
1 TIMOTHY 2 

- 93 - 

point, “here the ambivalence of [ethnē] as ‘Gentiles/heathens’ or as ‘nations’ is significant 
because the term connotes on either view a concern for ‘all people.’”41 While such a God-
designated ministry was primarily sent to the world at large, Paul’s own Jewish people are 
included within “the nations.” 

In various parts of our study thus far, we have already observed various verses where a 
more inclusive English rendering employing “humanity” or “human beings” makes the 
intent of the text much clearer (especially with women being instigators of the Ephesian 
false teaching along with men). Understanding such slight changes is admittedly difficult 
for many of today’s Messianics. Not as difficult, but also important to realize, is that using 
the term “Gentile(s)” exclusively can also have a pejorative context to it. Neutrally speaking, 
the Hebrew goy and the Greek ethnos best mean “nation(s)”—and in some Jewish usage 
today the term “Gentile” has picked up two thousand years of baggage, some of which is not 
too positive. If today’s broad Messianic movement were to be more sensitive to the needs of 
non-Jewish Believers in its midst—just as we are supposed to be sensitive to the needs of 
Jewish Believers—then perhaps it could understand how terms like “nations” or “peoples” 
better communicates the thrust of the Biblical authors than does “Gentiles.” As I have 
discovered, using these more neutral terms can affect how we read and look at various parts 
of Scripture, and more adequately conveys the worldwide or global mission of God that He 
has mandated upon Israel to fulfill.42 
 

 
8 Therefore I want the men in every place to pray, lifting up holy hands, without 
wrath and dissension. 9 Likewise, I want women to adorn themselves with proper 
clothing, modestly and discreetly, not with braided hair and gold or pearls or 
costly garments, 10 but rather by means of good works, as is proper for women 
making a claim to godliness. 
 
2:8-15 There is no part of the Pastoral Epistles more strongly debated and analyzed 

among interpreters than 1 Timothy 2:8-15. Many readers throughout history have 
concluded that these verses lay out in indisputable terms how men are to always lead 
assemblies and congregations, and how women are not permitted to teach or lead. Yet in the 
past fifty years, the rigidity of past opinions has dynamically shifted. In many evangelical 
Christian denominations today, women can be ordained as pastors and teachers along with 
men, and there are a few Messianic leaders who think that women should be included 
within the leadership structure of our congregations as well. Is this really a sign, as some 
advocate, that Biblical authority is being eroded—or even a manifestation of “apostasy”? If 1 
Timothy 2:8-15 is disregarded as irrelevant, or classified as Deutero-Pauline, then we should 

 
41 Knight, 127. 
42 Two modern English Bible versions, which tend to render the Greek ethnos as “nation(s),” include 

Young’s Literal Translation (YLT) and the Literal Version of the Holy Bible by Jay P. Green (LITV). 
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have some problems. But if we hold the Holy Scriptures in high esteem and consider this to 
be genuine instruction from Paul to his friend Timothy, then it is appropriate that we 
carefully review this section, in an effort to properly evaluate what he is writing, and why 
there has been a demonstrable shift in favor of females in spiritual authority and teaching. 

Due to the large volume of material present in today’s Biblical scholarship, I have tried 
as best as I can to keep our examination of 1 Timothy 2:8-15 limited mostly to the Pastoral 
Epistles commentaries we been consulting, along with a few key studies. In a short space, I 
have tried to compress around thirty to thirty-five years of academic discussion. With only 
one or two minor exceptions, the interpreters we will be specifically engaged with 
acknowledge genuine Pauline authorship of 1 Timothy, and really want to give this passage 
a proper hearing. Our interest and loyalty, of course, is first and foremost to the Biblical 
text—as it is quite easy with this section to get caught up in a quagmire of scholastic 
debates—so much so that we might forget what the verses are actually communicating! But, 
we do want a sufficient array of opinions to weigh in.43 

What we generally witness in today’s Messianic movement—which our examination 
will effectively “blow the lid” off—are quick quotations from 1 Timothy 2:8-15 without any 
real consideration or dissection of the original circumstances that Paul wrote Timothy 
about. Sadly, I have seldom seen any detailed consideration for the Greek source text at all 
from current, professionally trained Messianic teachers. Contrary to this, we will not just 
quote verses from an English translation of the Bible, and then automatically assume we 
know what they mean—and then we will most especially not press the most rigid application 
of them. We will instead proceed very carefully, remembering the original circumstances 
which necessitated this instruction. Even if we might not all agree with this passage’s 
significance and application when informed, this study will nevertheless be joining into a 
sufficient amount of proposals present in Pastoral Epistles scholarship. This alone should 
help our improvement with 1 Timothy 2:8-15 in the future. 

