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We can be reminded of how Ancient Israel’s obedience to Moses’ Teaching was 
intended to draw others to God (Deuteronomy 4:6). In the case of the female Believers in 
Ephesus, getting them to focus on good deeds, and positive works of service, would get their 
attention off of the false teaching and the negative atmosphere it would cause not only for 
the assembly—but for any Jew, Greek, or Roman who wanted to know more about Messiah 
Yeshua, attending their gatherings. Towner observes how all this “falls within the 
overarching missiological theme of Christian existence as a life that is lived with a concern 
for the observation of the outsider.”79 Believers today, including Messianic Believers, often 
face challenges in implementing what it means to be “dressed” in good works, as opposed to 
drawing attention to various personal quirks or curiosities. 
 

 
11 A woman must quietly receive instruction with entire submissiveness. 12 But I 
do not allow a woman to teach or exercise authority over a man, but to remain 
quiet. 
 
2:11 More debates have erupted over vs. 11-12, in properly applying the Pastoral 

Epistles in the modern era, than in any other section of 1&2 Timothy and Titus. Far too 
frequently, we have all encountered pastors and teachers and (especially!) Messianic leaders 
just ramble off these two short verses, without any consideration at all of the wider issues of 
the false teaching in Ephesus—or of places within the Pauline corpus where women served 
alongside Paul in the leadership structure of the ekklēsia. Those who believe that the 
Pastoral Epistles are Deutero-Pauline, simply write these verses off as being the 
prohibitions of a second or third generation student of Paul. Those who believe that the 
Pastoral Epistles are authentic to the Apostle, including this writer, want to give them a 
good hearing—but in light of the original Ephesian circumstances Timothy was having to 
see resolved. 

The female Believers in Ephesus were easy targets for the false teaching that had been 
circulating (2 Timothy 3:6), and many were quite eager to promote it, per Paul’s observation 
how they were not to be “malicious gossips” (3:11). Instead of being susceptible and gullible 
to false teaching, and then passing it on—creating problems for the assembly—Paul’s 
solution is quite reasonable: “Let a woman learn in silence with full submission” (NRSV). 
Women were helping to pass on bad information, so let them instead be taught in order for 
the problem to be halted. Today in the assembly, whenever a particular sector of people has 
been negatively influenced by others, educating and informing them in what is right and 
proper can usually stop a bad situation from getting worse. If women are the cause, then let 
such women be taught. Modern persons have no problem with this, but Paul’s words to Timothy 
about the Ephesian women being taught could have been viewed as scandalous. 

 
79 Towner, 212. 
Cf. Romans 12:17; 13:1-7; 1 Thessalonians 4:12. 
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Witherington indicates, “the degree of education appropriate for women was very much a 
subject of debate in the Greco-Roman world, with some suggesting that it was inappropriate 
altogether.”80 

Consider a scenario in Ephesus where some ignorant females have helped promote 
false teaching and error—if by any other means by chatter, loose tongues, and gossip. In 
light of congregational problems having erupted as a result, there could have been a 
tendency among the recognized, male leaders of the assembly to get overly-conservative 
and completely restrict the females—including barring them from times of instruction and 
exposition on the Scriptures. This was actually quite commonplace in much of the ancient 
Jewish Synagogue, as Jewish women were frequently not trained and instructed in God’s 
Torah. The Talmud records the views of how “The men come to learn, the women to 
listen” (b.Chagigah 3a), and “Said Rab to R. Hiyya, ‘How do women gain merit? It is by having 
their children learn to recite Scripture in the synagogue, and having their husbands learn to repeat 
Mishnah-traditions at the rabbis’ house, and by watching for their husbands until they come from 
the rabbis’ house” (b.Berachot 17a).81 To one like a Rabbi Eliezer, “Whoever teaches Torah to 
his daughter is as if he teaches her sexual gratification” (m.Sotah 3:4-5).82 Such is not at all 
the view of the Torah itself, where the entire community of Israel was commanded to be 
instructed from Moses’ Teaching: 

“Assemble the people, the men and the women and children and the alien who is in 
your town, so that they may hear and learn and fear the LORD your God, and be careful to 
observe all the words of this law” (Deuteronomy 31:12). 

