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learn from the Scriptures how to be effective soldiers in the fight against evil, then we 
cannot go wrong! 
 

 
11 But flee from these things, you man of God, and pursue righteousness, 
godliness, faith, love, perseverance and gentleness. 12 Fight the good fight of 
faith; take hold of the eternal life to which you were called, and you made the 
good confession in the presence of many witnesses. 
 
6:11 The last piece of Paul’s correspondence to Timothy includes some very 

encouraging words about Timothy standing firm in faith (vs. 11-14), a doxology exclaiming 
Yeshua the Messiah (vs. 13/15-16), and some final instruction concerning those in Ephesus 
(vs. 17-21). There are certainly connections to be seen between the closing words of 1 
Timothy 6:12-14 and 2 Timothy 4:6-8,58 although the latter are more reflective of the end of 
Paul’s life and how he has been faithful to the Lord in His service. 

Paul lauds his dear friend and colleague with an important commendation: “But as for 
you, man of God, shun all this; pursue righteousness, godliness, faith, love, endurance, 
gentleness” (NRSV). The important qualities that Timothy has to have are essentially the 
same as the fruit of the Spirit listed in Galatians 5:22, with him repelling the temptations of 
wealth and fame that the false teachers have desired. Timothy is designated as ō anthrōpe 
Theou or “O man of God” (ESV), which places him in a category along with previous such 
individuals (Heb. ish ha’Elohim), including: Moses (Deuteronomy 33:1; Joshua 14:6), Samuel 
(1 Samuel 9:6), Elijah (1 Kings 17:18), Elisha (2 Kings 4:7), and David (Nehemiah 12:24). 
Mounce notes, “Timothy is a man of God akin to the prophets of old with the authority to 
fight the false teachers of Ephesus.”59 In his second correspondence Paul will tell Timothy 
how Scripture is inspired, “so that the man of God [ho tou Theou anthrōpos] may be adequate, 
equipped for every good work” (2 Timothy 3:17). Also useful to keep in mind could be some 
of Philo’s thoughts: 

“[T]hose who are born of God are priests and prophets, who have not thought fit to mix 
themselves up in the constitutions of this world, and to become cosmopolites, but who 
having raised themselves above all the objects of the mere outward senses, have departed 
and fixed their views on that world which is perceptible only by the intellect, and have 
settled there, being inscribed in the state of incorruptible incorporeal ideas” (On the Giants 
61).60 

6:12 Timothy is to commit himself to a path which is most crucial, not only for the 
survival of the assembly, but the eternal condition of his own self: “Fight the good fight for 
the true faith. Hold tightly to the eternal life to which God has called you, which you have 

 
58 Cf. Mounce, pp 351-352 chart. 
59 Ibid., 353. 
60 The Works of Philo: Complete and Unabridged, pp 156-157. 
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confessed so well before many witnesses” (NLT). The clause which describes the fight of 
faith is actually different than what appears in 1:18, as agōnizou ton kalon agōna61 can 
obviously be rendered as “agonize the good agony” (EXP).62 While the life of faith is one 
which is a military fight to be certain, there is also athletic imagery employed in the Pastoral 
Epistles (2 Timothy 4:7) and other Pauline letters (2 Corinthians 9:24-27; Philippians 3:12-
14). The fight mentioned in v. 12 could just as well be a boxing match as it could be a military 
battle. The estimation of Marshall & Towner is, “On the whole the athletic metaphor seems 
to be required...in view of the allusion to the prize (v. 12b), but there are military 
overtones.”63 The severity with which a Believer needs to press forward in the competition 
of life is most serious, as would be described in the early Second Century by Clement: 

“We ought to know that he which contendeth in the corruptible contest, if he be found 
dealing corruptly with it, is first flogged, and then removed and driven out of the race 
course. What think ye? What shall be done to him that hath dealt corruptly with the contest 
of incorruption? For as concerning them that have not kept the seal, He saith, Their worm 
shall not die, and their fire shall not be quenched, and they shall be for a spectacle unto all flesh” (2 
Clement 7:4-6).64 

Timothy had possessed eternal life in Yeshua since he recognized Him as Savior, but as 
Timothy has progressed in his faith (cf. 4:16), he would have naturally been able to take 
advantage of more of the benefits of knowing the Lord and serving Him. Taking hold of 
eternal life here is more akin to “keep your grip on that life eternal” (Phillips New 
Testament) as he moves forward and continues. Fee’s thought is, “as is usual in such texts, 
there is an inherent tension between the ‘already’ and the ‘not-yet’ of the believer’s 
eschatological existence,”65 as Timothy certainly possesses eternal life and redemption, but 
has yet to fully experience it as the Messiah’s Kingdom on Earth has yet to arrive. 

