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PAUL AND HIS RELATIONSHIP TO TIMOTHY, AND to TITUS 
The main recipients of the Pastoral Epistles were Timothy and Titus, who served as 

two of Paul’s closest ministry associates. Any examination of these letters has to take into 
consideration who these individuals were first, before then considering their role in 
relation to the people for whom Timothy and Titus served as spiritual leaders. Guthrie notes 
for us how these letters are “semipersonal and perhaps semiecclesiastical” (ISBE).45 

 
Timothy 
Timothy (Grk. Timotheos) was considered to be a kind of “son” by the Apostle Paul (2 

Timothy 1:2; cf. Philippians 2:22). He was a native of Lystra, being the son of a Greek father 
and Jewish mother (Acts 16:1). From his youth, Timothy had a firm understanding of the 
Tanach Scriptures (2 Timothy 1:5; 3:15). Paul saw the need to circumcise him (Acts 16:3), 
likely because his Greek father had prohibited it while he was still alive, and because of his 
Jewish ancestry and of being a Believer in Yeshua—an uncircumcised Timothy could create 
some issues when testifying of the Messiah to Jewish non-Believers. 

Timothy accompanied Paul during much of his ministry, including evangelizing 
Macedonia and Achaia (Acts 17:14-15; 18:5), he was present in Ephesus (Acts 19:22), he 
traveled from Ephesus to Macedonia and Corinth (Acts 20:3), and later to Asia Minor (Acts 
20:1-6). Timothy was present with Paul during his Acts 28 imprisonment in Rome 
(Philemon 1; Colossians 1:1; Philippians 1:1). Timothy was a co-sender of six of Paul’s letters 
(2 Corinthians, Philippians, Colossians, 1&2 Thessalonians, Philemon). 

Paul and Timothy had a very close relationship as friends and brothers in the Lord. 
Paul commends Timothy at least once (Philippians 2:19-22), and near the end of his life 
specifically requests him to travel and meet him in Rome (2 Timothy 4:9, 21). According to 
Hebrews 13:23, Timothy was imprisoned himself at one point. Eusebius records that 
Timothy was considered to be the first bishop of Ephesus (Ecclesiastical History 3.4.5). 

Given the service that Paul and Timothy performed together in spreading the good 
news, it is not at all surprising to see that two pieces of correspondence which Paul wrote to 
Timothy made their way into a collection of his letters, to instruct later generations of 
Believers. Many have concluded that the role of 1&2 Timothy could easily have been to 
encourage a man who was timid by nature (cf. 2 Timothy 1:7), although Mounce thinks “The 
often-painted picture of Timothy as a weak, timid person is not supported by the evidence. 
He was Paul’s ‘first lieutenant,’ someone Paul felt comfortable sending into difficult 
situations.”46 Whether or not Paul was apprehensive about Timothy at this later point in his 
life, the letters of 1&2 Timothy would definitely have helped encourage Timothy—because 
sooner or later Paul would die and would no longer be there to offer his direct counsel. 

 
45 Donald Guthrie, “Pastoral Epistles,” in Geoffrey Bromiley, ed., International Standard Bible Encyclopedia, 4 

vols. (Grand Rapids: Eerdmans, 1988), 3:679. 
46 Mounce, lviii. 
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Titus 
Titus (Grk. Titos) was a Greek Believer who came to faith in Yeshua because of Paul 

(Titus 1:4), being one of his closest and most trusted ministry fellows, and one who served as 
his guide in the Mediterranean basin. Because of the close relationship that Paul and Titus 
had, various scholars do think that Paul saw much of his own personality in Titus, and 
helped mentor Titus as a kind of protégé. The significance and value of Titus to the First 
Century ekklēsia, especially as a non-Jewish Believer, is definitely seen in that a letter 
written to him has been preserved for all this time, being ultimately regarded as something 
transcribed by supernatural direction. 

Titus was present with Paul during his relief mission to Jerusalem (Galatians 2:1-3), 
and was accepted by the Jerusalem leaders as a fellow brother in Messiah Yeshua, without 
having to be circumcised as a proselyte to Judaism. Titus was probably the courier who 
delivered the Epistle of 1 Corinthians to Corinth (cf. 2 Corinthians 2:12-13), also having met 
Paul at Troas (2 Corinthians 7:6-7, 13-14), and later delivering 2 Corinthians (2 Corinthians 
8:23). Titus was among those who were given responsibility to help collect an offering for 
the Jerusalem Believers (2 Corinthians 8:6, 16-17). 