What kind of instruction or teaching were the women in Ephesus to receive? While it 
may elude us as modern people—who regardless of gender have probably received 
instruction in basic skills like reading and writing—without possessing these kinds of basic 
skills, First Century women in the ekklēsia would be excellent targets for aberrant doctrine. 
IVPBBC informs us of how “Women were less likely to be literate than men, were trained in 
philosophy far less often than men, were trained in rhetoric almost never, and in Judaism 
were far less likely to be educated in the law.”83 Guthrie also states, “a woman, although 
theoretically permitted to read the Torah in public, was in practice not allowed to teach 
even small children.”84 In wanting women in Ephesus to learn, Paul wanted to prevent a 
kind of backlash that would see women completely put off to the side, sheltered, ignorant of 
Scripture, and remain entirely at the whim of men who might just tell them what to do with 
blind compliance expected. 

 
80 Witherington, 226. 
81 The Babylonian Talmud: A Translation and Commentary. MS Windows XP. Peabody, MA: Hendrickson, 

2005. CD-ROM. 
82 Neusner, Mishnah, 452. 
83 Keener, IVPBBC, 611. 
84 Guthrie, Pastoral Epistles, 86. 
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Quite notable is how v. 11 employs the verb manthanō, which means “to gain 
knowledge or skill by instruction” (BDAG).85 What makes this an important term for 
Messiah followers is how a related noun, mathētēs, is used to describe disciples, such as in 
Matthew 5:1: “When Yeshua saw the crowds, He went up on the mountain; and after He sat 
down, His disciples [sing. mathētēs] came to Him.” David H. Stern actually remarks on v. 11, 
“the context is the pattern of discipling and being discipled which existed in Judaism and 
was exemplified by Yeshua and his talmidim,”86 and we do know that Yeshua had many 
female disciples87 along with male disciples. This could have offended some overly-
conservative Rabbinical teachers of the period (although certainly not all of the Rabbis), but 
the Messiah never rebuked the women who followed Him, and the Apostle Paul is working 
from the same vantage point in wanting women to be disciples as well. Recognizing the 
instruction/discipleship aspect of v. 11, Marshall & Towner correctly conclude, “This may be 
intended as a positive assertion of the woman’s role over against the prohibition on teaching 
which follows.”88 

The false teaching, and its incumbent myths, were spreading due to ignorant teachers 
(1:4-7), and was only helped along because of the lack of knowledge on the part of many 
Ephesian women (5:13; 2 Timothy 3:6). The solution is not to shuffle women off to the side, 
perhaps making them resentful and bitter that they have no part to play in the faith 
community—but instead for them to learn, not remaining ignorant. Fee is astute to 
describe, “It simply goes too far to argue from this that he is herewith commanding that 
they be taught, thus inaugurating a new era for women. The rest of the data in the NT makes 
it clear that that had already happened among most Christians.”89 Elsewhere in the 
Messianic Scriptures, women had already been taught from the Tanach, and other various 
Apostolic writings and letters. The remedy for the situation here in Ephesus would be no 
different. Paul simply did not want the male leaders to overreact to a female problem, 
which could see many women purposefully untaught. As the Jewish philosopher Philo said, 
“Ignorance, therefore, being but a slight and also an involuntary calamity, admits of a cure 
which is neither difficult nor troublesome, namely instruction” (Sacrifices of Abel and Cain 
48).90 

In wanting the female Ephesian Believers to be taught and discipled—which may have 
included some basic skills like reading and writing—they were to do so in an appropriate 
and respectful manner. Mounce points out, “the emphasis of the verse is not that women 
should learn but how they should learn,”91 which would run contrary how many of them had 

 
85 BDAG, 615. 
86 Stern, 639. 
87 Matthew 27:55; Mark 15:41; Luke 8:2; 23:27, 49. 
88 Marshall & Towner, 452. 
89 Fee, 1 and 2 Timothy, Titus, 72. 
90 The Works of Philo: Complete and Unabridged, 100. 
91 Mounce, 119. 
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been carriers of the false teaching. While rendered as either “quietly” (NASU) or “silence” 
(RSV), hēsuchia can regard “solitude, a sequestered place” (LS),92 and relates to how the women 
needing to be taught could do so in a manner that would demonstrate themselves as 
excellent students. The Phillips New Testament renders v. 11 with, “A woman should learn 
quietly and humbly.” While some readers of v. 11 make much about women being (forcibly) 
“silenced” in the congregation, be aware that Paul also said that the male circumcision 
group on Crete was also to shut its mouth (Titus 1:11). 

