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had been so bold as to accompany him were astounded by the power of God, and 
became faint with terror [deilia]” (2 Maccabees 3:24). 
 
For some reason or another, an ongoing lack of confidence is thought to have been a 

problem for Timothy. The Epistle of 2 Timothy depicts, at the most, a momentary downspell 
for him, perhaps resultant from his younger age (1 Timothy 4:12). Such a downspell could 
also include those like Paul, who notably includes himself in the “us” (hēmin) in v. 7, as he 
actually had far more things to worry about, being imprisoned and largely alone in Rome. 
Elsewhere in Paul’s writings, Timothy was a useful and rather competent associate, able to 
perform critical tasks like helping to resolve the Corinthian situation (1 Corinthian 16:10-11). 
Yeshua’s words are most keen to remember here: 

“But when He, the Spirit of truth, comes, He will guide you into all the truth; for He 
will not speak on His own initiative, but whatever He hears, He will speak; and He will 
disclose to you what is to come” (John 16:13). 
 

 
8 Therefore do not be ashamed of the testimony of our Lord or of me His prisoner, 
but join with me in suffering for the gospel according to the power of God, 9 who 
has saved us and called us with a holy calling, not according to our works, but 
according to His own purpose and grace which was granted us in Messiah Yeshua 
from all eternity, 10 but now has been revealed by the appearing of our Savior 
Messiah Yeshua, who abolished death and brought life and immortality to light 
through the gospel, 11 for which I was appointed a preacher and an apostle and a 
teacher. 
 
1:8 Paul’s current circumstances, being confined in chains, likely in a dreary dungeon 

or unsanitary holding area somewhere in Rome, would have been less than desirable. We 
should not be totally shocked as to wonder whether or not during all this, especially given 
some of the ministry pressures he faced in Ephesus, Timothy might have temporarily felt a 
bit embarrassed being associated with the Apostle. Paul highlights the significance of his 
imprisonment, directly instructing Timothy, “never be ashamed of bearing witness to our 
Lord, nor of me, his prisoner. Accept your share of the hardship that faithfulness to the 
gospel entails in the strength that God gives you” (Phillips New Testament). Fee indicates 
how “There is a stigma of being associated with a crucified Messiah (thus a state criminal) 
and his (political) prisoner,”31 but Timothy was to never be intimidated by anyone, or even 
his own thoughts, because of his association with the Lord Yeshua and a steadfast servant of 
His like Paul. 

Timothy needed to recognize the overarching dunamin Theou or “power of God” at 
work which was present, with Paul imprisoned, as there was more for him to keep in mind. 

 
31 Fee, 1 and 2 Timothy, Titus, 228. 
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Timothy has to look at the big picture of what the Lord is doing, and this might have been 
difficult not only for him—but probably also for any of us were we living at the time. When 
circumstances appear dire, one has to recognize the unique hand of God orchestrating 
His plan, and put away any doubting. While the Roman state has confined Paul, from Paul’s 
own point of view he is imprisoned for the Messiah Himself. This is the Messiah who has 
saved both Paul and Timothy from their sins, and for whom they should never be ashamed 
(Romans 1:16). Yeshua Himself taught, “For whoever is ashamed of Me and My words, the 
Son of Man will be ashamed of him when He comes in His glory, and the glory of the Father 
and of the holy angels” (Luke 9:26; cf. Mark 8:38). 

In the estimation of much of the world, which tends to look for immediate and fast 
results to one’s problems, the ministry of Yeshua did not offer such things and is not that 
appealing (1 Corinthians 1:23). While the personal salvation of the individual from sin is 
something that comes immediate, the corporate redemption of Israel and the grand 
redemption of the cosmos is something still yet to occur, and only in God’s perfect timing at 
that (cf. Romans 11:25-26). In the meantime, just as Yeshua Himself said “In the world you 
have tribulation...” (John 16:33), then Messiah followers should expect some degree of 
persecution. The Apostle Paul testifies to have experienced this (2 Corinthians 11:23-27; 
Ephesians 3:1; Philippians 1:12-14). Timothy himself needs to realize that as an authorized 
representative of Paul, and one of his successors, he too may have to join in bearing with 
evil as well (sugkakopatheō).32 Paul’s admonition in v. 8 apparently worked, because 
Timothy was faithful to the Lord, even when arrested (Hebrews 13:23). 

