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1 All who are under the yoke as slaves are to regard their own masters as worthy 
of all honor so that the name of God and our doctrine will not be spoken against. 2 
Those who have believers as their masters must not be disrespectful to them 
because they are brethren, but must serve them all the more, because those who 
partake of the benefit are believers and beloved. Teach and preach these 
principles. 
 
6:1 The interjection of vs. 1-2 into a letter which has primarily been written to Timothy, 

to help him sort out the influences of the false teaching in Ephesus, can seem a bit out of 
place. Why is there instruction delivered about slaves? Were slaves who were Believers 
affected by the false teaching too, or is this short direction given in response to an 
independent problem, not caused by the false teaching? In the view of I. Howard Marshall & 
Philip H. Towner, 

“There is nothing to indicate that the tensions were due to the false teaching attacked 
elsewhere in the PE. Rather it is probable that orthodox teaching about Christian freedom 
and oneness in Christ (Gal 3.28) was causing some slaves to move faster than the Christian 
or secular societies could cope with. Also there was always the possibility that slaves might 
develop a disdain for their masters...”1 

Towner also states, “the presence of heretical opposition within the community does 
not necessarily rule out Paul’s addressing unrelated problems of other sorts.”2 

Paul tells Timothy, “Let all who are under the yoke of slavery regard their masters as 
worthy of all honor, so that the name of God and the teaching may not be defamed” (RSV). 
Those slaves who were hupo zugon or “under the yoke” here in v. 1, would probably concern 
those slaves who were not treated very well by their non-believing owners. George W. 
Knight III explains, “Paul speaks specifically of slaves who are ‘under a yoke,’ i.e., those 
regarded as little more than oxen. Although the evidence is not conclusive, the construction, 

 
1 Marshall & Towner, 627. 
2 Towner, 380. 
Against: Dunn, in NIB, 11:823-824 who argues against any problem of slaves being present here, and 

simply thinks that the inclusion of slave instruction would have been expected in terms of ancient household 
codes. 
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and especially the context, incline one to this view.”3 Marshall & Towner further describe, 
“The phrase is a stock one for being under a tyrant or in a condition of slavery and brings 
out its burdensome character.”4 One ancient sentiment that could be considered comes from 
Plato, “Rather than have the state tolerate the yoke of slavery and be ruled by unworthy 
hands, it may be absolutely necessary to allow it to be destroyed, or abandon it by going into 
exile” (Laws 770e).5 Referring to the power of the Roman Empire, Josephus observed, “for 
them that have once fallen under the power of the Romans, and have now submitted to them 
for so many long years, to pretend to shake off that yoke afterward, was the work of such as 
had a mind to die miserably” (Wars of the Jews 5.365).6 

Also not to be overlooked in v. 1 is that there is a special term employed for “master” 
here, different from the more common kurios or “lord.” A despotēs is “one who has legal 
control and authority over persons, such as subjects or slaves” (BDAG).7 

The difficulty with considering v. 1 is not that slaves whose owners are non-Believers 
are to demonstrate respect to them, a respect reflective of their faith in Yeshua. The 
difficulty is that slaves are to demonstrate timē or “honor” to them, the same term employed 
previously to describe material or financial support of elders (5:17). To a degree, the duties 
and actions, that slaves were expected to perform for their owners, were to be reckoned to 
them as a kind of material honor. As Messiah followers, even if owned by harsh masters, 
slaves were not to be derelict in their duties. Of course, slaves in the First Century Roman 
Empire had a variety of duties to perform, from being household servants to working in 
agricultural production to managing their master’s estate. Many ancient slaves were well 
educated, and did have a considerable degree of freedom in being able to know the inner 
workings of their master’s holdings. Then again, many slaves were just laborers to some 
degree or another, and were resentful of their owners because of some abuse. 

It is worth recognizing that the Apostle Paul has already delivered some previous 
instruction to the Believers in this region of Asia Minor, on how the ekklēsia was to approach 
the issue of slavery (Ephesians 6:5-9; Colossians 3:22-4:1; Philemon). By addressing the 
issue, does Paul at all uphold the institution of slavery as something to be practiced by 
Messiah followers? Or, is Paul working within the social setting and realities of the First 
Century? Too frequently readers can forget that Paul encouraged slaves to accept release 
when the opportunity was available (1 Corinthians 7:21), and for a slave like Onesimus, at 
least, his owner Philemon was encouraged to release him (Philemon 10-21). Slaves in the 
First Century Body of Messiah were noted to be the equals of their owners (Galatians 3:28), 
but the early Messianic community was not a radical movement designed to completely 
overturn all ancient social institutions in one fell swoop. 

 
3 Knight, 244. 
4 Marshall & Towner, 629. 
5 Plato, Laws, pp 203-204. 
6 The Works of Josephus: Complete and Unabridged, 715. 
7 BDAG, 220. 
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With there being a contingent of slaves in Ephesus who were Messiah followers, not all 
slaves were going to be owned by masters who shared their religious convictions. Paul did 
not want such slaves’ behavior or work to reflect poorly on the faith, asserting how he did 
not want to see “God's name and His teaching...blasphemed [blasphēmeō]” (HCSB), should 
such slaves incur rebuke. This has echoes of Isaiah 52:5 (LXX) in it: “Thus saith the Lord, on 
account of you my name is continually blasphemed among the Gentiles” (LXE; cf. Romans 
2:24). William D. Mounce observes here, “Slaves are to respect their masters not because 
slavery is a proper institution or because Paul supposedly has no social conscience. Rather, 
the success of the gospel is more significant than the lot of any one individual, and therefore 
slaves should behave in a way that does not bring reproach on the gospel.”8 

6:2 While respect on the part of slaves for masters who were non-Believers would be 
important, Paul is just as insistent that slaves who were owned by fellow Believers were also 
not to be lax in their work. Slaves who were not productive people could reflect badly on the 
character of Messiah followers to the wider ancient world. Slaves who were Believers, and 
who made some considerable effort to disobey or disregard their owners who were 
Believers, would certainly not help the faith community. Paul instructs, “Those who have 
believers as their masters must not be disrespectful to them because they are brethren.” 