There can be no doubting how a major part of Paul’s solution, to women helping spread 
the false teaching in Ephesus, was to see them properly educated in the Scriptures. But were 
there any other reasons for the Ephesian women to be properly instructed, perhaps 
allowing them to be eligible to be teachers at a time in the future? Complementarians argue 
“No”;93 egalitarians generally argue “Yes.” Being a teacher of God’s people means that one is 
to fulfill a specific selection of prerequisites. Egalitarian interpreters of v. 11 would not 
restrict a woman today from being a leader or teacher in the Body of Messiah on the basis of 
gender, but they would restrict a woman—and a man for that same matter—from being a 
teacher on the basis of whether they are educationally qualified for the role (cf. James 3:1). 
There is no way of knowing for certain how much education the female Believers in 
Ephesus needed, but we can safely conclude that if many were quite gullible, they would 
have needed a great deal. And, they would need to demonstrate diligence in showing a 
proper countenance to their male teachers. 

2:12 This one verse has received a huge amount of attention in Biblical scholarship, 
much of it presently unknown to people (including many teachers) within our broad 
Messianic faith community. V. 12 has been frequently interpreted as a universal prohibition 
on women occupying positions of leadership and teaching within the assembly, something 
which is to apply to all cultures and situations. While there are various Protestant 
denominations that hold quite strongly to this view of v. 12, a majority of today’s Messianic 
movement will often press v. 12 as hard as it can beyond what Christian 
complementarianism often does. V. 12 is often used by today’s Messianics to not only ban 
females from positions of teaching the congregation as a whole, but also to frown on females 
from even teaching other females (discussed further). The challenge to the common, male-
centric interpretation of v. 12, as Craig S. Keener validly reports, is that this is “the only 
explicit prohibition in the entire Bible against women teaching.”94 Surely, as this is a short 
statement appearing within an ancient letter written by the Apostle Paul to his colleague 
Timothy in Ephesus, it behooves responsible Bible readers to think more critically before 
applying it to a modern setting. We are, after all, reading Timothy’s mail. 

 
92 LS, 355. 
93 A complementarian voice like Guthrie, Pastoral Epistles, 86, does argue that caution needs to be employed 

in deriving universal application from v. 11, even though he ultimately affirms his view that men are to be 
superiors of women. 

94 Keener, Paul, Women & Wives, 101. 
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In liberal theological quarters, the occurrence of v. 12, coupled with examples of 
women in positions of leadership and teaching elsewhere in the New Testament, causes 
them to doubt whether the Pastoral letters are authentic to Paul. It is concluded that this 
prohibition is the reflection of a later generation of Pauline successors, who went beyond 
the Apostle’s original intention of men and women in the assembly. These Pauline 
“students,” as it were, wanted to uphold the social norms present within the Second 
Century Roman Empire to avoid persecution, most especially in regard to the figure of the 
paterfamilias.95 So from this viewpoint, v. 12 need not be regarded as that authoritative, 
since the Pastoral Epistles are thought to not originate with Paul himself. 

This commentary acknowledges genuine Pauline authorship of the Pastorals, but 
unlike the view which considers v. 12 to be a universal prohibition on females in positions of 
leadership and teaching, we advocate that it is bound to the situation-specific circumstances 
in Ephesus—and by extension any similar circumstances that might arise in the modern 
era. It is entirely proper to ask why the Apostle Paul would somehow prohibit all women for 
all time occupying positions of leadership, when elsewhere there were those like Priscilla 
(Romans 16:3-5) or Euodia and Syntyche (Philippians 4:2-3) who were not prohibited. A 
complementarian like Guthrie validly describes how “Paul cannot be accused of being a 
woman-hater, as is sometimes alleged, on the strength of this evidence, since he 
acknowledges some women among his own fellow workers.”96 It is precisely because 
women have been teaching and serving along with Paul, and other men, in the First Century 
Messianic community—that should cause us to be really careful in thinking that the short 
statement of v. 12 is universal. If v. 12 is a universal prohibition on women teaching men, 
unaffected by the circumstances in Ephesus, then there are some serious contradictions 
elsewhere within the Pauline Epistles.97 

Complementarian interpreters, in particular, have steadily become more honest in 
recognizing how Paul’s prohibition in v. 12 is connected to the wider issues Timothy was 
facing in Ephesus. A complementarian like Mounce notes, “the charge here suggests that 
women, at least in some way, are promulgating the heresy even if they are not leaders of the 

 
95 Cf. Dunn, in NIB, 11:801. 
96 Guthrie, Pastoral Epistles, 86. 
97 Taking 1 Timothy 2:12 to be a universal prohibition on women teaching is often associated with varied 

interpretations of 1 Corinthians 14:34-35 (universal circumstances, situation-specific to the worship services in 
Corinth). 

