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witnessed in classical literature to the Septuagint to some of the works of Hellenistic 
Judaism.60 Those who deny genuine Pauline authorship think that these are clues which 
support their position of pseudonymity. Yet, some differences in vocabulary, as we have 
already stated, may simply be the result of changes in Paul’s environment with him 
traveling over a broad period time, or secretarial license. The fact that there is a Greek 
cultural environment to be reckoned with in some degree is unavoidable, specifically the 
quotation offered from the Sixth Century B.C.E. Cretan poet Epimenides (Titus 1:12). 

While his commentary is admittedly concerned with the rhetorical functions of the 
Pastoral Epistles (and also 1-3 John), Witherington is keen to remind us, “There was in fact a 
school of rhetoric right in Jerusalem during Paul’s day, and we need not doubt the fact that it 
affected the preaching of those who spoke in the synagogues where Greek was spoken, 
including in Jerusalem.”61 Sometimes, it is sad to have to remind today’s Messianics that the 
Jewish Mediterranean world did employ the Greek language in its daily routine and 
business, no different than how the North American Jewish world today employs the 
English language. We need not find ourselves interjecting any inappropriate and 
historically unsupportable linguistic prejudices into our examinations of the Pastoral 
Epistles. 

 
WHAT IS THE THEOLOGICAL MESSAGE  
OF THE PASTORAL EPISTLES? 

All three of the Pastoral Epistles are to be read as instructions to Timothy, Titus, and 
the assemblies of Believers they were responsible for. Some of the major themes of these 
letters concern the proper order of the assembly, something which has been appropriated 
and applied throughout a good deal of Christian history. Yet, as Fee properly informs us, “It 
is a mistaken notion to view Timothy or Titus as model pastors for a local church. The letters 
simply have no such intent. Although it is true that Timothy and Titus carry full apostolic 
authority, in both cases they are itinerants on special assignment...not as permanent 
resident pastors.”62 While Timothy and Titus are encouraged by Paul in their respective 
duties, the need to recognize their unique role as superintendent-type overseers, should be 
remembered. A person who serves in congregational ministry can surely be encouraged by 
reading the Pastoral Epistles, but only in the sense of reading correspondence to someone 
else with a greater scope of responsibilities. 

A significant feature, regarding any kind of congregational or supra-congregational 
ministry, is being made aware of problematic people or false teachers, who come in and stir 
up problems. Some kind of false teachers do feature within the instruction of 1&2 Timothy 
and Titus, and how they were to be opposed. But unlike some of Paul’s previous writings, 
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they do not feature as prominently. The only impression we see is that the opposition to 
problematic teachers involves “some” (1 Timothy 4:1; 5:15, 24; 6:10, 21; 2 Timothy 2:18). The 
way, that Paul thinks that any of these false teachers are to be properly opposed, is by 
emphasizing the proclamation of the good news and avoiding the fruitless debates and 
arguments they instigate (1 Timothy 1:3-7; 2 Timothy 2:14-19; 3:3-5; Titus 1:10-14). In 1 
Timothy 6:20, with Paul’s reference to “the opposing ideas of what is falsely called 
knowledge” (NIV), elements of a kind of proto- or pre-Gnosticism appear to be refuted. 

More importantly, the Pastoral Epistles are known for various “faithful” sayings (1 
Timothy 1:15; 3:9; 4:9; 2 Timothy 2:1; Titus 3:8), which were to encourage Timothy and 
Titus—and by extension us today—in various aspects of living a proper life for the Lord in 
His service. Frequently, young people who have just started out in ministry, or who are 
pursuing a theological education, or who have just been ordained as clergy—have found 
great solace in the Pastoral Epistles (even though older persons in ministry have surely been 
encouraged by these letters as well). Even with 1&2 Timothy and Titus written to different 
individuals almost two millennia ago, many can still derive their own assurance in a word 
like, “This command I entrust to you, Timothy, my son, in accordance with the prophecies 
previously made concerning you, that by them you fight the good fight” (1 Timothy 1:18). 
The same basic challenges are present today as they were when the Pastoral Epistles were 
originally composed. And, while it has frequently only been young men who have received a 
great deal of encouragement from 1&2 Timothy and Titus, the rise of evangelical 
egalitarianism has seen many young women in today’s Christian Church also appreciate 
these letters much more (discussed further). 

Those who tend to receive the most amount of spiritual insight from 1&2 Timothy and 
Titus understandably accept genuine Pauline authorship. They see an older Apostle Paul 
conveying his last words—very approving words—to two of his successors. Generally 
speaking, it has to be acknowledged that there are some ancient circumstances present that 
he informs Timothy and Titus about, but these things do not subtract from these two men 
staying firm in the service of ministry. 

Somewhat contrary to those who hold to Pauline authorship, Dunn’s view is, “what 
might be described as a greater accommodation with the norms and structures of 
contemporary society should be mentioned. It is not simply the readiness to accept the 
political structures of the day...It is, rather, the degree to which the contemporary ideal of 
good household order has become also a norm for the writer.”63 From this viewpoint, the 
Pastoral Epistles were written a generation or so after Paul’s death, in an effort to use 
previous Pauline teaching to mold the community of Believers as not being too socially 
radical. We should not be surprised then, that the most amount of theological discussion, 
debate, and inquiry has been focused around the different social institutions portrayed in 
these letters. 