To what event could Paul be referring when he speaks of Timothy making a “good 
confession”? This confession or homologia could have taken place at Timothy’s immersion 
right after he had been born again.66 Alternatively, this confession could have taken place 
when Timothy was affirmed as a leader in the assembly (4:14), and he made various 
commitments to serve the ekklēsia.67 While these are both appropriate options, Marshall & 
Towner simply conclude, “The content of the confession is not explained; the point is its 
binding character and the obligation of Timothy to remain faithful to it. There is no 
indication that it was anything more than a confession of Jesus Christ as Lord.”68 

 
61 “Run the great race...” (NEB); “Compete well for the faith” (New American Bible). 
62 Earle, in EXP, 11:386. 
63 Marshall & Towner, 659. 
64 BibleWorks 7.0: Lightfoot’s Apostolic Fathers in English. 
65 Fee, 1 and 2 Timothy, Titus, 150. 
66 Mounce, 356. 
67 Witherington, 293. 
68 Marshall & Towner, 661. 
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13 I charge you in the presence of God, who gives life to all things, and of Messiah 
Yeshua, who testified the good confession before Pontius Pilate, 14 that you keep 
the commandment without stain or reproach until the appearing of our Lord 
Yeshua the Messiah, 15 which He will bring about at the proper time—He who is 
the blessed and only Sovereign, the King of kings and Lord of lords, 16 who alone 
possesses immortality and dwells in unapproachable light, whom no man has 
seen or can see. To Him be honor and eternal dominion! Amen. 
 
6:13 The doxology that is seen in vs. 13-16 is inserted to continue to uplift Timothy in 

the midst of the difficult circumstances he has been facing in Ephesus. It is used to highlight 
the great significance of God and His majesty, and the smallness of mortals by comparison—
but still what He has accomplished for humanity via the work of His Son. Guthrie points 
out, “It has been suggested that this doxology may be reminiscent of a formula in use in 
synagogue worship because of its strong Jewish flavour.”69 In its opening assertion, “I 
charge you...” we see yet another usage of parangellō, where Timothy is actually “ordered” 
by Paul, no different than a general relaying commands to a valued subordinate officer. 

V. 13 claims a number of important things about the Father and the Son. God as 
Creator, of course, is the Source of all life,70 but is also the One who can “preserve alive” 
(LS),71 as one definition of zōogoneō indicates. Mounce describes, “The linear aspect of 
[zōogonountos], ‘who gives life,’ emphasizes the continuing presence of God as a witness.”72 
Such a provision of life could also be viewed in terms of God’s sustaining the universe 
(Ephesians 1:11, 23). 

Yeshua is said to have “made the good confession” before Pontius Pilate (John 18:34-37; 
19:11), asserting His authority. Marshall & Towner describe how references to Pontius Pilate 
“the Roman governor naturally became a stock part of the description of Jesus’ passion and 
were used to date it historically.”73 This is probably why “Who was crucified under Pontius 
Pilate and was buried” appears in the later Apostles’ Creed.74 Before their own deaths, in a 
similar way to how Yeshua testified of Himself before Pilate, so were the Apostles Peter and 
Paul able to testify of their faith to the authorities (1 Clement 5:4, 6). 

6:14 Being charged or ordered in the presence of Messiah Yeshua, Timothy is told by 
Paul “to keep the commandment unstained and free from reproach until the appearing of 
our Lord Jesus Christ” (RSV). What is this “commandment” or entolē considered to be? Is it 

 
69 Guthrie, Pastoral Epistles, 128. 
70 Nehemiah 9:6; Wisdom 16:13; Romans 4:17; 1 Corinthians 15:22, 45. 
71 LS, 345. 
72 Mounce, 357. 
73 Marshall & Towner, 663. 
74 Henry Bettenson and Chris Maunder, eds., Documents of the Christian Church (Oxford: Oxford University 

Press, 1999), 26. 
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the instruction of the Law of Moses? Is it the instruction of Yeshua? Could it simply be the 
instruction of vs. 11-12 previously specified?75 