Following Paul’s first imprisonment in Acts 28, we can assume that he and Titus 
worked in Crete (Titus 1:5), where Titus was to stay on as Paul’s representative. Titus is 
acclaimed by Paul (Titus 1:4), indicating that between his visit with Paul to Jerusalem and 
the time Paul writes him, he had grown significantly in the Lord. Later, it is recorded that 
Titus went to Dalmatia to perform ministry service (2 Timothy 4:10). According to later 
Church tradition, Titus would become the bishop of Crete (Eusebius Ecclesiastical History 
3.4.5). It is sometimes thought that Titus was a little older than Timothy, but there is no way 
to know this for certain. 

Titus is the shortest of the Pastoral Epistles, but this by no means makes it just a piece 
of personal correspondence where we can see Paul’s appreciation of him. It does contain a 
record of some of the issues that the broad First Century Messianic movement was facing, 
and the challenges that those in leadership had in seeing them addressed. 

 
We accept the traditional view that 1&2 Timothy and Titus were genuine works of the 

Apostle Paul, composed or authorized by him via secretarial aid for the benefit of these two 
individuals, and the Believers in their immediate sphere of influence. Marshall & Towner, 
who do not accept prime Pauline authorship, nevertheless point out that their view does 
advocate that these letters were meant to help Timothy and Titus as real servants in 
ministry—and not Timothy and Titus in some kind of fictional service. They comment, “The 
letters were intended to give Pauline backing to Timothy and Titus and associated church 
leaders in their work of calling the congregations back from false teaching and practices. 
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They are examples not of pseudonymity but of allonymity.”47 Towner goes further in his 
conclusion, “the final authorial group might include Timothy and Titus themselves.”48 

 
WHERE WAS PAUL WHEN HE WROTE THeSe LETTERs? 

Because the Pastoral Epistles make up three different letters, it is probable that 1 
Timothy, 2 Timothy, and Titus were all written at three times in three different locations. 1 
Timothy and Titus give an overall tenor of Paul being at relative ease, whereas in 2 Timothy 
Paul is confined. 

 
1 Timothy 
The internal evidence from 1 Timothy states that Timothy was left by Paul in Ephesus 

(1 Timothy 1:3), and Paul did not know if he would return (1 Timothy 3:14-15), necessitating 
this letter. Paul specifically makes reference to his “departure for Macedonia” (1 Timothy 
1:3), and so 1 Timothy was most likely written from either Macedonia or adjacent to 
Macedonia or on the way to Macedonia. 

 
Titus 
Paul has left Titus on Crete to minister on his behalf, although in his letter he expects 

his particular service to conclude and for Titus to meet him in Nicopolis (Titus 3:12), 
pointing to Paul writing to Titus either from Nicopolis itself, or possibly Macedonia where 1 
Timothy was likely written. Some specific suggestions offered have been Epirus,49 although 
even Corinth has been offered as a possible place for Titus’ composition.50 These locations 
are located in Greece, as Paul has presumably traveled previously from Crete to Ephesus in 
Asia Minor to now the north of Greece. The letter Paul wrote to Titus could possibly have 
been delivered to him by Zenas and Apollos (Titus 3:13), who would be traveling southward. 

 
2 Timothy 
While Luke’s record in Acts 28:30 indicates that Paul was confined in a kind of house 

arrest in Rome for two years, where he had a degree of freedom, the record of 2 Timothy is 
that Paul languished like a common criminal (2 Timothy 1:16; 2:9)—something quite 
different. Paul’s desire to have Timothy bring him his cloak (2 Timothy 4:13) is a good 
indication that where he was confined was cold, or was going to get colder with a change of 
seasons. 

 
47 Marshall & Towner, 92. 
48 Towner, 87. 
49 A.M. Stibbs, “The Pastoral Epistles,” in D. Guthrie and J.A. Motyer, eds., The New Bible Commentary 

Revised (Grand Rapids: Eerdmans, 1970) , 1166. 
50 D. Edmond Hiebert, “Titus,” in Frank E. Gaebelein, ed. et. al., Expositor’s Bible Commentary (Grand 

Rapids: Zondervan, 1978), 11:423. 
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Concurrent with the historical record of both Peter and Paul being executed during the 
reign of Nero in Rome (Eusebius Ecclesiastical History 2.25.5), Paul may have ended up in 
Rome again, because of some kind of a vendetta by Alexander (1 Timothy 1:20; 2 Timothy 
4:14) or some other circumstance. In his letter, Paul expresses appreciation for Onesiphorus, 
who came to see him in Rome while in chains (1 Timothy 1:16-17). Paul’s ministry activities 
could have taken him back to Rome, and because of his faith in Yeshua, he found himself 
arrested and facing death for no particular crime other than his religious convictions. 

