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1 TIMOTHY 5 
COMMENTARY 

________________________________________________________________ 
 

1 Do not sharply rebuke an older man, but rather appeal to him as a father, to the 
younger men as brothers, 2 the older women as mothers, and the younger women 
as sisters, in all purity. 
 
5:1 Reviewing what appear to be some miscellaneous instructions to Timothy in ch. 5, 

Bible readers sometimes have a tendency to forget to consider the role that these directions 
played in assisting Timothy fix the problems that had erupted in Ephesus. They detail what 
was to be done with widows in the assembly, both old and young (vs. 3-16), deliver some 
more instruction on elders (vs. 17-25), and are then followed with a word about slaves (6:1-
2). (Similar instruction about how to deal with different groups in the assembly was also 
given to Titus in Crete: Titus 2:2-10). 

Ch. 5 undoubtedly includes important things for all Believers, whether those in 
leadership or not, to consider today to be sure—but it can elude many that these were 
originally given to sort out the Ephesian situation, as new leaders were appointed, and the 
instability caused by the false teaching is sorted out. Ben Witherington III explains how 
“Paul is dealing with more groups that have caused some problems in Ephesus, and the 
length of the address is evidence of the perceived gravity of the problem,” also emphasizing, 
“The ad hoc character of the material needs to be recognized.”1 In the broadest sense, ch. 5 
has important lessons to convey to congregations of Messiah followers today, in terms of 
what it means to be a faith community of people who love and care for one another. 

Beginning this section, what Paul tells Timothy in vs. 1-2, is framed in the sense as 
though the men and women in the Ephesian assembly were to be treated as though they 
were his own family members. This would be consistent with Yeshua’s teaching that His 
brother and sisters and mother were those who did the will of the Father (Mark 3:31-35; 
Matthew 12:46-50; Luke 8:19-21). Proverbs 15:20 emphasizes how “A wise son makes a 
father glad, but a foolish man despises his mother.” Also to be considered could be some 
sentiments seen in the Apocrypha on how honoring one’s father in his old age is an 
appropriate thing to do (Sirach 3:8, 12-14; 8:6). It is also interesting to see a classical 
connection to Plato’s teaching on Fellow-Guardians in the state: “For [one is] bound to 
regard any of them he meets as related to him, as brother or sister, father or mother, son or 

 
1 Witherington, 262. 
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daughter, grandparent or grandchild” (Republic 463c).2 With such a wide selection of 
background to keep in mind, not only would Timothy have understood how he is to 
approach the Ephesians, but to a degree, the mixed assembly of Believers in Ephesus would 
have been able to relate to the responsibility that Timothy had toward them. And, we need 
not overlook how there is no difference at all intended to be made between Jewish and 
non-Jewish members of the ekklēsia; all, whether male or female, are to be afforded honor. 

Timothy as a younger man would be having to sort out issues involving older men than 
he (4:12), and so Paul rightly directs him, “Do not speak harshly to an older man, but speak 
to him as to a father” (NRSV). While the term presbuteros or “elder” occurs here (cf. 4:14), in 
v. 1 it is used as more of a generic word regarding older males in general than a position of 
spiritual leadership, as it is joined with, “treat younger men like brothers” (RSV). And, this 
same principle applies to older females as well (v. 2). Philip H. Towner indicates that 
“depending on which classification of ages Paul followed, an ‘older man’ would be at least 
older than forty and possibly older than fifty.”3 

Of all the groups in Ephesus, younger men closest to his own age would probably have 
been those Timothy was likely to get along with the easiest, as they had the most in 
common. The most challenging to get along with would have been older men, as Paul is clear 
in saying “DON'T reprimand a senior member of your church, appeal to him as a father” 
(Phillips New Testament). Showing respect to older/elder men is a definite command of the 
Torah, which actually stated, “You shall rise up before the grayheaded and honor the aged, 
and you shall revere your God; I am the LORD” (Leviticus 19:32). In demonstrating a level of 
honor to older/elder men in Ephesus, Timothy would also have to guard himself against the 
possibility of patronizing. 

5:2 Just as older men are to be treated as fathers and younger men as brothers, so is 
Timothy told by Paul to treat older women as mothers and younger women as sisters: “Treat 
older women as you would your mother, and treat younger women with all purity as you 
would your own sisters” (NLT). In the opening of Paul’s second correspondence, we see a 
notable reference to how “I am mindful of the sincere faith within you, which first dwelt in 
your grandmother Lois and your mother Eunice” (2 Timothy 1:5), an indication that godly 
females have been very important to Timothy. We might wish to consider the Jewish 
philosopher Philo’s sentiment, “it is impossible that the invisible God can be piously 
worshipped by those people who behave with impiety towards those who are visible and 
near to them” (On the Decalogue 120).4 Many of us have similarly had godly mothers, 
grandmothers, and aunts who have made a positive difference in our lives—to whom we 
should be ever grateful! 

What Timothy would need to follow most carefully, is Paul’s instruction that younger 
women were to be approached en pasē hagneia or “in all purity.” Paul surely did not want 

 
2 Plato, Republic, 178. 
3 Towner, 330. 
4 The Works of Philo: Complete and Unabridged, 529. 
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Timothy to be accused of taking advantage of young ladies, in terms of them being viewed as 
“impressionable” and him teaching them some kind of “dogma” from the Apostle. Most 
especially, “absolute purity” (NIV) regarded Timothy’s watching out for purity in terms of 
his dealings with women, to make sure that improper relationships did not develop. 
Witherington comments, “Notice the phrase ‘in all purity,’ which follows the reference to 
the younger women, presumably because Timothy might be attracted to such a woman and 
as a result be more lenient with her. Thus he is warned to keep his conduct circumspect.”5 
Towner also correctly adds, “Undoubtedly, the added stipulation refers to sexual purity...”6 
Remember that Timothy, just like Paul, is unmarried here. 

Even though Paul advises Timothy to carefully “watch himself” with the women, he 
does not advocate asceticism or celibacy by any means. We might be reminded of how Billy 
Graham’s steadfast practice was to never meet alone with a female, he was not related to, in 
his office—as he always made it a policy to have another person present. Much of this had to 
do with the fidelity he displayed to his own wife Ruth, but also was due to the many sexual 
scandals of various Christian televangelists in the 1980s. The situation on Crete that Titus 
oversaw, probably coupled with a low morality in the region, actually made it necessary for 
young women to be trained by older women (Titus 2:3-5). 