It could very well be, as Towner notes, that “commandment” is to be understood along 
the lines of “mandate, order, commission,”76 with both the Moffat and Phillips New 
Testaments rendering entolē as “commission.” When Paul says that Timothy is to “keep” or 
“guard” such a commandment, the same verb tēreō notably appears in the Great Commission 
summary of Matthew 28:20, where Yeshua tells His Disciples to teach the nations “to 
observe [tēreō] all that I commanded you; and lo, I am with you always, even to the end of 
the age.” A Second Century observation on both v. 14 and Matthew 28:20 (and probably 
some other Apostolic teachings) is seen in 2 Clement 8:4: “Wherefore, brethren, if we shall 
have done the will of the Father and kept the flesh pure and guarded the commandments of 
the Lord, we shall receive life eternal.”77 

Nobody can dispute how God’s commandments are surely to be followed by Believers—
especially those in leadership like Timothy—as a means of upstanding holiness. But, 
“commandment” as it is employed in v. 14 is most likely the specific charge given to Timothy 
as an administrator/superintendent of the ekklēsia by Paul and his associates, and how he 
has a definite purpose to accomplish in Ephesus in seeing that the influence of the false 
teachers is completely neutralized. In following such a “commandment,” Timothy will be 
seeing that the will of the Lord is accomplished. Mounce excellently summarizes, 

“[T]he commandment is more general, encompassing Timothy’s commitment to Christ 
and his ministry, a commitment to preach the gospel that included righteousness, godliness, 
faith, love, endurance, and meekness in contrast to the opponents’ teachings, and a 
commitment that demanded perseverance until the Lord returned. The commandment 
includes more than any one part of the immediate context and in fact encompasses it all.”78 

Timothy would accomplish the sacred trust given to him to perform not only with the 
temperance of the Holy Spirit and love of the Messiah, but he would demonstrate a 
blamelessness to be compared to the high quality of various Torah-prescribed sacrifices 
(i.e., Leviticus 1:3, 10; 3:1, 6; 4:3, 23, 32; cf. Romans 12:1-2). 

Another question to be asked from v. 14 is whether or not Paul expected the appearing 
of the Messiah to occur in either his, or Timothy’s lifetime, as the preposition mechri can 
mean “gen. even to, as far as” (LS).79 All readers are agreed that Believers are to live their 
lives faithfully performing the Lord’s service expected of them, in anticipation of the Second 
Coming. We do know that among the different congregations addressed in the Pauline 

 
75 Cf. Towner & Marshall, pp 664-665; Towner, 414. 
76 Towner, 414. 
77 BibleWorks 7.0: Lightfoot’s Apostolic Fathers in English. 
78 Mounce, 359. 
79 LS, 507. 
Grk. Mechri tēs epiphaneias tou Kuriou hēmōn Iēsou Christou. 
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letters, in particular the assembly at Thessalonica,80 that many of the early Believers 
thought that the Second Coming would occur within the lifetime of the Apostles. Guthrie 
holds the opinion, “There is a distant forward look in this verse, which may mean that the 
appearing (epiphaneia) of Christ was no longer considered imminent,”81 in that as time 
moved ahead fewer and fewer of the First Century Believers thought that the Messiah would 
return in their lifetimes. I have personally held the position that while many of the early 
Believers thought that the Lord could return in their lifetimes, that Paul himself recognized 
how key events had to precede the Messiah’s return (i.e., 2 Thessalonians 2:3-5). 

While the parousia or coming of the Lord might not be imminent, what Believers do 
today will be undeniably affected by His arrival on Earth. All work in the Kingdom of God 
performed right now, steadily edges human civilization to the return of Yeshua. V. 14 
certainly would remind Timothy that his ministry service in Ephesus has much greater 
implications than just solving the problems of a group of Messiah followers in a city or 
district of the Roman Empire. What Timothy will do will have a resonating effect on salvation 
history. Slacking off is by no means something permissible. On the contrary, Believers, 
in whatever capacity of service to the Lord, are to remember how what they do has a long-
term significance as the Divine plan of God steadily takes form—culminating in the 
restoration of Israel and the epiphany of Yeshua. 