 
63 Dunn, in NIB, 11:779. 
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1 Timothy 
In 1 Timothy, we see that Paul’s trusted associate has grown considerably since being 

first introduced in Acts 16:1ff. He has developed to the point of being able to be a teacher in 
his own right (1 Timothy 1:3, 18), prepared to refute false teaching (1 Timothy 1:3-7; 4:1-8; 
6:3-5, 20-21), and needs to enter into a season of service with significant personal 
confidence in the Lord. Timothy has been entrusted by Paul with the responsibility to see 
that the Ephesian congregation(s) grow properly with the right kind of leadership (1 
Timothy 2; 3:1-13; 5:17-25). 

Paul does warn Timothy about some kind of Jewish errors (1 Timothy 1:3-7), as well as 
asceticism (1 Timothy 4:1-5), which he considers to be of demonic origin. While some lay 
readers of 1 Timothy might be inclined to think that mainline Torah practices are criticized, 
Paul actually uses the Decalogue (1 Timothy 1:9-10) and the Shema (1 Timothy 2:5) within his 
instructions. Mounce poignantly describes, “The heresy does not appear to be mainstream 
Judaism: the opponents did not know the law (1 Tim 1:7), and there is no discussion of 
circumcision...and works per se...”64 

It is commonly thought that the Gnosticism later refuted in 1 John had started to make 
its inroads into the Ephesian assembly, although an under-developed or pre-Gnosticism—or 
general Gnostic tendencies—seem to be what is more the issue here. There is certainly some 
discussion in current examinations of 1 Timothy, reading this epistle against a proto- or pre-
Gnostic background, but probably not as much as is found in contemporary conversation 
with some other parts of the letter. It is safe to say that Paul’s warning or “prophecy” in Acts 
20:28-31 came true, and false teachers entered into the Ephesian congregation after him. 

While some commentators might use the term “heresy” to label the false teachings 
referenced by Paul in 1 Timothy, Mounce continues his own observations, warning that 
because the false teachings in Ephesus are so disjointed—“heresy” might be too strong a 
term. He states, “It is thus perhaps too much to call the teaching of the opponents a ‘heresy’ 
since that may incorrectly suggest a cohesiveness and clarity that was in fact missing.”65 The 
false teachings are something that are to be viewed as foolish babble (1 Timothy 1:4, 6), 
which will eventually implode in on themselves when proven to really have no spiritual 
substance. In Mounce’s estimation, “The opponents’ teaching was not developed Gnosticism 
and was much closer to the errors at Colossae and Corinth, mixed with portions of aberrant 
Judaism, speculative superstition, and possibly magic.”66 

One of the most fiercely debated passages in New Testament theology today is 1 
Timothy 2:8-15, which has caused all manner of articles and books to be produced.67 Related 
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to this would be how to apply 1 Timothy 3:10-11.68 It is strongly debated among today’s 
evangelical Christians whether these are to be viewed as universal instructions for the 
ekklēsia, or primarily as instructions for Timothy and the circumstances in Ephesus. 

 
Titus 
Paul does not really go into detail that much about the matters of organization in the 

Cretan congregation(s), perhaps because it was so young, but his letter to Titus would 
definitely regard ministry in a growing evangelistic field, with some significant cultural 
obstacles to be confronted. Titus was instructed by Paul to remain on Crete and perform 
some important work for him (Titus 1:5; 2:15; 3:12-13), but later wanted Titus to join him in 
Nicopolis (Titus 3:12). 

 
2 Timothy 
While classified among the Pastoral Epistles, 2 Timothy really does not have any 

significant instruction about the order of the ekklēsia. Instead, it is much easier to detect a 
distinct theme of suffering in 2 Timothy. Timothy is urged by Paul to guard the good news 
(2 Timothy 1:14) and to persevere (2 Timothy 3:14). Timothy should keep on declaring the 
Messiah (2 Timothy 4:2), and if necessary suffer for it (2 Timothy 1:8; 2:3). 

Quite notable to 2 Timothy is a strong commendation of the role of the Tanach or Old 
Testament Scriptures for Messiah followers (2 Timothy 3:15-16). A few of those who deny 
genuine Pauline authorship of the Pastorals do so because they think that elsewhere, the 
“real Paul” has a much lower view of Israel’s Scriptures. However, there are certainly 
Christian theological traditions (particularly Reformed churches), while appreciating the 
word “All Scripture is inspired by God...” (2 Timothy 3:16), find it to be in complete 
agreement with “the Law is holy, and the commandment is holy and righteous and good” 
(Romans 7:12). They do not see the writing of the Pastorals to be theologically indifferent in 
matters of the Old Testament to the agreed-upon genuine Pauline letters. 

 
In Christian theological discussions surrounding 1&2 Timothy and Titus today, much is 

understandably focused around the authorship issue. The position of most evangelical 
Christian interpreters is that the Pastoral Epistles are genuine products of the Apostle Paul, 
with some secretarial aid or liberties taken. The Pastoral Epistles, while the last letters Paul 
wrote, are to be regarded as authoritative for the Body of Messiah today. This does not mean 
that there are not issues to be dissected and considered more thoroughly. Simply because 
most of the interpreters we will consider in this commentary accept genuine Pauline 
authorship of 1&2 Timothy and Titus, does not all of a sudden mean that they all agree on 
how they should be interpreted—although there are many points that they, as well as 
today’s Messianics, should agree upon. 