The biggest part of the debate over 1 Timothy 2:8-15 is evaluating whether or not the 
instruction which follows is universal, or whether it is bound to the specific circumstances 
Timothy was having to rectify in Ephesus. If Paul is writing to Timothy with specific 
circumstances in mind, it then behooves us to be very mindful and careful when applying 1 
Timothy 2:8-15 to situations to which it was not originally written. 

In the past, it was most common to think that the Apostle Paul is making universal 
statements about leadership and order in the assembly, which are to affect all Believers 
from the First Century up to modern times. A.M. Stibbs reflects this point of view, stating: 

 
43 If you really are completely unfamiliar with the discussions we will be considering, and the positions 

represented, then it would be useful to consider James R. Beck, ed., Two Views on Women in Ministry (Grand 
Rapids: Zondervan, 2005). 

Also important to review would be Walter C. Kaiser, “Correcting Caricatures: The Biblical Teaching on 
Women” Priscilla Papers Vol. 19, No. 2, Spring 2005, available for download online at 
<http://cbeinternational.org/> or <http://walterckaiserjr.com>. 
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“In all congregations it should generally be the men who lead in prayer, and those who 
do it should be careful to do it worthily...The proper place of woman in relation to man is 
indicated by the original order of creation; and her unfitness as a guide of the man is 
demonstrated by the way in which Eve was deceived and transgressed God’s 
commandment.”44 

Many commentators over the past thirty years, though, have noticeably shifted the 
trend of opinion toward wanting to recognize the Ephesus-specific circumstances of Paul’s 
prohibition on women teaching (v. 12). In a community of Messiah followers where equality 
for all was clearly emphasized (Galatians 3:28; cf. Colossians 3:11), Demarest observes, “It 
would be difficult for me to believe that some of the women in this new and exhilarating 
climate of the gospel wouldn’t get carried away. It doesn’t take much imagination to 
visualize a scene in which a few women seized power and were dominating the leadership 
and worship of the church...”45 Looking at the content of 1 Timothy, Fee validly asks and 
answers, “[W]hy the inordinate amount of time devoted to the women in comparison with 
the men?...[T]he solution lies with the false teachers.”46 This is echoed by Marshall & 
Towner stating, “the ‘silencing’ of the women can and must be placed alongside other 
references to the prohibition and refutation of false teaching...The particular form that it 
took involved the women in activities that were socially unacceptable.”47 Philip B. Payne’s 
summary of what is witnessed in this section of 1 Timothy is also quite good: 

“Paul’s primary concern in 1 Timothy is not the original false teachers, but with the 
impact they have made, especially on women. Paul wants Timothy to address a second 
round of false teaching particularly by women in the Ephesian church. Thus, although 
Paul’s letters affirm many women in church leadership, here in Ephesus false teaching by 
women was a big enough threat that Paul restricts teaching by women.”48 

Most interpreters today—regardless of if they favor women in positions of leadership 
and teaching or not—are quite astute on emphasizing the Ephesus-specific situation(s) Paul 
is writing Timothy about. Scripturally speaking, we have to be reminded how 1 Timothy 
2:8-15 is not an isolated passage, and is connected to various other problems witnessed (5:13, 
15; 6:20; 2 Timothy 2:23). In the past, there have been far too many pastors and teachers 
who have just rambled off 1 Timothy 2:8-15, protesting too much as to what they see as a so-
called “feminist” influence in the ekklēsia, failing to make a real effort to read it in light of 
the entire letter. 

Admittedly, no interpreter of 1 Timothy 2:8-15 can approach it without some degree of 
strong emotion, especially if we have seen these verses haphazardly applied in past 
situations. Marshall & Towner are honest in recognizing, “the stances of the interpreters 

 
44 Stibbs, in NBCR, 1171. 
45 Demarest, 183. 
46 Fee, 1 and 2 Timothy, Titus, 70. 
47 Marshall & Towner, 441. 
48 Payne, 334. 
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inevitably influence their exegesis no matter how objective they claim to be.”49 Mounce is 
also right to state, “If one position were truly clear or obvious, then there would not be 
significantly divergent positions held by respectable scholars,”50 scholars who will often be 
in agreement on most other issues present in the Pastoral Epistles. 