It is most important to recognize what the appearing or epiphaneia would have meant 
in terms of the First Century Roman Empire, not just because Yeshua will one day appear in 
the clouds and defeat His enemies. The term epiphaneia was employed within the Imperial 
Cult, described by Towner “for communicating the political-social-religious ideals of Rome.” 
He observes for us, “Its presence in Ephesus at the time is certain, and its influence reached 
to all levels of society. Paul’s use of epiphany language...forces a rethinking of common 
cultural categories as it tells God’s story...present[ing] a christology complement to the vivid 
counter-Imperial claims expressed in the striking multi-tiered description of God to 
come.”82 One might view Timothy’s work in Ephesus as something that will be directly 
responsible for defeating the world system and all of its false gods and false philosophies, 
which will be surely shown to be nothing when the Lord Yeshua appears. 

6:15 The main substance of the doxology closing 1 Timothy is witnessed in vs. 15-16, 
something which has already been described in part, earlier in 1:17.83 The Apostle Paul 
himself does not actually know when Yeshua will appear, as he can only say “this will be 
made manifest at the proper time” (RSV) or “in his own time” (NIV), kairois idiois. Yet while 
it may be true that only the Lord Himself knows the time of the Second Coming, Marshall & 
Towner make reference to how “one has the impression that the clause was created not to 
stress that the timing of the epiphany is in the hands of God but rather to provide an 

 
80 Consult the author’s commentary 1&2 Thessalonians for the Practical Messianic. 
81 Guthrie, Pastoral Epistles, 128; Against: Mounce, 360; Witherington, 295. 
82 Towner, pp 418-419. 
83 Cf. Mounce, 352 chart. 
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occasion for the remarkable description of God which now follows.”84 The attention of 
Timothy, the Ephesians who would also hear this, and certainly us today—should primarily 
be on what is to come and who is to return. Towner offers his point, “There is no reason to 
doubt that both Paul and Timothy could well have envisioned the event occurring in their 
lifetime. But even its delay was not a cause for disappointment, for the shape and timing of 
the entire project of faith are under God’s direction.”85 

The One described in v. 15b “is the blessed and only Sovereign, the King of kings and 
Lord of lords.” Is this referring to Yeshua the Messiah, or just God the Father? What kind of 
claims are being made of God here? Yeshua is specifically designated as King of Kings and 
Lord of Lords elsewhere (Revelation 17:14; 19:16; cf. Deuteronomy 10:17; Psalm 136:2-3). It 
would seem that once again (1:17) the language of the claims, or even the creedal statement 
being asserted, is so tightly packed together that it is difficult to separate out the Father and 
the Son. The Son is the One who has made the Father truly known to limited humanity (John 
1:18; cf. Job 42:1-6). 

6:16 The doxology ends with the declaration that God is One “who alone is immortal 
and who lives in unapproachable light, whom no one has seen or can see. To him be honor 
and might forever. Amen” (TNIV). What this attestation about God is intended to do 
(including both the Father and Son), more than anything else, is to reveal the mortality and 
sinfulness of fallen humanity—which is clearly hopeless without Him. Knight confirms, 
“Paul is reflecting the OT truth that God is so holy that sinful mankind cannot see God and 
live,”86 just as the Lord had told Moses, “You cannot see My face, for no man can see Me and 
live!” (Exodus 33:20).87 The Creator being depicted as unapproachable light, a consuming 
fire, or just sheer holiness is seen in the Tanach (Exodus 24:17; 1 Kings 8:11; Psalm 104:2), 
most notably depicted in the theophanies around the throne of God witnessed in Isaiah 6 
and Ezekiel 1. 

As important as the doxology of vs. 13-16 is for any Bible reader today, to what extent 
were vs. 13-15 really employed to speak against the paganism of Ephesus? Obviously, this 
doxology portrays human beings as quite small compared to an immortal and omniscient 
Creator God. Fee observes, “Ephesus was not only the haven of Artemis, but an early center 
of emperor worship as well. This doxology, therefore, is Paul’s parting shot that the God 
with whom the church has to do in the gospel of Christ is none other than the supreme Ruler 
of the universe, the Lord over all other lords.”88 The doxology of vs. 13-16 contain a strong 

 
84 Marshall & Towner, 666. 
85 Towner, 419. 
86 Knight, 270. 
87 The term Paul employs for “unapproachable” in v. 16, aprositos, is similarly used by Philo in describing 

Moses’ ascension of Mount Sinai: 
“[H]aving gone up into the loftiest and most sacred mountain in that district in accordance with the divine 

commands, a mountain which was very difficult of access [aprositos] and very hard to ascend” (On the Life of 
Moses 2.70; The Works of Philo: Complete and Unabridged, 497). 