In terms of Timothy’s own situation—and we have no record of it in the Scriptures—
should the setting have presented itself where a proper wife were in store for Timothy, with 
him settling down and overseeing a specific congregation, Paul would have probably 
encouraged him to start a family. But it is doubtful that this ever happened, as all we are told 
of Timothy’s later life is that he was called by Paul to Rome (2 Timothy 4:9), and was then 
released after being arrested (Hebrews 13:23). 
 

 
3 Honor widows who are widows indeed; 4 but if any widow has children or 
grandchildren, they must first learn to practice piety in regard to their own 
family and to make some return to their parents; for this is acceptable in the 
sight of God. 
 
5:3 Vs. 3-16 give some specific instruction about taking care of the widows in Ephesus, 

and as important as it is to take care of widows in any generation, the First Century setting 
of this helps us to better appreciate what is in view. Paul tells Timothy to “Give proper 
recognition to those widows who are really in need” (NIV) or “Support widows” (HCSB), 
with the verb timaō meaning both “to hold in honour, value, prize” and “to estimate, value or 
assess at a certain price” (LS).7 Later in v. 17, its noun form timē is used to speak of 
material/monetary compensation for elders. I. Howard Marshall & Philip H. Towner 

 
5 Witherington, 264. 
6 Towner, 332. 
7 LS, 807. 
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summarize how timaō/timē “should be taken broadly of respect which finds appropriate 
expression; here this will include (among other things) material support.”8 

What does Paul really have in mind when he speaks of a “widow”? Certainly Tanach 
passages like Isaiah 1:17 admonish, “Learn to do good; seek justice, reprove the ruthless, 
defend the orphan, plead for the widow.” The Greek chēra is a woman “bereft of a husband” 
(LS),9 the Hebrew equivalent of which is almana. While there are many groups within the 
broad Body of Messiah worthy of support, the Ephesian issue regarding widows concerned 
women who had no husband, and were destitute to some degree or another. Yet to this, it is 
proper that we view ontōs chēras as “widows who are such in the full sense” (NEB), with 
William D. Mounce thinking, “A true widow is not simply a woman whose husband is dead 
but one who deserves to be supported by the church.”10 

With honor expressed toward widows being akin to supporting them, Paul will 
proceed to discuss how it is most imperative for a widow’s family and extended family to 
first care for her (vs. 4-8), and then will list the guidelines for how the assembly will care for 
a widow if there is no family to do so (vs. 9-10). The reason for this, as noted by 
Witherington, is that “Paul is clearly concerned that the church not be burdened with 
supporting widows who are either young or can remarry...At this early stage of church 
development the resources were bound to be meager anyway.”11 Paul did not make a point to 
advise Timothy on other outreaches such as how to deal with some kind of a feeding 
program for Ephesian Believers, or helping out brothers and sisters with various chores at 
home or other labor intensive activities; the support offered for widows had likely been 
abused, and was draining the congregation(s) of funds. Vs. 9-11 will detail how the Ephesian 
assembly had some kind of a register in place that saw to the material needs of its widows, 
which for Paul should have included some definite guidelines on who qualified for the 
specific care that was available, and who may not have. Marshall & Towner observe, 

“The writer’s concern is that the church should not expend care on those who did not 
need or deserve it, and he attempts to solve the problem by restricting church care to ‘real 
widows’ and defining those who fit into this category. He therefore insists that where family 
provision can be made, it should be provided.”12 

Widows, as seen throughout the Scriptures, were to be a cause of considerable concern 
for the community, as in both the Tanach and Apostolic Writings they frequently had no 
means of self-support (Deuteronomy 10:18; 24:17; Psalm 68:5). In Acts 6:1-7 we see that the 
Messianic Jews of Judea (before the significant spread of the good news into the nations) 
established a special ministry to their widows, which itself would have been associated with 
some degree of common sharing of possessions (Acts 2:44-46; 4:32-35). Towner describes 

 
8 Marshall & Towner, 582. 
9 LS, 887. 
10 Mounce, 278. 
11 Witherington, 266. 
12 Marshall & Towner, 577. 
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how “In Jewish communities, the synagogue and wider community leadership provided an 
institutionally structured mechanism for ensuring that both daily and longer-term 
requirements of the needy were met,”13 something which was followed by the Second 
Century Christian Church.14 Those widows who really were in need, and had no one to take 
care of them, would have been most blessed by the assistance of their local assembly. 

5:4 While the congregation does have a responsibility to care for its widows, the 
primary source of material and monetary care should originate from a widow’s own family. 
Paul says, “If a widow has children or grandchildren, let them first learn their religious duty 
to their own family and make some return to their parents; for this is acceptable in the sight 
of God” (RSV). The NIV renders v. 4 with, “these should learn first of all to put their religion 
into practice by caring for their own family...” It is important to recognize how the verb 
apodidōmi has a range of definitions, notably including “to meet a contractual or other 
obligation, pay, pay out, fulfill” and “to recompense, whether in a good or bad sense, 
render, reward, recompense” (BDAG),15 actually translated by the NIV as “repaying.” 
George W. Knight III explains, “Repayment given to parents and grandparents is in a sense a 
returning of the care the children received from them,”16 a definite manifestation for 
Believers of their faith in action (cf. James 1:22-27; 2:14-26). 

The Fifth Commandment requires, “Honor your father and your mother, that your 
days may be prolonged in the land which the LORD your God gives you” (Exodus 20:12; 
Deuteronomy 5:16). The Hebrew verb for “honor” here is kaveid (appearing in the Piel stem 
[intensive action, active voice]), rendered by the Septuagint with the verb timaō. Implied 
within expressing due honor to a parent or grandparent is not only loving them, but if 
necessary demonstrating material and financial care for their needs. For a child or 
grandchild to disregard care for parents or grandparents is a most serious offense (cf. Mark 
7:9-13). 

While it may elude us, as largely Western people having been raised in the Twentieth 
and Twenty-First Centuries, the responsibility of children and grandchildren to take care of 
their elder extended family would have been required—simply because there was no 
insurance, welfare, social security, or government pensions as we now know them. It was 
the duty of families who had the means to not burden the Ephesian assembly with the 
primary care of widows, as Mounce comments how, “for if the church spends resources on 
those who have other means of support, it cannot care for those who are truly in need.”17 
The basic principle today is that if a local congregation spends all of its resources on 
superfluous or extraneous programs, such resources may not be there when they are really 
needed (which is especially true in light of the 2008 financial crisis, and its ongoing 

 
13 Towner, 335. 
14 Ignatius To the Smyrnaeans 13:1; To Polycarp 4:1; Polycarp To the Philippians 4:3. 
15 BDAG, pp 109, 110. 
16 Knight, 218. 
17 Mounce, 280. 
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worldwide effect still now in 2011). So, if you serve in the leadership structure of an 
assembly or fellowship, and you see funds being wasted somehow, you may need to help see 
that the congregational budget is trimmed down and guided along a more conservative path. 