1:9 One cannot be ashamed of Yeshua the Messiah, and hardships that may need to be 
endured for Him, when the salvation He provides is kept in proper perspective. Paul 
exclaims how God “saved us and called us with a holy calling, not in virtue of our works but 
in virtue of his own purpose and the grace which he gave us in Christ Jesus ages ago” (RSV). 
The salvation, that is available in Yeshua the Son, is something that the Father purposed pro 
chronōn aiōniōn, “from all eternity” (NASU), “before the ages began” (NRSV/ESV), or “before 
the beginning of time” (NIV). Can any person who has experienced the goodness of 
redemption in the Messiah really be ashamed (v. 8), realizing the importance of how His 
arrival to be sacrificed for sinners was planned before the formation of this universe (cf. 
Ephesians 1:3-14; Revelation 13:8)? 

The importance of a Believer’s salvation is only highlighted by recognizing that it is ou 
kata ta erga hēmōn, “not according to our works” (cf. Ephesians 2:9). This is true whether 
such deeds are associated with the Torah of Moses, or just human activities in general, as 
Witherington confirms, “Here the contrast between grace and works refers not to works of 
the Mosaic law, but to human deeds more generally.”33 While works are expected by those 

 
32 “to partake in sufferings” (LS, 753). 
33 Witherington, 318. 
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who experience salvation (3:17), Marshall & Towner stress, “The force then is that, although 
God judges on the basis of deeds, he does not save on that basis.”34 

1:10 Paul continues to emphasize the salvation of God in Messiah Yeshua, especially in 
how His purpose “has now been revealed through the appearing of our Savior, Christ Jesus, 
who has destroyed death and has brought life and immortality to light through the gospel” 
(NIV). While epiphaneia is frequently used in the Pastoral Epistles to detail the future 
appearing of Yeshua the Messiah at His Second Coming (1 Timothy 6:14; 2 Timothy 4:1, 8; 
Titus 2:13), here it is used to describe His First Coming, which included His sacrifice for 
sinful humanity and His resurrection from the dead. So much of what is intended in 
salvation history finds its focus in the Messiah event, as phōtizō can mean “to enlighten 
spiritually, imbue with saving knowledge” (Thayer).35 The abolishment of death and realization 
of complete immortality, via the resurrection, are no longer just vague Tanach promises 
(i.e., Isaiah 26:19; Ezekiel 37:6; Daniel 12:2)36 with Yeshua having arrived. Marshall & 
Towner assert, “what Christ does is to reveal its existence and the possibility of sharing in 
it.”37 Towner further acknowledges, “the Christ-event brings the hope across the gulf from 
promise to fulfillment.”38 

Some readers are a little shocked by what is claimed in v. 10, especially when seeing 
that Yeshua “abolished death.” If this is to be understood in the sense of physical death 
being no more, then this is obviously a false statement, because people still die. Likewise, if 
when Yeshua asks, “everyone who lives and believes in Me will never die. Do you believe 
this?” (John 11:26; cf. 8:52), this is only speaking of physical death, this would also be a false 
statement as Messiah followers throughout history have surely died (and sometimes quite 
painfully at that). 

Obviously within the Holy Scriptures, “death” (Heb. mavet; Grk. thanatos) has a variety 
of connotations, ranging from the cessation of physical life processes to a condition of exile 
from the Creator caused by sin,39 which have to be determined by context. Principally, the 
life that one is to experience in Messiah Yeshua is found when the exile that sinners have 
experienced from God is over, with the guarantee of salvation culminating in the future 
resurrection of the body in the eschaton (Romans 8:23) and entry into His Kingdom on 
Earth. 

It is most imperative not to overlook how the verb katargeō, often rendered as 
“abolished” in v. 10, can mean “to cause someth. to lose its power or effectiveness, 

 
34 Marshall & Towner, 705. 
35 Thayer, 663. 
36 Please keep in mind that passages like Isaiah 26:19 and Ezekiel 37:6 are commonly viewed by liberal 

interpreters as not really pertaining to the resurrection of deceased individuals in the eschaton, but rather only 
the promise of a corporate restoration of Israel. 

