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1 TIMOTHY 2 
COMMENTARY 

________________________________________________________________ 
 

1 First of all, then, I urge that entreaties and prayers, petitions and 
thanksgivings, be made on behalf of all men, 2 for kings and all who are in 
authority, so that we may lead a tranquil and quiet life in all godliness and 
dignity. 
 
ch 2 The instruction Paul delivers in chs. 2 and 3 is important for understanding order 

within the assembly, and it has been frequently taken to be a kind of “church manual” over 
the centuries. Within much of today’s Messianic movement, congregations and fellowships 
have appealed strongly to 1 Timothy chs. 2 and 3 for determining their leadership structure. 

In our analysis of this controversial section of Paul’s letter, we will certainly be 
engaging with a spectrum of opinions and perspectives (in particular on 2:8-15) and 
applications of his writing to Timothy. While 1 Timothy chs. 2 and 3 should certainly inform 
us today as to the leadership structure of a congregation, we need to be careful not to 
divorce Paul’s words from the original situation that Timothy was facing in Ephesus. A 
relatively conservative interpreter like William D. Mounce validly asserts, “the self-witness 
of the letter presents these guidelines within a specific historical situation in Paul’s 
lifetime.”1 Frequently the debate over 1 Timothy 2 (less so over 1 Timothy 3), is focused 
around whether the instructions are to be read in light of an Ephesus-specific problem, or if 
Paul is speaking generally to all Believers for all times. 

Recognizing that there were some issues present in Ephesus, then if you have ever 
taken chs. 2 and 3 as speaking in universal terms, you will have to consciously keep some 
things in mind—especially if we value the internal integrity of the letter. Gordon D. Fee 
explains how, “By and large...the ‘church manual’ view sees very little relationship between 
chapters 2 and 3 and the charge to Timothy in chapter 1....[as] all of this material is a direct 
consequence of what was said in chapter 1.”2 Ben Witherington III further tells us, “He 
[Paul] is not describing his vision of what an ideal worship service under ideal conditions 
would look like.”3 This becomes clear when some of the prohibitive instruction issued (2:12) 
is read within the larger context of Paul’s letters, where no such prohibition is present in 

 
1 Mounce, 75. 
2 Fee, 1 and 2 Timothy, Titus, 61. 
3 Witherington, 211. 
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other locations. Contrary to the universal “church manual” view of chs. 2 and 3, what we 
should see are instructions to Timothy and the Ephesian Believers on how they can have 
proper teachers, elders, and how they can directly confront the false teachings that have 
been circulating in their midst. We should surely be informed from this today, but it would 
be inappropriate for us to just throw verses around without a First Century Ephesian frame 
of reference considered as primary. 

2:1 One of the most important features of any assembly of Messiah followers—at any 
time—is obviously the need for prayer. Prayer is obviously a high priority for Paul, and the 
Ephesians need to be about diligently doing it. He instructs, “First of all, then, I counsel that 
petitions, prayers, intercessions and thanksgivings be made for all human beings” (CJB). 
Here it should be fairly obvious how “all people” (ESV) should be prayed for. George W. 
Knight III may clarify for some of you how “[anthrōpos, is] used here in the sense of human 
beings, not of males in contrast to females.”4 As I have observed many times, today’s 
Messianic community tends to be a bit behind the curve in recognizing the changes 
currently occurring in the English language, and how today “men” as meaning human 
beings in general is often thought to mean just “males” (even though this was different in 
the mid-Twentieth Century). We do need to implement a more reasonable amount of 
inclusive language in our speech and teaching today, at the very least in offsetting “men” 
with more uses of “people.” 

How would an emphasis of prayer for all people be important for addressing the 
problems in Ephesus? Were prayers not being offered up before the Lord on behalf of all? 
Mounce thinks that the false teaching circulating was quite exclusivist, and that “The 
Ephesian church’s habit of not praying for all people was symptomatic of the more 
significant issue of the leaders’ selective theology.”5 I. Howard Marshall and Philip H. 
Towner also describe, “This universalistic thrust is most probably a corrective response to 
an exclusive elitist understanding of salvation connected with the false teaching.”6 Paul will 
later pick up on his unique ministry service to the nations (v. 7), which is one of the main 
reasons why he wants Timothy to direct the Ephesian Believers to pray for all, and not just 
for some. The most important reason is how Yeshua’s salvation is available for all of 
humanity (v. 4), and not just for a few select initiates. 

