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15 But women will be preserved through the bearing of children if they continue 
in faith and love and sanctity with self-restraint. 
 
2:15 With Paul having just emphasized the deception of Eve, and the fact that she did 

play a transgressing role in the Fall, he then says, “But women will be saved through 
childbearing—if they continue in faith, love and holiness with propriety” (NIV). There is no 
clear position as to what this means, as agreed upon by complementarians and egalitarians. 
For our purposes, what is most important is how v. 15 serves as a definite antithesis to what 
has been stated in regard to the deception of Eve and the Fall (v. 14). Human beings are not 
living in the eschaton or the resurrection age, the Ephesian women are still affected by the 
sin of Eve contrary to what the false teaching might have said, but there is a way for woman 
to be saved. 

While it is lexically possible to render the verb sōzō as “preserved” (NASU) or 
“delivered” (CJB), only Philippians 1:19148 is often agreed to be the only use of “salvation” 
(Grk. noun sōtēria) regarding anything but redemption from sin, and nowhere in 1 Timothy 
does salvation regard anything but eternal redemption (1:15-16; 2:4). Based on what many 
people read in English Bibles, does it at all make any sense that women will actually “get 
saved” by having children? What about all of the women who cannot have children and are 
barren, much less those who never marry? Mounce is right to point out, “Salvation is 
through God’s grace and mercy, appropriated by believers through faith...it is not salvation 
by works, much less salvation by procreation.”149 But even some kind of “deliverance” or 
“preservation” by having children does not work either; many women in ancient times (and 
even up until today) actually die when giving birth. Nowhere can the salvation described 
here regard a kind of “safety,” as the verb hruomai is used in the Pauline Epistles to describe 
this.150 

A common interpretation of v. 15 views Paul as saying that quite in contrast to being 
teachers, women should instead just be good mothers, staying at home, and taking care of 
their children. Very few laypersons are at all informed as to how easily such a view of v. 15 
can be challenged. An accessible resource like the Oxford Annotated Bible actually lays out, 
for example, different translations of v. 15, describing, “This much debated verse has also 
been translated (a) ‘she will be saved through the birth of the Child’ [referring to Jesus 
Christ], or (b) ‘she will be brought safely through childbirth.’”151 Christian expositors on v. 
15 have to engage with what “childbirth” is all about; unfortunately most Messianic 
congregational leaders and teachers today are not even aware of the issue. 

 
148 “[F]or I know that this will turn out for my deliverance [sōtēria] through your prayers and the provision 

of the Spirit of Yeshua the Messiah” (Philippians 1:19). 
149 Mounce, 144. 
150 Romans 15:30-31; 2 Corinthians 1:10-11; 2 Timothy 3:11; 4:18. 
151 Herbert G. May and Bruce M. Metzger, eds., The New Oxford Annotated Bible With the Apocrypha, RSV 

(New York: Oxford University Press, 1977), pp 1441-1442; see also NIV Study Bible, 1875. 
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What is the salvation communicated by Paul to actually be? There are both 
complementarians and egalitarians who view the verb sōzō in regard to not be personal 
salvation, but rather in regard to some kind of ethical or moral safety. Stibbs suggests, “The 
concluding sentence indicates what each particular woman must actively do in order to 
experience the blessings of salvation in relation to the discharge of her function as 
motherhood.”152 In Earle’s thought, “The wife may find both physical health and a higher 
spiritual state through the experience of bearing and rearing children.”153 Fee, an 
egalitarian, also concludes, “what Paul intends is that woman’s salvation, from the 
transgressions brought about by similar deception and ultimately for eternal life, is to be 
found in her being a model, godly woman, known for her good works.”154 In manifesting 
good works, women were to be faithful wives, mothers, managers of the home, and various 
interpreters also think it would include a degree of teaching small children. 

One line of interpretation for v. 15 is often connected to views of the Genesis 3:16 curse, 
“I will greatly multiply Your pain in childbirth, in pain you will bring forth children...” 
Here, the woman is said that giving birth to children will be a very painful experience, yet it 
may be a very good experience for female Messiah followers. If the “new woman” of the 
First Century Roman Empire, one who is sexually promiscuous and more likely to abort or 
expose her child is a major factor—then it is surely possible that Paul wants such a woman 
to return to a more wholesome life of raising children and being a good mother. Towner 
observes, “By adopting and popularizing [a] radical departure from the traditional value of 
childbearing, wealthy wives in Ephesus...endorsed one element of the heresy.”155 As 
Marshall & Towner both indicate, per some Ephesian problem at work, “The point is 
probably directed against a belief that women should abstain from childbirth...women 
will...be saved by fulfilling their Christian duty in motherhood.”156 