The Ephesian congregation had widows in its midst who really did need a degree of 
support, and as such those who would be specifically designated with helping out in the 
widows’ ministry—just as Timothy had to approach the men and women in the 
congregation like family members (vs. 1-2)—needed to express due honor to a widow as 
though such an elder woman were a mother (cf. Sirach 3:11b).18 As widows are supported, 
whether by family/extended family or the ekklēsia, “this is pleasing in God's sight” (NRSV). 
To Towner, this implies that “Paul does not base this instruction on natural law or Greek 
philosophy. Rather,...Paul inserts...a formulaic reason that makes the will of God as 
expressed in the Torah the framework of ethics...On the model of the ‘acceptable’ sacrifice 
from Leviticus, the care of family members for older relatives is behavior that accords to 
God’s will.”19 
 

 
5 Now she who is a widow indeed and who has been left alone, has fixed her hope 
on God and continues in entreaties and prayers night and day. 6 But she who 
gives herself to wanton pleasure is dead even while she lives. 
 
5:5 Who is the ontōs chēra or “The widow who is really in need” (NIV)? What will 

qualify a widow for specific congregational support is detailed in vs. 5, 9-10. Paul is clear 
that this is an old woman “who has been left alone,” meaning that she has no family, or 
available family, to help her. This may have been complicated not necessarily because an 
extended family could have been located in another region geographically, but because 
widows who were Believers may have had family members (Jewish or pagan) not help them 
because of Messiah faith. As Paul says, such a widow “has set her hope on God” (RSV; cf. 
6:17), just as Psalm 146:9 extols, “The LORD protects the strangers; He supports the fatherless 
and the widow, but He thwarts the way of the wicked.” Jeremiah 22:3 also requires, “Thus 
says the LORD, ‘Do justice and righteousness, and deliver the one who has been robbed from 
the power of his oppressor. Also do not mistreat or do violence to the stranger, the orphan, 
or the widow; and do not shed innocent blood in this place.” 

It is appropriate that we compare the position of the legitimate, Ephesian widows 
deserving of congregational aid, with the kind of piety demonstrated by Anna in the 
Temple, who was able to see the infant Yeshua: 

“And there was a prophetess, Anna the daughter of Phanuel, of the tribe of Asher. She 
was advanced in years and had lived with her husband seven years after her marriage, and 
then as a widow to the age of eighty-four. She never left the temple, serving night and day 

 
18 “[I]t is a disgrace for children not to respect their mother” (Sirach 3:11b). 
19 Towner, 340. 
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with fastings and prayers. At that very moment she came up and began giving thanks to God, 
and continued to speak of Him to all those who were looking for the redemption of 
Jerusalem” (Luke 2:36-38). 

Not all of the Ephesian widows would have been prophetesses, but they would have 
needed to demonstrate consistent holy behavior, manifested in a complete reliance upon 
God given their lowly station—most especially via regular prayer. For Marshall & Towner, 
“The point is that the widow who deserves help from the church is characterised by this 
quality which demonstrates her lack of earthly helpers. No doubt it can be assumed that, if 
she is enrolled by the church on its list, she will continue in prayer.”20 Such a righteous 
woman would demonstrate, not only prayers imploring God for help for her care, to be 
graciously given to her via the assembly, but also prayers of thanksgiving. 

5:6 V. 6 presents a definite contrast to the widow whose remaining years of life are 
marked by “prayers night and day” (v. 5): “whereas she who is self-indulgent is dead even 
while she lives” (RSV). The verb spatalaō largely means “to indulge oneself beyond the 
bounds of propriety, live luxuriously/voluptuously” (BDAG),21 and the only other place it 
appears in the Apostolic Scriptures is in James 5:5: “You have lived luxuriously on the earth 
and led a life of wanton pleasure [spatalaō]; you have fattened your hearts in a day of 
slaughter” (cf. Ezekiel 16:49, LXX). Among the different activities entirely off limits for 
widows (although this would apply more to young widows as implied in v. 11), is that they 
were not to be mistresses of other men. They were not to be caught up in the ways of the 
world, and be choked by them (Mark 4:19; Matthew 13:22). 

The thrust of Paul’s statement here helps to demonstrate the multiple dimensions of 
death present in the Scriptures, which is far more than just the cessation of physical life 
processes (cf. Romans 7:10, 24; 8:6; Revelation 3:1). Ultimately for human beings, just as 
Adam and Eve “died” by being cast out of the Garden of Eden, real “death” is a permanent 
exile from the presence of God. Those who live a life of sin exist in a condition of separation 
from their Creator, and if non-repentant will find it impossible to partake of His great love 
toward humanity. Looking at some of the grammar of v. 6, Mounce summarizes, “The 
picture Paul paints in this verse is dramatic. These widows have lived not for God but for 
pleasure ([spatalōsa] is a constructive aorist), and even though they are alive ([zōsa] is a 
concessive participle), they in fact have died and continue in the finality of that state 
([tethnēken] is in the perfect tense).”22 While widows are the subject matter of v. 6, there are 
certainly many other categories of sinners we can think of who are just as far gone (v. 15 
says that these widows “have turned aside to follow Satan”), and unfortunately all that 
really awaits them is final sentencing by the Lord at His Great White Throne (Revelation 
20:12). 
 

 
20 Marshall & Towner, pp 587-588. 
21 BDAG, 936. 
22 Mounce, 282. 



THE PASTORAL EPISTLES FOR THE PRACTICAL MESSIANIC 

- 202 - 

 
7 Prescribe these things as well, so that they may be above reproach. 8 But if 
anyone does not provide for his own, and especially for those of his household, he 
has denied the faith and is worse than an unbeliever. 
 
5:7-8 Immediately before describing what the prerequisites are for widows to be 

enrolled for congregational aid, Paul tells Timothy “Prescribe these things as well,” as the 
instruction of vs. 3-6 is to be relayed to the Ephesians the same way as the instruction of ch. 
4: “Prescribe and teach these things” (4:11). The intention is “so that no one may be open to 
blame” (NIV), and that any ungodliness present may stop. 

