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hardening of Pharaoh’s heart (Exodus 9). The Jewish Philosophy Reader notes, “In the 
volume of the Mishnah known as the Pirke Avoth (‘Sayings of the Fathers’) Rabbi Akiba 
proclaimed: ‘Everything is seen, yet freedom is given’ (3.19). It is clear from this brief 
statement that already in the 2nd century Jewish theology had at least recognized, if 
not solved, the apparent incompatibility between divine omniscience and human 
freedom.”26 When it comes to the issues as presented by both Calvin and Arminius, the 
Jewish position is much more “let God be God.” 

Messianics who are either Calvinist or Arminian in their orientation are often so 
because of their upbringing or theological training. Certainly, we have the 
responsibility to foster a Messianic environment where people leaning toward 
Calvinism or Arminisiam are both welcome, so a more distinct Messianic viewpoint 
can be developed over time. The debate over Calvinism or Arminianism is an old one, 
and only time will determine if developing a distinct Messianic position is possible. In 
the meantime, we need to make sure that people truly do have salvation in Messiah 
Yeshua, have experienced the regenerative power of the Holy Spirit, and are strong in 
their faith so that they do not even consider abandoning the Lord.27 

 
 
7 For ground that drinks the rain which often falls on it and brings forth 
vegetation useful to those for whose sake it is also tilled, receives a blessing from 
God; 8 but if it yields thorns and thistles, it is worthless and close to being cursed, 
and it ends up being burned. 
 
6:7 Moving forward after commenting that those who reject the Messiah, and then 

think that they can repent again and be regenerated again cannot do so (v. 6), the author of 
Hebrews compares the faith of his audience to land that is supposed to bring forth 
vegetation. He writes that “When the soil drinks in the rain that falls often upon it, and 
yields a crop for the use of those who cultivate it, it receives a blessing from God” (REB). 
Those who remain true to their faith in Yeshua are compared to land that is rained upon and 
“produces a crop” (RSV, NIV). This emphasis could be taken from Deuteronomy 11:11-12, 
where Moses tells the Ancient Israelites, “the land into which you are about to cross to 
possess it, a land of hills and valleys, drinks water from the rain of heaven, a land for which 
the LORD your God cares; the eyes of the LORD your God are always on it, from the beginning 
even to the end of the year.” Just as the Promised Land was seen by the Lord and looked after 
by Him, so does He look after His people who are faithful to Him. 

 
26 Seymour Feldman, “The Binding of Isaac: A Test-Case for Divine Foreknowledge,” in Daniel H. Frank, 

Oliver Leaman, and Charles H. Manekin, eds., The Jewish Philosophy Reader (London and New York: Routledge, 
2000), 122. 

27 For a further discussion on these issues, consult Body and Eddy’s comments in their book Across the 
Spectrum: Chapter 8 “The Salvation Debate” (pp 132-145) and Chapter 11 “The Eternal Security Debate” (pp 165-
177). 
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The intense desire of the Lord is to bless His people because they are fulfilling the call 
that He has upon their lives, and they are able to benefit from a happiness and peace that 
only come from Him. An obvious evidence of this is whether or not they are bearing 
spiritual fruit. This spiritual fruit as listed by the Apostle Paul “is love, joy, peace, patience, 
kindness, goodness, faithfulness, gentleness, [and] self-control” (Galatians 5:22-23). When 
God rains His Spirit upon the redeemed, these positive character traits—and surely many 
more—are to be emanating from them, as crops grow from the ground. When these godly 
attributes are a part of mature men and women in Yeshua, they will not find themselves in 
the condition of even thinking about denying Him and His atoning work. 

6:8 Contrary to this, if what is grown from one’s presumed faith, is “thorns and 
thistles,” then a person may find himself or herself “on the verge of being cursed” (NRSV). 
In a physical sense, this may be associated with the Fall of humanity in the Garden of Eden 
where God proclaimed, “Both thorns and thistles it shall grow for you; and you will eat the 
plants of the field” (Genesis 3:18), as Adam and Eve were cast out. We also see some parallels 
between v. 8 and Isaiah 5:6, where the Lord says, “I will lay it waste; it will not be pruned or 
hoed, but briars and thorns will come up. I will also charge the clouds to rain no rain on it.” 