One perspective of this passage that will shed considerable light on its difficulty 
concerns the social changes that were occurring in the First Century Roman Empire. 
Towner is eager to emphasize, “Understanding the cultural frame seems even more crucial 
in light of recent work on the paradigm of the ‘new woman’ that emerged in the Roman 
Empire in this era.”51 What he makes specific light of is how many of the worship meetings 
of the Believers were essentially public, “and it is precisely the public nature of the activities 
addressed in 2:8-15 and the reactions of observing outsiders that concerned Paul.”52 How 
often is this considered when one reads how the women were expected to dress and groom 
themselves (v. 9), as wearing certain things might have communicated negative or immoral 
messages to greater society? 

While today’s Christian interpreters are leaning more heavily toward placing 1 
Timothy 2:8-15 in its First Century Ephesian context, it is already well seen that a majority 
of today’s Messianic leaders and teachers do not do this. Furthermore, it is fairly common 
knowledge that the Messianic movement widely looks at this passage as being universal, 
and most at present (with a small handful of some exceptions, many of whom keep their 
thoughts to themselves) are not at all in favor of allowing qualified women to occupy 
positions of leadership. This commentary and the ministry it represents (Outreach Israel 
and Messianic Apologetics) have been honest and open in expressing our conviction that 
the circumstances behind 1 Timothy 2:8-15 are Ephesus-specific, and as we will see, there 
are no blanket prohibitions in the Bible barring all women from positions of leadership and 
teaching for all time. 

What has led many to such a conclusion? The simple fact that 1 Timothy 2:8-15 has to be 
read in concert with positive statements made about women in ministry elsewhere within 
the Pauline letters. Immediately to be recognized should be Paul’s description of Priscilla 
(Romans 16:3) and Euodia and Syntyche (Philippians 4:3) as female leaders. Paul preached 
to women as though they were people (Acts 16:13), including slave women (Acts 16:16-24). 
Towner indicates for us, “As difficult and as frustrating as it is, the Sitz im Leben [Ger. 
situation in life] of the text must be probed, and the elements assembled and reassembled, 
in the effort to place the text in a Pauline mission trajectory.”53 Surely if women were 
promoters and/or instigators of false teaching in Ephesus, then a prohibition issued on them 
from teaching would make reasonable sense. 

 
49 Marshall & Towner, 439. 
50 Mounce, 103. 
51 Towner, 190. 
52 Ibid., 191. 
53 Towner, 200. 
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Before we begin our analysis of this passage, it must be emphasized that no 
conservative Bible reader honestly believes that in the Messiah Yeshua (Christ Jesus) people 
are to be regarded as making up some kind of “unisex.” Both complementarians and 
egalitarians are agreed how we are bidden to treat males and females on the same level with 
equal worth in God’s eyes—appreciating male and female uniqueness—even though the 
former think that only males can be senior leaders in the assembly,54 and the latter think 
that females can be leaders along with men. There are anatomical differences between 
males and females, but such anatomical differences do not include the brain and one’s God-
given intellect. As we will proceed to explain, it is one’s spiritual maturity, skills, 
temperament, and mind which are most determinant as to whether a man or woman is 
qualified for a position of leadership and teaching within the Body of Messiah—and the 
women in Ephesus Paul prohibited did not have these abilities. 

2:8 Paul’s first instruction in this section regards the proper use of prayer. He informs 
Timothy, “I desire, then, that in every place the men should pray, lifting up holy hands 
without anger or argument” (NRSV). Here, the specific term tous andras for males is 
employed, although elsewhere we do see instructions issued regarding women praying in 
public (1 Corinthians 11:5). Here in Ephesus, apparently, the men who are leading the 
prayers are doing so with some degree of anger, causing disruptions (cf. Ephesians 4:26, 31; 
Colossians 3:8). Just as they are told to lift up holy hands to God, so did the Torah originally 
emphasize that Aaron and his sons were to wash their hands before entering into the Tent 
of Meeting, in their Levitical service: 

“Aaron and his sons shall wash their hands and their feet from it; when they enter the 
tent of meeting, they shall wash with water, so that they will not die; or when they approach 
the altar to minister, by offering up in smoke a fire sacrifice to the LORD. So they shall wash 
their hands and their feet, so that they will not die; and it shall be a perpetual statute for 
them, for Aaron and his descendants throughout their generations” (Exodus 30:19-21). 