While there is certainly an issue of sinful widows present in Ephesus, just as serious is 
how no provision is being made for widows, or potential widows, by their husbands who 
were Believers. James D.G. Dunn confirms, “Husbands ought to make provision for their 
wives in case they were widowed.”23 As far as the Apostle Paul is concerned, “If any one does 
not provide for his relatives, and especially for his own family, he has disowned the faith 
and is worse than an unbeliever” (RSV). While the verb pronoeō can mean “to perceive before, 
foresee,” it can also notably mean “to think of or plan beforehand, provide” (LS).24 There are 
examples in the Apostolic Scriptures of women who were likely widowed by husbands who 
had prepared for them in advance, who had estates and financial means (cf. v. 16), and to 
one degree or another were able to serve as patrons of the ekklēsia. 

It is easy to think of how a husband, predeceasing his wife, should provide for his 
surviving wife, but the need for providing for one’s own also concerns how children and 
grandchildren (v. 4) should provide for their parents and grandparents. Yeshua the Messiah 
was most insistent that one of the worst man-made traditions followed by some Pharisees 
and scribes in the First Century was the practice of not providing for one’s father and 
mother, and instead giving their material/financial allotment as an offering: “but you say, ‘If 
a man says to his father or his mother, whatever I have that would help you is Corban (that is 
to say, given to God)’” (Mark 7:11). All qorban means is “offering, oblation” (BDB);25 the point 
is that the primary bulk of family funds has gone to demonstrate false piety and pseudo-
holiness, instead of going to father and mother—a complete acceptance of what James the 
Just describes as dead faith (James 2:15-26). 

Paul himself had earlier emphasized that Believers provide for themselves (cf. 
Ephesians 4:28), and that they work hard so that no one be in need (1 Thessalonians 4:6-12). 
With this in mind, Paul likely intended “household” (oikeios) to mean not only one’s 

 
23 Dunn, in NIB, 11:820. 
24 LS, 681. 
25 Francis Brown, S.R. Driver, and Charles A. Briggs, Hebrew and English Lexicon of the Old Testament 

(Oxford: Clarendon Press, 1979), 898; cf. Jastrow, 1411. 
Qorban is transliterated into Greek simply as korban. 
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immediate family, but a general statement about families taking care of one another in 
need, beyond just that of widows. 

The sad observation, on much of the condition that Timothy would have to face in 
Ephesus, was not only that the assembly was overburdened by having to take care of too 
many widows—many of whom could be supported by family—but that even the Ephesians’ 
Greek and Roman pagan neighbors provided much better for their loved ones. Plato had 
expressed, “It is...right that a debtor should discharge his first and greatest obligation and 
pay the debt which comes before all others; he must consider that all he has and holds 
belong to those who bore and bred him” (Laws 717b).26 Gordon D. Fee is right to express, “It 
fits with the concern expressed throughout the letter (see 2:2; 3:1-7; 5:14; 6:1) that Christian 
behavior be circumspect before the outsider and therefore at least be ethically equal to 
theirs—although obviously more is expected as well.”27 Donald Guthrie further adds, “it was 
unthinkable that Christian morality should lag behind general pagan standards.”28 And, if 
we do not really think that Timothy had his work cut out for him in trying to get families 
with means to take care of a widowed mother or grandmother, Mounce’s thought needs to 
be factored in: “Some of the widows were already turning against Christ, some believers 
were not caring for widows in their own family, and as a result the church was coming into 
disrepute.”29 By proper care not being provided, the community of Messiah followers in 
Ephesus was not at all demonstrating a positive testimony to the outside world (discussed 
further). 

Interestingly enough, we have to be aware of how while a commentator like Mounce 
thinks that the false teachers in Ephesus were trying to legalistically mandate Torah-
keeping, in v. 8 he recognizes—quite rightly—that the issue in play is a complete 
disobedience to the Fifth Commandment. He remarks, “This is why their negligence is 
worse than nonbelievers: they are knowingly breaking God’s law.”30 Elsewhere in the 
Pastoral Epistles, the thrust of Titus 1:6 is similar to v. 8: “They profess to know God, but by 
their deeds they deny Him, being detestable and disobedient and worthless for any good 
deed.” 

It is also important, given the reference to pagans’ behavior in terms of family 
provision being better than that of many Believers, to consider a previous comparison Paul 
made, in 1 Corinthians 5:1: “It is actually reported that there is immorality among you, and 
immorality of such a kind as does not exist even among the Gentiles, that someone has his 
father's wife.” Towner comments, “There the issue of a particularly egregious case of sexual 
misconduct (porneia) in the church called forth the ironic comparison with unbelievers who 

 
26 Plato, Laws, 717. 
27 Fee, 1 and 2 Timothy, Titus, 118. 
28 Guthrie, Pastoral Epistles, 113. 
29 Mounce, pp 276-277. 
30 Ibid., 285. 
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themselves viewed such behavior with disgust; here it is the neglect of provision for 
relatives that is unfathomable even among unregenerate society.”31 

Throughout Western Christendom, at least, it has not been irregular for a period of 
many centuries to see not only children of parents taking care of their parents in old age, 
but to witness multi-generational families living together. Only in the more modern period, 
with the significant movement of families, often due to employment, has this substantially 
changed. 

When looking at v. 8, and considering a positive example of providing for a widow, I 
am immediately reminded of my 92-year old maternal grandmother (2011), who was 
widowed in 1989. My grandfather provided most generously for her throughout his career, 
which included his position as a senior professor at the United States Naval Academy and 
being a commander in the Naval Reserve.32 She has been given his military pension for over 
twenty years now, and my grandfather also had many worthwhile investments in both the 
stock market and real estate. This has proven to be most useful over the past six years 
(2005-2011), especially now that she has second stage Alzheimer’s disease and lives in an 
assisted living environment, which is by no means inexpensive. All of her children visit her 
regularly, as well as many of her grandchildren, but because of her condition she would not 
be able to be a live-in grandmother with the specialized care she needs. Dunn’s comments 
also describe, 

“[I]n a more fragmented society in which families are often scattered, all kinds of 
support for caregivers may be needed and should be provided—by state and church; the 
loneliness of someone who cares for an aged parent with Alzheimer’s, for example, is a 
burden that no one should be asked to bear alone. But the principle of the family as the 
primary network of supportive relationships is one that should not be lost.”33 

Looking at v. 8 as a child or grandchild of someone who could still be living, or even as 
one with a large extended family—it is not enough for any of us to say that we just love our 
parents, grandparents, a widow we are related to, or any person downtrodden. If it is within 
our power and ability to make a difference in someone’s life, we have a Biblical 
responsibility to not make the worldly systems of support or non-religious charities, as 
beneficial as they might be, outshine us as born again Believers.34 Much more could be 
said, but the need to have a proper faith which works is so that the faith community can 
ultimately demonstrate the love and compassion of Yeshua the Messiah (Jesus Christ), so 
that not only can the material needs of people be met, but so that they can have eternal 
redemption. 

