term (apseudēs), which is not made in Jewish or 
Christian writings but did describe prophetic figures in Greek antiquity, would remind the 
Cretan recipients of a unique aspect of their pagan heritage.”13 The contrast is clear: Cretans 
and their gods are liars (v. 12), but the God of Israel is not. 

1:3 The hope that has been mentioned (v. 2) is further described by Paul as being 
something “which now at his appointed season he has brought to light through the 
preaching entrusted to me by the command of God our Savior” (TNIV). The kairois idiois is 
also used in 1 Timothy 6:15 to describe the future arrival of Yeshua the Messiah at His 
Second Coming, although here in v. 3 it is employed to detail the manifestation of the good 
news and the proclamation of it via servants like Paul. The manifestation of such good news 

 
10 Marshall & Towner, 122. 
11 Mounce, 380. 
Romans 16:25-26; 1 Corinthians 2:6-10; Ephesians 1:9-10; 3:7-11; Colossians 1:25-27; 2 Timothy 1:9-10. 
12 LS, 142. 
13 Towner, 670. 
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occurred at a specific time or right time, not just some time in general (Grk. chronos). TDNT 
indicates how the verb phaneroō “In Paul...is a synonym of apokalýptō” and most frequently 
how “the point is revelation in the gospel.”14 While Paul has stated that Abraham had the 
good news proclaimed to him (Galatians 3:8), no one can argue against how it is only with 
the arrival of Yeshua onto the scene via His sacrifice and resurrection that the gospel 
message can now be fully understood in all (or at least most) of its respects (Romans 16:25-
26; Colossians 1:25-26). 

Upon a first reading of v. 3, it may be tempting for some of you to associate the “word” 
or logos here as relating to Yeshua (cf. John 1:1), but it actually has to do with the declaration 
of the gospel message (cf. Ephesians 1:13; Philippians 1:12, 14; Colossians 1:5). Mounce states, 
“[logon] function[s] grammatically as the direct object of [ephanerōsen], ‘he revealed,’ and 
contextually as the content of the proclamation.”15 The RSV renders v. 3 with “...manifested 
in his word through the preaching with which I have been entrusted...” The Apostle Paul 
was entrusted with proclaiming the message of the Messiah (1 Corinthians 9:17; Galatians 
1:1; 2:7), seen in the Pastoral Epistles (1 Timothy 1:11; 2 Timothy 1:11). Marshall & Towner 
think that “This language is very similar to Rom 16.25-26, where Paul links the revelation of 
the mystery to his preaching ministry which is continuous with the OT revelation through 
the prophets.”16 

While the “word” here in v. 3 is associated with the gospel message and not with 
Yeshua, there is important Christological information found in vs. 3b-4. God, meaning of 
course the Father, is referred to as Savior (Grk. sōtēr) in Titus (1:3; 2:10; 3:4) and elsewhere 
in the Pastorals (1 Timothy 1:1; 2:3; 4:10), and Yeshua the Messiah is also referred to as 
Savior in the Pastorals (1:4; 2:13; 3:6; 2 Timothy 1:10). Seeing this, it is very difficult to argue 
that Yeshua being “Savior” is just akin to His being the Father’s agent of salvation, and with 
the Messiah being a largely human figure. In Isaiah 45:21 we see that God alone is Savior and 
there is no other: “there is no other God besides Me, a righteous God and a Savior; there is 
none except Me.” 

Marshall & Towner observe how “Behind the NT usage [of sōtēr] lies that of the 
OT/LXX in which God is designated some thirty times as the deliverer of his people from 
dangers and the bestower of benefits.”17 In a passage like Isaiah 45:21, the Hifil (casual 
action, active voice) participle moshiya is derived from the main verb yasha, the same root 
for the Messiah’s Hebrew name Yeshua, and rendered as sōtēr in the Septuagint. Given the 
quotation of Isaiah 45:23, “that to Me every knee will bow, every tongue will swear 
allegiance,” in Philippians 2:10 where “at the name of Yeshua EVERY KNEE WILL BOW,” it is 

 
14 R. Bultmann and D. Lührmann, “phaneróō,” in TDNT, 1245. 
15 Mounce, 381. 
16 Marshall & Towner, 130. 
17 Ibid., 131. 
Included among their references are: Deuteronomy 32:15; Psalm 24:5; 25:5; 28:8; 42:6; Isaiah 12:2; 17:10; 

43:3; 60:16. 
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down near impossible to argue against Yeshua the Messiah being God, as much as He is also 
Savior.18 Fee concludes, “The interchanging of this title between God and Christ Jesus (cf. 
3:4, 6) reflects the high Christology found in Paul from the beginning.”19 Some Lukan 
influence on Titus, perhaps indicating that Luke helped Paul compose this letter, can be 
detected with the title Savior (cf. Luke 1:47; 2:11). 