Rather than salvation for all women in general being the issue in v. 15, returning the 
influenced women to a more traditional role of being mothers and caring for children, is 
thought to be Paul’s way of them “working out” (cf. Philippians 2:12) their salvation.157 
Mounce’s thought it is that the salvation to which Paul refers is “spiritual salvation and 
most likely is the proclaiming of the possibility of salvation for women who do not follow 
the opponents’ teaching and decide to accept domestic values such as having children.”158 
The women would not be saved by motherhood, but rather be put on a salvation path and 
within a salvation environment, as it were, away from the false teaching. This is an 
appreciable view, as it does recognize how v. 15 was delivered to counter the Ephesian false 

 
152 Stibbs, in NBCR, 1171. 
153 Earle, in EXP, 11:362. 
154 Fee, 1 and 2 Timothy, Titus, 75. 
155 Towner, 234. 
156 Marshall & Towner, 470. 
157 Moo, in Recovering Biblical Manhood and Womanhood, 192; Towner, 235. 
158 Mounce, 146. 



1 TIMOTHY 2 

- 123 - 

teaching—and many women who had been deceived by it probably would go back in part to 
their normal way of life, albeit more educated. (This, I feel, is actually more the thrust of 
what Paul says later in 5:14.) But does it really hold up grammatically? 

While there are some fair-minded, traditional views of v. 15 which do not want to 
pigeonhole women into endless motherhood today—we still have to consider how a 
woman’s salvation is described here. Females can hardly be eternally redeemed of their sins 
by giving birth and raising children, no matter how honorable and upstanding this estate 
may be! The first human sin caused by the woman Eve is in view. The false teaching could 
very well have advocated that people were no longer affected by Eve’s transgression, which 
in turn only fueled the spirit of some women wanting to usurp male leaders in the Ephesian 
congregation. How is this to all be rectified? In my examination of v. 15, I found it quite 
amazing how various commentaries have had to be honest in presenting the multiple ways 
that v. 15 can be interpreted.159 

The Apostle Paul does not say that women are to be saved through having 
children, and neither does he say that motherhood is somehow akin to women 
working out their salvation. This is quite apparent when one looks at the Greek clause 
commonly rendered as “through childbearing” (CJB), dia tēs teknogonias. Of notable 
significance to us is the presence of the definite article tēs, attached to the noun teknogonias. 
A literal translation of dia tēs teknogonias can legitimately be “through the child-bearing” 
(YLT). A version like the NEB does include the alternate rendering, “through the Birth of the 
Child” in a footnote.160 

Some versions render teknogonia in a verbal form like “bearing [of] children” (RSV, 
NASU), which has then given the impression to some that women must always be about 
having children, or at least taking care of the house.161 But, teknogonia is a noun and not a 
verb. The noun teknogonia means “child-bearing” (LS),162 describing what has been birthed. 
The related term teknogonos, relates to “begetting or bearing children” (LS),163 perhaps akin to 
motherhood. There is strong support for the salvation referred to not coming via the process 
of raising children, but rather with this being a statement about the Incarnation and birth of 
Yeshua the Messiah. A commentator like Mounce has to be honest in how “through the 
Childbearing/Childbirth” is a rendering that “would recognize the presence of the definite 
article [tēs], ‘the,’ before [teknogonias].”164 If you have an English Bible that does not have a 
footnote which identifies this possibility: take a post-it, write yourself a reminder, and 
place it on top of v. 15. 

 
159 Guthrie, Pastoral Epistles, pp 88-90; Earle, in EXP, 11:362; Mounce, pp 144-147. 
160 New English Bible (Oxford and Cambridge: Oxford and Cambridge University Presses, 1970), NT 267. 
161 Cf. Payne, pp 431-433, for a summary of classical uses of the term. 
162 LS, 797. 
163 Ibid. 
164 Mounce, 145. 
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There are some linguistic connections to be noted between v. 15 and Genesis 3:16 in the 
Septuagint, as part of the curse on women was to be “in pain thou shalt bring forth children” 
(LXE), texē tekna.165 Prior to this, though, is the promise of redemption via the agency of 
women, as the Lord told Eve, “I will put enmity between you and the woman, and between 
your seed and her seed; He shall bruise you on the head, and you shall bruise him on the 
heel” (Genesis 3:15), often called the protoevangelium or the first promise of salvation. While 
there are those like Demarest who think, “If Paul wanted to say that the salvation of women 
would come by the birth of Jesus, this was an awkward and obscure way of saying it”166—it 
is yet quite easy to see when one understands how the only thing that can nullify the sin 
which led to the curse, is the entry of Yeshua into the world. 