 
31 Towner, 345. 
32 Please keep in mind that I never knew my paternal grandparents, as they were both deceased before I 

was born. 
33 Dunn, in NIB, 11:825. 
34 Demarest, pp 209-210 does offer a critique on how many of today’s wealthy do not often give that 

generously to the poor. 
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9 A widow is to be put on the list only if she is not less than sixty years old, having 
been the wife of one man, 10 having a reputation for good works; and if she has 
brought up children, if she has shown hospitality to strangers, if she has washed 
the saints' feet, if she has assisted those in distress, and if she has devoted herself 
to every good work. 
 
5:9 In vs. 9-10 the Apostle Paul gives Timothy the specific guidelines he wants followed 

in Ephesus, so that those who are truly widows, and who have no other means of support, 
can receive the aid of the congregation. The real widow in need is to be “enrolled” (RSV), 
with the verb katalegō appearing only here in the Apostolic Scriptures, but notably used in 
Herodotus to mean “to choose as soldiers, to enrol, enlist” (LS).35 The widows who would be 
reckoned eligible to receive support are not to be considered as soldiers in an army, but they 
are expected to demonstrate good works. Witherington details, “the elderly widows who are 
enrolled are enrolled on the basis of their good conduct and able service in order that they 
may be supported.”36 The widows have to demonstrate that they can receive the assembly’s 
generosity responsibly, as opposed to just being given a free hand out. In Mounce’s view, the 
circumstances that definitely required qualifications to be issued are “that the Ephesian 
church had committed itself to support some younger widows who, because of their age, 
idleness, and the Ephesian heresy, had turned against Christ and the church, were leaving 
the...faith, and were bringing reproach upon the church.”37 

The register of widows in the congregation were able to be given a regular allowance 
from the assembly’s resources, likely in the form of some kind of food, lodging, specified 
care, and/or money. Later Christian history demonstrates that there was actually an 
established “order of widows” present in the institutionalized Church, but here in the 
Pastoral Epistles there is probably no “order of widows,” as it were. Mounce informs us, 
“Unlike the case with overseers and deacons, there is no NT attestation for an office of 
widow. Enrollment meant that the widow had entered into a formal relationship with the 
church, but there is no evidence in the text that there was any organizational structure 
beyond meeting widows’ needs.”38 The particular qualities that Paul was looking for in 
widows who merited support from the ekklēsia was that they were to be avid prayers (v. 5) 
and be eagerly about good deeds (v. 10). 

Some of the prerequisites for a widow being eligible to receive material/monetary 
support from the congregation needs to be understood first as Ephesus-specific instructions, 
even though many principles for Twenty-First Century ministry can surely be derived from 

 
35 LS, 409. 
36 Witherington, 266. 
37 Mounce, 275. 
38 Ibid.; cf. pp 300-302 for a summary of widows in later Christian history. 
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them. It might sound odd to many people today, but sixty was rather old in this time (cf. 
Leviticus 27:7; Philo Special Laws 2.33). Within the Qumran community we see the view 
expressed, “No one above the age of sixty shall hold the office of judge of the nation, because 
when Adam broke faith, his life was shortened, and in the heat of anger against the earth’s 
inhabitants, God commanded their minds to regress before their life was over” (CD 10.7-
10).39 Witherington also estimates that for the time, “The stress on the widow being at least 
sixty years of age is probably because this was generally regarded in the Greco-Roman 
world as the age when one had become old (in part implying that one was no longer 
sensually inclined or of marriageable age).”40 One intriguing observation on the sixty-year 
age requirement comes from Pheme Perkins, who actually thinks, 

“With a high rate of mortality in childbirth, women commonly died in their thirties; 
men, a decade or so later. How many sixty-year-old widows are there likely to be in the tiny 
Christian population of Ephesus? Is this in effect a way of abolishing the category?”41 

Indeed, we have no way of knowing how many widows had reached the age of sixty in 
Ephesus, or even if sixty is intended to simply be a round number that could have included 
widows who were in the vicinity of old age, being fifty-eight or fifty-nine. What we get the 
tenor of, though, given the fact that many of the widows are still of childbearing age (v. 14), 
is that congregational resources were being unnecessarily drained. 

Previously in 3:2, Paul said that the proper overseer of the congregation is to be a mias 
gunaikos andra, or a “one woman man.” Widows added to the congregational register are 
similarly to be a henos andros gunē or a “one man woman.” Sometimes this is taken as though 
the woman was to be “married only once” (NRSV), and it is thought that because if a woman 
remarried and was widowed a second time, she would have a greater pool of family 
members to support her—meaning that the assembly would not have to support her. At the 
same time, knowing how overseers were to be faithful in marriage, such fidelity on behalf of 
the woman—whether she was widowed only once or twice, is probably more implied, the 
NEB paraphrase of v. 9 being, “has been faithful in marriage to one man.” Knight confirms 
how henos andros gunē “demands a life of sexual and marital fidelity.”42 Both Knight and 
Marshall & Towner43 follow the interpretation of the Fourth Century bishop Theodore of 
Mopsuestia, who concluded that such fidelity was the case of the widow “whether she has 
had only one, or whether she was married a second time,”44 meaning widowed twice. 

5:10 A widow to be given special congregational support is to most certainly “be well 
attested for her good deeds” (RSV) or “She must be well respected by everyone because of 
the good she has done” (NLT). The different categories that are listed in v. 10: raising 

 
39 Wise, Abegg, and Cook, 68. 
40 Witherington, 270. 
41 Perkins, in ECB, 1437. 
42 Knight, 223. 
43 Ibid.; Marshall & Towner, 594. 
44 Cf. Marshall & Towner, 594. 
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children, showing hospitality, washing feet, and aiding those in distress are significant 
examples of what proper piety would have included; but, it is not as though Paul had a 
“checklist” and that if a widow practiced certain other good works not on this list, or if she 
was barren and had no children, they would automatically disqualify her from help. V. 10 
includes some general attributes of godly widows, those who “have gained a reputation for 
good deeds” (REB). 