 
Our analysis of the Pastoral Epistles will stand by the traditional views that Paul 

wrote 1 Timothy in Macedonia, Titus either before or after Paul’s arrival in Nicopolis, 
and 2 Timothy from his imprisonment in Rome.51 
 
WHEN DID PAUL WRITE THeSe LETTERs? 

With the composition of 1&2 Timothy and Titus placed during a post-Acts 28 season of 
ministry, this would allow for these letters being written during some time between 62-67 
C.E. until Paul’s final imprisonment in Rome and execution. Those who deny genuine 
Pauline authorship often place the Pastorals’ composition somewhere in the 80s or 90s C.E., 
probably before the composition of Polycarp’s Letter to the Philippians (115-135 C.E.), 
although some who advocate pseudonymity have pushed the Pastorals out as far as 100-125 
C.E. 

Much of determining the dates of when 1&2 Timothy and Titus were written is 
dependent on the time of Paul’s execution, itself dated anywhere from 64-68 C.E. We do 
know from history that the Believers in Rome suffered great martyrdom in the mid-to-late 
60s C.E. The Roman historian Tacitus specifically records how “Nero had self-acknowledged 
Christians arrested. Then...large numbers of others were condemned...Their deaths were 
made farcical. Dressed in wild animals’ skins, they were torn to pieces by dogs, or crucified, 
or made into torches to be ignited after dark as substitutes for daylight...Despite their guilt 
as Christians, and the ruthless punishment it deserved, the victims were pitied” (Annals 
15.44).52 1 Clement 6:1, reflecting a generation after Paul, speaks of “To these men who spent 
their lives in the practice of holiness, there is to be added a great multitude of the elect, who, 
having through envy endured many indignities and tortures, furnished us with a most 
excellent example.”53 Whether Paul had to go to Rome to face charges against him, or he was 
simply there to minister to the Roman Believers and got caught up in Nero’s persecution—
that Paul would have died in the 60s seems certain. 

While these letters appear as 1&2 Timothy and Titus in canonical order, no agreement 
is present on whether they were written as 1&2 Timothy and Titus; 1 Timothy, Titus, and 2 

 
51 Liberals who deny Pauline authorship of the Pastorals sometimes propose Rome, Syria, Ephesus, or some 

unnamed location in Asia Minor as the location of their composition. 
52 Tacitus: The Annals of Imperial Rome, trans. Michael Grant (New York: Barnes & Noble, 1971), pp 365-366. 
53 BibleWorks 8.0: Schaff, Early Church Fathers. 
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Timothy; or Titus, and 1&2 Timothy. In the Second Century, they were often read in the 
order of Titus, 1 Timothy, and 2 Timothy.54 Obviously, we have to remember to view each of 
these letters as letters, and while they are commonly joined together as the Pastoral Epistles, 
not forget that they each reflect a different stage on the final leg of Paul’s ministry career. 

 
1 Timothy 
Assuming that Luke has not omitted some of Paul’s ministry activities from the Book of 

Acts, 1 Timothy would have been written after the events of Acts 28, with Paul released from 
confinement in Rome. By necessity, this would have been written after Paul’s three-year 
stay in Ephesus (Acts 19:10). 1 Timothy was probably written sometime between 63-65 C.E., 
at the same time as Titus, but could also have been written between 65-67 C.E., a bit closer to 
2 Timothy. We find the former to be more likely, with 1 Timothy written before, or just 
before, Titus. What can be deduced for certain is that 1 Timothy has more information and 
teaching in it than Titus. 

 
Titus 
Because there are no real pressing, personal circumstances facing Paul during his 

writing to Titus, we should place Titus being written sometime between 63-65 C.E., the 
same general timeframe of 1 Timothy. 

 
2 Timothy 
All of those who acknowledge genuine Pauline authorship of the Pastorals are agreed 

that 2 Timothy was the last of Paul’s letters written, making 2 Timothy written after Titus, 
even though 1&2 Timothy are placed before Titus in the collection of Paul’s letters. It is 
probable that 2 Timothy was written during the reign of Nero (66-67 C.E.), who enacted 
considerable persecution upon the Roman Believers. What is known for certain is that 
regardless of the circumstances that have brought Paul’s imprisonment about, Paul knows 
that his life was coming to an end (2 Timothy 4:6-8), unlike the circumstances of 
confinement during his Acts 28 time in Rome (cf. Philippians 1:19-25). 