 
68 Fee, 1 and 2 Timothy, Titus, 22. 
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To what extent was Paul concerned with the problem of false teachers and of some 
kind of “heresy”? While some think that there was no coherent “heresy,” and instead just a 
smattering of spiritually-useless banter, an interpreter like Guthrie has no problem using 
this description, although recognizing that such “heresy” was not comprehensive. In his 
reading of the Pastorals he thinks, “It can hardly be maintained that these [letters] point to a 
coherent and powerful heresy...The fact that only one matter of doctrinal importance [2 
Timothy 2:17ff] is mentioned, and even that only by way of illustrating godless chatter, does 
not lead us to suppose that the apostle took these teachers very seriously. His main concern 
was that Timothy and Titus should not waste time over them.”69 One of the challenges in 
reading the three letters together is, in fact, in thinking that they all address the same 
problems—which they do not. 1 Timothy might have the most amount of information seen 
regarding any false teaching in Ephesus, followed by Titus with some passing reference 
made to false teaching on Crete, with 2 Timothy only possessing some general warning that 
need not apply just to a specific proto- or pre-Gnostic problem. 

Another issue that sometimes readers struggle with are definite positive remarks made 
about the Tanach Scriptures (2 Timothy 3:15-17), and remarks which could be viewed as not 
being that positive (1 Timothy 1:7; Titus 1:14). We actually do not have to see any 
contradictory statements here at all, as Paul is commenting on a series of different 
circumstances. Guthrie observes, “it might be maintained that 2 Timothy 3:15-17 may 
reprove the rejection of the Old Testament Scriptures and Titus 1:14 and 1 Timothy 1:7 the 
allegorizing of Scripture. But this latter tendency was widely found in first-century Jewish 
speculation, while the former statement need have no reference at all to a tendency to reject 
Scripture.”70 When the Torah and Tanach are spoken about within these three different 
letters, their proper and improper usage within the community of Messiah followers is the 
actual issue—and not some repudiation of them as not having any value. 

There is certainly some discussion today about Christological statements made within 
the Pastoral Epistles (1 Timothy 2:5; 3:16; Titus 2:11-14), and specifically what they mean 
against some kind of background of Gnosticism. While to many modern Believers today, 
what needs to be defended the most is the fact that Yeshua the Messiah was God made 
manifest to us in the flesh and not a mere man or good teacher, 1 Timothy 2:5 asserts “there 
is one God; there is also one mediator between God and humankind, Christ Jesus, himself 
human” (NRSV). A docetic Christology would hold Yeshua to only be God, and not at all 
human, influenced by Gnostic dualism which held physical matter to be evil and only 
spiritual things to be good. A strong assertion that Yeshua the Messiah was incarnated as a 
human man would be necessary to emphasize, especially given what He has accomplished 
for sinners in being sacrificed as their atonement—contrasted against Him being some 
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apparition. Yeshua did not just appear as some bodiless spirit, unable to really interact with 
people. 

One notable development, that has occurred in examining the Christology of 1&2 
Timothy and Titus, has been the thought that these three letters portray what might be 
termed an “epiphany Christology,” as the term epiphaneia is seen multiple times (1 Timothy 
6:14; 2 Timothy 1:10; 4:1, 8; Titus 2:13). While one is naturally inclined to think of Yeshua’s 
epiphany in terms of His Second Coming, what is most important to be considered is the 
involvement of the Messiah in key salvation historical events. Towner summarizes that “the 
relationships are such: God’s grace ‘has appeared’ in the epiphany of his Son; it is being 
revealed in and through the church’s proclamation of the gospel; and it will be revealed 
finally and ultimately in the future epiphany of Christ.”71 Titus 2:13 and its reference to “the 
appearing of the glory of our great God and Savior, Messiah Yeshua,” is specially important 
to the concept of an epiphany Christology, further described by Towner to involve “the 
story of the elevated Christ, who in his divine past ‘appearance’ is Savior and in his future 
‘appearance’ is ‘the glory of our great God and Savior.’”72 Within such an epiphany 
Christology, Towner indicates how “OT allusions (Exod 19:5; Deut 7:6; 14:2; Eze 37:23) 
facilitate a...transfer of saving actions originally expected of YHWH to Jesus Christ 
himself.”73 Recognizing Yeshua the Messiah’s “appearance” in either past or future salvation 
history, is done so to not just associate Him as being some agent of God, but God Himself 
acting on behalf of His people, as both the Father and Son co-share the roles of being Lord 
and Savior as members of the Godhead. Yet obviously within such an epiphany Christology, 
an emphasis on Yeshua’s humanity would be required, given what He has accomplished or 
will accomplish on behalf of mortals. 

Conservative interpreters will agree on much in their examination of the Pastoral 
Epistles. When liberals enter into the fray, things get much more complicated. EDB states 
how in approaching these letters, “more liberal scholars found their views of church, 
society, and theology increasingly objectionable.”74 When liberal scholars find things that 
they disagree with in 1&2 Timothy and Titus, they naturally find it appealing to label these 
letters as “Deutero-Pauline,” and to either downplay, ignore, or outright disregard their 
instruction. 