There are complementarians who favor “through the Childbearing/Childbirth” as 
being the best approach for the salvation of women in v. 15. Guthrie states, “it is possible 
that there is here an allusion to the promise of Genesis 3:15...If this were so, it would explain 
the reference to the salvation in this verse. This suggestion is attractive in spite of the 
obscurity involved.”167 He noticeably thinks that this “suggestion is perhaps faced with less 
difficulties than the others.”168 Knight similarly concludes, “The most likely understanding 
of this verse is that it refers to spiritual salvation through the birth of the Messiah.”169 So to 
this, all an egalitarian like Witherington can add is a thought that it will not only be the 
Incarnation which solves the sin of the woman Eve, but how it could probably also involve 
the Messiah’s return.170 

The view that “through the Childbearing/Childbirth” is a reference to the seed of the 
woman manifesting itself in the Messiah’s Incarnation, does the best amount of justice to 
the woman being “saved.” Upon His entry into the world in human form, the promise of 
Genesis 3:15 could be fulfilled, realized in a verse like Romans 16:20: “The God of peace will 
soon crush Satan under your feet. The grace of our Lord Yeshua be with you.” In responding 
to whatever the false teaching in Ephesus had done, which caused various women to adopt a 
domineering attitude, v. 15 serves to remind them that salvation would be found in the Seed 
promised to come through the woman Eve. This was to surely give the Ephesian women a 
sense of self-respect, but also one where they could be focused on the key thrust of 
Scripture: salvation by the Messiah’s entry into the world. In Payne’s estimation, 

“...Paul’s explanation of his prohibition of women teaching with self-assumed 
authority over men does not entail degradation of women but rather elevates woman to a 
privileged position that is far higher than anything offered by the false teachers: the 
promised seed of the woman came through Mary in the childbirth of the Savior. As Paul so 

 
165 Heb. teildi banim. 
166 Demarest, 185. 
167 Guthrie, Pastoral Epistles, 89. 
168 Ibid., 90. 
169 Knight, 146. 
170 Witherington, 230. 
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often does, he brings the focus back to salvation through Christ, and he does so in a 
distinctive way that gives dignity to women.”171 

Because the Messiah had to be born of the woman, it is most obvious then that His 
sacrifice for us saves far more than just “men.” If women were to be saved “through the 
Childbearing/Childbirth,” Yeshua the Messiah—with the condition, “provided they 
continue in faith and love and holiness, with modesty” (NRSV)—then it is a likely 
observation that many of the Ephesian women who had tried to be teachers were not saved. 
In being properly instructed (v. 11), they could learn about Adam and Eve and the promised 
Redeemer from the Scriptures, in appropriate contrast to the myths they had been hearing 
about (1:4). Through such proper teaching, the deceived women could come to their senses 
and repent of past domineering mistakes, making sure that the small baby born in 
Bethlehem—who grew up to be the Lamb slain for our sins—had truly saved them from 
eternal punishment. 

No Messianic teacher I know of at present has ever probed the significance of the 
clause dia tēs teknogonias, and how salvation by “the Childbirth” of Yeshua is the issue. On 
the contrary, in some distinct parts of today’s Messianic movement, the most overly-
conservative application of the more standard view of v. 15 is what is the norm. This does far 
more than just relegate women to children’s church and housewives as is typical among 
evangelical complementarians. It is thought that not only is a woman’s job to exclusively be 
a mother and take care of the home, but also that she is to be responsible for giving birth to 
large numbers of children. I have seen many Messianic families where the wife is giving 
birth to a new child on the average of every nineteen to twenty-four months!172 Frequently 
never considered in these settings are the physical strain it puts on the mother and the 
financial strain it puts on the family. While husbands and wives are surely free to have as 
many children as they can legitimately support—and the Bible encourages married couples 
to raise godly sons and daughters—no support for a kind of “perpetual motherhood” can be 
found in v. 15. Eternal salvation is simply not to be found in raising children. 

 
Excursus: What Could an Egalitarian Messianic Movement Achieve? 

 
We have just analyzed a variety of evangelical Christian perspectives on 1 

Timothy 2:8-15, many of which are completely unknown to people in today’s 
Messianic movement. So what do these verses mean for today’s Messianic 
Believers, and the future development of our faith community? If we are 
completely honest with ourselves, as we reflect on 1 Timothy 2:8-15, many, if not 
most, of today’s Messianic leaders (across the spectrum from Messianic Judaism to 
Two-House to One Law) believe that the right position for a woman is to raise 

 
171 Payne, 422. 
172 In some cases, it can also be added that a “natural” birth without any kind of anesthesia is to be vastly 

preferred over a hospital birth. 
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children and be good housewives, and that is basically it. Generally speaking, 
anyone who holds to a view other than men occupying positions of leadership and 
teaching, and believe that women can occupy positions of leadership and teaching 
as well—will often be accused of being “feminist.” The many times I have tried to 
get congregational leaders and individual teachers to look into the meaning of 
authenteō in v. 12 or the clause dia tēs teknogonias in v. 15, I have been harassed as 
trying to be too “politically correct” and have been shut down. 