There is actually some discussion as to what v. 2b really means, which in the NRSV 
reads with, “since those who benefit by their service are believers and beloved.” Who 
benefits from whose service? Some think it is the slaves who benefit from their masters, and 
others think it is the masters who benefit from their slaves. Donald Guthrie simply 
concludes, “perhaps the ambiguity was intentional to remind both masters and slaves that 
the benefit which would acrue if both were ‘faithful and beloved’ was mutual.”9 

The way that slaveowners would partake of “the benefit” (NASU) needs to be 
recognized here, as Paul seeks to challenge some of the social norms of his day. Mounce 
observes for us, “It is difficult for someone in a society in which there is no slavery to 
understand the tension that must have existed between two believers when one owned the 
other and how the internal contradiction must have chafed against the slave’s conscience 
and faith.”10 Were believing slaves owned by believing owners to work harder? What would 
have been the point of this? Should not believing slaves be shown more leniency and 
favoritism in their duties, by a believing owner? 

One important way for us to look at v. 2 would be from the perspective of ancient 
benefaction, given the usage of euergesia. Towner describes how “In the cultural context, the 
‘good deed’ (euergesia) was an act of benefaction done normally by a person of some means 
and influence (the benefactor) for someone who was socially inferior, for which in return he 
would receive honor in the form of public recognition of some sort...[I]f the term’s likely 
meaning of ‘benefaction’ is acknowledged, then we have to contend with the more 

 
8 Mounce, 327. 
9 Guthrie, Pastoral Epistles, 122. 
10 Mounce, 328. 
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surprising possibility that Paul depicted socially inferior slaves as benefactors of their 
socially superior masters.”11 Seneca makes reference to various ancient social 
responsibilities, which included “the duties of giving, receiving, and returning a benefit” 
(On Benefits 3.18-20).12 While Paul may very well have the ancient idea of benefaction in 
mind in v. 2, what he does with it is along the lines of what Yeshua the Messiah taught: 

“And He said to them, ‘The kings of the Gentiles lord it over them; and those who have 
authority over them are called “Benefactors.” But it is not this way with you, but the one 
who is the greatest among you must become like the youngest, and the leader like the 
servant. For who is greater, the one who reclines at the table or the one who serves? Is it not 
the one who reclines at the table? But I am among you as the one who serves’” (Luke 22:25-
27). 

Slaves who were Believers were to serve their owners in the same way in which the 
Lord Yeshua served His Disciples. To Ben Witherington III this means, Paul “is suggesting 
that the slaves should set their Christian masters an example of proper Christian respect 
and behavior.”13 Towner also states, “the instruction...encourages critical assessment of 
traditional assumptions and values that shape the institutions, by placing human household 
relationships under the Lordship of Christ and redefining things such as honor and 
benefaction with agapē and service.”14 So, contrary to the slaveowner serving as the 
benefactor of the slaves they owned by providing them with housing and food, slaves, who 
would work harder as a result of their faith, would demonstrate to their believing owners 
that they—the slaves—are actually the benefactors. The thrust of Titus 2:9-10 should also be 
acknowledged here: 

“Urge bondslaves to be subject to their own masters in everything, to be well-pleasing, 
not argumentative, not pilfering, but showing all good faith so that they will adorn the 
doctrine of God our Savior in every respect.” 

The end result, of believing slaveowners realizing that they are the beneficiaries of the 
hard work and dedication of their believing slaves, should have been a complete 
reevaluation of the whole institution of slavery. Regarding Onesimus, Paul would write 
Philemon to view him “no longer as a slave, but more than a slave, a beloved brother, 
especially to me, but how much more to you, both in the flesh and in the Lord” (Philemon 
16). 

How likely was it for believing slaveowners to release their believing slaves, or to some 
degree reciprocate the hard work and dedication their believing slaves had shown them? 
Believing masters, regardless of if their slaves were Believers or not, were to treat their 
slaves well (Ephesians 6:9). The issue of manumitting slaves in the First Century would be 
contingent on the economic or educational status of each individual slave, and to what 

 
11 Towner, 386. 
12 Seneca: On Benefits, trans. Aubrey Stewart (Hard Press, 2006), 13. 
13 Witherington, 279. 
14 Towner, 389. 
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degree the slave was truly reliant on his owner’s protection and care. Towner indicates, “A 
first-century slave’s hope of obtaining freedom was more than a dream, and the realistic 
possibility of obtaining freedom served to motivate the slave to excel in service.”15 Yet at the 
same time, ABD summarizes how among many First Century slaves, they “carried out 
sensitive and highly responsible social functions; slaves could own property (including 
other slaves!)...and...the majority of urban and domestic slaves could legitimately anticipate 
being emancipated by the age of 30.”16 

When looking at vs. 1-2, it is important that we be conscious of how the slavery of the 
First Century Roman Empire is not the plantation slavery of the Eighteenth and Nineteenth 
Century American South and Caribbean.17 The slaves that Paul is likely addressing in vs. 1-2 
are those who are largely household servants, “bolted” so to speak, to a particular family. 
The estimates of how many slaves were in the Roman Empire at the time do vary, with 
estimates ranging from as many as one-third to one-half of the population; the point taken 
is that many slaves were Believers, as well as slave owners. And as Mounce tells us, 
“Although slavery in any form is heinous, the slavery of Paul’s day had many startling 
differences from that practiced in America. In Paul’s day it was not racially based but 
resulted from war, poverty, and other social circumstances. It was not unusual to find 
people voluntarily submitting to slavery in exchange for economic security.”18 Paul’s words 
about slavery do not endorse the practice, but he does recognize it as a social reality that 
needed to be transformed, from the inside out, by the power of the gospel. It was Timothy’s 
job to “Teach and urge these duties” (RSV), and some significant changes to the institution 
would no doubt occur as the Spirit moved on Believers’ hearts. 
 