Throughout the Tanach, lifting up hands is a gesture of reverence to the Lord,55 and so 
clearly the men who are leading the Ephesians in congregational prayer need to make a 
better effort at acting in a holy and respectable way. It has been suggested for sure that men 
leading the worship or prayer in Ephesus, likely has some localized reason. What we can 
know for certain is that even with women later admonished for issues (vs. 9-15), that men 
are admonished first. The men of the assembly at Ephesus are to make sure that their 
activities are becoming of the Lord, and that they are not caught up in the false teaching 
going around—much less finding themselves promoters or facilitators of it. In Towner’s 

 
54 Craig Blomberg, in Two Views on Women in Ministry, pp 121-284 actually takes a very minimalist 

complementarian view, in advocating that women in today’s evangelical Christianity should be able to occupy 
just about every position of leadership and teaching right below that of senior pastor. 

55 Exodus 9:29; 17:11-12; 1 Kings 8:22, 54; Psalm 28:2; 143:6; Isaiah 1:15; Lamentations 3:41; et. al. 
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estimation, the “false doctrines and teaching style [of the false teachers] engendered 
disputes and division in the community.”56 

Elsewhere in the Pastoral Epistles, in his instruction to Titus on Crete, Paul asserts, 
“For the overseer must be above reproach as God's steward, not self-willed, not quick-
tempered, not addicted to wine, not pugnacious, not fond of sordid gain” (Titus 1:7). Those 
who have been leaders in Ephesus, probably since Paul’s original stay in Acts 19, needed to 
watch their countenance. Not only were those inside the assembly watching, but also those 
outside. 

2:9 The remainder of ch. 2 regards the proper place of women within the Ephesian 
assembly. Paul communicates significant virtues of upstanding behavior becoming of 
females, which has obviously been interrupted because of the false teaching. Moving on 
from v. 8, he says, “likewise also that women should adorn themselves in respectable 
apparel, with modesty and self-control, not with braided hair and gold or pearls or costly 
attire” (ESV). The actual opening of v. 9 is Hōsautōs [kai] gunaikas, with the adverb hōsautōs 
meaning “in like manner, just so” (LS).57 It can be validly argued that grammatically v. 9 
continues the sentence in v. 8. The women in Ephesus were to pray in the same dignified 
way as the men, a continuation from v. 8, although vs. 9ff are clear that there are other 
issues present among them. While the men have been targeted as having publicly prayed in 
an inappropriate, possibly even vengeful manner, so have the women been responsible for 
some of their own disruptions. 

V. 9 specifically mentions how Paul wanted women to “adorn themselves modestly and 
sensibly in seemly apparel” (RSV). While women dressing appropriately was important to 
Paul, more important to be aware of is how the verb kosmeō can “pert. to having 
characteristics or qualities that evoke admiration or delight, an expression of high 
regard for pers., respectable, honorable” (BDAG).58 Paul is more concerned with the 
demeanor of the women in Ephesus, or perhaps specifically the demeanor communicated by 
the clothing that they wore. We should rightfully ask ourselves: What did “braided hair and 
gold or pearls or costly garments” represent within the culture of First Century Ephesus? 

Rendered as “discreetly” in the NASU, sōphrosunē means “gener. soundness of mind, 
reasonableness, rationality” (BDAG).59 It is found in classical literature like Plato’s Republic, 
where we see, “Self-discipline...is sure a kind of order, a control of certain desires and 
appetites” (4.430e).60 Within ancient Jewish literature like the Pseudepigrapha, we see the 
sentiment, “my children, flee from sexual promiscuity, and order your wives and your 
daughters not to adorn their heads and their appearances so as to deceive men’s sound 

 
56 Towner, 202. 
57 LS, 908. 
58 BDAG, 560. 
59 Ibid., 987. 
60 Plato: The Republic, trans. Desmond Lee (London: Penguin Books, 2007), 134. 
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minds” (Testament of Reuben 5:5).61 Also not to be overlooked could be some of the parallels 
between v. 9 and Isaiah 3:16-26: 

