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Of course, with the fact that Yeshua’s entry into Heaven has offered the eternal 
redemption that the Yom Kippur offering only typifies, a question that is likely on the mind 
of many Messianics is how this is possible without it occurring on the specific Day of 
Atonement. One of the things that we have to understand is that the mindset of the ancients 
is not the mindset of the Twenty-First Century. We can be most affected theologically by the 
binary, computer montage of examining things in 0s and 1s, but the author of Hebrews and 
many other Biblical writers can view things somewhat more fluidically. We have to view the 
appointed times and their prophetic significance in a similar way. Certainly, although 
Yeshua has prophetically fulfilled the Passover with His sacrifice, Passover has more 
prophetic fulfillment ahead as Pharaoh typifies the antimessiah/antichrist to come, and the 
plagues upon Egypt are certainly a forecast of the Tribulation’s judgments. In a similar way, 
can Yom Kippur be partially fulfilled today? It has to be in order for Yeshua’s priesthood 
to be valid. 
 

 
13 For if the blood of goats and bulls and the ashes of a heifer sprinkling those who 
have been defiled sanctify for the cleansing of the flesh, 14 how much more will 
the blood of Messiah, who through the eternal Spirit offered Himself without 
blemish to God, cleanse your conscience from dead works to serve the living God? 
 
9:13 Vs. 13-14 introduce a qal v’chomer or “light and heavy” argument of the importance 

of Yeshua’s shed blood, over that of goats and bulls. Neither the blood of bulls or goats could 
provide internal redemption, but were limited to only providing external redemption. 
Bruce points out, “‘The blood of goats and bulls’ is a general term covering not only the 
sacrifices of the Day of Atonement but other sacrifices as well.”46 Our author introduces the 
Greek word tauros or “bull,” not used previously in v. 12, which was a specific reference to 
the Yom Kippur offering. Tauros is generally used in the LXX to render the Hebrew baqar, 
often rendered as “ox” in our English Bibles. 

There is a curious connection, though, with our author’s reference to “the ashes of a 
heifer sprinkling those who have been defiled.” This act was specifically intended for those 
who contacted a corpse, so they could become ritually clean again: 

“The one who touches the corpse of any person shall be unclean for seven days. That 
one shall purify himself from uncleanness with the water on the third day and on the 
seventh day, and then he will be clean; but if he does not purify himself on the third day and 
on the seventh day, he will not be clean” (Numbers 19:11-12). 

It is likely that our author uses general references, to show once again how these 
ordinances could not bring the complete redemption and total cleansing, that only Yeshua 
brings. 

 
46 Bruce, Hebrews, 214. 
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9:14 Certainly, if some level of “external purity” (NEB) was offered through the usage 
of the blood of bulls and goats, and the ashes of the heifer in a water mixture, our author is 
right to point out how Yeshua the Messiah’s blood can offer much, much more. He says, 
“Just think how much more the blood of Christ will purify our consciences from sinful deeds 
so that we can worship the living God” (NLT). The author of Hebrews describes Yeshua’s 
offering of Himself as being “without blemish,” connecting his audience to the Torah’s 
requirements of how animals are to be offered: 

“[F]or you to be accepted—it must be a male without defect from the cattle, the sheep, 
or the goats. Whatever has a defect, you shall not offer, for it will not be accepted for you. 
When a man offers a sacrifice of peace offerings to the LORD to fulfill a special vow or for a 
freewill offering, of the herd or of the flock, it must be perfect to be accepted; there shall be 
no defect in it” (Leviticus 22:19-21). 

The term used in the Torah to describe something “without defect” or “without 
blemish” (RSV, NJPS), is tamim. Tamim has a variety of connotations, notably “complete, 
unscathed, intact,” “complete, blameless, of people,” “without fault, free of blemish,” 
and perhaps most important, “perfect…of God” (HALOT).47 Tamim was rendered in the 
Septuagint as amōmos, meaning “without blame, blameless” (LS),48 and this usage is employed 
by the writer of Hebrews. Because Yeshua is blameless—or perfect as the Son of God—He is 
able to “purify our conscience from dead works to worship the living God!” (NRSV). 
Yeshua’s offering of Himself is able to provide that regeneration not only of the heart, but of 
the mind, so that we might worship God in a greater fullness. 

Notice that the critical promise here is that Yeshua will cleanse people from “works 
that lead to death” (CJB), “sinful deeds” (NLT), or even “the deadness of our former ways” 
(NEB), nekrōn ergōn. Hodges concludes that these “dead works” seem “to refer to the 
Levitical rituals,”49 and hence by extension, the commandments of the Torah or Law of 
Moses. But this is where we must allow our author’s words to interpret themselves. Earlier 
he has spoken of “repentance from acts that lead to death” (6:1, NIV) or “repenting from evil 
deeds” (NLT). These are all the sinful violations of God’s commandments that condemn 
people as evildoers. Why would the author of Hebrews be saying that God wants to cleanse 
the keeping of His commandments from the conscience of people—when the essence of the 
New Covenant is Him writing the Law onto the hearts and minds of the redeemed (8:8-12)? 