Paul’s admonition for prayers to be issued to God for all people was originally written 
to the Ephesians who had various myths and speculations floating around their assembly 
(1:4, 6). Today in the Messianic community, I would have to say that most congregations and 
fellowships do not have similar Jewish mythical or Gnostic-style teachings to deal with. Yet, 
we do sometimes need to be reminded that as important as it is to pray for the State of Israel 

 
4 Knight, 115; cf. Mounce, 78. 
5 Mounce, 78. 
6 Marshall & Towner, 420. 



1 TIMOTHY 2 

- 83 - 

and the worldwide Jewish community, it is also important that we pray for all people in 
the world.7 

2:2 As significant as it is for Paul that the Ephesians be directed to pray for all people, 
these prayers would most especially concern “kings and all who are in high positions” 
(RSV). In praying for those in authority, this would have included the Emperor Nero (54-68 
C.E.), who was in power when the Pastoral Epistles were composed (if one accepts genuine 
Pauline authorship). 

In Jewish history, it was quite common for prayers and sacrifices to be offered on 
behalf of pagan kings in the worship of the Temple (Ezra 6:10; cf. Baruch 1:11-12; 1 
Maccabees 7:33), as this would demonstrate the Jewish people as being loyal to the 
authorities over them—and it would most especially keep Jews from having to worship or 
pray to any so-called “divine” kings themselves.8 The Mishnah records, “R. Hananiah, 
Prefect of the Priests, says, ‘Pray for the welfare of the government’” (m.Avot 3:2),9 which is 
the precise issue here in v. 2. While the role of the Roman emperor is what is mostly in view, 
“kings” need not only refer to the emperor, but also to the many vassal and client kings of 
the Roman Empire. The reigns of the different Herods in Judea, for example, should easily 
come to mind. 

What would be the effect of the First Century Believers actually praying for their 
leaders, beyond a recognition of how Yeshua the Messiah came to save them? IVPBBC 
indicates a selection of intentions: “Christian public prayers for the emperor and provincial 
and local officials showed Christians as good citizens of the society in which they 
lived...Paul’s motive is more than keeping peace...it is also to proclaim the gospel.”10 Messiah 
followers were not to be some radically subversive element within the Roman Empire, who 
wanted to enact a complete upheaval of all mainline stratas of society. If anything though, 
prayers for the emperor—as opposed to the emperor—would serve a subversive purpose 
enough. Philip H. Towner points out that “Asia Minor of the first century...[was] where the 
Imperial cult was the fastest-growing religion.”11 In praying not to Caesar as Savior, but 
rather to the One God of Israel, the Believers would affirm Him as “the blessed and only 
Sovereign, the King of kings and Lord of lords” (6:15). They would demonstrate themselves 
as passive subversives in being opposed to emperor worship, but also quite evangelistic in 
praying for the pagan leaders of the Empire. 

 
7 Consult the Liturgical Resources section of the Messianic Fall Holiday Helper, for how traditional prayers 

are offered in the Jewish Synagogue for Israel, one’s native country, and for world peace on both Rosh HaShanah 
and Yom Kippur. 

8 Marshall & Towner, pp 421-422. 
9 Jacob Neusner, trans., The Mishnah: A New Translation (New Haven and London: Yale University Press, 

1988), 678. 
10 Keener, IVPBBC, 610. 
11 Towner, 167. 
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As bad as some leaders of civil government may be, all Messiah followers are bidden by 
the Scriptures to pray for them. Would the early Believers have wanted to be treated with 
suspicion by the authorities? We see examples where a degree of obedience to civil 
government is required (Romans 13:1-7; 1 Peter 2:13; 4:14-16), even though blind obedience 
to all human laws is not required with God as the final authority, and where human law 
stands in stark contradiction to Scripture. In the case of the First Century, Paul would have 
certainly wanted prayers offered to God for Nero’s well being—if for any other reason so 
that his madness could be over. Prayers are to be offered “so that we may lead a tranquil and 
quiet life in all godliness and dignity,” and for the mission of the ekklēsia, so that things 
could return to the day when the Roman government did not interfere with the affairs of the 
Body of Messiah and the spread of the gospel. Such godliness and dignity were not virtues 
that were witnessed in the behavior of the false teachers (4:7-8; 6:3, 5-6, 11; cf. 2 Timothy 
3:5), again showing how their teachings and speculations could not address the major issues 
that would affect the faith community. 