“Moreover, the LORD said, ‘Because the daughters of Zion are proud and walk with 
heads held high and seductive eyes, and go along with mincing steps and tinkle the bangles 
on their feet, therefore the Lord will afflict the scalp of the daughters of Zion with scabs, and 
the LORD will make their foreheads bare.’ In that day the Lord will take away the beauty of 
their anklets, headbands, crescent ornaments, dangling earrings, bracelets, veils, 
headdresses, ankle chains, sashes, perfume boxes, amulets, finger rings, nose rings, festal 
robes, outer tunics, cloaks, money purses, hand mirrors, undergarments, turbans and veils. 
Now it will come about that instead of sweet perfume there will be putrefaction; instead of a 
belt, a rope; instead of well-set hair, a plucked-out scalp; instead of fine clothes, a donning of 
sackcloth; and branding instead of beauty. Your men will fall by the sword and your mighty 
ones in battle. And her gates will lament and mourn, and deserted she will sit on the 
ground.” 

It is fairly easy to deduce how the women here have been dressed in sexually seductive 
attire and engaged in wantonness, and that the Lord is going to pay specific attention to it in 
His judgment. Similarly, although with far fewer forms of dress to be concerned with, the 
thrust of Paul’s instruction is “They should wear decent and appropriate clothing and not 
draw attention to themselves” (NLT). While no specific reasons are stated in the text, 
commentators have proposed a number of probable reasons ranging from “braided hair and 
gold or pearls or costly garments” relating to just ostentatious dress, to being sexually 
suggestive dress. Earle notes the range of options at an interpreter’s disposal, in that “The 
Christian woman is not to adorn herself...so as to draw attention to herself. At worst, this is 
what the prostitutes did. At best, it shows pride and self-centeredness.”62 

Given how v. 9 opens with how the Ephesian women are to be of a respectable 
appearance, Donald Guthrie rightly observes that the main issue is not what they might 
wear, but more how “it is a question of dignity and seriousness of purpose, as opposed to 
levity and frivolity.” He continues, stating, “Paul leaves no doubt as to what he means by 
adding a list of prohibitions relating to outward garments.”63 Commentators have widely 
recognized that the specific dress he does not want the Ephesian women to adopt is 
situation-specific, something intensified in how Fee indicates, “There is a large body of 
evidence, both Hellenistic and Jewish, which equated ‘dressing up’ on the part of women 
with both sexual wantonness and wifely insubordination.”64 Knight further elaborates, 

“The reason for Paul’s prohibition of elaborate hair styles, ornate jewelry, and 
extremely expensive clothing becomes clear when one reads in the contemporary literature 

 
61 H.C. Kee, trans., “Testaments of the Twelve Patriarchs,” in James H. Charlesworth, ed., The Old Testament 

Pseudepigrapha, Vol 1 (New York: Doubleday, 1983), 784. 
62 Earle, in EXP, 11:361. 
63 Guthrie, Pastoral Epistles, 85. 
64 Fee, 1 and 2 Timothy, Titus, 71. 
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of the inordinate time, expense, and effort that elaborately braided hair and jewels 
demanded, not just as ostentatious display, but also as the mode of dress of courtesans and 
harlots.”65 

Within the Ephesian culture of the First Century, the kind of dress Paul tells Timothy 
the women should not be wearing, would have communicated concepts to the wider world 
that the community of Messiah followers should not have been expressing. That these are 
situation- and culture-specific to what Timothy was having to oversee, should be obvious. 
From a much different vantage point, Ezekiel 16:11-1366 actually describes in metaphorical 
language some of these same elements as adorning a redeemed city of Jerusalem. Yet while 
Jerusalem is to be displayed in garments of royalty, what would some of the female Believers 
in Ephesus have been displayed in? Many modern readers see v. 9 and simply do not see the 
big deal about females with braided hear, gold jewelry, pearls, and at least wearing an 
expensive garment or two. Contrary to v. 9 being against people today wearing nice clothes, 
Towner’s summary about the changes going on within the wider Roman Empire is quite 
valuable: 

“Some women of means and position (married and widowed), supported in some cases 
by free-thinking males, flouted traditional values governing adornment and dress and 
sexual propriety...Associated with the new paradigm was behavior that gave it the look of 
an ancient sexual revolution, with wealthy women displaying themselves in permissive 
clothing and hairstyles and seeking the sexual freedoms normally reserved for men....Given 
the existence of the ‘new woman’ in Roman society, it is not surprising that Christian 
women would also be drawn to the movement. Perhaps the most notable symbol of the 
movement was outer adornment and apparel, and that of the new woman transgressed the 
traditional dress code of respectability.”67 