37 Marshall & Towner, 708. 
38 Towner, 472. 
39 Peter Toon, “Death,” in NIDB, pp 263-264. 
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invalidate, make powerless” (BDAG).40 A translation such as “abolished” or “destroyed” for 
katargeō goes a little too far, whereas “making death of no effect” (LITV), “broken the power 
of death” (NEB), or possibly even “rendered death inoperative” (my translation), with the 
defeat of death in view, is much better. This is the thought of Hebrews 2:14, “that through 
death He might render powerless [katargeō] him who had the power of death, that is, the 
devil.” 

Marshall & Towner explain, “he has rendered powerless that which people fear most 
and from which they long to be saved,”41 as Yeshua’s resurrection should serve as 
confirmation that not only will there be a future resurrection of deceased saints (Romans 
6:9; 8:11; 1 Corinthians 15:20), but that death is ultimately something that He truly does have 
final dominion over (Revelation 1:18; cf. Isaiah 25:8). Towner adds how “a dominant theme 
in the eschatology of the early church...announces that God will ‘destroy’ or ‘render 
ineffective’ the things and enemies that belong to this crippled, sinful life and stand in 
opposition to his purposes.”42 The power and influence of death is surely something that has 
served as an enemy of every person ever born. 

While it is most important to acknowledge that death will not be finally defeated for 
Believers until the resurrection of the saints occurs and we enter into the Messianic Age, 
there is a failure in interpreting v. 10 if we look at life and death in entirely physical terms. 
Knight’s suggestion is, “The ‘life’ that is brought is not [mainly] physical but spiritual life, 
and ‘immortality’ itself speaks of life beyond physical death.”43 Mounce further states, “Paul 
may...be thinking of spiritual death, eternal separation from God. This is suggested by the 
following description of eternal life with God...which stands in contrast to death.”44 Eternal 
life begins at the moment of salvation, and not at the point of the future bodily resurrection, 
confirmed by the Lord Yeshua who said, “I came that they may have life, and have it 
abundantly” (John 10:10), a condition surely to be experienced now on Earth among born 
again Believers (John 5:24). What v. 10 communicates more than anything else, is that for 
those who have placed their trust in Yeshua, the force of death is most especially to be 
something regarded as an already defeated enemy—not to be feared—even though it 
currently remains a force to be reckoned with.45 

Elsewhere in Paul’s letters, it is clear that he expected immediately upon time of death 
to be welcomed into the presence of Yeshua (Philippians 1:23). He actually states “we are of 
good courage, I say, and prefer rather to be absent from the body46 and to be at home with 
the Lord” (2 Corinthians 5:8), affirming a condition where we will exist without a physical 

 
40 BDAG, 525. 
41 Marshall & Towner, 707. 
42 Towner, 471. 
43 Knight, 376. 
44 Mounce, 484. 
45 Cf. Guthrie, Pastoral Epistles, pp 142-143. 
46 Grk. ekdēmēsai ek tou sōmatos; lit. “out of home, out of the body.” 
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body in another dimension. Does the reality of a temporary disembodied afterlife, in Heaven 
for the Believer (4:18), at all negate the future reality of the resurrection—or for that matter 
make physical death a force ultimately not needing to be finally vanquished? Not at all. This 
is because it is only at the resurrection when all of God’s people, those who are deceased and 
those still living at the Second Coming, will be completely united together (1 Thessalonians 
4:17). It is only at the resurrection when the prophecies of Israel’s restoration and Yeshua’s 
Kingdom on Earth can be fully manifested and realized. While death is to be regarded as an 
already-defeated foe, and even with some small comfort that survivors may have by 
knowing that a deceased loved one is with the Lord in Heaven, the force of death brings with 
it a nastiness and bitterness that we all have to cope with. Bruce Milne is right to 
emphasize, 