It is notable, though, that dead works can be performed by one’s perceived obedience 
to God’s commands. Hegg points out that dead works “are any works which, while doing 
them, we might think that we are earning God’s grace and favor.”50 Many in Hebrews’ First 
Century audience were likely keeping the Torah thinking that it would earn the Lord’s 
favor—but it could not. Only Yeshua’s offering up of Himself can bring one complete 

 
47 HALOT, 2:1749. 
48 LS, 50. 
49 Hodges, in BKCNT, 802. 
50 Hegg, Hebrews, 168. 
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reconciliation with God. Likewise, how many in today’s Messianic community might think 
that their “Torah observance” will somehow bring God’s grace upon them—and they fail to 
remember Yeshua’s offering up of Himself? This is a dangerous place in which to find 
oneself, because it may lead one to rely on an incomplete Levitical system for eternal 
redemption, when the author of Hebrews says that eternal redemption can only be 
accomplished through the blood of the Messiah and His priestly service. 

Our author attests that the Messiah offered Himself dia pneumatos aiōniou, “through 
the eternal Spirit.” We see the Spirit operating through Yeshua, as prophesied by Isaiah: 

“Behold, My Servant, whom I uphold; My chosen one in whom My soul delights. I have 
put My Spirit upon Him; He will bring forth justice to the nations…The Spirit of the Lord 
GOD is upon me, because the LORD has anointed me to bring good news to the afflicted; He 
has sent me to bind up the brokenhearted, to proclaim liberty to captives and freedom to 
prisoners” (Isaiah 42:1; 61:1; cf. Luke 4:17-20). 

It is also notable that in v. 14 we see all three, principal members of the Godhead 
mentioned. We see God, meaning the Father; we see the Messiah, meaning the Son; we see 
the eternal Spirit or the Holy Spirit. Contrary to anyone believing that the tri-unity of the 
Godhead was something solely invented by Church leaders of the Third and Fourth 
Centuries, we see evidence of it right here in the Epistle to the Hebrews, even without the 
formulation of “Father, Son, and Holy Spirit.”51 
 

 
15 For this reason He is the mediator of a new covenant, so that, since a death has 
taken place for the redemption of the transgressions that were committed under 
the first covenant, those who have been called may receive the promise of the 
eternal inheritance. 
 
9:15 Vs. 15-17 can be a difficult passage for many readers to understand, because they 

specifically speak of covenant making in the context of how agreements were made in the 
Ancient Near East. In modern times when we make agreements, we often do so in the form 
of contracts where two parties agree to a series of stipulations, and in the event that these 
requirements are not adhered to or followed, some kind of financial restitution is often paid. 
In Biblical times, however, as modeled to us in the Torah and Tanach, agreements were 
made when both parties swore a commitment to a series of terms, invoking a curse upon 
themselves when the terms were not met. Animals would often be sacrificed, and the 
animal parts would represent the fate of those failing to live up to the terms of the covenant. 
In the case of the agreement that was made between God and Abraham in Genesis 15:9-21, 

 
51 We are certainly keen to note that the plurality of the Godhead is under attack in many segments of the 

Messianic movement today. For a further discussion of this subject consult the author’s article “What Does the 
Shema Really Mean?” (appearing in Confronting Critical Issues). 
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both the Lord and Abraham were supposed to walk between the animal parts, an indication 
of what should happen to them if the agreement were violated: 

 
“So He said to him, ‘Bring Me a three year old heifer, and a three year old female goat, 
and a three year old ram, and a turtledove, and a young pigeon.’ Then he brought all 
these to Him and cut them in two, and laid each half opposite the other; but he did not 
cut the birds. The birds of prey came down upon the carcasses, and Abram drove them 
away. Now when the sun was going down, a deep sleep fell upon Abram; and behold, 
terror and great darkness fell upon him. God said to Abram, ‘Know for certain that your 
descendants will be strangers in a land that is not theirs, where they will be enslaved 
and oppressed four hundred years. But I will also judge the nation whom they will 
serve, and afterward they will come out with many possessions. As for you, you shall 
go to your fathers in peace; you will be buried at a good old age. Then in the fourth 
generation they will return here, for the iniquity of the Amorite is not yet complete.’ It 
came about when the sun had set, that it was very dark, and behold, there appeared a 
smoking oven and a flaming torch which passed between these pieces. On that day the 
LORD made a covenant with Abram, saying, ‘To your descendants I have given this 
land, from the river of Egypt as far as the great river, the river Euphrates: the Kenite 
and the Kenizzite and the Kadmonite and the Hittite and the Perizzite and the Rephaim 
and the Amorite and the Canaanite and the Girgashite and the Jebusite.’” 
 