If the kind of dress spoken against by Paul in v. 9 would have represented a trend in 
Roman society toward female sexual liberation, and in wives utterly disrespecting their 
husbands—at times looked at as semi-treasonous by traditional Romans, and also opposed 
by the Tanach Scriptures as well—then we can understand why he wanted female Messiah 
followers to wear more reserved clothing. This kind of clothing, in the eyes of First Century 
men at least, could have been sexually appealing. Male Believers certainly did not need to be 
distracted in prayer or worship services of the assembly by female Believers wearing attire 
that could be viewed as lewd, promiscuous, and completely anti-traditional in much of the 
Empire. Most important to remember would have been Yeshua’s words, “but I say to you 

 
65 Knight, 135. 
66 “I adorned you with ornaments, put bracelets on your hands and a necklace around your neck. I also put 

a ring in your nostril, earrings in your ears and a beautiful crown on your head. Thus you were adorned with 
gold and silver, and your dress was of fine linen, silk and embroidered cloth. You ate fine flour, honey and oil; so 
you were exceedingly beautiful and advanced to royalty” (Ezekiel 16:11-13). 

67 Towner, 196. 
For more information, consult “A Complex Background,” in Ibid., pp 194-197. 
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that everyone who looks at a woman with lust for her has already committed adultery with 
her in his heart” (Matthew 5:28). Paul wanted many of the women to “tone down” what they 
were wearing, so Timothy could focus on the more important matters of the assembly. 

Even though Paul could be speaking in terms specific to the wider culture, it is right to 
ask why would he target a seductive style of dress, as the false teaching in Ephesus actually 
had an emphasis on asceticism and celibacy (4:3). Why would people who have heard that 
they do not have to marry—because the resurrection had apparently already occurred (2 
Timothy 2:18)—have to be concerned about the issue of attire? While internal 
congregational behavior would have surely been important, Marshall & Towner think “the 
concern [was] for the perceptions of outsiders who would not appreciate fine points of 
doctrine.”68 While the false teaching may have fed any attitudes that women were free of 
most cultural norms regarding modesty, Mounce is probably right to conclude, “the 
opponents were [not] teaching about dress.”69 

The areas listed by Paul in v. 9 regarding modesty had specific, First Century Ephesian 
significance; many of these same areas do not convey sexual lewdness or promiscuity in 
Western society of the Twenty-First Century. It is very true, though, that today’s female 
Believers can derive key, applicable principles from Paul’s ancient instruction, most 
importantly “They should...not draw attention to themselves” (NLT). Marshall & Towner 
recognize the overarching issue to be, “inappropriate adornment was seen as a disruptive 
influence in the case of women.”70 Witherington’s observations can help us bridge the gap 
between the ancient circumstances in 1 Timothy, and the best way to apply v. 9 today: 

“Paul...is not just arguing here for modest apparel, but he is arguing against 
ostentatious, flashy and distracting apparel. Such apparel goes against the rules of modesty, 
discretion, propriety or sobriety that were to apply to everyone in worship, especially when 
meeting in close quarters.”71 

In our time, we can probably all immediately think of a few women on popular 
Christian television who violate the main thrust of v. 9 in a variety of ways. While people 
today generally do not associate all hair styles or jewelry as being scandalous or harlotrous, 
when a necklace or earrings or an overly-elaborate hairstyle grab our attention more than 
what is communicated or said by a particular lady, then we might have an issue. Even 
though it is often easier to criticize what females are wearing, it is completely inappropriate 
to not think that today’s male Christian leaders and popular ministers are fully innocent. 
Just consider the contrast between the stereotypical televangelist who might wear the latest 
Armani suit, to the average seminary professor who might wear a sweater vest and tweed 
jacket—whose monthly salary in teaching young people theology might buy him one of the 
televangelist’s suits. To this can be added how many of today’s pop preachers drive the latest 

 
68 Marshall & Towner, 450. 
69 Mounce, 111. 
70 Marshall & Towner, pp 447-448. 
71 Witherington, 225. 
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Mercedes Benz or BMW, as opposed to a vehicle of a more humble, utilitarian means. How 
many Christian leaders have private jets that they do not need? 