As already stated, much attention is given to the Pastoral Epistles in today’s Christian 
theology—conservative or liberal—on the issue of women in ministry (1 Timothy 2:11-15; 
3:10-11). Witherington observes, 

“[F]or some scholars the real bête noire of the Pastoral Epistles is what is said about 
women in these letters, especially in 1 Timothy 2. Could the Paul who allowed women to 
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pray, prophesy, teach, be patrons and the like in his earlier letters really have said what he 
seems to be saying in 1 Timothy 2 and elsewhere in the Pastorals about the roles of women? 
Should we not see this material as a later attempt to give Pauline authority to the squelching 
of women who sought to serve in any sort of pastoral or teaching roles?”75 

There is a diverse array of interpretations present over what appears in most Bibles as 
“I do not allow a woman to teach or exercise authority over a man...” and “women will be 
preserved through the bearing of children” (1 Timothy 2:12, 14, NASU). Liberal interpreters 
who accept the existence of a list of Deutero-Pauline letters, who favor women as ordained 
pastors and teachers, will simply pit 1&2 Timothy and Titus and their instructions which 
appear to restrict females, against agreed-upon genuine Pauline letters that favor a wide 
degree of female involvement in spiritual leadership (i.e., Philippians 4:2-3; Romans 16:3-4). 
Perkins puts it this way: “the author exhibits concern over...women’s behavior...This policy 
appears to represent a fall back from the Pauline mission.”76 It is concluded that Paul 
thought women should serve in ministry, but his successors did not. 

Many of today’s prominent evangelical egalitarians believe in genuine Pauline 
authorship of 1&2 Timothy and Titus, and they recognize that we cannot ignore instructions 
that appear to be limiting of women in ministry. They have to ask whether restrictions seen 
in the Pastorals are location-specific to the First Century, or are to be taken as universal 
instructions for the ekklēsia. The fact that there are local circumstances addressed in the 
Pastoral Epistles can, in fact, be easily deduced from an English reading fairly easy. At the 
same time, alternative interpretations and translations of 1 Timothy 2:12, 14 have been 
offered, even though they are not widely known by many laypersons. An appreciation, for 
1&2 Timothy and Titus in their original settings, is the starting point for most of today’s 
conservative, evangelical Christians who believe that qualified women can be spiritual 
leaders every bit as much as men—and who want to hold the Pastoral Epistles in very high 
regard as supernaturally-inspired letters. 

Some of the instruction that is seen about females in 1&2 Timothy and Titus, which 
might seem overly conservative to some people today (i.e., Titus 2:1-8), can be understood a 
bit more easily when viewed within the framework of some drastic social changes occurring 
within the Roman Empire, from the time of Augustus Caesar (reigned 27 B.C.E.-19 C.E.) 
moving forward. These social changes saw the emergence of a “new woman,” as it were, as 
females started to have much more freedom and the ability to cast off previous limitations. 
Towner describes how the most significant effects of this occurred in the adoption of loose 
sexual morals by Roman women, frequently indicated by the kind of attire and grooming a 
woman adopted: 

“Characteristic of this movement was a throwing off of the dress code (apparel, 
adornment, hairstyles) that symbolized respectability, sexual modesty, and fidelity to one’s 
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husband. Equally characteristic was the desire of influential women to acquire for 
themselves and enjoy the freedoms, normally restricted to men, to explore multiple sexual 
liaisons in association with dinner parties and banquets. Pursuit of sexual freedom required 
remaining unencumbered with children, so the ancient discussions include references to 
the practices of contraception and abortion. What might appear less drastic were the desires 
of women to take active roles in public life, in legal contexts sometimes functioning as 
advocates; but in some cases this simply took the form of speaking up in the presence of 
men/husbands, offering opinions, teaching, and philosophizing. All of this represented a 
breach of the traditional codes of respectability endorsed by the status quo.”77 

Towner further goes on to note why Paul’s letters would have been opposed to much of 
this, remarking, “If the background proves sustainable, then...This would effectively 
associate Christianity with immorality in a way that would thoroughly discredit the 
gospel.”78 It is very true that Paul might have incurred some criticism from fellow Jews 
about issuing instruction on how women needed to be educated and taught (1 Timothy 2:11), 
but equally so the good Apostle was by no means going to let women follow some of the 
social trends of the day associated with gross sexual “liberation.” Consequently, even 
though many evangelical Christians who classify themselves as egalitarian have been 
accused of promoting liberal feminism, such claims are often just fear mongering 
statements. Most evangelical egalitarians want women and men to be encouraged to be all 
that they can be in the Lord, being instructed on how to be the best servants, leaders, 
teachers, wives, mothers, husbands, and fathers. While this might involve some women 
becoming ordained as spiritual leaders, placed in positions of authority where they might 
teach men—evangelical egalitarianism by no means equates to endorsing lesbian activities 
or abortion-on-demand,79 concurrent with some of the First Century social trends that were 
occurring in parallel to Paul’s, Timothy’s, and Titus’ ministry activities in the 
Mediterranean. 

 
HOW DO THE PASTORAL EPISTLES RELATE 
TO MESSIANIC BELIEVERS TODAY? 

Today’s Messianic movement is steadily improving in its understanding of various 
letters within the Pauline corpus, obviously including epistles like Romans, Galatians, or 
Ephesians—which all have themes regarding Israel, the Jewish people, and how Jewish and 

 
77 Towner, 48. 
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non-Jewish Believers are to be one in Messiah. In our quest to understand the Apostle Paul, 
how will our faith community approach the Pastoral Epistles? The way things largely stand 
right now, our collective understanding of the Pastoral Epistles is grossly under-developed. 
While Messianics frequently acknowledge that there are either background or translation 
issues that need to be accounted for in properly interpreting parts of Romans, Galatians, or 
Ephesians—the same is often not recognized for parts of 1&2 Timothy and Titus. This is 
quite serious, especially as various interpreters think that the opponents referenced by 
Paul, at least in 1 Timothy, are some kind of “Judaizers” (cf. 1 Timothy 1:3-11). A concern with 
the Torah in these letters, does necessitate some kind of Jewish element to be reckoned with, 
and Messianic Believers need to give the same degree of attention to the Pastoral Epistles 
just as they would to any of Paul’s other letters. 