The washing of saints’ feet is one of the good deeds to be noted. The need to wash the 
feet of a traveler was important in a culture where people often wore sandals and would 
transverse dusty roads. Abigail offered to wash the feet of David’s servants (1 Samuel 25:41), 
but more important to consider would have been the women who attended to Yeshua’s 
personal matters (Luke 8:1-3). And of course, Yeshua Himself washed the Disciples’ feet at 
the Last Supper (John 13:5). 

The demonstration of good works (ergō agathō) is a major feature of the Pastoral 
Epistles (cf. 2 Timothy 2:21; 3:17; Titus 1:16; 3:1). Going beyond the possible examples of good 
works in v. 10, Marshall & Towner state, “the widow has been zealous in finding 
opportunities for doing good and following them through. In a Jewish context these are 
works of love, as distinct from alms.”45 Paul wanted widows enrolled to demonstrate a 
variety of good works where the widow would put herself out, something clearly to be 
contrasted to the idle busybodies he will rebuke (v. 13). 
 

 
11 But refuse to put younger widows on the list, for when they feel sensual desires 
in disregard of Messiah, they want to get married, 12 thus incurring 
condemnation, because they have set aside their previous pledge. 13 At the same 
time they also learn to be idle, as they go around from house to house; and not 
merely idle, but also gossips and busybodies, talking about things not proper to 
mention. 14 Therefore, I want younger widows to get married, bear children, keep 
house, and give the enemy no occasion for reproach; 15 for some have already 
turned aside to follow Satan. 
 
5:11 From a practical standpoint, it would have been problematic for the ekklēsia to 

begin supporting widows “before their time,” so to speak, if there were still a reasonable 
chance that they could support themselves in some way, or were still young enough to get 
married again. Paul’s direction, “refuse to put younger widows on the list” to receive 
congregational aid, seems fair entirely from a budgetary standpoint. If younger widows 
were added to the support roll, and then they eventually got remarried, then monies from 
the widows’ fund could be wasted when another solution for helping them could probably 
have been employed instead. As Mounce indicates, “This does not mean that the church 
cannot aid younger widows; it means that they must not be enrolled into a formal, ongoing 

 
45 Ibid., pp 597-598. 
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financial relationship with the church.”46 The general principle taken from this, to be sure, 
is to be careful with those who are in “need,” but who are only there to abuse congregational 
programs and mechanisms which really are designed to help the poor and destitute. 

There were, however, other reasons why younger widows were not to be enrolled for 
congregational support in Ephesus. Vs. 11-15 need to be followed very closely, not just 
because they concerned a First Century setting, but because this section gives us more key 
clues about the influence that the false teaching had exerted on the women. The younger 
widows, given this ancient setting, could actually have been women who in today’s Western 
world would have still been getting ready to be married, possibly in their late twenties to 
mid thirties, and old enough to have children. Towner also thinks, “younger widows, quite 
possibly caught up in the new definition of ‘woman,’ who could have remarried were 
choosing a more liberated, single path, and still receiving support from the church.”47 This 
made them perfect candidates for the false teaching, and any other negative spiritual 
influences. 

In addition to how young widows would drain congregational resources, Paul tells 
Timothy, “for when they grow wanton against Christ they desire to marry” (RSV). V. 11 
employs the verb katastrēniaō, “be governed by strong physical desire” (BDAG),48 and we 
might consider the tenor of Revelation 18:7, which depicts Babylon the Great as a whoring 
woman: “she glorified herself and lived sensuously [strēniaō].” With many young widows on 
the assembly’s roster for support, and not having to worry about where their food or money 
was going to come from, the sad predicament is that many were falling into sin. Mounce 
summarizes, “With the church caring for their physical needs, they had time to indulge 
themselves and live totally self-centered lives. Instead of maintaining their devotion to God, 
they were being captivated by their sensual desires and as a result wanted to remarry.”49 

The great irony of this, of course, is that the false teaching in Ephesus actually forbade 
marriage (4:3) as a part of an overly-realized eschatology, associated with strange teachings 
derived from the Torah (1:4, 7). If the false teaching emphasized that a celibate path was 
ideal for people—and it had greatly influenced some of the Ephesian women—why do we 
see here that these younger widows wanted to marry? Does this not seem most odd? In 
Mounce’s estimation, “This suggests that the Ephesian heresy was not a well-formulated 
doctrine but rather a collection of loosely associated ideas without internal consistency.”50 
The false teaching certainly aroused a spirit of usurpment in many of the women, thinking 
that they could teach even though unqualified because of little education (2:12, Grk.). While 
most strange, the false teaching’s end result could have seen many Ephesian women just 
falling back into old patterns of a promiscuous life they may (or probably) had led before 

 
46 Mounce, 289. 
47 Towner, 335. 
48 BDAG, 528. 
49 Mounce, 290. 
50 Ibid., pp 290-291. 
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they were Believers. Paul, in seeing the mess that the false teaching had caused, realizes that 
where it will lead many women is into apostasy. Remarriage of young widows is not 
discouraged (v. 14), but not so that they might be sensual and consequently cast aside the 
faith (v. 12). 

5:12 Having just mentioned how the younger widows in Ephesus had a tendency to feel 
sensual desires, against the will of the Messiah, and wanted to get married, Paul informs 
Timothy, “Thus they bring judgment on themselves, because they have broken their first 
pledge” (NIV). V. 12 has stimulated a bit of conversation among interpreters,51 because what 
is often rendered as “previous pledge” (NASU), tēn prōtēn pistin, is actually “first faith” (KJV) 
or “former faith” (ESV); the rendering of “pledge” for pistis, the normal Greek word for 
“faith,” seems a bit out of place. 