The issue of modesty is a huge, albeit frequently unspoken, controversy in certain 
parts of today’s Messianic movement. While rendered as “modesty” in the NASU, aidōs in a 
classical sense could mean, “a sense of shame” (LS).72 Certainly while the Ephesian women 
corrected because of their dress, in v. 9, may have had to experience a degree of “shame,” 
bearing a permanent stigma is not at all what aidōs implies. If anything, it can be used to 
describe the kind of temperance that young women preparing to be married are to display 
(cf. 3 Maccabees 1:19).73 Mounce’s thought is, “It seems to indicate a reverence that is 
appropriate for a specific person or situation, a nuance that fits our context.”74 In the 
specific case of the First Century, Towner also asserts how, “At this time the widely 
approved apparel of the wife was the stola, a robe-like garment made of much cloth. As a 
sign of marital fidelity and respectability, the stola presented an intentional contrast with 
the often more revealing and colorful clothing (toga) of the prostitute, designed to signify 
her shame but frequently used to advertise her wares.”75 Surely women who were Messiah 
followers were not allowed to dress like this “new woman” of the Roman Empire! 

So is it at all possible for us to adequately apply v. 9 in our Messianic faith community, 
now in the Twenty-First Century? The overall emphasis of v. 9 is on how the women in 
Ephesus were to demonstrate self-restraint, and be focused around what it meant to 
demonstrate the good works becoming of born again Believers (v. 10). Any clothing that 
would associate them with a sexually alluring or (radically) socially subversive movement, 
would need to be replaced by something more appropriate. Every Messianic Believer I know 
thinks that modesty should be followed in today’s Messianic movement, among females and 
males. But what does this mean in practice? 

In many cases in our faith community, what one group of Believers thinks is modest is 
regarded by others as being a bit hyper-modest, and another group’s thoughts of modesty 
are thought by yet another’s to be worldly and rather sensual. The problem that I have 
witnessed, in my ministry experience, is that frequently, some of those who talk about 
modesty have a tendency to over-emphasize it to the point where their “modest” style of 
dress can become every bit as much of a distraction for people in the assembly, as those who 
dress “immodestly.” This most especially includes people who try to dress in a quasi-Biblical 
period style, or those Messianics who make the effort to really live like ultra Orthodox or 

 
72 LS, 19. 
73 “Those women who had recently been arrayed for marriage abandoned the bridal chambers prepared for 

wedded union, and, neglecting proper modesty [aidōs], in a disorderly rush flocked together in the city” (3 
Maccabees 1:19). 

74 Mounce, 113. 
75 Towner, pp 205-206. 
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Chassidic Jews.76 I do acknowledge that these people are quite sincere in their convictions, 
and that their dress does not invoke sexual or promiscuous thoughts. Yet, their dress can 
have a tendency to draw unnecessary and unkind attention to themselves, and away from 
much bigger issues of spiritual service. 

We need to avoid the creation of a Messianic sub-culture, for which a self-defined 
modesty is most important—a “modesty” which actually draws attention to a sub-group, not 
too dissimilar from those females who would have received attention in Ephesus. Sadly, 
many of those who have taken it upon themselves to rigidly define “modesty,” have been 
responsible for publicly judging others who may see things a little differently, and who 
want to dress like relatively normal Twenty-First Century people. In the case of v. 9, there 
are ancient cultural circumstances that need to be considered, which should not be totally 
transferred to our Western society today. And above all, regardless as to what degree we 
may push “modesty,” we do need to recognize that there are some gray areas in our 
application of what v. 9 communicates. 

A better emphasis in terms of classifying modesty would simply be for today’s 
Messianic Believers, male and female alike, to just dress conservatively. It is appropriate to 
have nice clothes, including both dresses and suits, but not ones that convey opulence, 
vanity, and extravagance. There are many examples of modern Jews and modern 
evangelical Christians who dress in current fashions, but who would very much be 
considered modest. Clothes do not make someone, and what we wear should not be with the 
intention of grabbing attention: be it sexual attention or general adoration.77 

2:10 Paul informs Timothy how he does not want the Ephesian women to be known for 
the clothes they wear, but rather how they are to be about performing good works (Grk. 
ergōn agathōn). He writes, “Rather, they should adorn themselves with what is appropriate 
for women who claim to be worshipping God, namely, good deeds” (CJB). The necessity of all 
Believers demonstrating good works is a concept witnessed throughout the Pastoral Epistles 
(2 Timothy 2:21; Titus 2:14; 3:1, 8, 14). While salvation does not come from human works, 
good works are to follow salvation, as Paul has said, “For we are His workmanship, created 
in Messiah Yeshua for good works, which God prepared beforehand so that we would walk 
in them” (Ephesians 2:10). Mounce further states, 