Should not a teacher like myself just keep quiet about this issue? Is it not true 
that the Messianic world already has enough division and does not need any more? 
Several years ago (2006-2007) I may have decided that it would be best for me to not 
be that open about my egalitarian views favorable to women in ministry. Yet the 
2008 polygamy promotion fiasco was a game changer, and almost all who heard 
about it and opposed it kept their mouths shut. Ministries that were larger and more 
well known, than Outreach Israel, could have said something to calm people down 
and provide Biblically-based answers, but did not. Instead, our ministry stepped in 
and I wrote the article “Is Polygamy for Today?” I made the observation that one of 
the main reasons no one else would really address this topic was precisely because 
they did not want to have to address the many other gender related issues in the 
Scriptures. We needed to just not worry about the accusation that we are somehow 
“feminists” in promoting equality of the sexes, which would be the strongest 
support against polygamy. Obviously, there is still much more that I have to write 
and investigate173—but when the time came for us to speak out, we did. We could not 
keep quiet. 

What is egalitarianism, other than the term being derived from the French égal, 
meaning “equal”? It is frequently associated in today’s evangelical Christianity with 
those who advocate that women can be ordained leaders and teachers within the 
Body of Messiah. A feminist or feminist reading of the Scriptures, in stark 
contrast, largely seeks to negate the male gender, and the legitimate contributions 
men have made in the Lord’s service throughout history. Egalitarians, however, 
argue that men and women are equally important in the community of faith. An 
elevation of women to the same authoritative level as men does not at all override 
the position of husbands and fathers, but instead means that wives and mothers are 
to work along with them side-by-side, but not as subordinates. Husbands and wives 
are to live mutually submitted to one another (Ephesians 5:21ff). If this strikes 
various Messianics as odd or absurd, then how many may have forgotten that the 
Fifth Commandment requires that a child honor both father and mother (Exodus 
20:12; Deuteronomy 5:16)? 

Egalitarianism also has more broad sweeping effects regarding how Believers in 
general are to relate to one another as fellow brothers and sisters. In a Messianic 
context, it would most especially relate to how both Jewish and non-Jewish issues 

 
173 A long term project of mine is writing a book entitled Honoring One Another, which when complete will 

address how the gender equality issue is probably the single undiagnosed cause for many of the other inequality 
issues witnessed in today’s broad Messianic movement. 
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are important to be considered in the assembly (cf. Philippians 2:3-4). Within such a 
framework, the Jewish origins of the Messianic salvation and the gospel message are 
surely to be honored, but those virtues and positive traits of other cultures would 
also be honored—most especially from those people who have been directly blessed 
and substantially impacted by the good news, being imbued with a positive 
Christian heritage (especially Protestant). All Believers should be encouraged to 
work together in a distinct Messianic environment, which would have a strong 
Jewish flavor to it, but also be quite diverse internally. Our common faith in the 
Messiah of Israel would be emphasized as being the most important, as opposed to 
our distinctions and differences. Distinctions and differences, rather, are there to 
aid and serve the mission of the ekklēsia. They give us the advantage of being able to 
triangulate various perspectives on how the Body of Messiah can tackle modern 
issues. 

In today’s Messianic world, 1 Timothy 2:8-15 is widely interpreted from a 
highly-conservative or hyper-conservative perspective, as this passage is believed 
to contain universal principles for the Body of Messiah for all time. While there are 
conservative Christians who favor 1 Timothy 2:8-15 as containing universal 
principles, Messianics often go well beyond what your average Christian 
complementarians think. A Messianic ministry like ours has to have a great deal of 
courage and fortitude to advocate that a proper interpretation of 1 Timothy 2:8-15 is 
contingent on recognizing the original circumstances facing Timothy in Ephesus. If 
these are not universal principles, and there is no blanket prohibition on females 
exercising leadership and teaching abilities, then how should this change our 
current Messianic approach to women in ministry, and all of us as brothers and 
sisters working together as fellow Believers? 