Notice how after Abraham killed the animals, that a deep sleep fell upon him, and he 

did not pass through the animal parts as was expected. On the contrary, we are told that “a 
smoking fire pot and a flaming torch appeared and passed between the divided animals” 
(HCSB), this obviously being God. Our author has said earlier that when God made the 
promise to Abraham, “since He could swear by no one greater, He swore by Himself” (6:13; 
cf. Genesis 22:17). 

The author of Hebrews could likely be using this analogy for his audience, to 
demonstrate how important it was for Yeshua’s work to have inaugurated the New 
Covenant. While the agreement between God and Abraham was an agreement that God 
Himself was entirely responsible for, the agreement between God and Ancient Israel was 
something that Israel was responsible for as well. We see this detailed in Exodus 24:3-9: 

“Then Moses came and recounted to the people all the words of the LORD and all the 
ordinances; and all the people answered with one voice and said, ‘All the words which the 
LORD has spoken we will do!’ Moses wrote down all the words of the LORD. Then he arose 
early in the morning, and built an altar at the foot of the mountain with twelve pillars for 
the twelve tribes of Israel. He sent young men of the sons of Israel, and they offered burnt 
offerings and sacrificed young bulls as peace offerings to the LORD. Moses took half of the 
blood and put it in basins, and the other half of the blood he sprinkled on the altar. Then he 
took the book of the covenant and read it in the hearing of the people; and they said, ‘All that 
the LORD has spoken we will do, and we will be obedient!’ So Moses took the blood and 
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sprinkled it on the people, and said, ‘Behold the blood of the covenant, which the LORD has 
made with you in accordance with all these words.’” 

The problem with this agreement is that Israel did not fully live up to it, and thus 
someone had to die as the covenant was not fully adhered to. The One who died in Israel’s 
stead was Yeshua the Messiah: God made manifest in human form. 

In v. 15, our author communicates, “a death has taken place for the redemption of the 
transgressions that were committed under the first covenant” (NASU). The source text notes 
some things that are often lost in most English translations: thanatou genomenou eis 
apolutrōsin tōn epi tē prōtē diathēkē parabaseōn. The clause of interest for readers here is epi tē 
prōtē diathēkē, most often rendered as “under the first covenant.” Yet, the common 
preposition legitimately rendered as “under” is hupo, and what appears here is epi. Lane 
offers the more appropriate translation in his WBC volume, “a death having occurred for 
redemption from transgressions committed on the basis of the former covenant,”52 with epi 
rendered as “on the basis of.” In a dative clause (indicating indirect object), the preposition 
epi can be used as a “marker of basis for a state of being, action, or result” (BDAG).53 
Yeshua came to die because of sins committed by people, who obviously violated the Mosaic 
covenant. 

Now that a required death has taken place because of failure to live up to this 
agreement, the New Covenant can now be inaugurated. The New Covenant is an 
unconditional agreement made by God, as He simply states, “I will put My law within them 
and on their heart I will write it; and I will be their God, and they shall be My people” 
(Jeremiah 31:33). Yeshua the Messiah is the Mediator of that covenant before His Father in 
Heaven, as belief in His atoning work is what brings people into the New Covenant. The 
promise of the New Covenant is an “eternal inheritance,” clearly realized as the Lord 
promises—as a part of the New Covenant—“I will forgive their iniquity, and their sin I will 
remember no more” (Jeremiah 31:34). 
 

 
16 For where a covenant is, there must of necessity be the death of the one who 
made it. 17 For a covenant is valid only when men are dead, for it is never in force 
while the one who made it lives. 
 
9:16 Vs. 16-17 can at times be a cause of considerable debate among Bible translators, as 

there are perspective issues to be considered. The NASU is the only major version that 
renders diathēkē as “covenant.” The KJV and NKJV use “testament,” whereas the RSV, NIV, 
NRSV, ESV, and HCSB all have “will.” The most common explanation given for this passage 
is that our author introduces a different meaning of covenant that goes beyond the meaning 
of the Hebrew b’rit seen in Jeremiah 31. While diathēkē is the best equivalent for b’rit, and 

 
52 Lane, 47b:229. 
53 BDAG, 364. 
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follows this meaning in the LXX, it does have a wider array of definitions. LS indicates that 
diathēkē can mean “an arrangement between two parties, covenant” and “a disposition of 
property by will, a will, testament.”54 Donald Hagner reflects on diathēkē having multiple 
meanings in vs. 16-17, concluding, “Playing on the double meaning of the Greek word 
diathēkē as a covenant and will…the author now takes its meaning in the latter sense. For a 
will to come into effect, death must occur.”55 