“Good works are the necessary response by the believer to God’s grace and mercy and 
are one of the purposes for which Christ came. Any theology that sees Christ’s work merely 
as a means to salvation, divorcing it from any notion of obedience and behavior, falls short 
of the theology of the PE.”78 

 
76 Also to be considered can be the issue over headcovering garments, which has likely not taken into 

consideration some translation and background issues surrounding 1 Corinthians 11:4-16. Consult the FAQ, 
“Headcovering Garments.” 

77 For further consideration, consult Craig S. Keener, Paul, Women & Wives: Marriage and Women’s Ministry 
in the Letters of Paul (Peabody, MA: Hendrickson, 1992), pp 103-107. 

78 Mounce, 116. 
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We can be reminded of how Ancient Israel’s obedience to Moses’ Teaching was 
intended to draw others to God (Deuteronomy 4:6). In the case of the female Believers in 
Ephesus, getting them to focus on good deeds, and positive works of service, would get their 
attention off of the false teaching and the negative atmosphere it would cause not only for 
the assembly—but for any Jew, Greek, or Roman who wanted to know more about Messiah 
Yeshua, attending their gatherings. Towner observes how all this “falls within the 
overarching missiological theme of Christian existence as a life that is lived with a concern 
for the observation of the outsider.”79 Believers today, including Messianic Believers, often 
face challenges in implementing what it means to be “dressed” in good works, as opposed to 
drawing attention to various personal quirks or curiosities. 
 

 
11 A woman must quietly receive instruction with entire submissiveness. 12 But I 
do not allow a woman to teach or exercise authority over a man, but to remain 
quiet. 
 
2:11 More debates have erupted over vs. 11-12, in properly applying the Pastoral 

Epistles in the modern era, than in any other section of 1&2 Timothy and Titus. Far too 
frequently, we have all encountered pastors and teachers and (especially!) Messianic leaders 
just ramble off these two short verses, without any consideration at all of the wider issues of 
the false teaching in Ephesus—or of places within the Pauline corpus where women served 
alongside Paul in the leadership structure of the ekklēsia. Those who believe that the 
Pastoral Epistles are Deutero-Pauline, simply write these verses off as being the 
prohibitions of a second or third generation student of Paul. Those who believe that the 
Pastoral Epistles are authentic to the Apostle, including this writer, want to give them a 
good hearing—but in light of the original Ephesian circumstances Timothy was having to 
see resolved. 

The female Believers in Ephesus were easy targets for the false teaching that had been 
circulating (2 Timothy 3:6), and many were quite eager to promote it, per Paul’s observation 
how they were not to be “malicious gossips” (3:11). Instead of being susceptible and gullible 
to false teaching, and then passing it on—creating problems for the assembly—Paul’s 
solution is quite reasonable: “Let a woman learn in silence with full submission” (NRSV). 
Women were helping to pass on bad information, so let them instead be taught in order for 
the problem to be halted. Today in the assembly, whenever a particular sector of people has 
been negatively influenced by others, educating and informing them in what is right and 
proper can usually stop a bad situation from getting worse. If women are the cause, then let 
such women be taught. Modern persons have no problem with this, but Paul’s words to Timothy 
about the Ephesian women being taught could have been viewed as scandalous. 

 
79 Towner, 212. 
Cf. Romans 12:17; 13:1-7; 1 Thessalonians 4:12. 


	PROLOGUE
	INTRODUCTION
	1 TIMOTHY 1
	1 TIMOTHY 2
	Excursus: What Could an Egalitarian Messianic Movement Achieve?

	1 TIMOTHY 3
	1 TIMOTHY 4
	1 TIMOTHY 5
	1 TIMOTHY 6
	TITUS 1
	TITUS 2
	TITUS 3
	2 TIMOTHY 1
	2 TIMOTHY 2
	2 TIMOTHY 3
	2 TIMOTHY 4
	EPILOGUE
	THE MESSAGE  OF THE PASTORAL EPISTLES
	THE EPISTLES OF PAUL  TO TIMOTHY AND TITUS
	ABOUT THE AUTHOR
	BIBLIOGRAPHY