Messianics who choose to actually read the Pastoral Epistles in any detail do often 
recognize that the false teachers encountered were likely of Jewish origin, but it is probably 
not stressed enough (no different than in Colossians)80 that aspects of the Torah were taken 
up into their false teaching. What Paul refutes is the false teaching or false emphasis, 
not the value of God’s commandments. Marshall & Towner point out, “it is therefore 
plausible that we have a group of Jewish Christians (and/or circumcised Gentiles) who were 
teaching the Jewish law and developing myths on its basis. Nevertheless, there is no specific 
attack on circumcision in the letter and no indication that there was a dependence on ‘works 
of the law’ for salvation.”81 They also make the important assertion of how “this can only be 
part of the story,”82 an indication of how any false teaching referred to or refuted in these 
letters was not entirely of Jewish origin. Towner further states that when all is taken 
together, we cannot “explain all” of the false teachings’ “features on a purely Jewish basis.”83 

There is a deficiency on many Messianics’ part to understand that the Jewish elements 
seen in the Pastoral Epistles were probably instigated by a kind of Gnosticized Judaism, 
already witnessed to a degree in Colossians.84 Ascetic practices such as avoiding both meats 
and marriage are refuted (1 Timothy 4:1-4). A common conclusion drawn from the false 
teaching refuted is that some Jews advocated strict adherence to ritual laws seen in the 
Torah, but disregarded the moral laws. Paul is thought to argue, contrary to this, that the 
ritual laws are not applicable for Believers, whereas the ethical and moral laws are.85 Ellis is 
right to indicate how Timothy and Titus were likely “increasingly endangered by a 
judaizing-gnostic countermission,”86 but what does this mean for a Messianic community 

 
80 Cf. Fee, 1 and 2 Timothy, Titus, pp 4-5, 9. 
Also consult the author’s commentary Colossians and Philemon for the Practical Messianic. 
81 Marshall & Towner, 44. 
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84 J.C. Beker, “Pastoral letters,” in George Buttrick, ed. et. al., The Interpreter’s Dictionary of the Bible, 4 vols. 
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that has a high view of God’s commandments in the Torah, and often considers a division 
between the so-called “ceremonial law” and “moral law” of the Torah to be artificial? 
Obviously, there is a need to carefully investigate passages that speak either of the Torah in 
general or of Torah practices (e.g., 1 Timothy 1:3-7, 19-20; 4:1-2; 6:20; 2 Timothy 4:3-4; Titus 
1:10-16). 

 
1 Timothy 
Many of today’s Messianic Believers, who just start reading 1 Timothy, frequently find 

themselves not really knowing what to do when they encounter some of the statements that 
Paul makes. What does Paul actually mean when he talks about various genealogies and 
myths (1 Timothy 1:4; 4:7)? Are these to be taken as derogatory remarks made about Jewish 
ancestry and various Jewish traditions? These statements are connected to a criticism of 
various persons who want to be Torah teachers (1 Timothy 1:7). Are these global remarks 
made to all people who desire to expound upon the Torah in Bible teaching in the post-
resurrection era (including scholars who write commentaries and teach on the Pentateuch), 
or statements made regarding some specific circumstances Timothy was facing in Ephesus? 

Most frequently Messianics often get caught without quite knowing what to do with 
Paul’s negative word about those “who forbid marriage and advocate abstaining from foods” 
(1 Timothy 4:3), thinking that he might have thought that those who follow a kosher diet are 
promoting something ungodly. It is often overlooked, though, that the false teaching in 
Ephesus also involved celibacy (1 Timothy 4:1-4), that the issue is likely the abstention from 
meat entirely and not certain kinds of meat, and that there might have even been an 
abstention from wine going on as well (cf. 1 Timothy 5:23). Mounce indicates how “Paul’s 
emphasis on the goodness of creation suggests that the opponents were teaching the 
evilness of creation (or at least some form of dualism).”87 

1 Timothy does depict a few Jewish-specific issues that could have deterred the 
Ephesian Believers that Timothy oversaw from accomplishing the imperatives of the gospel. 
But as already noted, the false teaching did not likely stem from mainline Judaism, but 
instead from some Torah practices caught up together with dualistic, proto- or pre-Gnostic 
trends. 

As far as it regards Paul’s instructions to Timothy about female teachers (1 Timothy 
2:11-15), today’s Messianic movement on the whole has adopted a rather standard, male-
centric interpretation—frequently considering these to be universal instructions. There is 
often little consideration for the role that female deacons (cf. 1 Timothy 3:11) have played in 
some Protestant denominations (for several centuries, in fact, in the Methodist Church). In 
some cases, staunch “patriarchal” interpretations are adopted of Paul’s words to Timothy, 
which would see females almost completely barred from playing any significant role in the 

 
87 Mounce, lxxii. 



INTRODUCTION 

- 35 - 

spiritual well being of the Body of Messiah beyond being mothers of children (discussed 
further). 