Individually, each person who has recognized Yeshua, actually has the capacity to 
allow “thorns and thistles” to grow from them spiritually, instead of fruits and crops that 
can be eaten. “Worthless” or “rejected” vegetation is described by our author as being 
adokimos, “not standing the test, spurious” or “rejected as false, disreputable, reprobate” (LS).28 
This comes as a result of certain individuals not having disciplined themselves spiritually, 
and finding themselves as easy prey for the enemy. Paul employs this term in 1 Corinthians 
9:27, writing, “I discipline my body and make it my slave, so that, after I have preached to 
others, I myself will not be disqualified [adokimos].” No one should wish to find themselves 
“castaway” (1 Corinthians 9:27, KJV). The sure ways that Messiah followers can have the 
fruit required of the redeemed, and find themselves spiritually approved—is to be 
disciplined through times of prayer, examination of the Scriptures, and an urgent plea 
every day to ask the Lord to convict them of sin. Each Believer must continually strive to 
be approved by God. 

The end result of those who bear nothing spiritual but thorns and thistles, is not a good 
one. The author of Hebrews writes, “its end is to be burned” (RSV). There are a variance of 
views among commentators as to what this means, especially between Calvinists and 
Arminians. Calvinists, who do not believe that salvation can be lost, may think that this is 
only a reference to the burning up of dead works. Arminians, however, will push what is 
said even further, and conclude that not only are dead works burned up, but this is a likely 
reference to eternal punishment. Surely, anyone who heard these words in the First 
Century was being warned of the dangers of denying the Messiah, and was being 
admonished to have good works. 

 
28 LS, 13. 
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9 But, beloved, we are convinced of better things concerning you, and things that 
accompany salvation, though we are speaking in this way. 10 For God is not 
unjust so as to forget your work and the love which you have shown toward His 
name, in having ministered and in still ministering to the saints. 
 
6:9 The author of Hebrews, in spite of his repeated warnings and criticisms of his 

audience in ch. 5 and through ch. 6, is actually encouraging them by addressing them as 
“beloved” (cf. 1 Corinthians 10:14; 15:58; 1 John 2:7). He writes them, “We are confident that 
you are meant for better things, things that come with salvation” (NLT). He thinks that his 
audience can certainly change, because they have a track record of good works through the 
power of the Holy Spirit. 

6:10 In spite of those among Hebrews’ audience leaving the faith and any false 
teachings disturbing them, our author was encouraged that God in His mercy would not 
forget them and what they have done toward others. He specifically says, “God is not so 
unjust as to overlook your work and the love which you showed for his sake in serving the 
saints,” which “you still do” (RSV). God is by no means “unrighteous” (KJV), and will 
remember the service that these Believers have performed. IVPBBC notes that this “probably 
refers to financial help”29 for other Believers. Perhaps it included Paul’s collection for the 
saints in Jerusalem (Romans 15:25), or it just included Hebrews’ audience having been most 
generous and giving, in helping the needs of others in their local community, or in other 
communities. Regardless of which is the specific case, their ministry is testified by the 
writer to have been considered a “labour of love” (KJV). 
 

 
11 And we desire that each one of you show the same diligence so as to realize the 
full assurance of hope until the end, 12 so that you will not be sluggish, but 
imitators of those who through faith and patience inherit the promises. 
 
6:11-12 The author of Hebrews wants every person hearing his message “to show the 

same earnestness to have the full assurance of hope until the end” (ESV). A definite part of 
getting back onto the right track of faith, for Hebrews’ audience, would be to return to the 
same pattern of ministry service that they once demonstrated (v. 10). Those who do not 
show some kind of “eager concern” (NEB), for demonstrating a proper faith in action, will 
often become “slothful” (KJV) or “lazy” (NIV). People who become lazy in maintaining their 
faith can often be exploited by Satan, and are more subject to temptations of the flesh and 
doubts regarding who Yeshua is for them. Among Hebrews’ First Century audience were 
those who had become “sluggish” and were falling from the faith. Not surprisingly, we have 

 
29 Keener, 661. 
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the same thing today with people who deny Yeshua not only by falling for arguments 
against who He is, but because they are not people filled with God’s love and with a concern 
of caring for others. 