It is, however, important that people not just acknowledge Yeshua as “God” or “Lord” 
or “Savior”; His saving activity on behalf of sinful mortals must be confessed as well. The 
spiritual side of tou Sōtēros hēmōn can never be overlooked. Noting 1 Timothy 1:120 as well, 
George W. Knight III comments, “the readers of these two letters needed to be reminded that 
the one who has entrusted Paul with the gospel is indeed their Savior, so that this awareness 
might shape their thinking and acting as it shapes his.”21 Salvation activity present in the 
lives of the Cretan Believers will be demonstrated in the good works reflective of the 
transformation that Yeshua has brought to them (2:7, 14; 3:8, 14), and in a concern for others 
who require this redemption lest they suffer the condemnation of eternal punishment. 

1:4 As the long opening to the epistle ends, we see the combination of standard Jewish 
and Greek greetings most common to Paul’s letters: “To Titus, my true child in a common 
faith: Grace and peace.” The difference between Titus and the two letters to Timothy is that 
to Timothy Paul issues grace, mercy, and peace (1 Timothy 1:1; 2 Timothy 1:1), with the 
addition of “mercy” a possible emphasis on a trait that Timothy would need to demonstrate 
to the Ephesians, who had a much more complicated issue to be confronted than Titus had 
on Crete. 

Titus, just like Timothy (1 Timothy 1:2), was a close ministry associate of Paul’s, and 
was mentored by the Apostle. While we are not told anything specific in the Apostolic 
Scriptures as to when Titus came to faith in Yeshua, we do know he was a Greek who went 
to Jerusalem with Paul during his relief mission (Galatians 2:3; Acts 11:27-30), and he had 
helped with the reconciliation between Paul and the Corinthians (2 Corinthians 7:6-7, 13-
14). Titus was a loyal servant of Paul’s until the very end, likely having helped him as a guide 
in the Eastern Mediterranean, being faithful to the Lord having gone on to conduct ministry 
work in Dalmatia after finishing up in Crete (2 Timothy 4:10). In the epistle that bears his 
name, just as he had been able to fix some problems in Corinth, so would Titus again be used 
in Crete. Titus had to be a man of impeccable leadership, temperament, and style—

 
18 Consult the author’s commentary Philippians for the Practical Messianic, for an examination of the 

Philippians 2:5-11 Carmen Christi hymn. 
19 Fee, 1 and 2 Timothy, Titus, 170. 
Guthrie, Pastoral Epistles, 195 also states, “The apostle evidently used [this title] indiscriminately of Father 

and Son.” 
20 “Paul, an apostle of Messiah Yeshua according to the commandment of God our Savior, and of Messiah 

Yeshua, who is our hope” (1 Timothy 1:1). 
21 Knight, 286. 
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especially being one of the first significant non-Jewish leaders and administrators of the 
ekklēsia. 

Continuing with the Christology statements of v. 3b, Titus is issued “Grace and peace 
from God the Father and Messiah Yeshua our Savior.” Looking at the grammar of v. 4, 
Mounce asserts “The single preposition [apo], ‘from,’ governs both [Theou], ‘God,’ and 
[Christou], ‘Christ,’ and is common in Paul’s writings, attesting to his high Christology.”22 
Here, there should be no doubting that Paul considers Yeshua to be the Savior, as later in 
Titus 2:13 he will more specifically speak of “the appearing of the glory of our great God and 
Savior, Messiah Yeshua.” 
 

 
5 For this reason I left you in Crete, that you would set in order what remains and 
appoint elders in every city as I directed you, 6 namely, if any man is above 
reproach, the husband of one wife, having children who believe, not accused of 
dissipation or rebellion. 
 