An argument that is commonly made is that since fallen human beings have not been 
able to live up to the first covenant, Yeshua the Messiah had to die so that the New Covenant 
could be inaugurated and its promises be given to us. As Bruce explains, “It is well known 
that this kind of settlement cannot be ratified as long as its author lives. And so it is with the 
new diathēkē; its validity depends on the fact that its author has died.”56 Comparing the New 
Covenant to a last will and testament, because Yeshua has died, humankind can now receive 
its inheritance via reconciliation with God. 

This interpretation may seem to be relatively sound, but it runs into some problems 
when placed in an ancient context. Lane disagrees with it, remarking, “A recent review of 
this argument has demonstrated that it is impossible to translate [diathēkē] in vv 16-17 as 
‘will’ or ‘testament’ and to harmonize the writer’s statements with any known form of 
hellenistic, Egyptian, or Roman legal practice. There is no evidence in classical or 
papyriological sources to substantiate that a will or testament was legally valid only when 
its testator died. A will became operative as soon as it was properly drafted, witnessed, and 
notarized.”57 It may be that Lane is working from newer information and sources that 
previous commentators simply have not had, and so the “last will and testament” 
explanation was the best that could be offered. 

V. 16 in the NASU is rendered with, “For where a covenant is, there must of necessity 
be the death of the one who made it,” and presents no major issues. This speaks of the death 
of the one who made the agreement, who fails to live up to it. Yeshua the Son of God took the 
necessary place for human transgression, and died for the inability for the first covenant to 
be kept (v. 15; cf. Galatians 4:4-5). 

9:17 V. 17, however, presents some translation challenges, when the Greek is more 
carefully considered. V. 17 is commonly rendered as something like, “For a covenant is valid 
only when men are dead, for it is never in force while the one who made it lives.” This 
reflects the approach of diathēkē representing a last will and testament. Yet, the actual 
terminology “men are dead” or “when people die” (HCSB), does not appear in the source 
text. 

The first half of the sentence reads diathēkē gar epi nekrois bebaia, which the Brown and 
Comfort New Greek-English Interlinear New Testament renders with, “for~a covenant over 

 
54 LS, 187. 
55 Hagner, in New Interpreter’s Study Bible, 2163. 
56 Bruce, Hebrews, 224. 
57 Lane, 47b:231. 
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dead bodies [is] ratified.”58 A smoother translation is seen in YLT, which has, “for a 
covenant over dead victims is stedfast,” with Lane similarly having, “For a covenant is made 
legally secure on the basis of sacrificial victims” (WBC).59 

The term in the NASU rendered “men are dead” is the plural nekrois. It cannot be 
avoided that any term relating to “men” (Grk. sing. anēr) or “humans” (Grk. sing. anthrōpos) 
does not appear. If “dead ones” or “those dead” (LITV), is what would appear in mainline 
English versions, there might be less controversy over interpreting v. 17. 

The translation of “dead victims” (YLT) or “sacrificial victims” (WBC), may be regarded 
as something definitively rooted within Ancient Near Eastern covenanting procedures, 
where there would be animals slaughtered to give some kind of surety to the covenant. This 
frequently involved those making the agreement saying that they would become as such 
dead animals if they did not live up to it. A covenant, when violated, does often seek the 
death of the violator. 

The key verb to be noted, from v. 16—thanaton anagkē pheresthai tou diathemenou, “it is 
necessary for~death to be offered of the one having made a covenant” (Brown and 
Comfort)60—is pherō, meaning “carry, bear” or “carry a burden” (BDAG).61 Those who have 
violated the first covenant should have to carry or offer the burden of death. What cannot 
escape our notice is how the verb pherō is used in association with Yeshua’s execution on the 
tree: 

 
“Then they brought [pherō] Him to the place Golgotha, which is translated, Place of a 
Skull” (Mark 15:22). 
 