“Death’s sting [1 Corinthians 15:55-56] is truly felt, no matter the circumstances or the 
degree of conviction with which Christians experience the passing of a loved one. The pain 
often goes very, very deep, and commonly the wound never fully heals. A conviction that 
the loved one is now ‘with the Lord’, while clearly a source of comfort, may do little even 
after the passage of time to counteract the numbing blow of the loss.”47 

Indeed, every Believer should eagerly look forward to the day of Yeshua’s return, when 
the force of death and the separation and loneliness it causes among families and good 
friends, will no longer be a menace! One should not be surprised why martyrs in Heaven are 
depicted as exclaiming, “How long, O Lord, holy and true, will You refrain from judging and 
avenging our blood on those who dwell on the earth?” (Revelation 6:10). Only at the Second 
Coming will the fallen world that slew them be finally subdued by the Supreme One.48 

1:11 In light of the great significance of Yeshua’s arrival on Earth, providing atonement 
for human sin, and being resurrected from the dead, Paul confidently declares to Timothy: 
“For this gospel I was appointed a herald and an apostle and a teacher” (NRSV).49 While 
there are multiple gifts and talents granted to Believers to be sure (1 Corinthians 12:5-7, 11), 
being a herald of the good news (kērux) comes with some serious responsibilities. The 
severity, of being such a herald, is not only the need to be able to verbally testify of the 
gospel via proper teaching and instruction, but if necessary the requirement to demonstrate 
the good news via actions like being imprisoned and suffering for the Lord (cf. Acts 16:30ff). 
Paul is presently doing this, and he admonishes Timothy not only to not be ashamed of the 
message and its implications, but that he is to expect to probably have to suffer himself for it 
(v. 8). 

How would being such a herald for Yeshua, giving of one’s life selflessly for the cause 
of the gospel, be viewed in light of the Ephesians who would hear of Paul’s predicament? 

 
47 Milne, 169. 
48 For more information on this, and related subjects, consult the author’s publications To Be Absent From 

the Body and Why Hell Must Be Eternal. 
49 The extended reading, as present in the Textus Receptus, has “and a teacher of the Gentiles” (KJV), likely 

to conform to 1 Timothy 2:7. 
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Witherington observes, “There were heralds who came forth from the temple of Artemis in 
Ephesus and made announcements, and one may assume that the same happened at the 
temple of the imperial cult in Ephesus as well. Perhaps the term used here and in 1 Timothy 
[2:7] is chosen to emphasize Paul’s countercultural role.”50 But unlike any pagan priests or 
messengers in Ephesus, who represented the gods or Caesar, it is only the Lord Yeshua who 
has final victory and freely provides true life and meaning for existence to people, by what 
He has accomplished (v. 10)! 
 

 
12 For this reason I also suffer these things, but I am not ashamed; for I know 
whom I have believed and I am convinced that He is able to guard what I have 
entrusted to Him until that day. 
 
1:12 When we consider the awesome power of the Lord Yeshua, rendering death 

inoperative (v. 10) and saving people from their sins (v. 9), we should most definitely 
identify with how Paul placed his complete and total confidence in Him. In v. 12 he informs 
Timothy, “That is why I am suffering as I am. Yet I am not ashamed, because I know whom I 
have believed, and am convinced that he is able to guard what I have entrusted to him for 
that day” (NIV). Here, the key term to be aware of is parathēkē, “anything entrusted to one, a 
deposit” (LS).51 A related term, parakatathēkē, “a deposit entrusted to one's care” (LS),52 is used 
by the Jewish philosopher Philo to describe the proper usage of one’s personal talents 
granted by God: 

“This is the praise of a virtuous man, who preserves the sacred deposit [parakatathēkē] 
of those things which he has received, the soul, the outward sense, speech, divine wisdom, 
human knowledge, in a pure and guileless manner, not for himself, but only for him who 
has trusted him” (Who Is the Heir of Divine Things? 129).53 

Parakatathēkē also appears in early Christian works, like those of Hermas, to 
emphasize the importance of how God will hold people accountable if they do not live up to 
what He has granted them in life: 