1:5 Paul informs his colleague Titus what his assignment is, telling him, “The reason I 

left you in Crete was that you might straighten out what was left unfinished and appoint 
elders in every town, as I directed you” (NIV). Paul had actually been to Crete before, as he 
made his way by Crete on his way to Rome (Acts 27:7-8). It is possible that Paul had been 
able to declare the gospel in Crete at this time, but more likely is that some of those present 
at Jerusalem when the Holy Spirit was poured at Shavuot/Pentecost, from Crete (Acts 2:11), 
had taken the gospel back with them. A slowly but steadily growing group of Messiah 
followers was established on the island, and Paul’s leaving Titus in Crete was probably 
before going to Ephesus, where he in turn left Timothy (1 Timothy 1:3). Given the tone of v. 
5, it is also possible that Titus himself was getting ready to leave Crete at some point (3:12), 
and that Paul’s instructions needed to be immediately implemented. 

Assuming that Paul had gone to Crete after being released from Roman imprisonment 
in Acts 28, even though he and Titus had probably been able to conduct some ministry work 
on the island, they were unable to organize the Believers as had been done elsewhere (cf. 
Acts 14:23). Titus is to act as Paul’s duly approved representative, so he can “amend” (RSV) 
or “put in order” (NRSV) things that the Apostle was unable to complete. The verb 
epidiorthoō means to “set right or correct in addition” to (BDAG),23 and as Marshall & 
Towner describe, “The use may reflect some local colour, since its only other occurrence is 
apparently in an inscription on Crete dating to the second century BC...The related term 
[diorthoō], occurs in legal contexts discussing lawmaking and treaties with Cretans.”24 Using 
this kind of vocabulary, as the letter to Titus would be eventually heard by the Cretans, 

 
22 Mounce, 382. 
23 BDAG, 371. 
24 Marshall & Towner, 151. 
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could have helped in wanting to demonstrate some sensitivity to the unique aspects of 
Cretan life. 

Titus’ main job on Crete was to “put in order the things that still needed doing” (Good 
News Bible). Yet, while Titus will have a job of opposing any error, he will not do it by direct 
confrontation, but rather by seeing that proper elders (presbuterous)25 are appointed, who 
themselves will take responsibility for what was going on.26 Some have noted how 
kathistēmi can mean “to ordain” (LS),27 but not all are convinced that “ordain” (KJV) is 
intended, as appointment of new elders is only in view. Also not to be forgotten, similar to 
Timothy’s role in Ephesus, is how Titus functions as an administrator or superintendent for 
Paul. As Mounce puts it, “Titus stands outside the structure of the Cretan [assembly] as an 
apostolic delegate; he is never identified as an overseer or bishop.”28 

While the community on Crete was not as large as the community in Ephesus, the fact 
that elders were to be established kata polin or “in every city” could be an allusion to how 
populated the island was. All the way back to Homeric times, the island was known as 
“Krete of the hundred cities” (Iliad 2.649),29 but in Roman times there were probably only 
around twenty-five cities or large townships.30 While the main group of the Cretan 
Believers would have been among those raised in Greco-Roman religion, there was an 
established Jewish community in Crete (cf. 1 Maccabees 15:23) as recognized by First 
Century figures like Philo and Josephus: 

 
And not only are the continents full of Jewish colonies, but also all the most 
celebrated islands are so too; such as Euboea, and Cyprus, and Crete (Philo On the 
Embassy to Gaius 282).31 
 
After this I married a wife who had lived at Crete, but a Jewess by birth: a woman 
she was of eminent parents, and such as were the most illustrious in all the country, 
and whose character was beyond that of most other women, as her future life did 
demonstrate. By her I had two sons; the older one's name was Justus, and the next 
Simonides, who was also named Agrippa (Josephus Life 427).32 
 

 
25 Accusative case (indicating direct object) plural. 
26 Fee, 1 and 2 Timothy, Titus, 171; Marshall & Towner, 146. 
27 LS, 390. 
28 Mounce, 387. 
29 Homer: The Iliad of Homer, trans. Richmond Lattimore (Chicago: University of Chicago Press, 1951), 93. 
Also in The Odyssey 19.172-174 we see, “There is a land called Crete in the middle of the wine-blue water, a 

handsome country and fertile, seagirt, and there are many peoples in it, innumerable; there are ninety cities” 
(Homer: The Odyssey of Homer, trans. Richmond Lattimore [New York: HarperPerennial, 1991], 286). 

30 Marshall & Towner, 152; see Towner, pp 659-662 for a summary of classical thoughts on Crete. 
31 The Works of Philo: Complete and Unabridged, 783. 
32 The Works of Josephus: Complete and Unabridged, 26. 
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There was enough of a Jewish population on Crete, for a group of troublemakers to 
apparently arise and cause problems for the Believers (vs. 10, 14). 