“When they led Him away, they seized a man, Simon of Cyrene, coming in from the 
country, and placed on him the cross to carry [pherō] behind Yeshua” (Luke 23:26).62 
 
Yeshua the Messiah, having been incarnated as a human being, paid the penalty that 

human beings have incurred for themselves, via their violation of God’s covenant. Hegg 
summarizes it all quite well: “Yeshua, as the Servant of the Lord, takes the covenant penalty 
upon Himself, and as the quintessential Israelite, accepts the covenant penalty for the 
nation.”63 While it is easy to see how Yeshua, the Jewish Messiah, surely came to die for 
Israel’s violation of the Mosaic covenant—the nations are not at all innocent of their 

 
58 Robert K. Brown and Philip W. Comfort, trans., The New Greek-English Interlinear New Testament (Carol 

Stream, IL: Tyndale House, 1990), 777. 
59 Lane, 47b:229. 
60 Brown and Comfort, 777. 
61 BDAG, 1051. 
62 Pherō is also employed to refer to the risen Savior: 
“Then He said to Thomas, ‘Reach [pherō] here with your finger, and see My hands; and reach [pherō] here 

your hand and put it into My side; and do not be unbelieving, but believing’” (John 20:27). 
63 Tim Hegg, “Covenant or Last Will & Testament?” Messiah Magazine Issue 89, Shemot 5766: p 13. 
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violation of it, either. Isaiah 24:5 reminds us how “The earth is also polluted by its 
inhabitants, for they transgressed laws, violated statutes, broke the everlasting covenant.” 
Yeshua’s sacrifice was not just for the physical descendants of Abraham, Isaac, and Jacob—
but was for all of humankind, which itself is regarded by God as being guilty of 
transgressing His Torah as much as Israel proper. 
 

 
18 Therefore even the first covenant was not inaugurated without blood. 19 For 
when every commandment had been spoken by Moses to all the people according 
to the Law, he took the blood of the calves and the goats, with water and scarlet 
wool and hyssop, and sprinkled both the book itself and all the people, 20 saying, 
“THIS IS THE BLOOD OF THE COVENANT WHICH GOD COMMANDED YOU” [Exodus 24:8]. 21 And 
in the same way he sprinkled both the tabernacle and all the vessels of the 
ministry with the blood. 
 
9:18 V. 18 probably has a justified usage of “covenant,” appearing in italics in the NASU, 

as our author connects his audience back to Exodus 24:8, in the context of the Sinai 
Covenant that was broken by Ancient Israel. (The subject matter here is the “covenant” 
between God and Israel, as opposed to the “first priesthood/tabernacle/service” that he 
mentioned earlier [8:7; 9:1].) A major point he will discuss from vs. 18-26 is the relationship 
of blood to the Sinai Covenant, and now the New Covenant. He opens this part of his 
argument with the statement, “the first covenant was not put into effect without blood” 
(NIV), and then proceeds to substantiate this by describing how blood was sprinkled over 
the people, the Torah instruction, as well as the vessels to be used in the Levitical 
priesthood. 

9:19 A potential issue exists in v. 19 with the statement “when every commandment 
had been told to all the people by Moses in accordance with the law, he took the blood of 
calves and goats, with water and scarlet wool and hyssop, and sprinkled both the scroll itself 
and all the people” (NRSV). The first part, “he took the blood of the calves and the goats” is 
inaccurate when viewed in light of Exodus 24:5, which only says that “young bulls” (NASU) 
were sacrificed as a part this event. 

While we cannot exclude the possibility for v. 19 that our author is reflecting upon an 
ancient Jewish tradition of the blood of goats also being offered, it is also quite true how the 
reading tōn moschōn [kai tōn tragōn], does not appear in all ancient Greek sources of 
Hebrews. “[A]nd the goats” notably appears in brackets, in critical editions such as the 
Novum Testamentum Gracae 27th Edition (1993)64 and GNT Fourth Revised Edition (1998).65 
Metzger indicates that the UBS committee “decided to enclose the words within square 

 
64 Nestle and Aland, GNT, 576. 
65 Aland, GNT, 758. 
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brackets in order to indicate a certain doubt that they belong there.”66 It may be speculated 
that copyists over time added “and the goats” to conform to the earlier reading of v. 12. In 
spite of this, though, most English Bibles read with “the calves and the goats.” The 
NIV/TNIV is the only major Bible version that follows the correct form “he took the blood of 
calves,” also followed by Lane’s rendering in WBC, “taking the blood of calves.”67 The CJB 
also has, “After Moshe had proclaimed every command of the Torah to all the people, he took 
the blood of the calves.” 

Perhaps a bigger issue is present when our author testifies that Moses took this blood 
with “water and scarlet wool and hyssop, and sprinkled both the book itself and all the 
people.” Exodus 24:6-7 only records that Moses sprinkled the altar and the people: 

“Moses took half of the blood and put it in basins, and the other half of the blood he 
sprinkled on the altar. Then he took the book of the covenant and read it in the hearing of 
the people; and they said, ‘All that the LORD has spoken we will do, and we will be obedient!’” 

Of course, what we should first consider is the fact that the author of Hebrews may be 
combining language that is seen elsewhere in the Torah. Numbers 19:18 may be a place 
where he appropriates some additional statements: 

“A clean person shall take hyssop and dip it in the water, and sprinkle it on the tent and 
on all the furnishings and on the persons who were there, and on the one who touched the 
bone or the one slain or the one dying naturally or the grave.” 