 
3 If anyone advocates a different doctrine and does not agree with sound words, 
those of our Lord Yeshua the Messiah, and with the doctrine conforming to 
godliness, 4 he is conceited and understands nothing; but he has a morbid interest 
in controversial questions and disputes about words, out of which arise envy, 
strife, abusive language, evil suspicions, 5 and constant friction between men of 
depraved mind and deprived of the truth, who suppose that godliness is a means 
of gain. 
 
6:3 Vs. 3-10 contain Paul’s last bit of commentary in this letter, about the false teachers 

who have exerted an improper influence on the Believers in Ephesus (1:3-11), having 
promoted “false doctrines” (NIV).19 The Apostle is insistent on who to watch out for: “If 

 
15 Ibid., 379. 
16 S. Scott Barchy, “Slavery (Greco-Roman),” in ABD, 6:66. 
17 Cf. Mounce, pp 339-331 who discusses the historical abuses of some of these passages. 
18 Ibid., 331 
19 Grk. heterodidaskaleō; “to teach contrary to standard instruction, give divergent, i.e. divisive, instruction” 

(BDAG, 399). 
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anyone teaches differently and does not agree to the sound precepts of our Lord Yeshua the 
Messiah and to the doctrine that is in keeping with godliness...” (CJB). Paul affirms that the 
teachings of Yeshua the Messiah, and the gospel message of salvation, stand primary 
above all else. Closing up his letter to Timothy, we again witness that Paul does not offer a 
specific point-by-point criticism of what the false teachers advocate, as here he chooses to 
address their low, self-serving level of spirituality. What he will say about the false teachers’ 
desire for money (vs. 5-10) is certainly in alignment with Yeshua’s teaching on not storing 
up treasures on Earth (Matthew 6:19-34). 

The serious problem with the false teachers is described not just in terms of them 
disagreeing with the doctrines of the Messiah; what they have advocated are not “healthy 
words” (WBC),20 represented by the verb hugiainō, “to be sound, healthy or in health” or “to be 
sound of mind” (LS).21 The medical point of comparison is that the false teachers have made 
those they have influenced spiritually sick, even though in their self-delusion they think 
that they are probably making them “better” than others. In his second correspondence Paul 
will tell Timothy, “avoid worldly and empty chatter, for it will lead to further ungodliness, 
and their talk will spread like gangrene” (2 Timothy 2:16-17). The strange doctrines and 
myths (1:4) of the false teachers are not only not going to aid people in greater holiness, but 
they possess the potential to enact some severe damage on their spiritual well-being like a 
lethal disease. 

There are many possible applications of v. 3 that we can consider today, as Believers—
particularly those in positions of leadership and teaching—seek to see others spiritually 
edified and nurtured in the teachings of Yeshua. Reflecting on his many years of ministry, 
Gary W. Demarest thinks, “If I were to repeat my years of youth and campus ministry, I 
would spend less time debating doctrine and more time confronting issues of 
lifestyle...Looking back, I might have helped [out a certain person] more by confronting 
[his] issue of obedience to God rather than trying to win the intellectual arguments.”22 The 
way that he applies v. 3 is that too much effort might be spent in some ministry settings 
arguing for a “right” position on theology, with very little attention given to practical 
matters of living life in emulation of the Lord. 

Demarest is, of course, correct in noting that sometimes groups of Believers allow 
smaller issues to take the attention away from themselves, and whether or not we are 
concerned with the weightier matters of “justice and mercy and faithfulness” (Matthew 
23:23) that we are all expected to honor. There is a dilemma for many of those who serve in 
full-time ministry: there are big intellectual and theological issues out there that have to be 
analyzed, dissected, and at times debated (especially now in the Twenty-First Century!). At 
the same time: every person who claims to know Yeshua the Messiah (Jesus Christ) must be 
challenged to greater holiness and personal piety. We must all desire to know Him and 

 
20 Mounce, 333. 
21 LS, 827. 
22 Demarest, 222. 
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follow His teachings better in our conduct. As a teacher myself, I have to spend much of 
my time dissecting through different theological topics, with a wide variety of resources in 
mind, and compile my conclusions on an issue or text of Scripture in written form. 
Thankfully, I have a believing family and some good friends who are always there to counsel 
me, pray for me, and are there to simply talk—when I need to “download” on various life 
issues—which may or may not have anything to do with the current study I am involved 
with. 

Yet while it is challenging at times for us to personally place Yeshua the Messiah’s 
teachings at the center of our lives, how much more challenging is it for us to do the same 
corporately as the Messianic movement? As Messianic Believers, we strongly affirm that 
Yeshua came “to fulfill all righteousness” (Matthew 3:15; cf. 5:17-19) and is the dénouement 
or climax of the Torah (Romans 10:4, Grk.). Something which our still-developing faith 
community frequently struggles with, though, is whether Yeshua’s sayings are primary, or 
whether the Torah is primary, in our theological orthodoxy. As much as I personally affirm 
with the Psalmist, “Your Torah is in my innards23” (Psalm 40:9, ATS), the Pentateuch was 
not sacrificed for my sins; Yeshua was (Galatians 3:21). Yeshua, being the Eternal Creator 
(Colossians 1:16-17), has the final say according to v. 3. Messiah followers are required to 
interpret all of Scripture through His redemptive work. Statements which are unclear 
in either the Torah, Tanach, or other parts of the Apostolic Scriptures, must be understood 
through our Lord’s teachings and deeds. Yeshua’s actions, teachings, and His 
interpretations of the Tanach must be the lens through which we understand salvation 
history. 