 
Titus 
Titus probably does not receive as much attention as it should in Messianic Bible 

reading, likely because there are some references that appear in Paul’s writing which are 
sometimes construed as being anti-Semitic. Paul warns Titus how “there are many 
rebellious men, empty talkers and deceivers, especially those of the circumcision” (Titus 
1:10), an indication that there may have been a circumcision/proselyte advocating party like 
that previously confronted in Galatia. Paul tells Titus to discount “Jewish myths and 
commandments of men who turn away from the truth” (Titus 1:14). Surely, Paul is not 
equating the Tanach Scriptures as being some kind of “myth,” nor is he referring to some 
mainline traditions of Judaism—but instead is criticizing a non-mainline style of Judaism 
here. Frequently, though, historical background is not kept in mind, as is a recognition that 
Titus is given information about some Crete-specific issues that could negatively affect the 
Believers. Mounce describes, “It appears that the problems arose from outside sources—
aberrant Judaism, Cretan culture—and not from within as was the case in Ephesus.”88 
Towner further states, 

“The teaching of opponents...is labeled deceptive and dangerous in exactly the same 
way that philosophers often categorized the manipulative words of clever orators who made 
their living off smooth public speaking or teaching in households. It was not uncommon for 
Jewish teachers to come under the influence of pagan culture and to become forceful 
teachers of secular values.”89 

Paul instructs Titus in the great significance of born again Believers possessing and 
promoting good works (Titus 2:11-3:8), which would be the last thing we would see 
referenced in his letter if Paul had actually made some “anti-Torah” remarks. On the 
contrary, in sending “Zenas the lawyer” (Titus 3:13) to Crete, it is possible that this man was 
a Diaspora Jew familiar with the ins-and-outs of Torah jurisprudence, or at least possessed 
the ability to ably communicate the benefits of God’s Law to those who were unfamiliar with 
it. Not only would this be useful in teaching relatively new and/or immature Cretan 
Believers the essentials of what the Lord expected of them in living an appropriate life, but 
it could counterbalance any false teachings that in some way hijacked some theological 
themes seen in the Torah. 

 
2 Timothy 
Because 2 Timothy is more of a personal than instructive epistle, today’s Messianics 

probably have fewer hurdles to overcome in reflecting upon it. The themes of suffering are 

 
88 Ibid., lxi. 
89 Towner, 40. 
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never pleasant to contemplate (2 Timothy 2:3), whether one is Messianic, an evangelical 
Christian, or a non-religious person thinking about injustice in today’s world. In making 
reference to Jannes and Jambres, 2 Timothy 3:8 includes information that is not seen in the 
Book of Exodus itself, but rather in extra-Biblical Jewish tradition (Targum Jonathan on 
Exodus 7:11). One of the most frequently quoted pieces from 2 Timothy by today’s 
Messianics concerns Paul’s high view of the Tanach or Old Testament, useful for 
consultation in all areas of one’s spiritual growth and maturation: 

“[A]nd that from childhood you have known the sacred writings which are able to give 
you the wisdom that leads to salvation through faith which is in Messiah Yeshua. All 
Scripture is inspired by God and profitable for teaching, for reproof, for correction, for 
training in righteousness” (2 Timothy 3:15-16). 

Even with the great need for today’s Messianic movement to significantly improve in 
its understanding of the Pastoral Epistles on the whole, there are many Messianic teachers I 
know who appreciate and strongly value the high Christological remarks that are made by 
these letters, and they have expounded upon them quite well. There are Messianic teachers 
(myself included, of course) who look forward for the day of “the appearing of the glory of 
our great God and Savior, Messiah Yeshua” (Titus 2:13), correctly recognizing how Yeshua is 
identified as God. Issues over the nature of Yeshua will probably always exist in the 
Messianic world, but there are plenty of Messianic teachers and leaders—regardless of what 
position they may take on some of the other subjects witnessed in the Pastorals—who will 
affirm Yeshua to be God incarnated as a human (cf. 1 Timothy 2:5). This is an essential 
subject on which we all must be agreed. 

The major issues of debate among today’s Messianic Believers, in examining 1&2 
Timothy and Titus, will concern the various social instructions witnessed. Are these 
instructions to be viewed as primarily regarding ancient circumstances for Timothy in 
Ephesus and Titus on Crete, or universal circumstances for the worldwide Body of Messiah 
for all time? With respect to many within our current generation, who serve the Lord in 
positions of Messianic congregational leadership or teaching, I personally have to consider 
some parts of our faith community’s approach to the Pastoral Epistles to be significantly 
under-developed in these areas. Not enough of today’s Messianic congregational leaders and 
teachers are familiar with current discussions and proposals in modern scholarship, 
because when issues and questions arise from 1&2 Timothy and Titus—extreme positions 
are often encountered. In too many cases, I have witnessed a very heavily Right-leaning 
evangelical—or just outright fundamentalist—view of the Pastoral Epistles adopted and/or 
repackaged by today’s Messianics. 

While some of the issues regarding Messianic interpretation and application of the 
Pastoral Epistles involve normal people just reading 1&2 Timothy and Titus in their English 
Bibles, and then drawing conclusions without considering any First Century Mediterranean 
background—congregational leaders and teachers are just as guilty of doing this, some of 
whom have been formally trained in theology and the Biblical languages, and who should 
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know better. Some statements made in these letters, which clearly concern a localized 
situation to Ephesus or Crete, have been inappropriately universalized—with a few 
Messianic leaders or teachers going beyond some of the most rigid fundamentalist Christian 
interpretations that one may find. A ministry like ours certainly and firmly stands against 
homosexual behavior as being acceptable in the Kingdom of God (1 Timothy 1:10), but there 
are issues seen in the Pastorals that have to be understood on their own terms for the 
ministry work that Timothy and Titus were given. If Paul has previously been favorable 
toward women in ministry service in some of his other letters, why do the reigns appear to 
be pulled back in these letters?90 