Secondly, it is not impossible by any means to assume that additional, but less 
important rituals, were performed by Moses in Exodus 24. The historian Josephus records 
that in consecrating the Tabernacle Moses first took oil, and then took blood, as they were 
sprinkled for God’s service: 

“After this manner did he consecrate them and their garments for seven days together. 
The same he did to the tabernacle, and the vessels thereto belonging, both with oil first 
incensed, as I said, and with the blood of bulls and of rams, slain day by day, one according 
to its kind. But on the eighth day he appointed a feast for the people, and commanded them 
to offer sacrifice according to their ability” (Antiquities of the Jews 3.206).68 

If Josephus can record that oil was used, in addition to blood, then the author of 
Hebrews can likewise state that scarlet wool and hyssop were used to sprinkle the Torah 
scroll and the people assembled. It is likely that the author of Hebrews references a non-
extant tradition from Second Temple Judaism. I choose to accept that the author of Hebrews 
has already established himself as a well-informed rhetorician, and he is well-acquainted 
with the information of Biblical times. The kind of additional details we see added to the 
record, in the Pentateuch, is not at all substantial enough to disregard Hebrews’ importance 
within the Biblical canon. 

 
66 Metzger, 669. 
67 Lane, 47b:229. 
68 The Works of Josephus: Complete and Unabridged, 92. 
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9:20-21 The point made in v. 20 is emphasized from Exodus 24:8, “Behold the blood of 
the covenant, which the LORD has made with you in accordance with all these words.” Our 
author rewords them slightly with, “THIS IS THE BLOOD OF THE COVENANT WHICH GOD 
COMMANDED YOU,” as his emphasis is on the blood. He then says in v. 21, “In the same way he 
sprinkled the blood over the tent and all the vessels of divine service” (REB). This is, of 
course, the logical extension of what was to take place after the people were sprinkled. 

Modern readers, in conjunction with their reading of the Hebrew Torah, might need to 
exhibit a bit of theological and intellectual maturity in their approach to vs. 18-21. There are 
textual issues to consider, as well as historical issues that we may not have all of the answers 
to. Certainly, our author’s statements about Moses using scarlet wool and hyssop to sprinkle 
blood onto the people and the scroll of the Law, and then later sprinkle the Tabernacle’s 
vessels, is not inconsistent with the character of God. None of us is the author of Hebrews, 
and he knew the sacrificial system much better than we do. He also had access to 
information that we do not have. And this is not only true of the information in the Epistle 
to the Hebrews, but also in other books of the Apostolic Scriptures, and even much of the 
Tanach itself. 
 

 
22 And according to the Law, one may almost say, all things are cleansed with 
blood, and without shedding of blood there is no forgiveness. 23 Therefore it was 
necessary for the copies of the things in the heavens to be cleansed with these, but 
the heavenly things themselves with better sacrifices than these. 
 
9:22 The author of Hebrews attests to the fact that “with blood almost all things are 

purified according to the law” (YLT). The RSV, NRSV, and ESV all render this with “under 
the law almost everything is purified with blood.” However, the Greek phrase normally 
rendered as “under (the) Law,” hupo nomon,69 does not appear. Instead, our author uses the 
terminology kata ton nomon, correctly meaning “according to the Law,” which the NIV 
extrapolates as what “the law requires.” This is a simple summation of the Torah’s 
commands regarding purification, and how blood, usually via a sacrifice, is often involved. 
Yeshua’s offering up of Himself as a sacrifice, providing purification for the redeemed, is 
necessarily predicated on the significance of the animal sacrifices of the Torah providing 
some degree of cleansing. 

Our author then makes the statement, “without shedding of blood there is no 
forgiveness.” What is important to note in his argumentation is that he says “almost 
everything is purified with blood” (HCSB). The Greek schedon, when used “of Degree,” 
means “nearly, all but, almost, just” (LS).70 This might be something difficult to understand, 
because implicit in ch. 9, is the argument that animial blood, that of bulls and goats—used at 

 
69 Romans 6:14-15; 1 Corinthians 9:20 (2x); Galatians 3:23; 4:4-5, 21; 5:18. 
70 LS, 786. 
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any time—cannot offer complete redemption. The shed blood of the Messiah is vastly 
superior because it offers a permanent redemption that animal blood cannot offer. Yet it 
cannot be avoided how the shed blood of Yeshua by itself and on its own, cannot offer a 
person forgiveness. The shed blood of Yeshua offers mortals the purification that they need 
for sure, but with permanent atonement provided, it must then be acknowledged and 
received by a person’s faith or trust in the completed action. With permanent atonement 
available, men and women who acknowledge themselves as sinners in need of permanent 
cleansing, must ask the Lord for it. 