6:4 The one who advocates things contrary to the words of Yeshua (v. 3), or does not 
place His example at the center of his teachings, is considered by Paul to be “puffed up with 
conceit” (RSV), “is a conceited idiot” (Phillips New Testament), or even “is a pompous 
ignoramus” (NEB). In the Second Century, commenting on 2 John 7, Polycarp would assert 
something even stronger than this: “‘For whosoever does not confess that Jesus Christ has 
come in the flesh, is antichrist;’ and whosoever does not confess the testimony of the cross, 
is of the devil; and whosoever perverts the oracles of the Lord to his own lusts, and says that 
there is neither a resurrection nor a judgment, he is the first-born of Satan” (Letter to the 
Philippians 7:1).24 

Continuing with the health theme (v. 3), the false teacher is described with the verb 
noseō, “to be sick, ill, to ail, whether in body or mind” (LS).25 This is a “morbid interest” 
(NASU), “unhealthy craving” (ESV), or just a “sick” (LITV) demeanor. Given the false 
teaching’s reliance on myths (1:4), Paul’s purpose here is to portray its proponents as being 
mentally unstable.26 They have “an unhealthy interest in controversies and quarrels about 

 
23 Heb. v’toratekha b’tokh mei’ay. 
24 BibleWorks 8.0: Schaff, Early Church Fathers. 
25 LS, 535. 
26 Witherington, 284. 
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words that result in envy, strife, malicious talk, evil suspicions” (NIV). We might be 
reminded of what 2 Corinthians 4:4 admonishes, and how “the god of this world has blinded 
the minds of the unbelieving so that they might not see the light of the gospel of the glory of 
Messiah, who is the image of God.” The false teachers and their mode of operation brings 
nothing but discord, division, confusion, and disillusion to the Body of Messiah. 

It is surely one thing to stand up for the truth of God’s Word (v. 12) and ably exposit 
upon the Scriptures and important doctrinal topics (4:13). It is another thing to purposefully 
desire controversies and contention, knowing that one’s teachings or pet theories will 
arouse strife. Ralph Earle observes, “A morbid craving for controversies and arguments is 
not the sign of good health, either psychologically or spiritually. Even well-intentioned 
theological discussions sometimes have a tendency to degenerate into mere word-battles or 
exercises in semantics.”27 In the case of the false teachers in Ephesus, as Mounce notes, 
“Rather than preaching the gospel of Jesus Christ, the opponents have filled their minds 
with idle speculations about myths and legends.”28 Every leader or teacher has to be careful 
when discussing a topic, but no teacher should make the effort to intentionally cause 
problems. Apparently for many of the false teachers in Ephesus, they got some kind of 
“satisfaction” off of what they would be able to incite. For Paul, this was something utterly 
sick. Perhaps many of these people just wanted “attention,” and they wanted it by any 
means they could get it. 

Unfortunately, religious history shows us that there has been a plentitude of so-called 
leaders and teachers who firmly desire to stir up strife and rivalry in the Body of Messiah. 
Today’s Messianic community is sometimes described by the negative moniker “Messy-
antic” precisely because of voices who have been given a hearing, and think that it is 
appropriate to get people mad, angry, and bitter—on a whole variety of topics. From the 
grossly overstated “Christianity is pagan!” rhetoric one may encounter, to the thought that 
non-Jewish Believers embracing a Torah obedient lifestyle and who desire fellowship with 
Jewish Believers is tantamount to replacing the Jewish people—there have been a variety of 
persons who have purposefully overstated various claims to stir up a crowd. We do not hear 
James the Just’s sound word, “everyone must be quick to hear, slow to speak and slow to 
anger” (James 1:19) emphasized enough, and too frequently the man or woman who speaks 
the loudest is thought to be right, not the person who has the most well thought out and 
reasonable argument. Erratic human emotion, rather than the mission of God in the 
Scriptures, too often controls the conversation. 

6:5 Continuing his list in v. 4, Paul says that all the false teachers can cause is “constant 
friction between people29 of corrupt mind” (TNIV). The NASU renders v. 5 with the 
assertion, they “suppose that godliness is a means of gain.” More specifically, porismos can 

 
27 Earle, in EXP, 11:383. 
28 Mounce, 383. 
29 Grk. diephtharmenōn anthrōpōn ton noun; notably employing anthrōpōn, best understood as “people” 

(NRSV/ESV) or “human beings,” not just “men.” 
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be rendered as “financial gain” (NIV). Gordon D. Fee comments, “Probably these false 
teachers have picked up some clues from the culture and are teaching to curry people’s 
favor—and eventually their money.”30 The Moffat New Testament offers a good paraphrase: 
“They imagine religion is a paying concern.” We should remember the mob scene of Acts 
19:23-41, and how the Ephesian silversmith Demetrius was losing business selling his 
shrines of Artemis, because of Paul’s proclamation of the gospel. Apparently in the region, 
there was a sub-culture of making money from religion,31 with many thinking that “religion 
should yield dividends” (NEB). For some reason or another, the false teachers who 
influenced the Ephesian assembly thought they could accrue some kind of income on 
account of what they were peddling. 

In his concurrent instruction to Titus on Crete, Paul says that some “must be silenced 
because they are upsetting whole families, teaching things they should not teach for the sake 
of sordid gain” (Titus 1:11), which probably did not have money in mind as much as here in 
v. 5, but could still have been a factor. Every Believer is called to look out for false voices in 
the assembly, who desire money, fame, or a reputation—but are not serving others with due 
diligence. Jude 12 says, “These are blemishes on your love feasts, as they boldly carouse 
together, looking after themselves; waterless clouds, carried along by winds; fruitless trees 
in late autumn, twice dead, uprooted.” Even leaders and teachers, whose sincere desire is to 
serve the ekklēsia, still have to watch out for even the small attractiveness money can 
sometimes have. A. Duane Litfin notes, “In that day the stipends associated with ministry 
were attractive, so that even the best...had to be warned against letting personal gain creep 
into their motivation.”32 Those who are to serve as pastor-teachers need to steadfastly 
remember the admonition of the Apostle Peter: “shepherd the flock of God among you, 
exercising oversight not under compulsion, but voluntarily, according to the will of God; and 
not for sordid gain, but with eagerness” (1 Peter 5:2). 