Paul wanted Timothy to instruct the Believers in Ephesus on how to be dignified, in a 
climate that would become increasingly hostile to them. While rendered as “quiet” in the 
NASU, hēsuchios does not relate to something that is muzzled from having an effect on wider 
society. Knight describes, “An evaluation of Paul’s own life leads one to realize that this 
‘quiet’ does not mean a sheltered life but rather freedom from the turmoil that threatened to 
thwart his ministry.”12 He makes light of the different riots that were often caused as a 
result of his ministry activities,13 and how praying for safety in a potentially hostile world is 
more what is intended. While written to a slightly different situation, 1 Thessalonians 4:11-
12 has some useful corresponding words: “[M]ake it your ambition to lead a quiet life14 and 
attend to your own business and work with your hands, just as we commanded you, so that 
you will behave properly toward outsiders and not be in any need.” 

Paul definitely wants the Ephesian Believers, in living an ordered and dignified life, to 
win the respect of all—something seen in Yeshua’s own word, “Let your light shine before 
men in such a way that they may see your good works, and glorify your Father who is in 
heaven” (Matthew 5:16). Paul probably saw some significant First Century advantages with 
the establishment of pax Romana or the Roman peace,15 and how it facilitated ministry 
service and the spread of the gospel. But now with things changing in the reign of Nero, and 
a rising nationalism in Judea, the ekklēsia was steadily losing protection and recognition as a 
branch of Judaism. Messiah followers needed to tread very carefully in their activities, lest 
their safety really become an issue. Philip B. Payne indicates how especially “Immodesty 
posed a risk,” and as the Messiah followers were losing protection as a part of the 

 
12 Knight, 117. 
13 Acts 13:50-51; 14:5-6, 19; 16:19-21, 39-40; 17:8-10, 13-14. 
14 Grk. hēsuchazō. 
15 Mounce, 81. 
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Synagogue, this would mean that “they were vulnerable to private prosecution for criminal 
action if they were seditious or promiscuous”16 (cf. v. 9). 

How many of the meetings of the First Century Believers were open to people from the 
general public? What would they think of its conduct? If pagan friends of some of the 
Ephesian Believers were invited to a worship service some evening—in a city where 
emperor worship was popular—what would it mean for them to see prayers offered up for 
the emperor and other leaders? Aside from the Lord’s desire to save all, it would be a good 
indication that the Messiah followers were not at all trying to overthrow Caesar. If anything, 
they would be indirectly praying before outsiders that Caesar acknowledge the true Savior. 1 
Clement 61:1-2, from the late First Century, is an excellent example of the type of prayer that 
the Apostle Paul would have wanted delivered, as expressed by one of his successors: 

“For it is thou, O Master, who in thy supreme and ineffable might hast given to them 
their sovereign authority; to the intent that we, acknowledging the glory and honour thou 
hast bestowed upon them, should show them all submission. Grant unto them then, O Lord, 
health and peace, harmony and security, that they may exercise with offence the dominion 
which thou hast accorded them. And forasmuch, O heavenly Master and Monarch eternal, 
as thou dost thus give to the sons of men glory and honour and power over the dwellers 
upon earth, vouchsafe so to direct their counsels as may be good and pleasing in thy sight, 
that in peace and mildness they may put to godly use the authority thou hast given them, 
and so find mercy with thee.”17 

Being reserved and dignified in one’s faith does not at all mean being cloistered off to 
oneself, and shut off from the world. As careful as Paul would have wanted Timothy and the 
Ephesians to function—especially in relation to the government—public prayers for the 
Roman emperor were to be offered to God. Perhaps as we seek to apply v. 2 in a more 
modern setting, James D.G. Dunn’s observations ask today’s Messianics some questions that 
we might not be prepared to totally answer, or even consider: 

“The first Christians chose...to live within the world and for all their neighbors, high 
and low. That alternative society involves some compromise with the principles and values 
governing the wider society, for where purity is possibly only outside society, then ‘outside’ 
has become an introverted self-concern cut off from wider community...The uncomfortable 
fact is that [the] universalism of [1 Timothy 2:5-6] inevitably involves a fair degree of 
openness...”18 

Dunn’s choice of words involving “compromise” goes a little too far, but his point is 
that Messiah followers—in light of the broad-sweeping effects of “one God, and one 
mediator also between God and men, the man Messiah Yeshua” (v. 5)—cannot be completely 
cut off from the wider world. There are times when our personal purity concerns may need 

 
16 Payne, 312. 
17 Maxwell Staniforth, Early Christian Writings: The Apostolic Fathers (Harmondsworth, UK: Penguin Books, 

1968), pp 55-56. 
18 Dunn, in NIB, 11:799. 
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to be put aside for the moment, for the greater needs of others’ salvation. There are people 
who need to hear the good news of Yeshua who are mired in physical sins, which according 
to the Torah render them unclean, and by interacting with them we could be unclean. Yet as 
Paul poignantly asks in Romans 10:14, “How then will they call on Him in whom they have 
not believed? How will they believe in Him whom they have not heard? And how will they 
hear without a preacher?” The need for all people to hear the good news of salvation does 
override some cleanliness concerns, because our ritual cleanliness can be easily resolved via 
bathing or mikveh immersion—whereas someone else’s eternal condition in either the 
presence of the Lord or away from it is not so easily resolved. 