9:23 The purification that the blood of Yeshua offers is immense: it offers people 
complete reconciliation with God! The author of Hebrews makes the interesting 
statement, “Thus it was necessary for the sketches of the heavenly things to be purified with 
these rites, but the heavenly things themselves need better sacrifices than these” (NRSV). 
He writes about how the “copies of the things in the heavens,” meaning the Earth-bound 
replicas of the Tabernacle furniture, required animal blood for ceremonial purification. 
However, the Heavenly realities they were based upon required a more superior sacrifice, 
so that they could be fully consecrated. This sacrifice was the offering up of Yeshua. This 
does not necessarily mean that the Heavenly items were “defiled,” but rather that they 
needed to go through a similar process of consecration as the items on Earth experienced 
during the time of Moses. The purification and consecration of the Heavenly Tabernacle 
occurred subsequent to Yeshua’s ascension into Heaven. 
 

 
24 For Messiah did not enter a holy place made with hands, a mere copy of the true 
one, but into heaven itself, now to appear in the presence of God for us; 25 nor 
was it that He would offer Himself often, as the high priest enters the holy place 
year by year with blood that is not his own. 26 Otherwise, He would have needed 
to suffer often since the foundation of the world; but now once at the 
consummation of the ages He has been manifested to put away sin by the sacrifice 
of Himself. 
 
9:24-25 When Yeshua entered into Heaven at His ascension, He “did not enter a man-

made sanctuary” (NIV). This is because the original holy place on Earth, be it a Tabernacle 
or a Temple, was “a…copy of the true one.” Note that the NASU has added the adjective 
“mere” in italics—adding a description that is not seen in the Greek antitupa tōn alēthinōn. 
While it is true that the Earthly Tabernacle is “only a pointer to the reality” (REB), the 
addition of something like “mere” or “only” by Bible translators, may be placed to somehow 
subtract from the fact that the Earthly Tabernacle and Temple did have value. The author of 
Hebrews does not demean the Earthly Tabernacle in ch. 9, but he does show how highly he 
regards it, in spite of the fact that the Sanctuary in Heaven is much more important. 

The Tabernacle or Temple, as it is seen to readers of the Scriptures, is widely the most 
that common human reasoning can comprehend of the extra-dimensional dwelling or 



HEBREWS FOR THE PRACTICAL MESSIANIC 

- 226 - 

residence of the Lord. This is where Yeshua is now seated beside the Father, “to appear in 
the presence of God on our behalf” (RSV). The profundity of this is that “He did not do this to 
offer Himself many times, as the high priest enters the sanctuary yearly with the blood of 
another” (HCSB). Yeshua only had to enter into the Holy Place in Heaven a single time to 
offer the final atonement for people, with His priesthood thus inaugurating the New 
Covenant. 

9:26 If Yeshua’s offering of Himself were not a sufficient sacrifice, as our author stated 
earlier, “once for all” (v. 12), then He would need to be offered up again, just as the high 
priest on Earth would have to go again into the Holy of Holies. The community of Israel 
would surely sin again after the blood of the Yom Kippur offering was spread on the mercy 
seat by the high priest. But Yeshua entered into the Holy Place in Heaven, having offered up 
Himself and shedding His own blood for the sins of humanity. As the author of Hebrews 
astutely testifies, “he has appeared once for all at the end of the age to put away sin by the 
sacrifice of himself” (RSV). 

What would these words mean for a largely First Century Jewish audience, likely on 
the verge of seeing the Second Temple destroyed? Would they be assurance to those who 
had, even after their coming to Messiah faith, still derived a great deal of comfort or security 
from knowing that sacrifices were being performed in Jerusalem? Consider the amount of 
faith a Jew in the Diaspora would have put in the Levitical priesthood, living separated from 
it, versus a Jewish person living in the Land of Israel who would have encountered it on a 
much more frequent basis. This is why our author writes that Yeshua’s sacrifice is sufficient 
to be offered only once. 

It is absolutely true, that only those who had received Yeshua into their lives, can see 
beyond the Earthly shadow of the Levitical priesthood and Tabernacle service, into the 
Heavenly reality of Yeshua’s priesthood and service, that our author writes about. It is only 
those who have experienced a spiritual renewal by acknowledging Yeshua’s permanent 
offering of Himself, who can really know how Yeshua’s service in Heaven is more important 
than the service of human priests on Earth. 
 

 
27 And inasmuch as it is appointed for men to die once and after this comes 
judgment, 28 so Messiah also, having been offered once to bear the sins of many, 
will appear a second time for salvation without reference to sin, to those who 
eagerly await Him. 
 