With so much discussion on the issue of women in ministry present in today’s 
evangelical Christianity—much of it directly focused on the Pastoral Epistles—it is 
surprising how unfamiliar some of today’s Messianic leaders and teachers are about it, 
especially when many of them do read a wide selection of current theological books and 
journals.91 I suppose they just ignore some of what they read? It is outright disturbing when 
various leaders do not want to be made aware of some current proposals. In a broad faith 
community where some teachers’ beliefs are epitomized by them throwing down a blank 
sheet of paper and exclaiming, “This is my theology!”, the contemporary discussion of 
women in ministry is absolutely appropriate to put on the table. While some Messianic 
teachers are familiar with this issue, and are open in principle to seeing females take on 
more responsibility in congregations and fellowships92—most Messianics who consider 
themselves egalitarians, or even minimalist complementarians, keep their views to 
themselves. I am not one of them, even though I do recognize the need for us to address 
this issue from the Scriptures, and not from our emotions. I am also rather unique, because I 
am a male advocate of an egalitarian perspective, and a majority of those who advocate for a 
greater involvement of females in the Messianic movement are themselves female. 

I have confidence that with studies like these on the Pastoral Epistles, and with many 
Messianic people realizing that much of the way women have been excluded from having a 
voice in our faith community is inappropriate, some progress will be made in this area. But, 
this progress—in at least being familiar with some of the proposals made in contemporary 

 
90 I should make the point to mention the fact that even though I attended Asbury Theological Seminary 

for my M.A. in Biblical Studies, which strongly supports women in ministry and the usage of a high degree of 
inclusive language, the same institution is also strongly known in the evangelical Christian world for opposing 
homosexuality. As it is Ethos Statement clearly states, 

“The Asbury community expects its witness to society today will include personal commitment against 
prevailing moral laxity by not participating in, advocating, supporting or condoning sexual relationships outside 
of marriage or homosexual practices, since these are contrary to Scripture and Christian tradition...” 
<http://asburyseminary.edu/about/ethos-statement>. 

91 Simply see Mounce, pp 94-102 for a long list of references on 1 Timothy 2:8-15, from a variety of 
perspectives. 

92 Cf. Ruth Fleischer, “Women Can be in Leadership,” in Dan Cohn-Sherbok, ed., Voices of Messianic Judaism 
(Baltimore: Lederer Books, 2001), pp 151-157. 
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scholarship—is likely to not go very fast in the short term. In almost all quarters of the 
Messianic movement, there is such a male-centric leadership and orientation that we will 
have to see some (severe) prejudices overcome,93 and that may only take place with the 
shifting of generations sometime between 2010-2025. 

With a generational shift coming to the Messianic movement, we definitely need to be 
considering the role that these three letters played in the spiritual development of ancient 
leaders like Timothy and Titus. With some of Messianic Judaism’s original pioneers passing 
away, and even some of the leaders of independent Messianic ministries aging—what is 
being done about their successors? What will the succeeding generation of Messianic 
congregational leaders and teachers be like? Have they been encouraged to be all they can be: in 
pursuing holiness, refining their abilities to communicate the truths of God’s Word, being 
familiar with the social and ethical controversies of the day, and acquiring a good education 
from a university or theological school with the skills to exegete the Biblical text with 
finesse? Or, is today’s generation of Messianic leaders so self-conscious and insecure that 
the next generation is likely to flounder in significant areas of spirituality, because the time 
and energy required to mentor young people was not invested (or even realized)?94 

When we consider 1&2 Timothy and Titus, what will the next generation of Messianic 
leaders look like? Will it be those who promote a bilateral ecclesiology, the ultimate aim of 
which is to separate out Jewish and non-Jewish Believers—not bringing us all together in 
mutual submission as the “one new humanity” (Ephesians 2:15; cf. 5:21) the Lord wants? Or, 
will we see a crop of leaders come forth who have the ability to make Jewish and non-Jewish 
Believers all feel welcome in Messianic congregations, with their unique spiritual needs 
being met, and people empowered to make a difference in the world? 

Could we actually see the main spiritual accomplishments of the next generation 
performed by various Timothies, Jewish Believers with some non-Jewish lineage as well, 
who understand the need to look out for the interests of all of God’s people, appropriating 
the positive virtues of Judaism? Will there be any Tituses, those who were closely associated 
with Jewish Believers, who have valued their friendship and tutelage, and who were also 

 
93 For an excellent summary as to some of the obstacles that egalitarians in the Messianic movement 

currently face, consult Pauline Kollontai, “Women as Leaders: Contemporary Perspectives on the Roles of 
Women in Messianic Judaism” in Women in Judaism: A Multidisciplinary Journal Vol. 6 No. 1 (2009), available 
for download online at <http://wjudaism.library.utoronto.ca/>. 

Just so we do not adopt an overly-pessimistic demeanor in how the issue of women in leadership is viewed 
in the Messianic movement, this article validly notes, “Compared to Orthodox Judaism, the range and diversity 
of roles which women can play in the Messianic community are much greater.” The real issue will be whether 
there will be Messianic congregations and fellowships able to adopt a relatively evangelical egalitarian style of 
leadership, where in principle a female could be the main leader. 