“They therefore that speak lies set the Lord at nought, and become robbers of the Lord, 
for they do not deliver up to Him the deposit [parakatathēkē] which they received. For they 
received of Him a spirit free from lies. This if they shall return a lying spirit, they have 
defiled the commandment of the Lord and have become robbers” (Hermas Mandate 3.2).54 

When reading v. 12, it is easy to ascertain that Paul has placed his complete confidence 
in the Lord, and is fully willing to suffer and die for the gospel if necessary. But what is it 

 
50 Witherington, 319. 
51 LS, 596. 
52 Ibid., 597. 
53 The Works of Philo: Complete and Unabridged, 287. 
54 BibleWorks 7.0: Lightfoot’s Apostolic Fathers in English. 
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that Paul is speaking of when he knows that He will “guard my deposit until that Day” 
(LITV)? What has Paul entrusted to God? His own life? Or the message of the gospel? Fee 
gives us the options: “it refers either to Paul’s life or his commitment to Christ and his 
gospel.”55 What Paul has entrusted is surely the reason why he is suffering. And, while 
incurring future rewards from the benefit of his work is important (4:8), the key for Paul is 
that the work of the good news continue. 

Some interpreters of v. 12 think that Paul has simply entrusted his own self or his soul 
to God, but there is not any strong support for this from the surrounding cotext, considering 
what he will charge Timothy with doing (vs. 13-14). Mounce advises that we be careful with 
trying to pinpoint an exact meaning of what Paul has entrusted to the Lord, commenting, 
“Paul does not limit what he means by deposit, so there is no reason to limit it to just one 
item. Paul’s deposit (singular) could be the sum total of all that Paul has entrusted to God, 
including his life, apostolic ministry, converts, etc.”56 

Seeing how he will immediately describe that Timothy has been given a deposit too, we 
are on good ground to conclude that the parathēkē is Paul’s ministry legacy and what he has 
done on behalf of the good news. Marshall & Towner confirm how “Paul’s statement 
provides a foundation for his injunction to Timothy: the God who has preserved the gospel 
during his own ministry will continue to do so for the future.”57 In the time that will follow, 
as Towner notes, “the mission that began with Paul (and is being handed on) will be 
complete”58 up until the Second Coming. What the Apostle Paul has actually entrusted to 
God is, in fact, all of the work and doctrinal development that he performed in his service to 
the gospel, and its implications for the “one new humanity” (Ephesians 2:15, NRSV/CJB) He 
has formed in Messiah Yeshua from the Jewish people and the nations. 

Paul is convinced that the time is now right for Him to commit his whole ministry 
legacy into God’s hands. It is something that will have to last eis ekeinēn tēn hēmeran, “until 
that day.” But rather than Paul expecting some kind of spiritual “interest” accruing for 
himself in a kind of Heavenly “bank account” with God, in total faith he just has to give over 
everything he has done to Him. What Paul has accomplished on the Lord’s behalf in 
spreading the good news, and in helping to mold first and second generation Believers in the 
Messiah Yeshua, it is now time to pass on to appropriate successors such as Timothy. The 
work of the Lord will not end until the day of the Messiah’s return. For a man like Paul, who 
worked very hard for the cause of Yeshua, it might have taken a great deal of faith to 
recognize that with him soon to be removed from the scene, many (unknown) others would 
have to continue on with what he did. 

If you were a man like the Apostle Paul, with as many abilities and the background and 
skills that he had (cf. Philippians 3:5-6), accomplishing much for the gospel, and your time 

 
55 Fee, 1 and 2 Timothy, Titus, 232. 
56 Mounce, 488. 
57 Marshall & Towner, 711. 
58 Towner, 476. 
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to die has come—it would be completely natural to be a little hesitant about departing. You 
may actually wish to continue on working for and serving the Lord, but alas, as you got 
older your body could simply not handle the strain any more (cf. 2 Corinthians 4:16). Will 
those who come after you be able to continue the work? Paul affirms to Timothy that he has 
entrusted it all to God, who has the power to see what he has done all the way to the 
culmination of the age. In Guthrie’s estimation, then, “The deposit in this case is likened to 
the talents which were committed to the different servants and Paul sees it as of paramount 
importance to be able to give a good account of his stewardship.”59 Suffice it to say, Paul’s 
work, and the work of all of Yeshua’s original Apostles, still has not ended. 
 