At the time Paul writes Timothy from prison, we see that the Apostle was lonely, with 
various people having deserted him and his teachings. This includes “all” in Asia (2 Timothy 
1:15) and Demas (2 Timothy 4:10). Other individuals like Crescens, Titus, and Tychicus were 
away with other ministry duties (2 Timothy 4:10-12), with Trophimus being ill (2 Timothy 
4:20). Luke stayed with Paul (2 Timothy 4:11), and Timothy is asked to bring Paul some of 
his personal items (2 Timothy 4:13). It is likely that Timothy was able to visit Paul in Rome, 
but that he got arrested in the process, later being released (cf. Hebrews 13:23). 

 

 
54 Jerome D. Quinn, “Timothy and Titus, Epistles to,” in David Noel Freedman, ed., Anchor Bible Dictionary, 

6 vols. (New York: Doubleday, 1992), 6:564. 
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Following some previous commentaries (Fee, Knight, Mounce), we will be examining 
the Pastoral Epistles in a likely chronological order of: 1 Timothy, Titus, and 2 
Timothy.55 

 
WHO WAS THE TARGET AUDIENCE OF THeSe LETTERs? 

The Pastoral Epistles were three letters written to two of Paul’s ministry colleagues, 
Timothy and Titus, who were responsible for overseeing some fledgling congregations of 
new Believers. Along with Philemon, 1&2 Timothy and Titus make up the only letters in the 
Pauline corpus written to individuals. While 1&2 Timothy and Titus served as personal 
correspondence between Paul and these two men, they would have probably been read to 
other Believers after the individuals themselves had time to read them. While written to 
Timothy and Titus, these letters also surely affected the people they served. 

 
1 Timothy 
Paul has instructed Timothy to “remain on at Ephesus” (1 Timothy 1:3), implying that 

his letter is intended to influence the present circumstances among the Believers in 
Ephesus. While Paul’s previous letter of Ephesians itself was likely a circular epistle written 
to congregations in Asia Minor, given the manuscript evidence of Ephesians 1:1 lacking “in 
Ephesus” (cf. RSV), there are still some things that can be inferred from Paul’s warning of 
Ephesians 4:14, “we are no longer to be children, tossed here and there by waves and carried 
about by every wind of doctrine, by the trickery of men, by craftiness in deceitful 
scheming.” Likewise to be considered was Paul’s expectation, “from among your own selves 
men will arise, speaking perverse things, to draw away the disciples after them” (Acts 
20:30). And, Paul does contend that he “fought with wild beasts at Ephesus” (1 Corinthians 
15:32; cf. 16:9), which could be taken as a metaphorical reference to false teachers. 

If Paul’s expectation has come to pass, with false teachers flooding into Ephesus and 
Asia Minor, then it is logical to recognize that his encouragement to Timothy would also be 
passed on to those who were faithful to Paul’s instruction and the main imperatives of the 
gospel. It would also serve as a rebuke of those who had followed after any errant 
philosophy, which might not have been that dissimilar from what was witnessed in Colossae 
(itself only about a hundred miles east of Ephesus). According to Mounce, the false 
“teaching was loosely based on Jewish mythical reinterpretation of the law and its 
genealogies, with probably a strong influence of Hellenistic thought and possibly proto-
gnostic error. They had divorced doctrine from behavior, paving the way for licentiousness 
and greed. They had succumbed to the teaching of demons.”56 

 

 
55 Marshall & Towner, Witherington actually follow the order of Titus, 1 Timothy, and 2 Timothy in their 

commentaries. 
56 Mounce, lvii. 
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Titus 
The Apostle Paul writes to Titus on Crete, specifically informing him, “I left you in 

Crete, that you would set in order what remains and appoint elders in every city as I 
directed you” (Titus 1:5). Paul did visit Crete in Acts 27:7-13 on his journey to Rome, but this 
is different than what his visit to Crete with Titus must have entailed, proclaiming the good 
news and seeing some fellowships of Believers encouraged, with new ones established. 