The author of Hebrews offers a solution, telling his audience “to imitate those who 
through faith and patience inherit what has been promised” (NIV). Already, he has made 
direct references to Moses, Aaron, and David, and in ch. 11 will list many more examples of 
giants of faith who endured through the power of God. 
 

 
13 For when God made the promise to Abraham, since He could swear by no one 
greater, He swore by Himself, 14 saying, “I WILL SURELY BLESS YOU AND I WILL SURELY 
MULTIPLY YOU” [Genesis 22:17]. 15 And so, having patiently waited, he obtained the 
promise. 16 For men swear by one greater than themselves, and with them an oath 
given as confirmation is an end of every dispute. 
 
6:13-14 One example that is immediately given by the author of Hebrews, of one to 

remember to emulate, and surely consider, is Abraham. Our author testifies to the 
faithfulness that God demonstrated toward Abraham, in that “since there was no one 
greater for him to swear by, he swore by himself” (NIV). God was the Guarantor of the 
promises made to Abraham, as stated by Genesis 22:17: “indeed I will greatly bless you, and I 
will greatly multiply your seed as the stars of the heavens and as the sand which is on the 
seashore; and your seed shall possess the gate of their enemies.” Writing to an audience that 
has been wavering in its Messiah faith, the author of Hebrews wants to build their 
confidence level. If important people in the past placed trust in God’s unwavering promises, 
then those in the (then-)present can likewise place trust in the climax of those promises: the 
Messiah Himself. 

6:15 Our writer candidly states that “Abraham, after patient waiting, obtained the 
promise” (REB). But Abraham did not live long enough to see his offspring multiply into a 
great nation, Ancient Israel. Nevertheless, Abraham had confidence that by his faith God 
would see to it that his posterity would multiply forth. Using this as a point of comparison, 
our author wants his audience to understand that they can indeed trust in the Son of God, 
Yeshua. In spite of their circumstances, the Lord will be faithful to them and bless them, as 
He was certainly faithful to fulfill His promises to Abraham. No one among Hebrews’ 
ancient audience needed to get impatient, or become impudent, somehow thinking that 
God’s Word was untrue. 

6:16 God making an oath is contrasted with human beings making oaths. The author of 
Hebrews states, “Human beings, of course, swear by someone greater than themselves, and 
an oath given as confirmation puts an end to all dispute” (NRSV). Human oaths in the 
Biblical context often attempt to invoke the favor of God over some kind of a pursuit, and in 
Second Temple Judaism frivolous oath-taking was often viewed as a violation of the Third 
Commandment. In fact, Yeshua Himself advised in His Sermon on the Mount, “But I say to 
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you, make no oath at all, either by heaven, for it is the throne of God…But let your statement 
be, ‘Yes, yes’ or ‘No, no’; anything beyond these is of evil” (Matthew 5:34, 37). Still, proper 
oaths, when made, are to be taken most seriously. 

When God takes an oath on behalf of humans, it is so they might believe in His 
promises. In the case of Abraham, Philo remarks how God’s “word is an oath, in order that 
Abraham’s mind may be established still more firmly and immovably than before” (On 
Abraham 273).30 God’s oath to Abraham was regarded as being given to him as confirmation 
of His great fidelity and reliability. Philo also taught that “God does not swear by any other 
being than himself, for there is nothing more powerful than he is; but he swears by himself, 
because he is the greatest of all things” (Allegorical Interpretation 3.203).31 Is the author of 
Hebrews appropriating some of these concepts and applying them to a Believer’s faith in 
Yeshua? Some have made the case that our author was an Alexandrian Jew by these possible 
appeals to Philonic teaching. Regardless of this, however, would Hebrews’ audience have 
the faith to trust in God’s promises—especially those which relate to the Messiah and His 
eternal redemption? 