88 Fee, 1 and 2 Timothy, Titus, 154. 
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subversive message: If the God of Israel is the blessed, sovereign, immortal King then this 
means that Caesar is not! 

One term that would have strikingly stood out against the Imperial Cult would have 
actually been athanasia or “immortality,” meaning non-dying. Marshall & Towner point out 
how athanasia “is not a description of God that is found in Hellenistic Judaism and has 
therefore been taken over from the language used of gods and emperors,” which for the 
purposes of v. 16 would mean “the emperor does not have it”89 because only the One True 
God is immortal. The Roman emperor was viewed as being a supreme figure, noted by 
Towner to possibly include “the victories of Augustus (Savior) that brought an end to the 
civil wars and introduced the pax Romana, with its benefits, to the Imperial provinces.”90 
The Creator God, however, has supreme control over the very universe itself, and as the 
Caesars will all die and be buried—He will continue in His everlasting reign. 

It is not unimportant that we realize that the “immortality” referenced in v. 16 is the 
without beginning and without end status that only an Eternal Creator can possess, being the 
One who lacks the natural or inherited capacity of having to experience death. Guthrie 
astutely comments, “The expression who alone is immortal does not deny it to any other, but 
brings out the uniqueness of the divine immorality in that God alone inherently possesses it, 
being himself the source of all life.”91 In terms of human beings made in God’s image 
(Genesis 1:27), the redeemed only receive a total immortality of body and consciousness 
together at the resurrection (1 Corinthians 15:53-54),92 but this does not mean that until this 
time human beings are compositionally indifferent from the animals (Psalm 8:5). Each of us 
possesses a mind and memories and higher intellectual functions which the animals do not 
have, and is required to exist in some capacity beyond the grave.93 Born again Believers 
already possess “eternal life” (John 5:24) even before the resurrection. 

Death for the Believer is described by Paul as being an absence from the body (2 
Corinthians 5:8) or a going to be with the Messiah (Philippians 1:23), implying an 
intermediate period of disembodiment in Heaven. The thought of Bruce Milne, in his book 
The Message of Heaven & Hell, is “Much is inherently finite, and that is ‘good’ if so appointed 
by God. Human beings, however, are uniquely appointed as divine ‘imagers’ and hence, if 
God so wills it, created immortal in reflection of one of the primary attributes of the 
Creator.”94 However, such a reflection of immortality—which lends strong support to a 
conscious, intermediate afterlife before the resurrection—by no means implies that human 

 
89 Marshall & Towner, 667; cf. Mounce, 362. 
90 Towner, 418. 
91 Guthrie, Pastoral Epistles, 129. 
92 “[T]he Christian hope is nothing less than participation in God’s unique self-generating life” (Towner, 

421). 
93 For some useful elaboration and comparison, consult William Hasker, “Minds and Bodies,” in 

Metaphysics: Constructing a World View (Downers Grove, IL: InterVarsity, 1983), pp 57-80. 
94 Bruce Milne, The Message of Heaven & Hell (Downers Grove, IL: InterVarsity, 2002), 67. 
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beings have the traits of omniscience and omnipresence that only the Lord God can have. At 
the very most, a reflection of immortality assures us that after death the consciousness of a 
person who lives on Earth survives in order for there to be an authentic resurrection of the 
same individual in the eschaton, and not a re-creation of some kind of duplicate.95 
 

 
17 Instruct those who are rich in this present world not to be conceited or to fix 
their hope on the uncertainty of riches, but on God, who richly supplies us with 
all things to enjoy. 18 Instruct them to do good, to be rich in good works, to be 
generous and ready to share, 19 storing up for themselves the treasure of a good 
foundation for the future, so that they may take hold of that which is life indeed. 
 