9:27 A critical part of redemption that many fail to take note of, or even understand, is 

judgment. Our author states that “it is appointed for mortals to die once, and after that the 
judgment” (NRSV). This is obviously a rhetorical point made to emphasize the finality of 
Yeshua’s sacrifice for human sin (v. 28). 

It should not have mattered if our author’s audience was Jewish or non-Jewish, as he 
commented on a universal truth. A further conclusion to be noted is that physical death 
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without a repentance occurring beforehand, ends a person’s chance for reconciliation with 
the Creator—a reconciliation that is surely and presently offered by Yeshua’s continual 
work in Heaven. Our author was undeniably concerned that many in his audience had not 
really experienced redemption from their sins, and was surely reminding them that once 
they die, all they can face is some kind of judgment. Would the judgment be a positive one? 
deSilva summarizes it quite well by stating, 

“The maxim about death followed by judgment reinforces the author’s strategic 
warning that leaving the group does not mean escaping danger, specifically in the form of 
being held accountable by the God whose Son they spurned. Given the near-universal 
acceptance of this maxim, which could be accepted from either a Jewish, Christian, or 
Greco-Roman worldview, the believers should have their eyes fixed on meeting that crisis 
successfully…”71 

All of us are going to die because we are not immortal creatures. (The only exception to 
this is the small few that will never die and who are alive at the Messiah’s appearing [1 
Corinthians 15:51]). Once we die, the only judgment that we should face should be a good 
and positive evaluation of our works performed in the Lord’s service, accomplished by 
faithful Believers during their time on Earth—not one of eternal punishment. 

Our author’s words in v. 27 speak definitively against any kind of reincarnation, where 
the deceased can later return to life in some other form or body. We may also take it as 
speaking against any kind of annihilation for the eternally condemned, where the wicked 
will be resurrected to face the judgment of Yeshua to only then experience obliteration from 
existence. Human beings are only allowed one time to die physically, and Hebrews 9:27 
provides ancillary support to how the “second death” which Revelation talks about, must be 
viewed figuratively, as everlasting separation or exile from God. Only an eternal 
punishment that continues forever is a just reward for sin.72 

9:28 The author of Hebrews did not want to leave his audience on a negative note, 
though. On the contrary, He says that Yeshua the Messiah “will appear a second time for 
salvation.” This is “not to bear sin” (NIV), meaning somehow be sacrificed some other time. 
The issue of Yeshua the Messiah coming again is to continue the Father’s plan of salvation 
history, in order to establish His Kingdom here on Earth. Along with this will be the future 
resurrection of the righteous dead. 

What our author says here is not new, as the return of the Messiah to Planet Earth is 
the next major event in salvation history to be anticipated. As Paul writes the Philippians, 
“our citizenship is in heaven, from which also we eagerly wait for a Savior, the Lord Yeshua 
the Messiah” (Philippians 3:20). While he widely expected to die and be with the Messiah 
(Philippians 1:23; cf. 2 Corinthians 5:8; 2 Timothy 4:6, 18), an intermediate disembodied 
condition in Heaven with the Lord (cf. 12:23) is not at all the ultimate destination of the 

 
71 deSilva, 315. 
72 For a further discussion of this issue, consult the author’s publication Why Hell Must Be Eternal. 
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redeemed, as Believers are to look forward to what Paul calls “the redemption of our body” 
(Romans 8:23). Ellingworth emphasizes how, per what the author of Hebrews states, 
“Salvation, like hope and inheritance, is a gift granted to the believer by anticipation in the 
present time, but awaits its final fulfillment.”73 

The return of Yeshua will be the ultimate consummation of a redeemed man or 
woman’s salvation. The author of Hebrews has momentarily turned back to some of his 
earlier remarks in chs. 3 and 4, where he spoke of the eternal rest that God offers. This rest 
was typified on Earth by the weekly Sabbath, but will be realized even more by restored 
humanity being placed second in Creation to only God Himself. The question, that the 
author of Hebrews asks his readers, is a very simple yet deep one: Do you want judgment 
at death or to be part of God’s glorious Kingdom? 

Each one of us should want to be a part of God’s Kingdom. We need to understand that 
a Holy Place in Heaven is operating today in a similar manner to how the Tabernacle and 
Temple once operated on Earth. What is in Heaven is far more complicated and involved 
than our mortal brains can fully understand at this point—but it is there. The author of 
Hebrews wanted his ancient audience to understand that Yeshua’s entering into that Holy 
Place enables the redeemed to have salvation right now. That salvation will be ultimately 
consummated when Yeshua comes again, and He “will transform the body of our 
humiliation that it may be conformed to the body of his glory” (Philippians 3:21, NRSV). 
 
 
 
 
 

 
73 Ellingworth, 488. 
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