 
13 Retain the standard of sound words which you have heard from me, in the 
faith and love which are in Messiah Yeshua. 14 Guard, through the Holy Spirit 
who dwells in us, the treasure which has been entrusted to you. 
 
1:13 Timothy is definitely being primed to continue the work of the gospel that Paul has 

begun, with the Apostle soon to die. Paul directs him, “Follow the pattern of the sound 
words which you have heard from me, in the faith and love which are in Christ Jesus” (RSV). 
While hugiainontōn logōn or “healthy words” would surely serve as a contrast to any false 
teaching that Timothy would have to currently confront in Ephesus (1 Timothy 1:10; 6:3; 2 
Timothy 4:3; cf. Titus 1:9, 13; 2:1), the term that we should really take notice of is hupotupōsis, 
which can regard “a model prototype” (BDAG).60 This is commonly taken as meaning that 
from Paul’s having helped direct Timothy’s spiritual development, he has been given a basic 
outline or sketch of what the gospel and its essential  implications are. Yet, with Timothy 
being among Paul’s successors, he would have a degree of freedom in expressing and 
preaching the gospel, even though the main content of it that was composed was originally 
taught to him by Paul. 

The point taken is that Timothy would be able to use communication methods 
concurrent with his own personality and the unique needs and circumstances of the 
audiences he would teach. The gospel message would still obviously be the same, but there 
might need to be some creativity employed as it would go out further into the 
Mediterranean world. The close relationship that Paul and Timothy had, and Timothy 
witnessing how Paul reacted to various people and circumstances, would surely guide him 
as he would soon be alone. Mounce is entirely right to emphasize, though, “Any teaching 
that would fall outside Paul’s sketch would surely draw instant criticism from him (cf. Gal 
1:7),” and that “it should not be overemphasized.”61 Timothy will be allowed a breadth of 

 
59 Guthrie, Pastoral Epistles, 145. 
60 BDAG, 1042. 
61 Mounce, 489. 
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intuition in how he approaches future ministry, but he is by no means allowed to invent 
entirely new doctrines or beliefs. 

1:14 The Apostle Paul has surely done something important in having given Timothy 
“sound words” (v. 13), as he exhorts him, “Guard the good deposit that was entrusted to 
you—guard it with the help of the Holy Spirit who lives in us” (NIV). These words echo 
those which concluded his first epistle, “O Timothy, guard what has been entrusted to you, 
avoiding worldly and empty chatter and the opposing arguments of what is falsely called 
‘knowledge’” (1 Timothy 6:20). Timothy has been given the gospel as Paul has preached it, 
something to be regarded as a significant treasure deposited within him to be used for God’s 
glory. In the estimation of IVPBBC, “Jewish teachers felt that they were passing on a sacred 
deposit to their disciples, who were expected to pass it on to others in turn.”62 Timothy 
would have to have deep confidence in the Lord as he would move into the uncharted 
frontier of gospel ministry without Paul, in a similar way to how Moses’ successor Joshua 
continued from where his predecessor left off: 

“No man will be able to stand before you all the days of your life. Just as I have been with 
Moses, I will be with you; I will not fail you or forsake you...Only be strong and very 
courageous; be careful to do according to all the law which Moses My servant commanded 
you; do not turn from it to the right or to the left, so that you may have success wherever 
you go” (Joshua 1:5, 7). 
 

 
15 You are aware of the fact that all who are in Asia turned away from me, among 
whom are Phygelus and Hermogenes. 16 The Lord grant mercy to the house of 
Onesiphorus, for he often refreshed me and was not ashamed of my chains; 17 but 
when he was in Rome, he eagerly searched for me and found me—18 the Lord 
grant to him to find mercy from the Lord on that day—and you know very well 
what services he rendered at Ephesus. 
 