Witherington reminds us of how within 1 Timothy 2:8-15 “The issue 
is...untrained and unauthorized women, who need to be learning, seeking to teach 
and indeed to domineer men...These are the women whom Paul is currently not 
allowing to teach, but neither does he rule out, if they did indeed learn and submit 
to the teaching, that they might one day be authorized to do so.”174 Keener also is 
astute to observe, “Women unlearned in the Bible could not be trusted to pass on its 
teachings accurately, but once they had learned, this would not be an issue, and 
they could join the ranks of women colleagues in ministry whom Paul elsewhere 
commends.”175 

With education such a major issue in 1 Timothy 2:8-15 (vs. 11, 13), we need to 
first consider what this passage might poignantly ask us about the males we 
currently find in Messianic leadership, or are reckoned to be the “voices” to which 
we must heed. Those who are to be teachers, are teachers precisely because they 
have a gift of teaching (1 Corinthians 12:28-30), and because they have 
demonstrated themselves to have the right qualifications, skills, and abilities to 
function in such a high office. Within his letter to Timothy, Paul is straightforward 

 
174 Witherington, 232. 
175 Keener, Paul, Women & Wives, 112. 
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in his criticism of those who think they can teach from God’s Torah, but cannot (1:4, 
7). How many Messianic teachers today teach from the Torah, but instead are 
teaching unsubstantiated ideas—or just various degrees of nonsense (cf. 5:13)? 

How many of the male leaders and teachers within the Messianic community 
today are grossly under-educated, and would not meet the minimum requirements 
for leadership in today’s evangelical Christian denominations—much less 
Conservative or Reform Judaism? How many males would be able to pass the 
psychological tests of whether he is a leader capable of mentoring a congregation of 
people in the Twenty-First Century? None of us should be satisfied with an 
unqualified and uneducated male leader in our midst, when there might actually be 
a highly qualified and well educated female available to us. 1 Timothy 2:11-12 
challenges females and males equally, who desire to be in positions of leadership or 
teaching, to make sure that they really are suited for the job. 

With the decade of the 2010s now upon our faith community, we are in a time 
when the lack of skills and formal training of many male leaders should now 
be inquired and probed more critically. Most of the individuals who have been 
responsible for promoting the false teachings and heresies which crippled us in the 
2000s, and/or have given the broad Messianic movement a bad reputation in the 
wider religious world—are not sufficiently educated. They do not have the skills 
that they think they have in Hebrew (certainly not Greek), Biblical exegesis, or in 
being able to reasonably engage with contemporary Jewish and Christian 
scholarship. And it is fairly obvious too: while touted as “scholars” by their close 
followers, such people condemn educated Messianic leaders as being a part of “the 
Babylonian system” or of trying to kowtow to “churchmen.”176 It is safe to say that 
even though the Apostle Paul admonished the Ephesian women to be taught (v. 11), 
were he living with us today he would probably tell all of us to go get taught! Yeshua 
would ask some so-called Torah teachers, “You are a teacher of the Law and you’ve 
never even heard of JEDP...?!”177 

I know various male Messianic teachers, who are professionally trained, who 
have come out rather strongly against females being in any kind of leadership or 
teaching position, often appealing to 1 Timothy 2:11-12. Are their thoughts based in 
an objective-as-possible, Ephesus-situation concerned, reading of Paul’s letter? Or, 
are they based in some bad experiences they had in the past—largely a consequence 
of women feeling oppressed, and seeking in various ways, to usurp or coerce them 
as recognized and qualified male Messianic leaders? One does not have to look too 
hard to see how there are a few popular females in the Messianic movement who 
teach from the Scriptures. Some of their fiercest opponents are those male leaders 
who have weighty post-graduate credentials. Having had some bad experiences in 
interacting with such females (perhaps being publicly rebuked or refuted by them) 
these male leaders often treat females in Messianic ministry with a much different 

 
176 Simply consider much of the sensational rhetoric that comes from populist teachers like Michael Rood 

and Monte Judah, and the many problematic claims made by them. 
177 Consult the author’s workbook A Survey of the Tanach for the Practical Messianic. 
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scale than they do males. Problems with males wanting to be teachers can be easily 
corrected; all men have to do to be good teachers is to go get a good education. 
Females, though, are just supposed to be good mothers and housewives—and are to 
stop thinking that they can ever be leaders or teachers. 

The most common justification of wanting to limit the role of females as 
teachers, within the Messianic movement, is that it is said “Too many false 
teachings have been started by women!” I cannot deny this as I have had to directly 
address various false teachings started by Messianic women, but if we were to really 
tally things up, we would see many more false teachings started by men. In 1 
Timothy 2:13-14, the situation in Ephesus saw women closely involved with the false 
teaching, which probably involved some kind of mythology (1:4) associated with the 
figure of Eve. No Bible reader would honestly argue, though, that throughout all of 
Paul’s letters most of the false teachings he must refute were caused by females, 
because almost all of Paul’s opponents in his letters were male. As I have too 
commonly observed, while Queen Jezebel is often considered to be the epitome of an 
evil woman, we have yet to pick a single male to represent the epitome of an evil 
man—with candidates ranging from the Pharaoh of the Exodus, to Judas Iscariot, to 
the antimessiah/antichrist, and various others. 