It is not easy to lead a congregation or fellowship of Believers, and full-time 
elders/leaders should be given some kind of appropriate compensation (5:17-18)—especially 
so such elders/leaders can devote their time to serving the community, not being overly-
occupied with having to provide for their families via another way. Unfortunately, the 
history of certainly Twentieth and Twenty-First Century Christianity has examples of such 
leaders who “minister” precisely so they can attain wealth. The stereotypical example of 
this is of the televangelist who is only interested in his viewer’s money, and who then offers 
the hollow promise of “prosperity” to the person who tithes to his enterprise.33 These are 
not always ministers who then take such monies and dispense them to poor people in third 

 
30 Fee, 1 and 2 Timothy, Titus, 142. 
31 Witherington, 285 fn#450 notes an ancient inscription from Ephesus, circa 44 C.E., “in which the 

proconsul Paullus Fabius Persicus censures those who sought to make porismos...personal financial gain, through 
using religion, in particular through selling priesthoods as though at auction.” 

32 Litfin, in BKCNT, 746. 
33 Demarest, pp 222-223. 
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world countries or the homeless in America, but who take them to procure new luxury jets 
or expensive imported automobiles. V. 5 does speak against those who would use ministry 
to be Body of Messiah as a means of living ostentatiously. 

Of all the different “professions” that one can choose, which do require a great deal of 
commitment and preparation—especially in academic training—being a leader or teacher 
in full-time ministry is not often a source of great wealth. This does not mean that full-time 
spiritual leaders and teachers should live as proverbial “paupers,” though. Some pastors and 
teachers really do deserve a higher stipend than what they may sometimes be given (5:17). 
This is especially true of those who really expel great pains to teach properly, preparing 
themselves in doing research, as opposed to those who just get up in front of an audience 
and muddle through the Scriptures as a kind of “empty suit.” 
 

 
6 But godliness actually is a means of great gain when accompanied by 
contentment. 7 For we have brought nothing into the world, so we cannot take 
anything out of it either. 8 If we have food and covering, with these we shall be 
content. 9 But those who want to get rich fall into temptation and a snare and 
many foolish and harmful desires which plunge men into ruin and destruction. 
10 For the love of money is a root of all sorts of evil, and some by longing for it 
have wandered away from the faith and pierced themselves with many griefs. 
 
6:6 Having just mentioned the false teachers’ penchant for deriving some kind of 

monetary profit via their activities (v. 5), Paul shifts the emphasis of gain to what is really 
intended: “There is great gain in godliness with contentment” (RSV). Porismos megas is not 
to be found in stirring up strife and division in the Body of Messiah, but is to rather be 
experienced in the lives of born again Believers because of the dynamic relationship they 
have with the Lord, something to be naturally evidenced by accomplishing His purposes. 

The term used to describe this “contentment” is autarkeia, also understood to involve a 
degree of “self-sufficiency” (BDAG).34 Thayer defines it as “a perfect condition of life, in which 
no aid or support is needed.”35 Autarkeia was an important concept in ancient Stoicism, as 
Epictetus would consider how people “should...be able to talk with ourselves, and not to 
need others, nor be at a loss for some way to occupy ourselves” (Discourses 3.13.7).36 
Witherington points out, though, “Paul is [not] teaching from Cynic-Stoic teaching, not least 
because Paul believes in God-sufficiency not self-sufficiency.”37 This does not mean, 
however, that people are not supposed to work, or carefully save and conserve their 
resources. While people are to surely recognize the Heavenly Father as their ultimate Means 
of provision (Matthew 6:25-34), He has granted them with minds to think and bodies to 

 
34 BDAG, 152. 
35 Thayer, 84. 
36 Epictetus, Discourses, 176. 
37 Witherington, 285. 
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labor, so their good behavior can evidence itself in being productive. The false teachers in 
Ephesus had been anything but this. 

6:7 The false teachers who have been able to procure some kind of an influence, that 
has either merited some financial compensation or given them “hope” that they will attain 
wealth, is something that is only temporal and passing. Paul asserts, “After all, we brought 
nothing with us when we came into the world, and we can't take anything with us when we 
leave it” (NLT). This sentiment is witnessed in some important parallels from the Tanach: 

 
“He said, ‘Naked I came from my mother's womb, and naked I shall return there. 
The LORD gave and the LORD has taken away. Blessed be the name of the LORD’” (Job 
1:21). 
 
“For when he dies he will carry nothing away; his glory will not descend after him” 
(Psalm 49:16). 
 
“As he had come naked from his mother's womb, so will he return as he came. He 
will take nothing from the fruit of his labor that he can carry in his hand” 
(Ecclesiastes 5:15). 
 
While Paul’s principal source of inspiration for claiming that what people earn in this 

life, cannot be taken into the next one, is from the Tanach, Towner indicates that “the 
thought is so well documented in the ancient world that it is impossible to limit the source 
of the proverbial saying, as it appears here, to the OT.”38 Included in the references he 
provides are the mentioning of Philo (Special Laws 1.294-295), the Roman philosopher 
Seneca (Epistles 102.25), the Talmud (b.Yoma 86b), and early Christian literature (Hermas 
Similitude 1:6).39 While Paul emphasizes how whatever the false teachers have gained has to 
be left here on Earth after their deaths, what Wisdom 5:8-9 in the Apocrypha says could also 
be useful for understanding their behavior: “What has our arrogance profited us? And what 
good has our boasted wealth brought us? All those things have vanished like a shadow.” 