6:17 As Paul prepares to close his letter to Timothy, he once again mentions the 

spiritual problems frequently associated with wealth. Even if the majority of the First 
Century Believers were relatively poor, the early ekklēsia did include various wealthy 
people. Timothy is told, “Command those who are rich in this present world not to be 
arrogant nor to put their hope in wealth, which is so uncertain, but to put their hope in God, 
who richly provides us with everything for our enjoyment” (NIV). It is easy to detect some 
echoes of Proverbs 11:28, “He who trusts in his riches will fall, but the righteous will flourish 
like the green leaf.” Yeshua Himself taught of one who continues to store up personal riches, 
thinking that he has much to live off of and enjoy, but for whom death or retribution will 
come quickly (Luke 12:16-21). What Paul wants to see happen with the rich Believers in 
Ephesus is for them to use their assets for God’s purposes. Fee excellently describes, “The 
rich should therefore hold their possessions loosely, not placing their hope in them but 
being generous with them, using them for good works.”96 

6:18 We should be aware that Paul does not at all say that Timothy should tell the rich 
in Ephesus that being rich is wrong; what he should instruct them is “to use their money to 

 
95 In some parts of today’s Messianic movement, as well as much of liberal Christianity, a conscious 

intermediate state between death and resurrection is denied on the basis of it supposedly being derived from 
Platonic dualism. The problem with this is that in much classical thought, the human soul was believed to be 
trapped inside the prison of the body, eager for escape into the next world. This clearly runs contrary to the 
Biblical idea of the human body and physical Creation being good things with their own unique advantages to be 
enjoyed. Sometimes Platonic sentiments about the human soul were associated with ideas of reincarnation. 
(Consult N.T. Wright, The Resurrection of the Son of God [Minneapolis: Fortress Press, 2003], pp 44-45 for a 
discussion of this.) 

The Biblical emphasis is more on holism, with the eventual resurrection of the dead and inauguration of 
God’s Kingdom on Earth always to be in view. While popular preaching today tends to emphasize “going to 
Heaven” when a Believer dies, and can often under-emphasize the future resurrection and eschaton, claiming 
that the intermediate state is non-Biblical is an overreaction—ultimately making the human fashioned in God’s 
image not too different from dogs, cats, or apes. 

For more information on this, and related subjects, consult the author’s publications To Be Absent From the 
Body and Why Hell Must Be Eternal. 

96 Fee, 1 and 2 Timothy, Titus, 156. 
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do good. They should be rich in good works and generous to those in need, always being 
ready to share with others” (NLT). Wealth can often be associated with covetousness or 
even violence (Proverbs 23:2-4), Yeshua did say “How hard it is for those who are wealthy to 
enter the kingdom of God!” (Luke 18:24), and it is most difficult not to show the wealthy in 
one’s assembly some kind of special attention (James 2:1-4). Wealth, however, can also be 
used as a means of supporting and furthering the work of God, enabling the rich of means to 
actually be ploutein en ergois kalois or “rich in good works.” 

Concurrent with this, the Apostle John asks, “whoever has the world's goods, and sees 
his brother in need and closes his heart against him, how does the love of God abide in him?” 
(1 John 3:17). Yeshua issues the warning, “be on your guard against every form of greed” 
(Luke 12:15), but there is no Scriptural prohibition or discouragement at all from rich people 
being generous and philanthropic—especially if they are Believers. 

6:19 If the rich Believers in Ephesus can truly demonstrate generosity, then they are 
guaranteed an eternal reward for it: “In this way they will lay up treasure for themselves as 
a firm foundation for the coming age, so that they may take hold of the life that is truly life” 
(NIV). Paul’s words mirror those of the Lord Yeshua: “Do not store up for yourselves 
treasures on earth, where moth and rust destroy, and where thieves break in and steal. But 
store up for yourselves treasures in heaven, where neither moth nor rust destroys, and 
where thieves do not break in or steal; for where your treasure is, there your heart will be 
also” (Matthew 6:19-21). By employing what is often viewed as a source of self-improvement 
and/or self-pleasure, wealth can instead be used to help those in need in the Body of 
Messiah, and the wealthy will be able to truly understand tēs ontōs zōēs, or “life that is real” 
(HCSB). To a degree, they will be able to experience the life of the world to come, in a 
present world widely dominated by greed, hostile takeovers, embezzlement, hoarding, 
extortion, laundering, backroom dealings, and an entire plentitude of inappropriate uses of 
money. Simply consider what a rich person in ministry could do, not only equipped with 
large financial resources—but also the right temperament, training, and skills able to 
distribute funds and goods exactly where they need to go. 