Among complementarian Christians there is frequently a place for women to 
minister within the Body of Messiah. A theologian like Moo says, “To be true to the 
New Testament...the contemporary church needs to honor those varied ministries 
of women and to encourage women to pursue them.”178 Such ministry might not be 
leadership or teaching a mixed assembly of adults, but would very much include 
helps, children’s education, counseling, and prayer coordination. Quite contrary to 
women being encouraged in ministry roles, within a Christian complementarian 
framework, how many opportunities are available in non-leadership roles for 
today’s Messianic women who want to serve? How few opportunities are there for 
adult women to teach other adult women in the Messianic world (cf. Titus 2:3-4)? 
The emphasis on male leadership that we can see in the Messianic movement often 
goes way beyond complementarian Christianity; in notable places what I have 
directly witnessed is outright chauvinism. Just recently (March 2010) I received an 
advertisement for a Messianic marriage seminar, yet only husbands were allowed to 
attend. To put it bluntly: How absurd is this? This was not a seminar which would 
just have a few male- and female-only sessions or lectures. I do not think that I am 
alone in my thought that we have some serious changes in our thinking to enact. 

In recent days, there has certainly been a huge amount of rhetoric about 
“restoring Biblical order” in today’s Messianic community—but the only major 
thing it has really achieved is elevate men to a domineering position over women. 
(It helped give rise to some polygamy-friendly men, after all.) Proponents of such 
“order” have really only helped to reinforce the curse of Genesis 3:16, and have 
fanned the flames of the battle of the sexes. We, however, need to see that with as much 
as we can humanly do via the power of the Holy Spirit, the curse is reversed. We need to 

 
178 Moo, in Recovering Biblical Manhood and Womanhood, 179. 
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learn to highly value women, and encourage husbands and wives to work and lead 
together in the marriage relationship. 

Given the emphasis we see on education in 1 Timothy 2:11, 13, do today’s male 
Messianic leaders desire to see women educated in what is proper? I do sincerely 
think that most of our male Messianic leaders want women to be informed in the 
Scriptures, and do not want them to be hopelessly ignorant. They do not want to run 
into a situation that would see females beguiled by false teaching leading them 
spiritually astray. The Apostle Paul wanted the same thing, even with some of the 
social consequences that may have resulted for instructing the Ephesian women to 
be taught. In the estimation of Kaiser, 

“Now the central point of this passage, one indeed that would have been 
revolutionary for Paul’s day, came in 1 Timothy 2:11—‘Let a woman...learn!’ This 
was a real bombshell for that day! Why would anyone ask women to do something 
like that? The Hebrews did not let their women learn publicly, nor did the Greeks, 
Romans, or the pagans. Why should the Christians start such a strange custom since 
it had never been heard of or done by anyone before this?? But Paul is insistent: it is 
the only imperative [manthanetō] in the passage.”179 

The problem is that many of today’s male Messianic leaders, in wanting to see 
women protected from the negative currents of society—often see them sheltered 
from society, along with female and male children. We are not trained adequately 
enough. Unlike some of the frank discussions we have had in Bible studies like this 
one (and in the other Practical Messianic volumes), most of the major issues that 
matter theologically are not conducted in various Messianic congregations and 
fellowships. Because today’s Messianics are broadly under-informed on an entire 
range of issues (women in ministry actually not being as important as some others, 
even though it is one that attracts controversy), I know that I am not alone in being 
quite concerned as to what the next generation of Messianic Believers will look like. 
How empowered will we be for accomplishing the mission of God in the Earth? 
Obviously, we cannot be that empowered if we have not even been discussing what 
the “mission” is—much less the part that men and women play in working together 
to accomplish such a mission. 

Part of my concern for the future does concern what I have witnessed with 
women being largely prohibited from serving in some position of Messianic 
ministry. Consider how most of today’s feminists (religious or otherwise) were not 
actually raised feminist; they were instead raised in an environment where women 
were prohibited or limited from fulfilling their potential. These are women who 
were discouraged from achieving high grades in school, or wanting to go to college 
and beyond. They carry with them a distrust of many, if not most men, because of 
being treated negatively—which their brothers and male cousins may not have 
received. In Ephesus, some of the women saw an opportunity to assume a position 
that had once been barred from them in other parts of Jewish or Roman society, 
probably having heard about some of Paul’s female colleagues in ministry. But they 
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took the role of teacher upon themselves inappropriately, completely forgetting the 
respect that is rightly due of men in Adam coming first (v. 13). In Payne’s words, 
“The sequence of God forming Adam first, then Eve, highlights that Adam is the 
source of Eve and through her of all women. Out of respect for man as her source, a 
woman should not assume authority over man (or possibly, dominate a man).”180 
Yet, a woman, with the right temperament and skills, should be allowed to lead the 
Body of Messiah no differently than godly females like Lydia, Priscilla, or Phoebe. 