Marshall & Towner observe how “We must abandon our possessions at death, and a 
reason for this fact is our birth without any possessions: we have no right to possessions 
because we are born without them.”40 This is all too true, but human beings do take some 
things with them when they pass on to the next phase of existence: the legacy of how they 
lived their lives on Earth. The Mishnah explains one view: “at the moment of a person’s 
departure [from this world], neither silver nor gold nor precious stones nor pearls 
accompany an individual, only Torah and good deeds” (m.Avot 6:9).41 Whether good or evil, 

 
38 Towner, 399. 
39 Ibid., fn#38. 
40 Marshall & Towner, 647. 
41 Leonard Kravitz and Kerry M. Olitzky, eds. and trans., Pirke Avot: A Modern Commentary on Jewish Ethics 

(New York: UAHC Press, 1993), pp 104-105. 
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every person will give an account to God for how he or she lived and the actions they 
performed (Romans 14:12). 

6:8 The basic essentials of human living, which everyone needs, are “food and 
covering” (cf. Genesis 28:20); and as Paul says, “with these we shall be content.” Sirach 29:21 
in the Apocrypha further summarizes, “The essentials for life are water and bread and 
clothing and a house to cover one's nakedness.” Given the discussion of support for widows 
really in need (5:5), any monies or material resources that a congregation has should have 
gone to those within the larger faith community who really may have lacked food, clothing, 
and shelter. Likewise, offering these things to the poor and destitute within the vicinity of 
Ephesus would have been a definite way to minister the gospel to the local pagans. 

The need to experience a level of contentment when one’s basic needs are provided is 
an important feature of Paul’s personal outlook on his ministry experiences. He had written 
the Philippians, “Not that I speak from want, for I have learned to be content in whatever 
circumstances I am. I know how to get along with humble means, and I also know how to 
live in prosperity; in any and every circumstance I have learned the secret of being filled 
and going hungry, both of having abundance and suffering need” (Philippians 4:11-12). 
Anything beyond the basic essentials one has in life is to be considered a great blessing, 
including: a spouse, children, a financial income, one’s own private home or dwelling, or 
even the company of friends and other loved ones. 

6:9 People who make the aim of their lives to get rich, and nothing else, almost always 
set themselves up for ruin and catastrophe. In his last words against the false teachers seen 
in this letter (vs. 9-10), Paul tells Timothy and the Ephesians, “those purposing to be rich fall 
into temptation, and a snare, and many foolish and hurtful lusts, which plunge men [tous 
anthrōpous; people, NRSV/ESV/TNIV] into ruin and destruction” (LITV). Witherington 
makes light of the significant rhetorical effect of a variety of words used in the Greek of v. 9, 
with “the repetition of the p sound.”42 There are, in fact, five words that include the pi in 
their first syllable, which would certainly cause an original reader or hearer of 1 Timothy to 
take some notice: 

Hoi de boulomenoi ploutein empiptousin eis peirasmon kai pagida kai epithumias pollas, 
“But those purposing to be rich fall into temptation, and a snare, and many foolish...” (YLT). 

It is true that there were already people of means and wealth within the Ephesian 
assembly, but here the focus seems to be more on those whose sole desire or personal will is 
to get rich. Much of the Apostolic Scriptures does not have that high a view of (super) 
wealth,43 as it can often be a deterrent for a person to focus on God and His ways. For the 
circumstances in Ephesus, those who were desiring to acquire a life of wealth, were instead 
going to be spiritually submerged. The verb used to describe this condition is buthizō, “to 
sink a ship: metaph. to sink or ruin” (LS),44 often used as an ancient nautical term (2 

 
42 Witherington, 287. 
43 Mark 10:17-22; Matthew 6:19-21; 19:23-24; Luke 12:13-21; James 2:1-7. 
44 LS, 158. 
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Maccabees 12:4; Luke 5:7). Mounce comments, “It creates a picture of those wishing to be 
rich sinking further, inexorably, into the sea of ruin and destruction.”45 

Will the false teachers heed the warning? If they do not, they will fall deep into “ruin 
and perdition” (NEB), olethron kai apōleian. Knight summarizes, “because [olethros] is used 
in 1 Cor. 5:5 of ‘destruction of the flesh’ here and now, with the hope ‘that his spirit may be 
saved in the day of the Lord Jesus,’ i.e., for eternity, it has been suggested that o;leqroj refers 
here also to bodily destruction and [apōleia] to spiritual destruction.”46 No annihilation of 
the person from existence is implied here, but instead what is portrayed is a sinful chasm 
that permanently separates one from the blessings of God. 

Expelling all of one’s energy and efforts, to accumulate significant wealth, is 
completely different than in desiring to work hard and achieve great things in life for the 
Lord. In recognizing that the false teachers desired money, and probably some kind of a 
reputation along with it, this is to be differentiated from those in Ephesus who had the 
financial means to bless others, such as rich widows (5:16). Similarly today, some people are 
really called of God to earn large fortunes, which can then be allotted to different ministry 
endeavors via grants and donations. Many people who are not called into leadership and 
teaching, but who the Lord has blessed with great intellect and abilities, are often blessed 
with a high paying job or career in order to serve the Body of Messiah via large tithes and 
offerings. 

6:10 One of the most well-known and well-quoted verses from the Pauline Epistles is 1 
Timothy 6:10, where Paul expresses how problematic the false teachers’ behavior and 
motives actually are: “For the love of money is the root of all evils; it is through this craving 
that some have wandered away from the faith and pierced their hearts with many pangs” 
(RSV). There is actually a special term seen for “love of money,” philaguria, meaning either 
“love of money, avarice” (Thayer)47 or “love of money, avarice, miserliness w. other vices” 
(BDAG).48 A reverse form of this word, aphilarguros, is used in Hebrews 13:5: “Make sure that 
your character is free from the love of money [without covetousness, KJV], being content 
with what you have.” 

The Tanach is certainly full of some significant examples regarding the dangers that 
wealth possesses, but in asserting that evil frequently comes from the “love of money,” 
there are other significant parallel examples found in ancient Jewish and classical works. A 
variety of thoughts have been summarized in the following chart: 

 
 
 
 

 
45 Mounce, 345. 
46 Knight, 256. 
47 Thayer, 653. 
48 BDAG, 1056. 
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THE LOVE OF MONEY 
1 TIMOTHY 6:10 TANACH WARNINGS 

 
For the love of money is a root of 
all kinds of evil. Some people, 
eager for money, have wandered 
from the faith and pierced 
themselves with many griefs 
(NIV). 