How can we learn to be a Messianic movement which places the imperatives of prayers for all 
that they might be saved, above some of our personal idiosyncrasies? This need not imply any 
negation of things like the kosher dietary laws or Torah purity regulations, but rather 
recognizing their lesser importance in comparison to interacting with a wide world 
(including a Jewish world) that needs to simply hear of Messiah Yeshua. This is an issue, 
sadly, that many may struggle with as congregations and fellowships formulate their 
missiology—and whether or not they will choose to have any involvement with those in 
their wider communities. 
 

 
3 This is good and acceptable in the sight of God our Savior, 4 who desires all men 
to be saved and to come to the knowledge of the truth. 
 
2:3 The Apostle Paul affirms how prayer offered for all people, and most especially the 

emperor and Roman leaders (vs. 1-2), is something that “is right and is acceptable in the 
sight of God our Savior” (NRSV). The specific designation of God as Savior (Grk. sōtēr) is 
seen elsewhere (Titus 1:3), an indication that one’s deliverance from sin originates with the 
Creator (Philippians 1:28; 1 Thessalonians 5:9; Titus 2:11). The One God of Israel being 
represented as “Savior” in v. 3, right after prayers for kings are to be made (v. 2), is intended 
to convey how He is to be reckoned as the universal Deity of all humanity—especially when 
contrasted against the many man-made deities of the Roman Empire, many of them 
localized or provincial. 

It is very true that in v. 3, it is the Father who is designated to be the Savior, but there is 
no theological debate being presented as to whether or not the Son is also Savior. If there is 
any claim to be made, it is a subversive attempt to communicate how Israel’s One God is 
Savior—over and against any others—the foremost imposter savior being Caesar. Towner 
comments, 

“The title is apt, for the controlling theme of the passage is salvation, and ‘Savior’ 
depicts God as the source and architect of the plan to rescue humanity through Christ. It is 
worth noting that in such close proximity to the prayer for rulers (especially the emperor), 
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both the attribution of salvation to God and worship of him as ‘Savior’ represent a direct 
challenge to the Imperial cult’s claim to such things.”19 

While prayers for all people are specifically in view in vs. 1-2, which Paul says is 
appropriate, Marshall & Towner note linguistic connections between v. 3 and various Torah 
passages in the Septuagint (Deuteronomy 12:25, 28; 13:19; 21:9). V. 3, touto kalon kai 
apodekton enōpion tou Sōtēros hēmōn Theou, loosely compares to to kalon kai to areston enantion 
Kuriou tou Theou sou—“if thou shalt do that which is good and pleasing before the Lord thy 
God” (Deuteronomy 12:25, LXE). They remark, “The whole phrase is patterned after [this] 
formula...which describes various kinds of behaviour as in keeping with the law and 
therefore as meeting God’s standard. Its use here connects the church with the OT people of 
God to whom God gave instructions that their behaviour might be unique, unlike the 
nations around them.”20 

Missionally speaking, today’s broad Messianic movement does not believe it is a 
replacement for Israel, but as I have described elsewhere, should best be likened to an Israel 
fully maximized for all of God’s purposes in the Earth.21 This includes living forth the 
imperative of vs. 1-3 and the Torah’s requirement ki-ta’aseh ha’yashar b’einei ADONAI, “for you 
will be doing what is right in the sight of the LORD” (Deuteronomy 12:25). Such godly 
behavior can have its way in the world, as we eagerly demonstrate the love that our 
Heavenly Father has for all of His human creations. It is difficult to deny how Israel was 
given a mandate to bless the world around it (i.e., Exodus 19:6; Isaiah 42:6), and with this in 
mind, the Messianic community should be eager to make a positive difference in the lives of 
everyone—most especially Jews who do not yet know Messiah Yeshua, and Christians 
wanting to investigate and appreciate their Hebraic Roots. 