I recognize that some of you might not like my position that favors women in 
ministry, but I would remind you that I believe female leaders and teachers need to 
absolutely possess the same skillset, training, and credentials as any male leader or 
teacher should have. Paul’s words about females being taught (v. 11) apply equally to 
any Messianic male who wants to be a leader. I have had my share of spats with 
Messianic teachers who disapprove of how I transfer my evangelical Christian 
egalitarian convictions to my Messianic faith practice, but what I believe is a far cry 
from “feminism.” Feminism wants to cancel out the role of males. Unless today’s 
Messianic movement wants to see a torrent of liberal feminism arise in the future 
(probably most similar to Reform Judaism, which ordains lesbians), it would be well 
observed that we need to simply encourage Messianic women to be all that they can 
be in the Messiah Yeshua. We need to have congregations and fellowships that look 
favorably on high achievement no matter who aims excelsior! If today’s Messianic 
men respect women and highly value their accomplishments, then we can stop any 
root of feminism. If we do not implement the well-needed changes, then much of 
the disrespect Messianic men have shown toward women, will one day be severely 
reciprocated, and the usurpment (authenteō) that Paul prohibited against in 1 
Timothy 2:12 could be more than just interesting First Century history to us. 

Even when arguing the principle that women can occupy positions of 
leadership and teaching along with men, circumstances and statistics being what 
they are, we will see more males in leadership than females. As Keener points out, 
“Social conditions do affect both [male and female] responses to God’s call in the 
areas to which God will call people for the most effective ministry.”181 Some men can 
handle the pressure of having to be a leader, teacher, mentor, counselor, and semi-
historian and semi-linguist better than some women. But what kind of Messianic 
culture might emerge if it were argued, at least in theory, that females can be 
leaders and teachers along with men? It would probably stop any kind of usurping 
attitudes of the kind that Paul prohibited against (v. 12). I know that I have 
encountered Messianic teachers who really do want women to play an active part 
within their congregations, but then they get nervous at the idea of thinking that 
some women might go off and get advanced religious studies degrees. Were not the 
Ephesian women supposed to be known by their good works (v. 10)? And indeed, is 
not getting a good education—for any person—something to be appreciated by the 
Body of Messiah, and be used to help it in significant areas of service? 
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Since our family has been in the Messianic movement, upon entering in 1995, I 
have had to be a firsthand witness of how my mother, Margaret McKee Huey, has 
largely had to take a backseat role in much of ministry. In the years preceding 1995, 
I remember unbelievable ministry opportunities being open to my mother when we 
were evangelical United Methodists. My mother participated in lay teaching, she sat 
on the board of our church (innately aware of its finances), she was a very close 
friend of our senior pastor Bill Hughes (as was my late father as well), she was a 
team leader for both the Walk to Emmaus and its youth equivalent Chrysalis, and 
she helped represent our church at the annual Kentucky Conference. If my mother 
had wanted to, she could have gone to seminary for her M.Div, and given a few 
years be an ordained minister. Contrary to all of this, among people and groups we 
have associated with from time to time in the Messianic movement—be it Messianic 
Judaism, One Law, or Two-House—my mother at best (as of 2010) has been used as 
a secondary leader at various prayer meetings. When she has spoken before an 
audience in the past, she has typically had to have my stepfather pray over her 
before speaking, to alleviate any of the (so-called) “fears” the crowd might have 
from a woman saying something. If we did not have an independent ministry, my 
mother would probably be most discouraged in not being able to serve the Body of 
Messiah. 

My mother does not consider herself a pastor-teacher, but if I were the senior 
leader of a Messianic congregation, I would have every intention of seeing her 
occupy the Shabbat pulpit at least once a month. That is actually more than my late 
father ever preached as a lay minister. 