Various conservative, evangelical Christian interpreters have made a strong case in favor of 1 Corinthians 
14:34-35 actually being an interpolation of a later copyist. Of significant interest would be the direct appeal made 
to “the Law” in silencing women, especially as there is no specific prohibition in the Torah or Pentateuch that 
bars women from speaking in the assembly. 

Cf. Gordon D. Fee, New International Commentary on the New Testament: The First Epistle to the Corinthians 
(Grand Rapids: Eerdmans, 1987), pp 699-708; “1 Corinthians 14:34-35: Did Paul Forbid Women to Speak in 
Church?”, in Payne, pp 217-267. 
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opposition.”98 Egalitarians take it a step further, and see 1 Timothy 2:12 as prohibiting the 
untrained and uneducated women in Ephesus from teaching the trained and educated men, 
as such females teaching would likely have helped promote or germinate the false 
teaching—not being a blanket prohibition for all time on women teaching men. Also not to 
be forgotten is how in the Pastoral Epistles themselves, Paul issues the instruction for 
Timothy to greet Priscilla (2 Timothy 4:19), who was recognized as a female teacher in 
Ephesus (Acts 18:26). Yet the Ephesian women in general are told to be taught (v. 11), 
precisely because they had tried to be teachers. 

So how are we to carefully read and apply v. 12? More needs to be added. A 
straightforward English reading of v. 12, such as what appears in a version like the NASU, 
says, “But I do not allow a woman to teach or exercise authority over a man, but to remain 
quiet.” A version like the KJV actually clues us in to specific circumstances in Ephesus being 
the issue, as it reads with the slightly different, “But I suffer not a woman to teach, nor to 
usurp authority over the man.” Other important renderings of v. 12 include: “nor must 
woman domineer over man” (NEB), “I do not permit women to...dictate to the men” (REB), 
or even “I do not permit a woman to...assume authority over a man” (TNIV). What are we 
supposed to do with these mainline English versions, which render v. 12 noticeably 
different? Is it possible that rather than prohibiting all women for all time as being leaders 
and teachers, that some of the women in Ephesus—who Timothy was going to have to 
correct—really had tried to usurp or assume positions that they did not deserve? 

The options of how to interpret ouk epitrepō oude authentein andros are that (1) this is 
speaking of women having authority over men in general (and anēr or “male” is employed in 
v. 12)—or (2) it is speaking of usurped authority on the part of domineering women who 
assumed themselves as teachers, who instead need to be properly instructed.99 One actually 
does not have to look that far to see how widespread this second view of v. 12 has been 
advocated among evangelical Christians. A popular resource like the NIV Study Bible lists it 
as v. 12’s first possible interpretation: “Some believe that Paul here prohibited teaching only 
by women not properly instructed...Some women tended to exercise authority over, i.e., to 
domineer, the men.”100 

Earlier in this chapter Paul has referred to “kings and all who are in authority,” en 
huperochē. In contrast a rather rare Greek verb is employed in v. 12, authenteō, and a rather 
large amount of ink has been spilled in trying to define it.101 Guthrie, a complementarian, 
actually alludes to how the more general definition of “exercise authority,” is not what is 
intended: “The word rendered as to have authority...means ‘to have the mastery of’ or more 

 
98 Mounce, 120. 
99 Consult Payne, pp 337-359, for a thorough grammatical explanation as to why this is a single concept, 

and not women teaching and also domineering men. 
100 Kenneth L. Barker, ed., et. al., NIV Study Bible (Grand Rapids: Zondervan, 2002), 1875. 
101 Knight, pp 141-142; Marshall & Towner, pp 456-460; Mounce, pp 126-130; Witherington pp 227-228; 

Payne, pp 361-397. 