2:4 Many different thoughts could be proposed as to why in his letter to Timothy, Paul 
must emphasize the wide-reaching effects of God’s salvation, as One “who desires everyone 
to be saved” (NRSV), pantas anthrōpous. While the Ephesian Believers are to be His 
representatives to the wider world around them, the universal appeal of Israel’s One God is 
likely presented against a false teaching that had advocated a salvation for only some 
people, or worse: only for the false teaching’s adherents. And indeed, if anything can be 
definitely classified as a “myth” (1:4), it would be that only a select few have the accessibility 
to be redeemed! 

A universal availability of salvation to the world should not be construed as being 
universalism, a false idea that everyone who has ever lived throughout history (and 
probably also Satan and his demonic angels) will eventually be “saved.” Also, the words of v. 
4 are not the later discussions of the Seventeenth Century between Calvinists and 
Arminians. The issue is rightly classified to be how God’s mercy is available to all people 

 
19 Towner, 176. 
20 Marshall & Towner, 424. 
21 Consult various assertions made in the author’s commentary Ephesians for the Practical Messianic. 
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regardless of their racial or social status (cf. Revelation 7:9-10),22 which is certainly an 
emphasis of earlier Pauline teaching (Romans 3:27-31), although the Jewish people are to 
surely be properly honored and respected as the originators of His salvation (John 4:22; 
Romans 11:26-32). 2 Peter 3:9 does have to remind some of us, “The Lord is not slow about 
His promise, as some count slowness, but is patient toward you, not wishing for any to 
perish but for all to come to repentance,” even though many will sadly not desire to be 
redeemed. Still, the Lord desires all to come to the truth (cf. 2 Timothy 2:25; Titus 1:1), which 
would indicate that people have to choose Him, over the alternative of judgment. We should 
all pray that in His mercy, our Heavenly Father provides a dynamic way for those who are 
close to judgment to come to saving faith before they die and enter eternity. 

Writing his Pastoral Epistles commentary during the Cold War (1984), Gary W. 
Demarest23 discusses how terrible it would be if the Soviet Union and United States ever 
fought a conventional war, which would likely have seen half a million casualties in just 
sixty days. In 2010 the reality of war has not changed that much. Looking at vs. 1-4, and 
applying them in a contemporary situation, there is no excuse for us to not pray for our 
leaders and world peace. 

As I write this commentary right now, there is a huge amount of hostility in much of 
conservative Christian America toward Barack Obama, with many feeling that he is 
“judgment” on our country. I think that if Paul can bid Timothy and the Ephesians to pray 
for Nero Caesar—who was an utter madman and merciless toward the Roman Believers, 
burning many of them alive as “street lights”—that we should be able to put aside any 
prejudices and pray for President Obama. If we may disagree with him, should we not 
entreat the Lord for the American president to be shown a better way? Nero put both Paul and 
Peter to death. At most and quite in contrast to this, it seems that the Obama Administration 
will simply enlarge the national debt, and make it difficult to fully recover from the 
economic crisis which began in 2008. Ralph Earle correctly states, “it will be realized that 
we should pray for our present rulers, no matter how unreasonable they may seem to be.”24 
 

 
5 For there is one God, and one mediator also between God and men, the man 
Messiah Yeshua, 6 who gave Himself as a ransom for all, the testimony given at 
the proper time. 7 For this I was appointed a preacher and an apostle (I am telling 
the truth, I am not lying) as a teacher of the Gentiles in faith and truth. 
 
2:5 The Apostle Paul has asserted that the Lord God of Israel desires all to be saved (vs. 

3-4), and so following in vs. 5-6 he lays out an essential truth of what such salvation 
involves. There is certainly discussion as to whether or not vs. 5-6 made up some kind of an 

 
22 Guthrie, Pastoral Epistles, 81. 
23 Demarest, pp 175-176. 
24 Earle, in EXP, 11:357. 
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early creedal formula employed by the First Century Believers, perhaps in their worship or 
liturgy, but what is obviously more important is the theological theme communicated. What 
Paul wants the Ephesians, and to a lesser extent Timothy, to consciously understand is the 
universalness of God in His desire to see all redeemed (v. 4), which in Mounce’s estimation, 
“provides one of the strongest arguments that the Ephesian heresy was primarily Jewish.”25 
Here we need not forget how the Jewish problems countered in the Pastoral Epistles are 
involved with a mysticism and asceticism from a pagan-influenced, exclusivist, sectarian 
Judaism—not necessarily the mainline Synagogue of the time. 