 
Surely every man walks about as a phantom; 
surely they make an uproar for nothing; he 
amasses riches and does not know who will 
gather them (Psalm 39:6). 
 
Even those who trust in their wealth and 
boast in the abundance of their riches? No 
man can by any means redeem his brother or 
give to God a ransom for him—for the 
redemption of his soul is costly, and he 
should cease trying forever—that he should 
live on eternally, that he should not undergo 
decay. For he sees that even wise men die; 
the stupid and the senseless alike perish and 
leave their wealth to others (Psalm 49:6-10). 
 
Behold, the man who would not make God 
his refuge, But trusted in the abundance of 
his riches And was strong in his evil desire 
(Psalm 52:7). 
 
Riches do not profit in the day of wrath, But 
righteousness delivers from death... 
gracious woman attains honor, and ruthless 
men attain riches...He who trusts in his 
riches will fall, but the righteous will 
flourish like the green leaf (Proverbs 11:4, 16, 
28). 
 
Do not weary yourself to gain wealth, cease 
from your consideration of it. When you set 
your eyes on it, it is gone. For wealth 
certainly makes itself wings like an eagle 
that flies toward the heavens (Proverbs 23:4-
5). 
 
The sleep of the working man is pleasant, 
whether he eats little or much; but the full 
stomach of the rich man does not allow him 
to sleep. There is a grievous evil which I have 
seen under the sun: riches being hoarded by 
their owner to his hurt (Ecclesiastes 5:12-13). 
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 ANCIENT JEWISH LITERATURE 
 
Many have committed sin for a trifle, and 
whoever seeks to get rich will avert his 
eyes (Sirach 27:1). 
 
My children, love of money leads to 
idolatry, because once they are led astray 
by money, they designate as gods those 
who are not gods. It makes anyone who 
has it go out of his mind (Testament of 
Judah 19:1).49 
 
Moreover, he also offends in two other 
points; in the first place, because he is 
accustoming himself to be covetous of 
money; which is the beginning of the very 
greatest iniquities; and secondly, because 
he is injuring the man whom he ought to 
benefit; by making him pay a price for 
justice (Philo Special Laws 4.65).50 
 
ANCIENT CLASSICAL LITERATURE 

 
The chief cause is lust, which tyrannizes a 
soul that has gone wild with desire. This 
lust is most usually for money, the object 
of most men’s strongest and most 
frequent longing. Because of the innate 
depravity of men and their misdirected 
education, money has the power to 
produce in them a million cravings that 
are impossible to satisfy—all centering on 
the endless acquisition of wealth. The 
cause of this incorrect education is the 
pernicious praise given to wealth by the 
public praise of Greeks and non-Greeks 
alike (Plato Laws 9.870a).51 
 

 

 
49 Kee, “Testaments of the Twelve Patriarchs,” in The Old Testament Pseudepigrapha, Vol 1, 800. 
50 The Works of Philo: Complete and Unabridged, 622. 
51 Plato, Laws, 342. 
Cf. Marshall & Towner, 652 fn#55 for a further summary of ancient quotations and parallels. 
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While 1 Timothy 6:10 certainly includes important instruction to Paul’s ministry 
associate and good friend, “the love of money is a root of all sorts of evil” is directed more to 
the Ephesians. And, given the array of warnings about wealth—Biblical, Jewish, and 
classical—they should have had no problem getting the point of what Paul was saying about 
the false teachers’ motives. Fee confirms, “Paul’s point is not theological precision on the 
relationship of greed to all other sins. Both Jews and Greeks had long before come to realize 
the disastrous effects that avarice had on people’s lives, and they expressed it in proverbs.”52 
With v. 10 in view, it may be useful to note that the false teachers not only have a poor 
handle on the Torah as Holy Scripture (1:7), but they also did not highly regard the good 
ethical principles not only advocated by the Bible and by Judaism, but even by pagan 
society. 

There is some elaboration on 1 Timothy 6:10 and 6:7 witnessed in the works of the 
Second Century Christian leader Polycarp, who stated, “‘But the love of money is the root of 
all evils.’ Knowing, therefore, that ‘as we brought nothing into the world, so we can carry 
nothing out,’ let us arm ourselves with the armour of righteousness; and let us teach, first of 
all, ourselves to walk in the commandments of the Lord” (Letter to the Philippians 4:1; cf. 2:2; 
4:3; 6:1).53 The significance of this quotation is not only that later generations of Believers 
took the warning about “love of money” seriously, but that it serves to demonstrate that the 
Pastoral Epistles are genuine works of the First Century, and were written during the 
lifetime of the Apostle Paul. Witherington explains, “We must surely reckon with a 
collection of Paul’s letters at least as early as the second century that Polycarp had access to, 
and this collection seems surely to have included the Pastoral Epistles.”54 The Pastoral 
Epistles, then, are not the works of some later pseudepigrapher. 

The history of religion is rife with examples of people only interested in using it as a 
means to hoard money, who then often waste it on foolish things. Sadly, our own Messianic 
faith community is not immune to this. Some of the (seven digit) budgets, of various larger 
Messianic ministries, are not invested in the furthering education of their teachers or 
leaders, but are instead spent on superfluous “projects” or on extended-stays and 
sabbaticals in Israel. In some cases, “fortunes,” as it were, have been wasted. 