1 Timothy 2:10 bids women to have good works—and indeed all of God’s people 
are to have good works (cf. Titus 2:14). An egalitarian Messianic movement would 
be focused, more than anything else, encouraging precisely this. Male and female 
Jewish and non-Jewish Believers would be encouraged that in Messiah Yeshua, and 
filled with the Holy Spirit, they have the capacity to do great things for our 
Heavenly Father. Potential leaders and teachers—male or female—should be 
mentored to go get the right education, so that their abilities can be refined for 
future service. They should not be discouraged by congregational leaders who feel 
insecure, and look at younger people as some kind of a “threat” to their position—
because even from a practical standpoint, you eventually have to train your 
“replacement.” 

As best as we can as a collective faith community, Messianic Believers should 
see that the talents and skills of all are utilized, and that whatever needs young 
people require which we can reasonably facilitate for their success, be met. The 
most important thing which this involves is not having money to provide 
scholarships for young people to travel to Israel, or cover their college tuition—but 
most seriously to see older people take a positive interest in the next generation, 
and let them know that they are appreciated. Older people (other than one’s 
parents) need to mentor the younger people as positive role models, who can pray 
and offer help for them. Leaders and teachers need to somehow include those who 
do not dance, sing, or cant Hebrew into the worship service on Shabbat. Men and 
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women who cannot teach can certainly read English liturgy or selected Scripture 
readings. What about having an entirely youth-led Shabbat service once or twice a 
year? How much potential “feminism” can be disarmed, by the women in a 
congregation simply hearing that they can be leaders and teachers—if they do the 
necessary work? How much potential “unwelcomeness” can be stopped by finding 
reasonable ways of including more people in the activities of the congregation? A 
complementarian Messianic movement will always come up short, in either making 
all feel welcome, or in keeping all Believers from being everything that the Lord 
wants us to be. An egalitarian Messianic movement will make a considerable 
effort to use everybody in some way, instilling personal confidence and a sense of 
self-worth—with all being able to contribute something. 

An egalitarian worldview that seeks to unlock the potential and talents of every 
person, is something that I was raised with from the time of my birth, something 
found within the theological ideologies of both Presbyterianism and Methodism, the 
two denominational traditions in my family. It was something that was preached by 
my great-grandfather Bishop Marvin A. Franklin, and adhered to by my 
grandfathers G.K. McKee and Professor William W. Jeffries, in their capacities as a 
business owner and an instructor at the U.S. Naval Academy, respectively. Most 
importantly, my own parents Kim and Margaret McKee taught it to me from my time 
of birth, and my stepfather Mark Huey has also taught it in his capacity as director 
of Outreach Israel Ministries. I have a feeling that many of your own parents and 
loved ones raised you with something similar. 

Similar words about wanting people to be all that they can be have been spoken 
not only by political leaders, but by Jewish Rabbis and Christian ministers and Bible 
teachers across the spectrum. How many times have I ever heard a Messianic leader 
or teacher say such things? Be all that you can be in Yeshua!? Not very many times. In 
fact, in the time our family has been Messianic, I would dare say that I have heard it 
implied more times that such an idea of achieving great things might be “a prideful 
error” of Christianity, or even Hellenism, that needs to be thrown out. I sincerely 
hope that I have just been hearing the wrong voices on this one! 

If you are someone who God has placed within congregational leadership: 
never, ever make the mistake of putting any young person down who has 
truly been chosen by Him to achieve great things. Be an encouraging voice to the 
next generation! And do note how such a young man or young woman may not be 
chosen to achieve great things in spiritual leadership, but can contribute to the 
assembly in other, critical and important ways. But, if someone has truly been 
chosen to be a future Messianic Bible teacher or congregational leader, do not 
recognize such a person as some kind of “threat” to your own position—but think 
about our long term future and how new assemblies and fellowships will need a 
full-time leader, or how your own assembly might need multiple leaders if it 
continues to grow. It will be far better if you can be such a person’s friend, or at least 
favorable acquaintance—than some kind of competitor, much less rival! 

The Messianic movement that I believe has to come to the forefront—in being 
that community which appreciates every man and woman made in God’s image, 
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which issues great accolades for the positive achievements of our Jewish and 
Christian forbearers, and surely recognizes and uplifts Yeshua (Jesus) as Savior of 
Israel—is probably only going to come with the shifting of the generations over the 
next ten to fifteen years (2010-2025). It will be a faith community empowered by 
the Holy Spirit to make a concentrated difference in the world, and can fairly 
balance the requirement of reaching out to Jews who need Messiah Yeshua, and 
Christians who need to hear about the relevancy of the Torah and their Hebraic 
Roots. It will be able to reach out to the needs of far more people than can be impacted 
today by the current Messianic movement. It will not be impossible for us to see 
emerge, but it will take some time, commitment, and patience. Most of all, it will be 
that place where all of the gifts, talents, skills, abilities, and unique vantage points of 
every individual, can be employed for the betterment of the whole Body of 
Messiah. 
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