Paul’s affirmation “there is one God, and one mediator” interweaves concepts seen in 
the Shema of how “the LORD is one” (Deuteronomy 6:4), meaning that He is the only One to 
whom people in His Creation should be loyal. Knight observes, “That there is one God means 
that there are not other gods for non-Jews alongside the God of the Jews,”26 something which 
Paul has had to make light of at various times in his ministry (Acts 17:23-31; Romans 3:30). 
Of notable importance would be 1 Corinthians 8:6, which also definitely relies on the Shema: 
“for us there is but one God, the Father, from whom are all things and we exist for Him; and 
one Lord, Yeshua the Messiah, by whom are all things, and we exist through Him.” 
Salvation is something that comes entirely from God, not from one’s ethnicity or 
standing within a particular religious clique. Knight also validly recognizes, “That God 
would have all sorts of people to be saved is a necessary corollary of the truth of monotheism 
and of the provision of only one mediator, the man Christ Jesus.”27 

With only One God supreme over Creation, there is only a single means by which 
people can truly know Him: the Mediator Messiah Yeshua. This Yeshua says in John 14:6, “I 
am the way, and the truth, and the life; no one comes to the Father but through Me,” and by 
His mediatorial work He has enacted the New Covenant (Hebrews 8:6; 9:15; 12:24). The need 
for a mediator, who stands in the middle between the Father and His human creations, is 
realized in Job 9:33, when Job is trying to reason with God: “There is no arbiter [Heb. verb 
yakach; Grk. LXX mesitēs]28 between us, who might lay his hand on us both” (ESV). Thayer 
defines mesitēs or “mediator” as “one who intervenes between two, either in order to make 
or restore peace and friendship,”29 further detailing how in 1 Timothy 2:5 “Christ is called 
[mesitēs Theou kai anthrōpōn], since he interposed by his death and restored the harmony 
between God and man which human sin had broken.”30 

 
25 Mounce, 87. 
26 Knight, 120. 
27 Ibid., 113. 
28 Do note how “Hebrew has no single term for ‘mediator’ but we find words meaning ‘interpreter’ and 

‘negotiator’” (A. Oepke, “mesítēs,” in Geoffrey W. Bromiley, ed., Theological Dictionary of the New Testament, 
abridged [Grand Rapids: Eerdmans, 1985], 586). 

29 Joseph H. Thayer, Thayer’s Greek-English Lexicon of the New Testament (Peabody, MA: Hendrickson, 
2003), 401. 

30 Ibid. 
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The role of the mediator is to bring peace to some kind of a dispute, which in the case of 
God and humanity is the schism caused by sin. This is no ordinary problem like two people 
being confused over a prior agreement exchanging money, or of some misunderstanding 
over ownership of property needing to be sorted out. The problem of human sin has 
cosmic and eternal repercussions. Therefore, the uniqueness of Yeshua as the one 
Mediator should be easily realized. For those who hold to a low Christology of Yeshua only 
being human, or being some kind of quasi-spiritual agent, 1 Timothy 2:5 is a very important 
verse as it speaks of the Messiah as “the Man.” Yet an affirmation of Yeshua as a human man 
is by no means contradictory to the doctrine of the Incarnation, nor is it a subtraction of His 
Divinity as directly affirmed in Titus 2:13.31 Yeshua as “the Man” is also the Mediator who 
has brought about the work of redemption (v. 6). Marshall & Towner describe, “the 
mediator here is the sort who is related, implicitly at least, to both parties and whose task is 
to bring about reconciliation between them.”32 Witherington indicates how Yeshua “could 
not represent human beings unless he was one, but equally he could not fully represent God 
unless he was divine as well.”33 Earle’s thoughts of what Yeshua’s mediation between God 
and humanity involves are also quite good: 

“To be of any use, a bridge across a chasm or river must be anchored on both sides. 
Christ has closed the gap between deity and humanity. He has crossed the grand canyon, so 
deep and wide, between heaven and earth. He has bridged the chasm that separated man 
from God. With one foot planted in eternity, he planted the other in time. He who was the 
eternal Son of God became the Son of Man. And across this bridge, the man Christ Jesus, we 
can come into the very presence of God, knowing that we are accepted because we have a 
Mediator.”34 

When entering into discussions over Christology, it is not just many Messianic 
Believers who wonder about Yeshua’s humanity—but also many of today’s evangelical 
Christians. Many have accepted dogma which forces them to only acknowledge Yeshua’s 
Divinity as Lord, but not as a man who lived on Earth, and participated in the human 
experience. 