1:15 A significant side-effect of serving the Lord in the proclamation of the good news, 

and in training up Believers, is unfortunately going to be rejection. Timothy will face it; Paul 
has already faced it. In v. 15 he informs his friend, “You know that everyone in the province 
of Asia has deserted me, including Phygelus and Hermogenes” (NIV). The Asia being 
referred to, of course, is the Roman province located in modern-day Turkey, its capital 
being Ephesus. If Paul had returned to Ephesus and been arrested, or had been arrested in 
Nicopolis (Titus 3:12), or had been arrested in Rome—among the various possibilities—
many Believers in Asia could have heard about this, and took it as a sign that God had 
abandoned him. Very likely, those who deserted Paul’s message and teachings could have 
been stirred up by individuals like Phygelus and Hermogenes, who were either false 
teachers or some kind of troublemakers. The Second Century work Acts of Paul and Thecla 

 
62 Keener, IVPBBC, 625. 
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mentions Hermogenes as one who flattered Paul along with Demas (4:10), but was 
ultimately envious of him: 

“When Paul went up unto Iconium after he fled from Antioch, there journeyed with 
him Demas and Hermogenes the coppersmith, which were full of hypocrisy, and flattered 
Paul as though they loved him... But Demas and Hermogenes were envious, and stirred up 
their hypocrisy yet more, so that Demas said…” (2.1, 4).63 

According to this work, Hermogenes was apparently among those who had falsely 
taught that the resurrection had already occurred (2:18): 

“And Demas and Hermogenes said…we will teach thee of that resurrection which he 
asserteth, that it is already come to pass in the children which we have, and we rise again 
when we have come to the knowledge of the true God” (Acts of Paul and Thecla 3.5).64 

Most interpreters recognize “all who are in Asia turned away from me” as a deliberate 
exaggeration on the author’s behalf, but one that still communicates that many Asian 
Believers disregarded Paul’s instruction. Up until this point, these instructions could have 
included what was issued in the general Epistle of Ephesians, the Epistle to the Colossians, 
the letter to Philemon, and Paul’s first correspondence to Timothy. 

1:16 Even though many people in Asia Minor had abandoned Paul’s direction, and could 
have taken his imprisonment as a sign of disapproval from God, Onesiphorus was one who 
was not intimidated by Paul’s imprisoned circumstances. The Apostle testifies to Timothy, 
“May the Lord show mercy to the household of Onesiphorus, because he often refreshed me 
and was not ashamed of my chains” (NIV). Onesiphorus’ going to visit Paul and help him out 
during his time of trial, probably also bringing him food, was something that he greatly 
appreciated and doubtlessly thought of most frequently. Being the good Jew that he was, 
Paul asks that God show His great mercy to Onesiphorus, something deeply rooted in the 
Tanach with God showering people with blessings, provision, strength, and guidance 
(Genesis 27:28; 28:4; 43:14; Numbers 6:26; Ruth 1:9; 1 Samuel 1:17; 1 Chronicles 22:12). 

The record of the Second Century Acts of Paul and Thecla describes how Onesiphorus 
originally encountered Paul in Iconium, and how Paul was eagerly welcomed by him into 
his home and shown great hospitality: 

 
“And a certain man named Onesiphorus, when he heard that Paul was come to 
Iconium, went out with his children Simmias and Zeno and his wife Lectra to meet 
him, that he might receive him into his house: for Titus had told him what manner of 
man Paul was in appearance; for he had not seen him in the flesh, but only in the 
spirit. And he went by the king's highway that leadeth unto Lystra and stood 
expecting him, and looked upon them that came, according to the description of 
Titus. And he saw Paul coming, a man little of stature, thin-haired upon the head, 
crooked in the legs, of good state of body, with eyebrows joining, and nose 

 
63 BibleWorks 8.0: Apocryphal New Testament. 
64 Ibid. 
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somewhat hooked, full of grace: for sometimes he appeared like a man, and 
sometimes he had the face of an angel. And when Paul saw Onesiphorus he smiled, 
and Onesiphorus said: Hail, thou servant of the blessed God. And he said: Grace be 
with thee and with thine house. But Demas and Hermogenes were envious, and 
stirred up their hypocrisy yet more, so that Demas said: Are we not servants of the 
Blessed, that thou didst not salute us so? And Onesiphorus said: I see not in you any 
fruit of righteousness, but if ye be such, come ye also into my house and refresh 
yourselves. And when Paul entered into the house of Onesiphorus, there was great 
joy, and bowing of knees and breaking of bread, and the word of God concerning 
abstinence (or continence) and the resurrection” (2.2-5).65 
 