During Paul’s voyage to Rome, with his ship having wintered at Phoenix (Acts 27:12) on 
Crete, he was probably able to make a few contacts among the small groups of Believers. 
Following his release, Paul and Titus could have gone back to Crete to now freely minister, 
where Titus had the best skillset to remain and assertively see the Cretan Believers mature 
and be more established. This would be especially needed, as D. Edmond Hiebert details, 
“The prevailing moral conditions in the [assemblies] were far from what they might be. 
Naturally prone to be lax and indifferent, the Christians were adversely influenced by the 
prevailing low moral standards in Crete.”57 

 
2 Timothy 
Because of the largely personal nature of 2 Timothy, not a huge amount of information 

about Timothy’s location is given, but is quite safe to assume that Timothy is still 
ministering in Ephesus. Paul writes that he has sent Tychicus to Ephesus (2 Timothy 4:12), 
presumably to relieve Timothy, so Timothy can then come to meet Paul in Rome (2 Timothy 
4:9, 21). There will be some kind of residual effect on the Believers in Ephesus and Asia 
Minor, hearing that Paul has written to Timothy. 

 
No Bible scholar or commentator has ever proposed a Hebrew or Aramaic origin for the 

Pastoral Epistles of 1&2 Timothy and Titus, even though a few Messianics may try to argue 
from opinion that the Apostolic Scriptures were all originally written in Hebrew. If 
anything, the Greek linguistic origins of these letters have only been confirmed over and 
over again—especially as computer analysis has been conducted to try to dissect the 
technicality of the terms employed. It is quite difficult to somehow argue that the letter to 
Titus, to a man who “was a Greek” (Galatians 2:3), would have been written in anything but 
Greek. Mounce describes how there are a very low amount of Semitic influences seen in the 
Pastoral Epistles,58 and that there are instead a variety of Latinisms present.59 Also to be 
recognized is how a resource like the 1991 UBSHNT preserves the Greek forms of Timotheos 
and Titos by employing Timotius and Titos. 

The language of the Pastoral Epistles is more-or-less consistent with what is seen in the 
broad Greek language tradition, with the vocabulary employed ranging from what is 

 
57 Hiebert, in EXP, 11:423. 
58 Mounce, c. 
59 Ibid., cix. 
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witnessed in classical literature to the Septuagint to some of the works of Hellenistic 
Judaism.60 Those who deny genuine Pauline authorship think that these are clues which 
support their position of pseudonymity. Yet, some differences in vocabulary, as we have 
already stated, may simply be the result of changes in Paul’s environment with him 
traveling over a broad period time, or secretarial license. The fact that there is a Greek 
cultural environment to be reckoned with in some degree is unavoidable, specifically the 
quotation offered from the Sixth Century B.C.E. Cretan poet Epimenides (Titus 1:12). 

While his commentary is admittedly concerned with the rhetorical functions of the 
Pastoral Epistles (and also 1-3 John), Witherington is keen to remind us, “There was in fact a 
school of rhetoric right in Jerusalem during Paul’s day, and we need not doubt the fact that it 
affected the preaching of those who spoke in the synagogues where Greek was spoken, 
including in Jerusalem.”61 Sometimes, it is sad to have to remind today’s Messianics that the 
Jewish Mediterranean world did employ the Greek language in its daily routine and 
business, no different than how the North American Jewish world today employs the 
English language. We need not find ourselves interjecting any inappropriate and 
historically unsupportable linguistic prejudices into our examinations of the Pastoral 
Epistles. 

 
WHAT IS THE THEOLOGICAL MESSAGE  
OF THE PASTORAL EPISTLES? 

All three of the Pastoral Epistles are to be read as instructions to Timothy, Titus, and 
the assemblies of Believers they were responsible for. Some of the major themes of these 
letters concern the proper order of the assembly, something which has been appropriated 
and applied throughout a good deal of Christian history. Yet, as Fee properly informs us, “It 
is a mistaken notion to view Timothy or Titus as model pastors for a local church. The letters 
simply have no such intent. Although it is true that Timothy and Titus carry full apostolic 
authority, in both cases they are itinerants on special assignment...not as permanent 
resident pastors.”62 While Timothy and Titus are encouraged by Paul in their respective 
duties, the need to recognize their unique role as superintendent-type overseers, should be 
remembered. A person who serves in congregational ministry can surely be encouraged by 
reading the Pastoral Epistles, but only in the sense of reading correspondence to someone 
else with a greater scope of responsibilities. 

A significant feature, regarding any kind of congregational or supra-congregational 
ministry, is being made aware of problematic people or false teachers, who come in and stir 
up problems. Some kind of false teachers do feature within the instruction of 1&2 Timothy 
and Titus, and how they were to be opposed. But unlike some of Paul’s previous writings, 

 
60 Quinn, “Timothy and Titus, Epistles to,” in ABD, 6:563. 
61 Witherington, 41. 
62 Fee, 1 and 2 Timothy, Titus, 21. 
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