1:6 When reviewing vs. 6-9 it is easy to see that the requirements issued for elders on 
Crete are much shorter than those given in 1 Timothy 3 for elders and deacons in Ephesus. 
The very absence of deacons on Crete presupposes that the Cretan assembly is much 
younger and less established, requiring fewer people in designated service to the ekklēsia. 
The normative expectation for the elder to serve on Crete is summarized as: “if anyone is 
above reproach, the husband of one wife, and his children are believers and not open to the 
charge of debauchery or insubordination” (ESV). The main candidates for new elders to be 
appointed by Titus were going to be taken from among monogamous, faithfully married 
men, whose children are Believers along with the parents. A good homelife should reflect on 
good leadership traits and skills within the faith community. Just like the instruction of 1 
Timothy 3, what Titus is told contains important guideposts for the kind of leader to be 
appointed; commentators are agreed that bachelors and widowers, though, are not barred 
from service. 

Similar to 1 Timothy 3:2, 12, the male elders in Crete are to be mias gunaikos anēr or “a 
‘one-woman’ man” (WBC).33 Just like the variance of interpretations for Paul’s instructions 
to Timothy, Paul’s instructions to Titus regarding this are viewed as meaning either 
“married only once” (NRSV), or a sign of fidelity within marriage, including a widower who 
has remarried. On the whole, interpreters are widely agreed that an elder who is married is 
to be faithful to his spouse, or sexually chaste if unmarried. Knight summarizes, “marital 
and sexual fidelity are required of the potential elder. This assumes that the church officer 
is married (the usual situation in life) and thus prescribes fidelity in these terms. By 
inference it demands the same sexual purity of an unmarried elder, who is no more ruled 
out by this requirement than is the man with less than two children by the next 
requirement.”34 

While v. 6 can be taken as a prohibition for a male elder being polygamous, polygamy 
was not widespread in either Greek or Roman culture, and polygamy was actually banned at 
Qumran (CD 4.20-5.6). The more crucial issue, given the expanse of the gospel into the 
Mediterranean, was the low amount of sexual morality and marital fidelity present in 
Greco-Roman ethics.35 The pressing issue would be for a husband or wife to remain faithful 
to the other, not having frequent affairs and lovers on the side. And indeed, such marital 
faithfulness was stressed in the Apostolic decree of Acts 15:19-21. Just as with 1 Timothy 3:2, 
interpreters like Marshall & Towner follow the interpretation of Theodore of Mopsuestia, 
which asserts that those who have been widowed and then who remarried may be leaders of 

 
33 Mounce, 384. 
34 Knight, 289. 
35 Witherington, pp 110-111. 
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the assembly, provided they have been faithful in such marriage relationships (discussed 
previously).36 

The normative circumstance for the choosing of new leaders for the Cretan assembly 
would be from among the older men in the assembly. Not only would they need to be 
faithfully married if married, but if they had any children they would need to be Believers 
(cf. 1 Timothy 3:4-5), as it would reflect very badly in a place like Crete for the leaders’ 
children to still be pagans. This would seem to require that the elders have been saved and 
have known Yeshua for an extended period of time, to not only mature individually, but to 
see a family mature into a husband, wife, and son or daughter team of Messiah followers. 

Specifically in view in describing how children are not to be “wild and disobedient” 
(NIV), asōtias ē anupotakta, is likely the Torah admonition “This son of ours is stubborn and 
rebellious, he will not obey us...” (Deuteronomy 21:20). BDAG notes how asōtia “gener. 
denotes ‘wastefulness,’”37 which while having some possible material applications, is more 
concerned with a person demonstrating a wasteful life; the children of elders were to not to 
be “accused of loose living or lawbreaking” (Phillips New Testament). Marshall & Towner 
affirm, “The condition calls for leaders to be chosen from among those whose families in 
entirety had turned from pagan religions to embrace the...faith.”38 

Given how vs. 6-9 depict the common condition of a male father figure being appointed 
as an elder in Crete, various interpreters have considered these instructions, and those also 
appearing in 1 Timothy 3, as communicating that only men can be designated leaders within 
the Body of Messiah. Yet, vs. 6-9 do not insist upon male leaders being married with 
children; it is simply assumed that most will be married with children. Likewise, because it 
is simply assumed that most of the Cretan elders will be men, does not at all mean that there 
could never be women in leadership. Dunn makes a note of how, “Of some interest is a 4th-
cent. epitaph from Crete that describes a woman named Sophia as both a ‘presbyter’ 
[meaning, elder] and an…(archisynagōgos, ‘leader of the synagogue’).”39 Grammatically 
speaking, though, v. 6 begins with ei tis estin..., “someone who is blameless” (NRSV/HCSB), 
lacking any reference to “man.” Philip B. Payne points out how “In the Greek of...Titus 1:6-9, 
there is not even one masculine pronoun,”40 and so while there would be largely males 
appointed to leadership in Crete, v. 6 does not issue any kind of prohibition on females 
should they exhibit godly leadership skills as well. 
 