Some of you have probably memorized v. 10 from the KJV, and have noticed a 
difference between it and other major versions, as it reads “the love of money is the root of 
all evil.” What is notable here is that there is no definite article before “root” in the Greek 
source text: hriza gar pantōn tōn kakōn estin hē philarguria.55 The point taken is that while 
frequently sins are often associated with money as a major factor, this is not always the case. 
Not everyone who is an apostate sinner is necessarily interested in money; the primary 
interest of some people is power, prestige, or even sex. Mounce indicates, “it would be 

 
52 Fee, 1 and 2 Timothy, Titus, 145. 
53 BibleWorks 8.0: Schaff, Early Church Fathers. 
54 Witherington, 281. 
55 “[F]or a root of all the evils is the love of money” (YLT). 
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unexpected for Paul to follow up by saying that all evil—not many evils—stems from the 
love of wealth.”56 Much of the evil behavior that Paul confronts in his letters, not only in the 
Pastoral Epistles, is obviously focused around more than just wanting money or stealing 
money, as problematic as this is. Money by itself, though, is neither good nor bad; it is how 
money is used that makes it good or bad. 

And just how serious is the confrontation of evil and apostasy against the Lord, 
whether caused by money or some other root, if one is a spiritual leader like Timothy? 
Frequently when reading the Scriptures, leaders and teachers can get quite motivated to 
want to take down as many dark strongholds as they can—and then in so doing realize that 
in going after as many potential enemies of the gospel as possible, that they are being 
overly-attacked and exhausted on many diverse fronts. Demarest warns against this, 
commenting, “No individual, not even a pastor, can possibly develop all of the knowledge 
and skills necessary to confront every avenue of evil in our world....I hope that in every 
congregation we will be active on many fronts at all times in our witness and work for 
justice and righteousness.”57 

Certainly as a teacher myself, I have had to learn not to start fights which are 
unnecessary and fruitless, be they over theology or an issue of behavior. I have had to 
remind myself many times of Yeshua’s word, “Behold, I send you out as sheep in the midst 
of wolves; so be shrewd as serpents and innocent as doves” (Matthew 10:16). Sometimes in 
certain situations, it is best to keep quiet and to not arouse a proverbial “hornet’s nest,” 
which can at the time be left alone. The need for discernment, and being patient, is paramount. 
While true of evangelical Christian ministry, this is even more true of Messianic ministry, 
given the diverse fronts on which our Messianic faith community finds itself, and the many 
internal divisions we (unfortunately) tend to have. 

Even while I may not always agree with the positions or views of some other Messianic 
organizations or ministries, I have tried my best to address teachings rather than teachers, 
and issues rather than personalities. It is deconstructive for anyone in any position of 
ministry to try to go after the perceived “evil” in a person, unless it can be truly 
substantiated with concrete examples (preferably written). And even then, sometimes for 
one’s own good morale and spiritual outlook in service to the Lord, waiting to enter into a 
debate or confronting someone, has its advantages. In fighting the fight of faith (v. 12), the 
purpose is never to be wounded, but to instead advance the objectives of the Kingdom of God. One of 
the best things that I was taught at Asbury Seminary (2005-2008) is to always stick to the 
Biblical text, which should be our launching pad for addressing an issue—as opposed to 
character assassination. Ad hominem arguments frequently just get people mad, and often 
achieve very little when reasoned dissection of a topic is what is really required. If we can 

 
56 Mounce, 346. 
57 Demarest, 228. 
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learn from the Scriptures how to be effective soldiers in the fight against evil, then we 
cannot go wrong! 
 

 
11 But flee from these things, you man of God, and pursue righteousness, 
godliness, faith, love, perseverance and gentleness. 12 Fight the good fight of 
faith; take hold of the eternal life to which you were called, and you made the 
good confession in the presence of many witnesses. 
 
6:11 The last piece of Paul’s correspondence to Timothy includes some very 

encouraging words about Timothy standing firm in faith (vs. 11-14), a doxology exclaiming 
Yeshua the Messiah (vs. 13/15-16), and some final instruction concerning those in Ephesus 
(vs. 17-21). There are certainly connections to be seen between the closing words of 1 
Timothy 6:12-14 and 2 Timothy 4:6-8,58 although the latter are more reflective of the end of 
Paul’s life and how he has been faithful to the Lord in His service. 

Paul lauds his dear friend and colleague with an important commendation: “But as for 
you, man of God, shun all this; pursue righteousness, godliness, faith, love, endurance, 
gentleness” (NRSV). The important qualities that Timothy has to have are essentially the 
same as the fruit of the Spirit listed in Galatians 5:22, with him repelling the temptations of 
wealth and fame that the false teachers have desired. Timothy is designated as ō anthrōpe 
Theou or “O man of God” (ESV), which places him in a category along with previous such 
individuals (Heb. ish ha’Elohim), including: Moses (Deuteronomy 33:1; Joshua 14:6), Samuel 
(1 Samuel 9:6), Elijah (1 Kings 17:18), Elisha (2 Kings 4:7), and David (Nehemiah 12:24). 
Mounce notes, “Timothy is a man of God akin to the prophets of old with the authority to 
fight the false teachers of Ephesus.”59 In his second correspondence Paul will tell Timothy 
how Scripture is inspired, “so that the man of God [ho tou Theou anthrōpos] may be adequate, 
equipped for every good work” (2 Timothy 3:17). Also useful to keep in mind could be some 
of Philo’s thoughts: 

“[T]hose who are born of God are priests and prophets, who have not thought fit to mix 
themselves up in the constitutions of this world, and to become cosmopolites, but who 
having raised themselves above all the objects of the mere outward senses, have departed 
and fixed their views on that world which is perceptible only by the intellect, and have 
settled there, being inscribed in the state of incorruptible incorporeal ideas” (On the Giants 
61).60 

6:12 Timothy is to commit himself to a path which is most crucial, not only for the 
survival of the assembly, but the eternal condition of his own self: “Fight the good fight for 
the true faith. Hold tightly to the eternal life to which God has called you, which you have 

 
58 Cf. Mounce, pp 351-352 chart. 
59 Ibid., 353. 
60 The Works of Philo: Complete and Unabridged, pp 156-157. 
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