THE PASTORAL EPISTLES FOR THE PRACTICAL MESSIANIC 

- 110 - 

colloquially ‘lord it over’.”102 Mounce, also a complemenatarian, indicates, “Most agree that 
its basic meaning is either the neutral ‘to exercise authority’ or the negative ‘to domineer’ in 
the sense of exerting authority in a coercive manner.”103 

A scholastic lexicon like BDAG does define authenteō as “to assume a stance of 
independent authority, give orders to, dictate to,”104 followed by a more classical lexicon 
like LS, having “to have full power over.”105 AMG actually defines authenteō as being related to 
the noun “authéntēs...murderer, absolute master, which is from autos...himself, and éntea 
(n.f.) arms, armor. A self-appointed killer with one’s own hand, one acting by his own 
authority or power.”106 At our disposal are lexical definitions which would support how 
authority in general terms is not the issue Paul is addressing in v. 12. The rather negative 
verb authenteō only appears in one place in the Greek Apostolic Scriptures (and not in the 
Greek Septuagint either), whereas the noun exousia and verb exousiazō are used throughout 
the Pauline letters to describe “authority” in general.107 In v. 1, “all who are in authority,” is 
described using the term huperochē. In the estimation of Payne, 

“If Paul wanted to convey the meaning of ‘to have authority’ without any negative 
nuances, it would have been natural for him to use a term such as he did in verse 2 of [1 
Timothy 2] [en huperochē einai] or [exousian echein] [Romans 9:21] or [exousiazein] [1 
Corinthians 6:12; 7:4] or one of the many other expressions Paul uses for having, using, or 
sharing authority.”108 

Elsewhere in the Pastoral Epistles, exousias hupotassesthai is used to represent 
“authorities” in Titus 3:1, in regard to the Believers being subjected to them. 

But if the verb authenteō only appears once in the Bible, why have a huge number of 
pastors and teachers said it means just “authority”? Towner points out that “the bulk of 
occurrences” of authenteō occur outside of Scripture, and “are in Christian sources later 
than 1 Timothy, which raises questions of methodology...”109 Those who consider 1 Timothy 
to be Deutero-Pauline do not conduct a great deal of examination into the meaning of 
authenteō, because they think that Pauline successors prohibited women from teaching and 
leadership. Keener addresses how, “If 1 Timothy was written by a second-century writer in 
Paul’s name, the term probably just means ‘exercise authority’...If the letter reflects the 
language of Paul or his amanuensis, it could well mean ‘domineer,’ since it is different from 
and probably stronger than the term he usually uses.”110 Egalitarians are astute at 
referencing possible uses of authenteō in classical literature that are associated with 

 
102 Guthrie, Pastoral Epistles, 87. 
103 Mounce, 126. 
104 BDAG, 150. 
105 LS, 132. 
106 Zodhiates, Complete Word Study Dictionary: New Testament, 288. 
107 Cf. LS, 276; BDAG, pp 352-354. 
108 Payne, 375. 
109 Towner, 220. 
110 Keener, Paul, Women & Wives, 109. 
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murder,111 but more importantly are the negative, self-associated actions that it involves. In 
the estimation of Payne, 

“[M]any of the usages of the [authent-] root refer to self-initiated activities and, 
consequently, usually up through Paul’s day carry a negative nuance....Since achievement 
tends to lead to power, it is not surprising that the [authent-] root gradually began to be used 
for power and authority, sometimes with repressive overtones such as: dominate, 
domineer, absolute master, autocrat, or absolute sway.”112 

With a verb like authenteō appearing only once in the Bible and all of this discussion 
around it, it is probably true that various pastors and leaders (and maybe even some 
professionally trained Messianic teachers)113 have in various degrees purposefully kept its 
real meaning of “to dominate” or “coerce” or “usurp” to themselves, in an effort to keep men 
or males exclusively in positions of spiritual leadership. By no means is this all pastors and 
leaders, some of whom simply desire to keep women protected, who may not be able to 
handle the pressure that comes with spiritual authority. Yet it is very true that many godly 
women gifted, with strong minds, have had to bear the brunt of being put aside, when their 
talents could have been used instead to benefit the Body of Messiah. These are not women 
who at all want to coerce or usurp the authority of male spiritual leaders, but who have done 
their due diligence to be properly trained and educated—and are women who want to come 
alongside and work together with men as equals in the work of God’s Kingdom. (How this 
relates to much of what is witnessed in the Messianic movement is discussed in the 
Excursus following the end of the commentary on 2:8-15). 