94 Indeed, one of the legitimate concerns that we should have is that the necessary time and energy in 
preparing the next generation was not invested because of an unbalanced amount of interest in the end-times, 
and the thought that there would not even be a “next generation” to see prepared for Messianic spiritual 
leadership. 
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able to contribute to the vitality of the ekklēsia via the positive virtues of their own cultural 
backgrounds (and probably also evangelical Christianity)? This need not imply that fully 
born Jews will not be in leadership—because I believe that many surely will—but we do 
need to be considering who will possess the right skillset and personal temperament and 
ideology to see that God’s Kingdom is fully restored. We will need future congregational leaders 
and teachers who will look out for the needs of the greater Body of Messiah in a rather 
diverse Messianic movement—than those who will be more interested in their own 
personal ethnic, cultural, and social interests, having a rather limited vision of God’s people. 
In addition to male leaders exceeding the leadership prerequisites and credentials of the 
previous generation—I absolutely believe that there will be qualified females found in 
leadership right beside them, who have been reared in an environment where all of God’s 
people have been encouraged to affirm that Army motto: be all that you can be (even 
though my youngest sister Maggie is currently [2010] an Navy ROTC student at the 
University of Oklahoma and the Navy motto is accelerate your life, which is also quite 
good and to the point). 

Paul’s letters to Timothy and Titus are often read with the intention to be encouraging 
to young men in ministry. I think we can make them relevant for not only all young people 
in full-time ministry or considering ministry—but all in today’s Messianic movement who 
need a jolt as to what lies ahead of us in the future. The time has arrived for us to take a good 
look at the Pastoral Epistles, interpreting them for their ancient circumstances, and 
applying them for a Messianic faith community with some big, positive changes in store for it 
on the horizon. 

 
On the technical side as you prepare to read this commentary on the Pastoral Epistles, note that I have 

purposefully refrained from overly using Hebraic terminology, other than the name “Yeshua the Messiah” for 
Jesus Christ, and on occasion “Torah” instead of Law, for the familiarity of most readers, and those who can 
be easily confused by unfamiliar words. The 1995 New American Standard, Updated Edition is the base 
English translation used in these studies, because of its literalness and widespread usage among many 
conservative evangelical Christians. Other major English versions I consult include the Revised Standard 
Version and New International Version. 

References to the Greek Apostolic Scriptures are from United Bible Societies’ 1998 Greek New Testament, 
Fourth Revised Edition, the same basic text as the Nestle-Aland Novum Testamentum Gracae, 27th Edition. If 
you have any competency in Greek, an excellent resource to employ in examining our text is the Nestle-Aland 
Greek-English New Testament, which includes the 27th Edition GNT and a parallel RSV. 

 
ABBREVIATED OUTLINE OF 1 TIMOTHY, 2 TIMOTHY, AND TITUS 

 
EPISTLE OF 1 TIMOTHY 
 

I. Greeting (1:1-2) 
II. Paul and Timothy (1:3-20) 
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a. Timothy’s task at Ephesus (1:3-11) 
b. Paul outlines his own experience of the gospel (1:12-17) 
c. Paul issues a charge to Timothy (1:18-20) 

III. Regulations for Worship and Order in the Assembly (2:1-4:6) 
a. The importance and scope of public prayer (2:1-8) 
b. Some issues regarding women in the assembly (2:9-15) 
c. Some qualifications for congregational officials (3:1-13) 
d. The character of the ekklēsia (3:14-16) 
e. Threats to the safety of the ekklēsia (4:1-16) 

IV. Discipline Within the Assembly (5:1-25) 
V. Miscellaneous Instructions (6:1-19) 

a. Concerning slaves and masters (6:1-2) 
b. Concerning false teachers (6:3-5) 
c. Concerning the perils of wealth (6:6-10) 
d. Concerning the aims of a man of God like Timothy (6:11-16) 
e. Concerning the wealthy (6:17-19) 

VI. Concluding Admonition to Timothy (6:20-21) 
 
EPISTLE TO TITUS 
 

I. Greeting (1:1-4) 
II. Qualifications of Congregational Officials (1:5-9) 
III. False Teachers and the Need to Refute Them (1:10-16) 
IV. Regulations for the Behavior of Messiah Followers (2:1-10) 

a. Older people (2:1-3) 
b. Younger people (2:4-8) 
c. Slaves (2:9-10) 

V. Doctrine for the Life of Messiah Followers (2:11-3:7) 
a. The educating power of grace (2:11-15) 
b. Believers is the community (3:1-2) 
c. The contrast between Messiah followers and pagans (3:3-7) 

i. Characteristics of paganism (3:3) 
ii. The power of salvation (3:4-7) 

VI. Closing Admonitions (3:8-11) 
a. Cultivate good works (3:8) 
b. Avoid false teachings (3:9-11) 

VII. Conclusion (3:12-15) 
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EPISTLE OF 2 TIMOTHY 
 
I.  Greetings (1:1-2) 
II.  Thanksgiving (1:3-5) 
III.  Encouragement from Experience (1:6-14) 

a. Timothy’s gift (1:6-10) 
b. Paul’s testimony (1:11-12) 
c. Timothy’s responsibility (1:13-14) 

IV.  Paul and His Associates (1:15-18) 
V.  Directions to Timothy (2:1-26) 

a. Timothy’s main task (2:1-2) 
b. Encouragements and exhortations (2:3-13) 
c. Advice on the treatment of false teachers (2:14-26) 

VI.  The Last Days (3:1-9) 
VII.  Further Exhortations to Timothy (3:10-17) 
VIII. Paul’s Farewell Messages (4:1-18) 

a. A final charge (4:1-5) 
b. Paul’s confession of faith (4:6-8) 
c. Some personal requests (4:9-13) 
d. A particular warning (4:14-15) 
e. Paul’s first defense (4:16-17) 
f. Paul’s assurance for the future (4:18) 

IX. Conclusion (4:19-22)95 
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