In v. 5, the Mediator is called anthrōpos Christos Iēsous, “Christ Jesus, himself human” 
(NRSV/TNIV). (The vocabulary correctly represents Yeshua as a human, not just a male.) 
What this assertion means, beyond just the capacity for the Messiah to mediate between the 
Father and limited mortals, has created some interesting discussion in contemporary 
theology. Fee thinks, “This seems to reflect Paul’s use of the Adam-Christ imagery, wherein 

 
31 “[L]ooking for the blessed hope and the appearing of the glory of our great God and Savior, Messiah 

Yeshua” (Titus 2:13). 
Other places, where Yeshua the Messiah is directly referred to as God, include: John 1:1; 20:28; Romans 9:5; 

1 John 5:20; Hebrews 1:8. 
32 Marshall & Towner, 430. 
33 Witherington, 215. 
34 Earle, in EXP, 11:358. 
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Christ becomes the representative ‘man’ for people of the New Age, as Adam was of the 
Old.”35 While this might be correct, another aspect is indicated by Mounce: “a;nqrwpoj is 
anarthrous, emphasizing the quality of being human; i.e., it was as a human being that 
Christ gave himself for all humanity...This is not a denial of Christ’s divinity...but an 
emphatic assertion of the incarnation.”36 In being Mediator between the Father and the 
human race, not only do we see Yeshua having to die for us, but also emphasized is how the 
Messiah is truly “human”—but more in the sense of how Adam and Eve were supposed to be 
before the Fall. 

Being without sin, yet in being one of us, Yeshua was able to demonstrate the Father’s 
heart in action and show us genuine humanity. In emulating “the Man Messiah Yeshua” we 
are to strive to serve one another and remember others’ needs, remembering how He gave 
up His exalted glory to be humiliated yet accomplish redemption (Philippians 2:2-8). Knight 
is correct to describe how “The humanity of the mediator is specified to emphasize his 
identity with those whom he represents as mediator,”37 but Yeshua’s humanity is clearly far 
more significant than our humanity. 

So what is the significance of Yeshua’s humanity? Yeshua’s humanity is directly 
associated with His mediation between the Father and mortals at large. Yeshua’s humanity 
concerns His being sacrificed on behalf of sinners, just as Paul has previously stated (1:15), 
and how he will further assert concerns His paying ransom (v. 6). Asserting that Yeshua is a 
man is not contrary to considering Him Divine, nor is asserting Yeshua to be the Father’s 
agent of redemption contrary to considering Him Divine. Yeshua is One who we can relate 
to because He experienced humanity (Hebrews 2:17-18; 4:15), as opposed to the Eternal God 
just remaining distant and largely out of our reach to us as limited creatures. Asserting 
Yeshua to be human—every bit as much as Divine—is necessary for us to consider how we 
as Messiah followers are to live, emulating Him and demonstrating our own humanity. In the 
thought of Bruce A. Ware, “it was as ‘the man Christ Jesus,’ filled with the Spirit, whom we 
see living in obedience, exercising supernatural power, and fulfilling the mission the Father 
sent him to accomplish.”38 So are these all the things, even if on a much smaller scale, that 
Messiah followers are to be out performing. 

2:6-7 Yeshua the Messiah, the Man, in His accomplishments as the Mediator, “gave 
himself as a ransom for all, the testimony to which was borne at the proper time” (RSV). 
Such a ransom is a debt that has been paid. Yeshua’s role as described here is often 
connected to His own words, “the Son of Man did not come to be served, but to serve, and to 
give His life a ransom for many” (Matthew 20:28; cf. Mark 10:45). The concept of 
substitutionary atonement, where the Lord has had to experience the penalties which fallen 

 
35 Fee, 1 and 2 Timothy, Titus, 65. 
36 Mounce, 88. 
37 Knight, 121. 
38 Bruce A. Ware, “The Man Christ Jesus” in Journal of the Evangelical Theological Society Vol. 53 No. 1 

(2010):9. 
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sinners deserve, is fully Biblical as stated in His own words. All that those who desire 
redemption have to do is acknowledge the Messiah event, His payment for our sins, confess 
their sins, and ask for the complete forgiveness it provides. 

Yeshua’s provision of redemption for all people is quite significant for the Apostle Paul. 
As he tells his associate Timothy, “for this purpose I was appointed a herald and an 
apostle—I am telling the truth, I am not lying—and a teacher of the true faith to the 
Gentiles” (NIV; cf. 2 Timothy 1:11). He is most concerned about “getting this news to those 
who have never heard of God” (The Message). One can see an obvious connection between 
v. 7 and Galatians 1:20, where Paul has said “Now in what I am writing to you, I assure you 
before God that I am not lying.” Paul is most serious about the gospel of salvation going 
out to all of humanity. 