One of the reasons why many Bibles render v. 12 with “pledge,” is to convey the 
thought that in young widows getting married, they perhaps betray a commitment to 
remain unmarried, dedicating their lives exclusively to the service of the assembly. Such a 
widow is thought to have made some kind of an oath or vow to celibacy after the death of 
her husband. In the case of older widows over sixty (v. 9), who were not likely to remarry, 
there would have been no need to make any such commitment. It is possible that there were 
young widows who, after being married once, did not want to be married again and could 
have focused their time and energies on good works like prayer and helps. But if such a 
pledge were rescinded by such a young widow wanting to marry, why would Paul issue 
such harsh language of judgment against it? It is true that breaking vows are a very serious 
matter in the Scriptures (Numbers 30:2; Deuteronomy 23:21; Ecclesiastes 5:4-5), but in the 
thought of Guthrie the only krima the widow here remarrying would incur, “is in the nature 
of censure.”52 The congregational discipline issued to such a widow remarrying would 
hardly be akin to “damnation” (KJV) then. 

The alternative view of v. 12 forces us to consider what the eventual effect of the false 
teaching would be: denial of Yeshua. In denying marriage but making women feel liberated 
to a considerable degree, many of the young widows fell into sensual urges and wanted to 
get married again. If in remarrying these young widows’ new husbands were non-Believers, 
then they could easily have found themselves setting aside the faith. Thus, as odd as it may 
sound, a false teaching claimed to be rooted within the Torah—but stirred on by unstable 
voices and “fruitless discussion” (1:6)—actually produced the exact opposite result than 
what was probably intended. Any young person, even young women, remaining entirely 
celibate during their sexual prime is most difficult. Towner concludes, “Paul envisions 
young widows led by their enjoyment of promiscuous behavior to marry unbelievers,”53 as 
opposed to the young widows of v. 12 remarrying those within the community of faith. The 
remarriage of young widows to non-Believers would constitute a denial of pistis/faith, as 

 
51 Cf. Marshall & Towner, pp 599-601. 
52 Guthrie, Pastoral Epistles, 115. 
53 Towner, 352. 
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opposed to some kind of a “pledge” to celibacy being broken. And in favor of this view, 
Mounce confirms, “Simply wanting to remarry, even within the faith, or living a self-
centered lifestyle, would not warrant the extreme language...In addition...[this] gives pi,stij 
its normal meaning as ‘faith’ and not as the unusual ‘pledge.’”54 

5:13 The strong impression, that we get from v. 13, is that even though the false 
teaching which had circulated in Ephesus negatively affected the whole community to some 
degree, the false teachers had actively sought female recruits (2 Timothy 3:6). Observing the 
circumstances of the young widows, even though not all had fallen prey to sensuality, what 
was far more common is described by Paul to be: “Besides, they get into the habit of being 
idle and going about from house to house. And not only do they become idlers, but also 
busybodies who talk nonsense, saying things they ought not to” (TNIV). The term rendered 
here as “gossips” is phluaros, its verb form phluareō appearing in 3 John 10 as “unjustly 
accusing.” The young widows are not only often “tattlers” (KJV), but they are periergos, “busy 
about other folk's affairs, meddling,” perhaps pertaining to being “curious, superstitious” (LS).55 
In 2 Thessalonians 3:6-15,56 the Apostle Paul strictly rebuked those who were busybodies 
(Grk. verb periergazomai) and refused to work. 

With various young widows not having any useful project they can focus their 
attention on, and with their needs provided by the assembly’s widows’ fund, many fell prey 
to bad influences. Apparently in some cases, it may have been that these widows—openly 
committed to acts of service to the ekklēsia—were using a veneer of “spiritual duties” as an 
excuse for either dawdling, or spreading talk and banter considered by Paul to be 
originating from “dangerous tongues” (Phillips New Testament). In falling prey to the false 
teaching, some of the younger widows had gotten involved in speaking forth things they 
had no business doing. While lewd and sensual whisperings, or spreading the latest “talk” 
could be in view, the promotion of false doctrine and myths (cf. 1:4, 6) should also be 
understood. Marshall & Towner indicate, “The similarity of the language in 1.6 and the 

 
54 Mounce, pp 291-292. 
55 LS, 626. 
56 “Now we command you, brethren, in the name of our Lord Yeshua the Messiah, that you keep away 

from every brother who leads an unruly life and not according to the tradition which you received from us. For 
you yourselves know how you ought to follow our example, because we did not act in an undisciplined manner 
among you, nor did we eat anyone's bread without paying for it, but with labor and hardship we kept working 
night and day so that we would not be a burden to any of you; not because we do not have the right to this, but in 
order to offer ourselves as a model for you, so that you would follow our example. For even when we were with 
you, we used to give you this order: if anyone is not willing to work, then he is not to eat, either. For we hear that 
some among you are leading an undisciplined life, doing no work at all, but acting like busybodies 
[periergazomai]. Now such persons we command and exhort in the Lord Yeshua the Messiah to work in quiet 
fashion and eat their own bread. But as for you, brethren, do not grow weary of doing good. If anyone does not 
obey our instruction in this letter, take special note of that person and do not associate with him, so that he will 
be put to shame. Yet do not regard him as an enemy, but admonish him as a brother” (2 Thessalonians 3:6-15). 
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probable allusion to spreading false teaching in v. 13 reinforce this interpretation.”57 To this, 
Guthrie adds, “women of maturer years would be less liable to gossip.”58 

Given how untrained women were targeted as trying to usurp the authority of the 
already recognized male leaders in Ephesus (2:12, Grk.), much of the usurpment could have 
very easily taken place with these young widows roaming from house to house, via the type 
of gossip and small talk they promulgated. Young widows on a congregational support 
roster could have tried to assume a de facto position of leadership, going into someone’s 
home with a self-perceived position of importance, and during such a visit make the point of 
“correcting” the teachings of the Ephesian elders. Witherington thinks that Paul’s reference 
to these young widows “go[ing] around from house to house” in v. 13 “invites comparison”59 
with the works of the First Century Roman satirist Juvenal, who made some rather 
revealing remarks about ancient women who have nothing better to do than “talk” about 
the latest “news”: 

“Yet a musical wife’s not so bad as some presumptuous flat-chested busybody who 
rushes around the city gate-crashing all-male meetings, talking back straight-faced to a 
uniformed general—and in her husband’s presence. She knows all the news of the world, 
what’s cooking in Thrace or China, the secrets of stepson and stepmother behind closed 
doors, who’s in love, which gallant is all the rage. She’ll tell you who got the widow 
pregnant...” (Satires 6.398-405).60 