All Believers, even those who are not abundantly wealthy but who do have material 
possessions, are to use them to God’s glory and for good works. Towner describes, “For the 
wealthy this must mean adopting a perspective on temporal material wealth that allows it to 
be seen as (1) an uncertain and undependable object of hope, and (2) an obligation to be 
discharged for the benefit of others.”97 Even if one does not have wealth, and has only a little 
more than a poor beggar or one who is down and out, then as A.M. Stibbs addresses, “to 
share one’s good things liberally with others is the way to put by for the future something 
more enduring than earthly riches, and thus to possess true life (Gk. zōē) rather than just to 
have in abundance the present earthly means of livelihood (Gk. bios).”98 The life that matters 

 
97 Towner, 429. 
98 Stibbs, in NBCR, 429. 



1 TIMOTHY 6 

- 253 - 

the most is the one which is experienced in the Messiah Yeshua and in following His 
example (Matthew 16:24-26; John 14:6; 17:3). 
 

 
20 O Timothy, guard what has been entrusted to you, avoiding worldly and empty 
chatter and the opposing arguments of what is falsely called “knowledge”—21 
which some have professed and thus gone astray from the faith. Grace be with 
you. 
 
6:20 The final two verses of 1 Timothy encapsulate much of the difficult job that Paul’s 

friend and disciple was having to perform in Ephesus. Paul encourages him with the word, 
“Timothy, guard what has been entrusted to you. Avoid the profane chatter and 
contradictions of what is falsely called knowledge” (NRSV). The parathēkē or “deposit” (LS)99 
that Timothy has been given, understood to be his “divine commission” (Phillips New 
Testament), is something that can only be guarded by him staying away from “the profane 
jargon and contradictions” (Moffat New Testament) of the false teachers. Witherington 
indicates how parathēkē “refers to something that has been entrusted to another for 
safekeeping, and that the trustee has a sacred duty to guard or protect.”100 Knight further 
describes, “It was used in the ancient world of high obligation of having in trust another 
person’s treasured possession, of keeping it safe, and of returning it as it was.”101 

The term parathēkē is notably used in the Septuagint rendering of Leviticus 6:2-4, 
which describes how someone may misuse a piqadon or “deposit” handed to him (cf. 2 
Maccabees 3:15; Philo Special Laws 4.30-38). Paul uses parathēkē in his final letter to reflect 
back on his life of service to the Lord, and how he has truly been accruing rewards in the 
Lord’s Kingdom (2 Timothy 1:12). Also not to be overlooked could be an important classical 
usage of parathēkē, appearing in Herodotus, where Alexander son of Amyntas, in the midst 
of the Persian Wars, speaks out, “Men of Athens...I trust to your honour for what I am about 
to tell you...” (Histories 9.45).102 

What has been entrusted with Timothy by the Lord? Obviously if you have been 
reading the Epistle of 1 Timothy through rather closely, then it should be fairly clear what 
the “deposit” is that he must guard with due diligence and care. Fee summarizes that what 
has been entrusted to Timothy is primarily “the task of resisting the false teachers, which in 
this letter includes keeping his own life pure (4:11-13; 5:22-23; 6:11-12), and of faithful 
proclamation and teaching of the truth (4:12-14; 6:2b; etc.).”103 And to this Witherington can 
only add, “Here the deposit surely is the gospel, both in its theological and ethical 

 
99 LS, 596. 
100 Witherington, 298. 
101 Knight, 276; cf. Towner, 430. 
102 Herodotus: The Histories, trans. Aubrey de Sélincourt (London: Penguin Books, 1954), 595. 
103 Fee, 1 and 2 Timothy, Titus, 161. 
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dimensions, the story of Jesus, but also its application as his followers seek to follow his 
example.”104 In the opening of his second correspondence, Paul will tell Timothy, “Retain the 
standard of sound words which you have heard from me, in the faith and love which are in 
Messiah Yeshua” (2 Timothy 1:13). 

The sacred trust that Timothy must watch is basically the same charge that any person 
in full-time ministry today must guard. Persons in full-time ministry, caring for the 
spiritual well being of the Body of Messiah, need to be most concerned that they do not lose 
sight of the unbelievable gravity that a position of leadership sometimes carries. As Paul had 
to tell Timothy, if he wanted to do his job in Ephesus right, there would have been some 
things he needed to stay away from. 