1:17 Paul tells Timothy that not only was Onesiphorus not ashamed to know that he was 

confined, but that “when he was in Rome, he searched hard for me until he found me” (NIV) 
or “he sought me out very zealously and found me” (NKJV). The city of Rome is mentioned 
by name here as the place where Paul was located, although other than Onesiphorus having 
to look high and low for him, we have to infer some things about where in Rome Paul would 
have been held. We do not get the impression here that Paul was confined in just any normal 
jail cell, but instead some remote, secure location. Witherington suggests that “he may be 
under military watch at the Campus Martius on the edge of Rome awaiting the resolution of 
the trial,” further noting, “It takes a hearty soul to seek someone out at a military camp who 
is being guarded by centurions or even the Praetorian Guard.”66 

The Apostle Paul meant a great deal to Onesiphorus, and so he would have wanted to 
help in any way that he could in providing a degree of companionship to Paul, praying with 
him, and feeding him. Onesiphorus, who we only see in 2 Timothy, certainly did not think 
that Paul was somehow a “total failure” in his work for the Lord. Towner observes, “Paul 
wore the chains on his hands, a mark of shame in society, as a badge of honor earned his 
solidarity with Jesus Christ and refusal to ‘be ashamed’ of the cross. Onesiphorus’s 
wholehearted solidarity with Paul in his circumstances demonstrated the same refusal to 
categorize imprisonment for the cause of Christ as a social stigma.”67 The material seen in 
vs. 15-17 is hardly of the kind that a pseudepigrapher would have manufactured, who should 
have wanted to present the Apostle Paul as perhaps a supra-human figure, as opposed to 
someone who has those who disassociate themselves from him, and him languishing in 
some unsavory part of Rome. 

1:18 It might seem a bit odd to some readers of v. 18, but there is actually discussion not 
only as to whether or not Onesiphorus had died at the time of 2 Timothy being written, but 
also whether or not Paul issues up some kind of “prayer” for the dead. Paul’s prayer on 
behalf of Onesiphorus in v. 18 seems pretty straightforward enough: “May the Lord grant 
that he will find mercy from the Lord on that day! You know very well in how many ways he 

 
65 Ibid. 
66 Witherington, 324. 
67 Towner, 483. 
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helped me in Ephesus” (NIV). Paul is most thankful for everything that Onesiphorus had 
done for him in both Ephesus and Rome, and naturally wants the Lord to bless him for it—
not only now, but also in the Kingdom to come. The different dimensions of “mercy,” which 
would include God’s material blessing on the redeemed at the commencement of the 
eschaton, are doubtlessly to be considered here. Onesiphorus had visited Paul in prison, and 
Yeshua says that those who visit prisoners will be among those who are granted significant 
favor in eternity (Matthew 25:34-40). 

No one can deny how traveling from Ephesus to Rome could have been dangerous, and 
how Onesiphorus having to search for Paul when arriving in Rome presented further 
challenges. At the end of the letter, Paul tells Timothy to “Greet...the household of 
Onesiphorus” (4:19). A much more simple, and less complicated way of looking at v. 18, is 
that the prayers Paul offers for Onesiphorus is that he has yet to return home. Still, Roman 
Catholic interpreters have tended to look at Onesiphorus as one who had died during his 
journey to see Paul, the greetings to be issued to his family as being a kind of condolence, 
and the prayer issued to somehow support the thought that he might be in Purgatory.68 It 
seems most inappropriate, in contrast, to base a doctrine of Purgatory on so vague a 
reference—as Paul’s prayers do not at all require Onesiphorus to be deceased. 
 
 
 
 
 

 
68 This is often usually coupled with 2 Maccabees 12:43-45, where some degree of prayer is offered up 

before God for the slain Jews, who had notably committed an offense. 
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