If the verb authenteō truly does mean to usurp, domineer, or coerce—then v. 12 
includes no universal prohibition on women having authority or teaching men in the 
assembly, either in the First Century or Twenty-First Century. There is, however, a specific 
prohibition on the Ephesian women usurping the position of recognized male leaders in 
their congregation, so that they as females can take their place and teach instead. How does 
this specifically factor into one’s evaluation of the Pastoral Epistles? As A. Duane Litfin, a 
complementarian, states, “They should not attempt to turn the tables by clamoring for the 
office of congregational teacher or by grasping for authority over men.”114 

The cause, of Paul having to issue a prohibition on women teaching and usurping 
authority over the recognized male leaders in Ephesus, was the false teaching! Many women 
were caught up in different myths and errors, and then thought that they could challenge 
the male leaders in Ephesus (cf. 5:13), who had a longstanding place of authority. Fee 

 
111 Cf. Payne, pp 361-363, esp. 364. 
112 Ibid., pp 363, 364. 
113 To be fair, the newly released Tree of Life Messianic Family Bible—The New Covenant (Summer 2011), does 

actually render 1 Timothy 2:12 with, “But I do not allow a woman to train or dictate to a man.” This undoubtedly 
is a significant improvement to be welcomed! But, how many Messianic congregational leaders will still be 
completely aloof of linguistic debates regarding the verb authenteō? 

114 Litfin, in BKCNT, 735. 
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describes how “In context it probably reflects again on the role the women were playing in 
advancing the errors—or speculations—of the false teachers and therefore is to be 
understood very closely with the prohibition against teaching.”115 Towner also thinks, “they 
may well have been encouraged to step into the role of teacher by some element of the 
heresy,”116 which would have only been compounded by the social trends in the Roman 
Empire for women—wealthy women, in particular—to take a more public role. One of the 
strongest complementarian examiners of 1 Timothy 2:11-15, Douglas Moo, even indicates 
that it is right for us to “surmise that women at Ephesus were expressing their ‘liberation’ 
from their husbands, or from other men in the church, by criticizing and speaking out 
against male leaders.”117 The prohibition Paul issued in v. 12 was definitely situation-
specific to Ephesus. 

Nowhere should it ever be argued that 1 Timothy 2:12 is a prohibition on women ever 
teaching anywhere, because most of today’s complementarians are quite friendly to women 
being involved in lower degrees of ministry. They are eager to point out how women can 
undoubtedly teach other women (2 Timothy 1:5; 3:14-15; Titus 2:3-4), and they do not want 
to minimize women in being educated in the Scriptures. Guthrie, as a complementarian, has 
to note that while he thinks “The teaching of Christian doctrine seems to be confined by 
Paul to the male sex,” he has no choice but to recognize how “it must not be overlooked that 
Paul acknowledged that Timothy had been taught the Scriptures from infancy and this 
would most naturally have been from his mother since his father was a Greek (cf. 2 Tim. 1:5; 
3:15).”118 Also never to be forgotten is how even though all complementarians are opposed to 
women in positions of teaching adult men, they are generally quite respectful of how 
women have most frequently played a role in youth education. Earle only thinks that Paul 
“is talking about public assemblies of the church...Women have always carried the major 
responsibility for teaching small children, in both home and church school. And what could 
we have done without them!”119 

Christian complementarians today are not often treated as some kind of evil spectre by 
Christian egalitarians, because they do widely recognize the validity of limited teaching 
roles for women. Knight’s actual conclusion is, “Paul’s prohibition of women teaching would 
prevent them from serving as elders or ministers, but it is unwarranted to limit it to such a 
restriction from office-bearing...Here he prohibits women from publicly teaching men...”120 
Positions of leadership considered off limits for females, then, would only be in the context 

 
115 Fee, 1 and 2 Timothy, Titus, 73. 
116 Towner, 219. 
117 Douglas Moo, “What Does It Mean Not to Teach or Have Authority Over Men?,” in John Piper and Wayne 

Grudem, eds., Recovering Biblical Manhood and Womanhood: A Response to Evangelical Feminism (Wheaton, IL: 
Crossway, 1991), 183. 