If the summary above is just a small part of the kind of things Paul considered 
inappropriate to mention, then Timothy really had his work cut out for him in trying to fix 
the problems! When you have gossipy talk coupled with largely uneducated women (cf. 
2:11), trying on some level to teach the Scriptures, then one of the definite outcomes can be 
women wanting to enter back into a society where such lewd behavior was common and 
most acceptable. Towner’s thoughts are most useful, as he states, “the behavior Paul 
identifies is not simply that of careless, lazy young women who do not have to work for a 
living, but specifically that which had been stereotypical of the sexually liberated Roman 
woman.”61 

While the bad behavior of female gossips and busybodies is criticized here in v. 13, let 
us be steadfast to remember that if men had primarily been doing this in Ephesus, Paul 
would have spoken against them as well. It is entirely inappropriate for any person to 
read and then quote v. 13 as some kind of constant to human behavior, drawing the 
conclusion that women are the sole cause of misinformation that may spread within the 
Body of Messiah. Gossip, slander, spreading false teaching, or speaking forth lewd (sexual) 
statements (cf. Ephesians 5:12) are problems that both women and men are not permitted to 

 
57 Marshall & Towner, 605. 
58 Guthrie, Pastoral Epistles, 116. 
59 Witherington, 271. 
60 Juvenal: The Sixteen Satires, trans. Peter Green (London: Penguin Books, 1998), 47. 
61 Towner, 355. 
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do. Even in churches, synagogues, and Messianic congregations today—no one should 
honestly argue that females are the only cause of innuendo and bad information which 
manifest themselves. In my family’s own experience in various Messianic settings, what we 
have witnessed most frequently is that a man will take groups of people off to himself 
during fellowship times, and try to “correct” the teachings of the main leader(s). Men in 
today’s Messianic settings tend to commit more of the actions of v. 13 than women. 

5:14 As opposed to ingratiating their sensual desires, marrying non-Believers and 
committing apostasy (vs. 11b-12), Paul supports the idea that young widows in Ephesus get 
married for the proper reason: to get their attention off of the false teaching and onto 
something more constructive and beneficial. A remarriage (sometimes even a rapid 
remarriage) of widows was encouraged in both Roman and Jewish society.62 Paul says, “I 
counsel younger widows to marry, to have children, to manage their homes and to give the 
enemy no opportunity for slander” (NIV). Younger widows who could remarry, still have 
children, and become good First Century homemakers was an excellent remedy for the 
problems manifested by the false teaching. And, it would ensure the Ephesian congregation 
that its specific widows’ fund could be there to support the elderly widows who required a 
consistent stipend. 

There is a difference in the language employed in v. 14, and what is seen previously in 
2:15 where the eternal salvation of women is specifically in view. Previously, Paul has said 
that women will be saved dia tēs teknogonias or “through the childbearing” (LITV), a 
reference to the Seed, Messiah Yeshua and the protoevangelium (cf. Genesis 3:15). Here, in 
contrast, the verb teknogoneō is used, meaning “to bear young, bear children” (LS),63 and it 
does confirm that the young widows referenced were still young enough to get pregnant.64 
In order to stop the false teaching and/or the impact of the young widows falling into 
sensuality and then apostasy, they needed to get settled down over a new home they could 
help establish with a godly husband, with new children, and they would have enough to 
occupy their time with—thus being halted from going from house to house causing 
mischief. Towner concludes that “the logic of Paul’s instructions to young widows is to 
ensure that they take their respectable place within the domestic sphere and abandon the 
promiscuous lifestyle of the new woman.”65 

We need to remember that the more modern issues we encounter today of mothers, 
and women in general, going out and finding a job in the workplace to contribute to the 
needs of the family, is not what is in view here. Finding some kind of employment, although 

 
62 Cf. Mounce, 295. 
63 LS, 797. 
64 In view of some common complementarian interpretations of 2:15, Philip B. Payne is right to point our 

attention to how “When Paul...use[s] the verb [teknogoneō] in 1 Tim 5:14 [it is] in a context where he is 
encouraging domestic life choices for women, [and] he does not stretch its meaning to cover child rearing” 
(Payne, 426). 

65 Towner, 357. 
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most difficult (and sometimes downright impossible) for widowed women in the First 
Century, would have been preferred of these women if they could not marry, rather than 
just living off of congregational funds. The more likely, more available, and healthy option 
for young widows was remarriage to a new husband who was a Believer. This would stop 
the trend of apostasy with some of the young widows marrying non-Believers (v. 11), and as 
Paul attested, “give the enemy no occasion to revile us” (RSV). While Satan is specified by 
name in the next verse, “enemy” could also refer to local opponents of the Messiah followers 
in Ephesus, and how the gossipy female busybodies had probably given the faith community 
a less than positive reputation. 

5:15 There would have been many potential causes for the acceptance of the false 
teaching that had circulated in Ephesus, most especially the perceived opportunities for 
importance it would have held out to adherents who could then become promoters. But 
aside from us trying to categorize the many reasons it appealed to people, especially to some 
of the women in Ephesus, Satan was the ultimate force behind the false teaching which 
had disturbed the Ephesian assembly (3:6-7; 4:1-2). Paul is most direct in asserting, “some 
have already turned aside to follow Satan.” The younger widows are chiefly in view, as 
Mounce notes, “The widows have accepted the false teaching, and as they have flitted from 
house to house, they have spread its doctrine.”66 But all hope is not lost, because only “some” 
or “certain ones,” tines, have gone after the Adversary. This is an indication that many of the 
young widows could repent of error, and turn back toward a Messiah-focused spiritual 
path. 
 

 
16 If any woman who is a believer has dependent widows, she must assist them 
and the [assembly] must not be burdened, so that it may assist those who are 
widows indeed. 
 
5:16 At the end of the widows’ instructions (vs. 3-16), somewhat concurrent with how 

widows were to be first supported by their families (v. 8), we see an indication that there 
were some women within the Ephesian assembly who took care of widows—and this helped 
to ease some of the financial strain on the congregation. Paul describes, “If any woman who 
is a believer has widows in her care, she should continue to help them and not let the church 
be burdened with them, so that the church can help those widows who are really in need” 
(TNIV). What is most likely is that the Ephesian assembly included some wealthy women 
(cf. 2:9), probably widows themselves, whose resources could be used to help the needs of 
others. We see examples in the Apostolic Scriptures of godly women like Lydia (Acts 16:14-
15) or Chloe (1 Corinthians 1:11), who served in various degrees as patrons of the ekklēsia. 
Knight further comments, “The female ‘believer’ Paul thus refers to may be a young widow 

 
66 Mounce, 297. 
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