Many Jewish Believers in the First Century errantly thought that the good news was 
only for Jews, whereas what Paul says here is that he was appointed as an Apostle to the 
nations. The passive verb etethēn is likely a Divine passive,39 and an indication that his 
calling has indeed been made by God, and not anyone else. So, to disregard Paul’s message 
and unique ministry as being either unimportant, or even fraudulent, could invoke some 
serious penalties. Mounce observes, “From this we can assume that his opponents were 
excluding Gentiles from their offer of salvation; yet these are the very people to whom God 
sent Paul.”40 Paul has just emphasized the need to offer prayers for all people (v. 1), and in 
his emphasis on how all will be justified by faith he says, “is God the God of Jews only? Is He 
not the God of Gentiles also? Yes, of Gentiles also” (Romans 3:29). 

One of the things that was difficult for the mixed assembly of Jewish and non-Jewish 
Believers in the First Century, and even much of the Messianic movement today to recognize, is 
that distinctions within the Body of Messiah are to just exist—but not be made into a point 
of division or contention. The community of Believers is not to be a place where we are 
focused around our distinctions, but rather where we are focused around our shared faith in 
the Messiah Yeshua available to all. Rather than distinctions being things that are to make 
different sub-groups feel better than others, distinctions are to instead aid the Body of 
Messiah in its function in the world. The diversity among Messiah followers is to allow 
many different, positive and godly virtues, contribute to and help us perform the mission of 
God. As much as it may displease me how many times I have to emphasize this to my fellow 
brothers and sisters in the Messianic community—suffice it to say, this is a problem the 
world over in the ekklēsia, and sadly is also present in much of the North American 
Protestantism in which I was raised. 

Paul had a unique call in which he was specifically appointed by the Lord to be 
didaskalos ethnōn or “a teacher of the nations” (LITV). Of course, the Biblical record is clear 
that Paul taught Jews every bit as much as he taught non-Jews. Knight makes the important 

 
39 Mounce, 92. 
40 Ibid. 
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point, “here the ambivalence of [ethnē] as ‘Gentiles/heathens’ or as ‘nations’ is significant 
because the term connotes on either view a concern for ‘all people.’”41 While such a God-
designated ministry was primarily sent to the world at large, Paul’s own Jewish people are 
included within “the nations.” 

In various parts of our study thus far, we have already observed various verses where a 
more inclusive English rendering employing “humanity” or “human beings” makes the 
intent of the text much clearer (especially with women being instigators of the Ephesian 
false teaching along with men). Understanding such slight changes is admittedly difficult 
for many of today’s Messianics. Not as difficult, but also important to realize, is that using 
the term “Gentile(s)” exclusively can also have a pejorative context to it. Neutrally speaking, 
the Hebrew goy and the Greek ethnos best mean “nation(s)”—and in some Jewish usage 
today the term “Gentile” has picked up two thousand years of baggage, some of which is not 
too positive. If today’s broad Messianic movement were to be more sensitive to the needs of 
non-Jewish Believers in its midst—just as we are supposed to be sensitive to the needs of 
Jewish Believers—then perhaps it could understand how terms like “nations” or “peoples” 
better communicates the thrust of the Biblical authors than does “Gentiles.” As I have 
discovered, using these more neutral terms can affect how we read and look at various parts 
of Scripture, and more adequately conveys the worldwide or global mission of God that He 
has mandated upon Israel to fulfill.42 
 

 
8 Therefore I want the men in every place to pray, lifting up holy hands, without 
wrath and dissension. 9 Likewise, I want women to adorn themselves with proper 
clothing, modestly and discreetly, not with braided hair and gold or pearls or 
costly garments, 10 but rather by means of good works, as is proper for women 
making a claim to godliness. 
 
2:8-15 There is no part of the Pastoral Epistles more strongly debated and analyzed 

among interpreters than 1 Timothy 2:8-15. Many readers throughout history have 
concluded that these verses lay out in indisputable terms how men are to always lead 
assemblies and congregations, and how women are not permitted to teach or lead. Yet in the 
past fifty years, the rigidity of past opinions has dynamically shifted. In many evangelical 
Christian denominations today, women can be ordained as pastors and teachers along with 
men, and there are a few Messianic leaders who think that women should be included 
within the leadership structure of our congregations as well. Is this really a sign, as some 
advocate, that Biblical authority is being eroded—or even a manifestation of “apostasy”? If 1 
Timothy 2:8-15 is disregarded as irrelevant, or classified as Deutero-Pauline, then we should 

 
41 Knight, 127. 
42 Two modern English Bible versions, which tend to render the Greek ethnos as “nation(s),” include 

Young’s Literal Translation (YLT) and the Literal Version of the Holy Bible by Jay P. Green (LITV). 
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