While Timothy was surely to oppose the influence of the false teachers and their ideas, 
he was to nevertheless “avoid” or “Turn away from” (NIV) all of the babble and worthless 
talk originating from them. Getting involved in discussions that were based in the false 
teachers’ myths and exaggerations (1:4) would not only take Timothy away from the key 
work in proclaiming the gospel and teaching from the Scriptures (4:13), but could also be 
quite demoralizing. Timothy was to not get involved with tēs pseudōnumou gnōseōs or their 
“so-called knowledge” (NLT).105 Perhaps influenced in a period still known to have Medieval 
alchemists, the KJV actually renders this with “oppositions of science.” 

To what degree the false teachers’ “knowledge” was actually associated with proto- or 
insipient-Gnosticism is something debated among interpreters. But what should not be 
debated is that it was a brand of false philosophy (cf. Colossians 2:1-10). As it concerns the 
term gnōsis, Marshall & Towner assert that “it can be assumed to be a term positively used 
by the opposition themselves,” noting the view that v. 20 could be referencing “Jewish 
lore.”106 Yet Paul says that whatever gnōsis the false teachers had was completely useless.107 

How many of us, whether in full-time ministry or in simple service to the Lord, do not 
make the effort that we need to in order to stay away from gossip, empty words, banter, 
bating, and false knowledge? This has become most difficult in the Information Age, not 
only with the Internet, but now with personal networking websites, Facebook, MySpace, 
blogging, and Twitter (not to mention new tools being developed). It is most easy for today’s 
Christians and even Messianic Believers to get involved in electronic discussions and fights. 
It is most challenging for them to realize how much time they can actually waste doing so, 

 
104 Witherington, 298. 
105 “the absurdities of so-called knowledge” (New American Bible). 
106 Marshall & Towner, 677. 
107 It may be worth noting that in warning Timothy to stay away from antitheseis or “contradictions” (RSV), 

that this is the title of a book written by the Second Century heretic Marcion. For some, this points to a rather 
late date for the composition of 1 Timothy, but for others is used as support for genuine Pauline authorship or 
authorship by an immediate Pauline successor. Interestingly enough, Mounce describes that “The occurrence of 
the word may account for the omission of the PE from Marcion’s canon” (Mounce, 372). 
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when more spiritually, intellectually, and even physically useful things (like exercise rather 
than sitting in front of a screen!) could have been done instead. 

6:21 As Paul closes his letter, he reminds Timothy of how serious it is that his actions 
help oppose the false teaching, because “by professing it some have missed the mark as 
regards the faith” (NRSV). The false teaching has directly caused apostasy, in various forms, 
and this should enable Timothy as a Spirit-filled and empowered Believer, to entreat the 
Lord as to how he should proceed in seeing that the false teaching is stopped. It is important 
that more people than just Timothy will be encountering this letter, witnessed in the 
salutation “Grace be with you,”108 with humōn being plural (cf. Colossians 4:18; 2 Timothy 
4:22; Titus 3:15). Timothy is the primary addressee, but Paul knows that the Ephesians at 
one point or another will hear this letter as well. While the primary duty of stopping the 
false teachers will be Timothy’s, there will need to be elders, deacons, and other Believers in 
Ephesus who stand up to take responsibility against it too. Timothy should not have to carry 
the workload by himself. 

Those who advocate pseudonymity of the Pastoral Epistles think that they have 
support for Paul not being the author, as v. 21 does not include the normal Pauline formula 
of “The grace of the Lord Yeshua...” This is not at all conclusive, though, as in 2 
Thessalonians 3:17-18 we see something similar to v. 21, and here the author claims to be 
Paul writing with his own hand, and not that of a secretary: “I, Paul, write this greeting with 
my own hand, and this is a distinguishing mark in every letter; this is the way I write. The 
grace of our Lord Yeshua the Messiah be with you all.” Perhaps the lack of a salutation 
extending grace is simply the result of secretarial license, but nothing is so significant so as 
to regard the letter’s author as a Pauline imitator. 

Indeed, as today’s Messianic Believers consider what 1 Timothy communicates, will we 
allow the grace of God to be with us? With discernment and wisdom, we need to stop any 
false teachers and influences which can deter us from the mission of declaring the good 
news, and seeing Yeshua exalted as supreme Lord in our lives. We need, with all diligence 
and commitment, to remain true to our Master and King, recognizing that whatever work 
we perform for Him will lead to His eventual return and the full establishment of His reign 
on Earth! 
 
 

 
108 “Grace (divine favor and blessing) be with you all! Amen (so be it)” (The Amplified Bible). 
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