 

 

 
36 Marshall & Towner, 157. 
37 BDAG, 148. 
38 Marshall & Towner, pp 158-159. 
39 Dunn, in NIB, 11:865 fn#131. 
40 Payne, 448; his quotation also indicates that this grammatical feature also includes 1 Timothy 3:1-12. 
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7 For the overseer must be above reproach as God's steward, not self-willed, not 
quick-tempered, not addicted to wine, not pugnacious, not fond of sordid gain, 8 
but hospitable, loving what is good, sensible, just, devout, self-controlled, 9 
holding fast the faithful word which is in accordance with the teaching, so that 
he will be able both to exhort in sound doctrine and to refute those who 
contradict. 
 
1:7-8 We see an essential overlap and repeat of instructions appearing in 1 Timothy 3:3 

(cf. Wisdom 7:7), where a new leader appointed by Titus in Crete is to be “God's manager, 
[and] must be blameless, not arrogant, not quick tempered, not addicted to wine, not a 
bully, not greedy for money, but hospitable, loving what is good, sensible, righteous, holy, 
self-controlled” (HCSB). While episkopos or “overseer” is used in v. 7 (rendered as “bishop” 
in RSV), we should consider it to be used interchangeably with presbuteros or “elder.” While 
each one of these traits, negative and positive, would have required Titus to exercise 
considerable caution and discernment in seeing new leaders appointed, the negative “filthy 
lucre” (KJV) and the positive need to be “hospitable,” welcoming guests into one’s home and 
providing safety to travelers, stand out. Also, self-control was most required among the new 
leaders in Crete (2:2, 5-6, 12), especially given the tenor of vs. 10-14 and of much of the 
Cretan culture. 

1:9 Most important for a new elder to demonstrate will be the ability to “have a firm 
grasp of the word that is trustworthy in accordance with the teaching, so that he may be 
able both to preach with sound doctrine and to refute those who contradict it” (NRSV). The 
elders Titus will be appointing for service among the Cretan Believers must have a 
comprehensive understanding of pistou logou, the “trustworthy message” (NIV) or “faithful 
message” (HCSB), being of course the gospel. But even with this “word” being more focused 
around the good news, and the teachings of Yeshua and His Apostles, the Tanach Scriptures 
are certainly involved. 

The troublemakers were responsible for promoting various “Jewish myths” (v. 14), no 
doubt rooted within speculations based on Tanach figures, and so the new Cretan elders 
would need to direct the attention of the Believers back to understanding who the Messiah 
is, no doubt teaching about Him from the Scriptures of Israel (cf. 3:13). Guthrie indicates for 
us how “In a primitive community like Crete such authoritative doctrine was 
indispensable.”41 The job of a teaching elder can sometimes involve refuting false or errant 
teachings, and the verb elegchō here should most likely mean “to cross-examine, question, for 
the purpose of disproving or reproving, to censure, accuse” (LS).42 Looking at v. 9, Knight 
expresses his sentiment, “A positive outcome is always hoped for with regard to those being 

 
41 Guthrie, Pastoral Epistles, 199. 
42 LS, 249. 
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dealt with here,”43 but this may be more of his wishful thinking than the actual result of 
Titus appointing able leaders to deal with the problems in Crete. 

1:6-9 Titus 1:6-9 is rather short in comparison to 1 Timothy 3, because it has to be 
recognized that the leadership described and the qualifications listed, while certainly 
overlapping, are nevertheless reflective of the different ages and sizes of the Ephesian and 
Cretan assemblies. The Ephesian congregation(s) is older and further along in its spiritual 
development than the Cretan congregation(s). 1 Timothy 3 includes instructions on deacons, 
an indication that the Ephesian assembly was much larger and needed a wider variance of 
service positions; the Cretans simply need elders at the moment. The instructions Titus is 
given also do not include a word of warning about a new Believer becoming a leader (1 
Timothy 3:6, 10). This does not mean that Titus would choose young Believers as elders, but 
instead only confirms how the Cretan congregation did not need a large number of leaders 
selected like the Ephesians did. 