118 Guthrie, Pastoral Epistles, pp 86, 87. 
119 Earle, in EXP, 11:362. 
120 Knight, 141. 
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of the ekklēsia. Moo adds to this, “we do not think Paul’s prohibition should restrict women 
from voting, with other men and women, in a congregational meeting...Nor do we think 
that Paul would intend to prohibit women from most church administrative activities.” As 
he specifies, “it is appropriate to note here that Paul’s concern in 1 Timothy 2:11-15 is 
specifically the role of men and women in activities within the Christian community.”121 So 
with this in mind, a complementarian perspective should not cause one to frown on women 
in positions of corporate or civil leadership. A female CEO or mayor or even governor is not 
the issue in v. 12 (for them). 

Even while arguing for the more standard rendering “I do not permit a woman to teach 
a man or exercise authority over him” (CJB), Stern describes, “in a well-led 
congregation...women may be given much authority and responsibility, including the 
discipling of women and the teaching of men.”122 He makes note of examples like Lydia (Acts 
16:14, 40), Priscilla (Acts 18:26), and Phoebe (Romans 16:1). Unfortunately in my family’s 
experience since 1995, we have yet to really attend a Messianic congregation where women 
have really been allowed into even ancillary roles—and so Stern’s remarks here may be a bit 
“progressive” in Messianic terms. (A large minority of today’s Messianic movement, 
contrary to what has just been quoted above from Christian complementarians, does think 
that only men can be leaders in business and civil governance.) 

Within evangelicalism there continues to be debate between complementarians and 
egalitarians, with the former certainly being aware of how authenteō has strong support to 
mean usurp, coerce, or domineer. Egalitarians for sure have to reckon with Mounce’s 
objection, “It seems doubtful that Paul would prohibit only women (and not men) from 
teaching in a coercive way, especially since the text only names male opponents.”123 He and 
others feel they have good reason for viewing v. 12 as mostly a universal prohibition. Yet, a 
variety of egalitarian interpreters have argued quite persuasively that the present active 
indicative verb epitrepō in v. 12 should be understood as “I am not permitting...,”124 which as 
Witherington explains should be Paul saying “I am not [now] permitting” as opposed to “I 
will never permit.”125 Echoing this conclusion, Marshall & Towner assert, “What we have is 
apparently a fresh injunction rather than one that carries the weight of a church 
tradition,”126 a ruling issued by Paul to his colleague Timothy to enforce for a localized 
circumstance.127 And who helped first promote the false teaching? Probably various men who 

 
121 Moo, in Recovering Biblical Manhood and Womanhood, 187. 
122 Stern, 640. 
123 Mounce, 128. 
Cf. 1 Timothy 1:20; 2 Timothy 2:17-18; 4:14. 
124 Fee, 1 and 2 Timothy, Titus; cf. Marshall & Towner, 454; Witherington, 212. 
125 Witherington, 226. 
126 Marshall & Towner, 455. 
127 “Every occurrence of [epitrepō] in the Greek OT refers to a specific situation, never to a universally 

applicable permission. Similarly, the vast majority of NT occurrences of [epitrepō] clearly refers to a specific time 
or for a short or limited time duration only” (Payne, 320; cf. further discussion in Ibid., pp 320-323). 
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were already in a position of leadership. Their sentiments caused some women to think that 
they could take over their place. 

Having concluded that in Ephesus, various untrained and uneducated women were 
attempting to teach men with an overbearing, domineering, and usurping attitude—what 
are some contemporary applications of v. 12 that can aid Believers in the Body of Messiah 
today? Timothy had to resolve a crisis where some women were trying to inappropriately 
assert the role of a teacher, for which they were most unqualified. Payne makes the 
excellent point of how in v. 12, “Either ‘to assume authority’ or ‘to dominate’ makes a better 
contrast with ‘quietness’ in 1 Tim 2:12 than ‘to exercise authority’ or ‘to have authority.’”128 
The problem was not to issue a blanket prohibition on women in leadership for all time, but 
to see women educated and readied for spiritual challenges. In Ephesus, I would submit that 
when many women would be adequately taught, they may have decided that they were 
perhaps best suited for only teaching other women (cf. Titus 2:3-4). 

We have to all remember that the only people, who should be teaching the Body of 
Messiah, are those who specifically have the gift of teaching (1 Corinthians 12:28-30). We do 
know that women played an important role within the leadership of the First Century 
Messianic community, a major result of the gender equality fully restored by the work of 
Yeshua. But with such equality, and some First Century social trends, undoubtedly came 
risks. Towner describes, “New trends in society surely opened up new options for 
movement and service for women, especially wealthy women, in the church, even though 
the new sexual mores also associated with the new trend presented various dangers.”129 
Much closer to our own time, following the end of World War II many women in Europe and 
America found great opportunities to have careers in a once male-dominated workplace. 
But two decades later came the so-called “sexual revolution” of the 1960s, which caused 
considerable problems. The cause of the issue was not women entering into the workplace, 
because the “sexual revolution” affected men every bit as much as women. The problem 
involved a lack of appropriate sexual education (with much blame to be placed at the feet of 
conservative Christianity), coupled with a fierce rebellion against an outdated Victorian 
expectation of conduct where sexual issues were frequently not discussed. 

Concurrent with this, to argue that in principle women can be leaders and teachers 
within the assembly, is by no means to say that all women can be leaders and teachers. All 
men are certainly not qualified to be leaders and teachers. An egalitarian interpretation of v. 
12 does not seek to nullify the position or value of qualified male leaders within the Body of 
Messiah, but rather to do justice to the examples of female leaders throughout the 
Scriptures, and appropriately recognize the circumstances and false teaching Timothy had 
to see stopped in Ephesus. If any women today try to usurp, degrade, or demean qualified 

 
Cf. Matthew 8:21; Mark 5:13; Luke 8:32; 9:59, 61; John 19:38; Acts 21:39, 40; 27:3; 28:16; 1 Corinthians 16:7; 
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male spiritual leaders—or if any men today try to usurp, degrade, or demean qualified male 
spiritual leaders—then a fair solution for resolving such a problem needs to be sought. 
In Ephesus, the Apostle Paul wanted the ignorant and gossipy women to be instructed. By 
going through with this, they may have seen how difficult it truly was to be a leader and 
teacher within the ekklēsia. 
 

 
13 For it was Adam who was first created, and then Eve. 14 And it was not Adam 
who was deceived, but the woman being deceived, fell into transgression. 
 
2:13 The Apostle Paul has just asserted that the women in Ephesus are to be taught (v. 

11), and that no female is to usurp the authority of the recognized male leadership within the 
assembly (v. 12, Grk.). Controversial instructions for modern people continue to be written 
to Timothy in the remaining three verses of ch. 2, verses which have frequently been abused 
throughout religious history to keep males in a position of (utter) dominance over women. 
What is commonly overlooked is how these statements relate to the false teaching that had 
been circulating in Ephesus, how such a false teaching may have had an inappropriate 
emphasis on the woman Eve, and how valuable females truly are to God’s plan of salvation 
history. 

In v. 13 Paul makes the assertion, “For Adam was formed first, then Eve” (RSV). Many 
have taken this as meaning that Adam, or man, is more important than Eve, or woman, and 
that the instruction detailed, in 1 Timothy 2:8-15, is to be taken as universal on the basis of 
some kind of Creation order. It is only men who should be leaders and teachers, and women 
need to be quiet listeners. It cannot be denied how this was a view present in First Century 
Judaism. Philo describes how God gave instruction that basically “wives shall serve their 
husbands...in the spirit of reasonable obedience” (Apology for the Jews 7.3).130 

While no one should deny the Biblical importance of women respecting their 
husbands, and in demonstrating an appropriate degree of submission to them (cf. Ephesians 
5:21ff for a submission that involves wives and husbands), is the creation of the man first an 
indication that God actually prefers males over females? Are the men to just lead, and the 
women just to follow? 

Within the chronology of Creation, the man was created first. However, it is probably 
true that not enough Bible readers today are aware of the significance of what “It is not good 
for the man to be alone; I will make him a helper suitable for him” (Genesis 2:18) really 
means. Some just see Adam in need of a subordinate companion; but this is not what is 
communicated by the Hebrew ezer. In its various forms, the root a-z-r regards various 
functions of “help,” perhaps most significantly as its verb form is “Used approximately 

 
130 The Works of Philo: Complete and Unabridged, 743. 
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