Whether we read Titus 1:6-9 or the larger instructions in 1 Timothy 3, leadership 
development in the Body of Messiah is not easy in any place, or in any time period. Those 
who are called to serve the assembly in a position of designated leadership must be of the 
highest ethical and moral caliber, they must have great patience and skill, and frequently 
they require some specific abilities in teaching from the Word of God. In his commentary on 
the Pastoral Epistles, Gary W. Demarest describes how having served a particular church for 
nineteen years, even with “the highest priority [given to] leadership development,” he is 
forced to observe “it took much longer than I anticipated to develop a new breed and style of 
leadership. Significant and lasting changes didn’t really develop until after five or six 
years.”44 He only details some of the general issues that he encountered in seeing a style of 
church leadership raised up, but noting that it does not matter whether a Christian 
assembly uses a form of “vestry, session, or board,”45 as the key is to have well-seasoned 
leaders with a temperament for service, discernment for various situations, and a 
realization that they need to be consciously emulating the Lord at all times.46 His main point 
of contention (commenting in 1984, no less!) with the contemporary evangelical Church is, 

“Many American businesses paid in the 1980s the high price of their neglect of 
research and development in the ‘60s and ‘70s. All too many churches are suffering from 
decades of pastoral ignorance of intentional, individual leadership development.”47 

A pastor like Demarest had one significant advantage: he served within an established 
Presbyterian denomination with an established theology and protocol going back to the 

 
43 Knight, 294. 
44 Demarest, 313. 
45 Ibid., 314. 
46 Ibid., Demarest goes on to emote as to how appalled he is at the kind of politicking that can take place in 

the contemporary church, and/or how careless some pastors are with the selection of their congregational 
officers. 

47 Ibid. 
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Sixteenth Century with John Knox. While he had to deal with the development of potential 
leaders in his ministry service, he did not have to deal with the development of key tenets of 
the faith. Today’s Messianic congregational leaders do. While we benefit from the great 
theological and congregational traditions of Judaism and Christianity (mostly 
Protestantism), because the Messianic movement is largely unestablished and is still first 
generation, seeing new leaders raised up is going to be a very difficult job, especially in the 
midst of much doctrinal development and debate. Many of today’s Messianic leaders have 
already served in some kind of Christian ministry, or have ministerial backgrounds in their 
families, and a few have Jewish Rabbis in their family background. This is often more of a help 
than not. The questions asked largely concern those numerous independent groups and 
fellowships which just seem to pop up out of nowhere, and whether the leadership of these 
assemblies really has a calling for spiritual leadership, or are simply people with a dynamic 
personality who are in charge. 
 

 
10 For there are many rebellious men, empty talkers and deceivers, especially 
those of the circumcision, 11 who must be silenced because they are upsetting 
whole families, teaching things they should not teach for the sake of sordid gain. 
 
1:10 Vs. 10-16 summarize much of what Titus will need to see corrected among the 

Messiah followers on the island of Crete, having been instigated by a particular group. Paul 
informs his friend, “For there are many who are insubordinate, empty talkers and 
deceivers, especially those of the circumcision party” (ESV). The present tense Eisin 
indicates that the presence of the troublemakers was a present reality for the Cretan 
Believers, and not just a warning of a potential problem. There were pollai [kai] anupotaktoi, 
“many rebellious people” (NRSV) or “insubordinate” (Moffat New Testament) persons who 
needed to be dealt with. They could have been similar to the opponents Timothy had to 
encounter in Ephesus (1 Timothy 1:3-11; 6:3-10; 2 Timothy 2:14-18), although to what degree 
they could be associated with those in Acts 11:2 and Galatians 2:12 can be debated. 

Generally speaking, it is easier to compare the troublemakers Titus will have to stop in 
Crete, with the description Yeshua gives of some scribes and Pharisees in Mark 7:1-23.48 
These were people who were more concerned with various teachings and traditions of 
human origin (v. 14), which actually took adherents away from the clear imperatives of 
God’s Law. One may also think of Paul’s previous assertion of fallen man in Romans 1:21-22, 
where he writes, “For even though they knew God, they did not honor Him as God or give 
thanks, but they became futile in their speculations, and their foolish heart was darkened. 
Professing to be wise, they became fools.” The Cretan troublemakers are “full of 
meaningless talk and deception” (TNIV), with Witherington observing, “They are deceived 

 
48 Stibbs, in NBCR, 1184. 
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