The claim that our author was only acquainted with a Hellenistic Jewish worldview can 
be easily overstated. This is because he was relying on the basic insistence that a person is to 
look to God for strength. In the successive Jewish theology of the Talmud, we see similar 
appeals made for people to see the promises that the Lord made to the Patriarchs, to 
understand that His Word stands forever: 

“Remember Abraham, Isaac and Israel Thy servants, to whom Thou didst swear by 
Thyself. What is the force of ‘by Thyself’? R. Eleazar said: Moses said before the Holy One, 
blessed be He: Sovereign of the Universe, hadst Thou sworn to them by the heaven and the 
earth, I would have said, Just as the heaven and earth can pass away, so can Thy oath pass 
away. Now, however, Thou hast sworn to them by Thy great name: just as Thy great name 
endures for ever and ever, so Thy oath is established for ever and ever” (b.Berachot 32a).32 

What is not explicitly stated by our author here in vs. 13-16, but should no doubt be 
understood, is that if God is true to His promises to bless His people and see them enter into 
His purpose— so is He likewise true to His promises to punish them should they rebel. How 
many of us in times of doubt need to be reassured of God’s positive promises to bless and 
sustain us, and we know deep in our spirits that if we forget these promises we may be 
judged? How much of this was true for Hebrews’ First Century audience? 
 
 
 

 

 
30 The Works of Philo: Complete and Unabridged, 434. 
31 Ibid., 73. 
32 The Soncino Talmud. Judaic Classics Library II. 
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17 In the same way God, desiring even more to show to the heirs of the promise the 
unchangeableness of His purpose, interposed with an oath, 18 so that by two 
unchangeable things in which it is impossible for God to lie, we who have taken 
refuge would have strong encouragement to take hold of the hope set before us. 
 
6:17 The reason why God makes oaths to human beings is to “show more convincingly 

to the heirs of the promise the unchangeable character of his purpose” (ESV), as those who 
can acknowledge the benefits of the Abrahamic promise should surely trust in the One who 
made it. Ametathetos means “unalterable, unchangeable” (BDAG),33 meaning that when God 
intends to do something, it is accomplished. God’s promise to multiply Abraham’s seed (vs. 
13-15) was accomplished unconditionally, in spite of Abraham’s action or inaction. The Lord 
has proven Himself in past history, to be faithful and true to His Word. So if God is faithful 
in His promises to Abraham, the author’s argument is that certainly this same Father can be 
faithful via the actions of His Son! 

6:18 Regarding what God has said He would do, He will do, as our author asserts, “is 
impossible for God to lie,” or “God could not possibly play us false” (NEB). Born again 
Believers, who have recognized Yeshua as Savior, are to be those “who have taken 
refuge...[and] have strong encouragement to take hold of the hope set before us.” It is in 
Yeshua where all of the answers to life’s questions can be found, and in Him is a hope from 
which the redeemed should never lose sight or let go! 
 

 
19 This hope we have as an anchor of the soul, a hope both sure and steadfast and 
one which enters within the veil, 20 where Yeshua has entered as a forerunner 
for us, having become a high priest forever according to the order of 
Melchizedek. 
 
6:19 If God’s promises to Abraham are steadfastly secure (vs. 13-18), then the Messianic 

promises and prophecies regarding Yeshua are surely also just as secure. The author of 
Hebrews describes it all as “a sure and steadfast anchor of the soul” (RSV). The specific hope 
that Messiah followers are to have, is in how Yeshua is One who “enters the inner sanctuary 
behind the curtain” (NIV). This is a direct reference to the Holy of Holies (Heb. ha’qodesh 
ha’qodoshim), which was only accessible by the high priest on Yom Kippur (Leviticus 16:2). 
Our author actually employs the term katapetsama or “curtain,” specifically pertaining to 
what “separated the holy of holies fr. the holy place” (BDAG).34 This place of intimacy 
between the Creator God and human beings—once only accessible by the high priest—is a 
place where the Messiah has surely entered. The redeemed in Him through Him also have 
access to this place. 

 
33 BDAG, 53. 
34 Ibid., 524. 
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6:20 At Yeshua’s execution, the veil in the Temple was ripped in two (Matthew 27:51), 
indicating that a major change had taken place in the spiritual dimension. With Yeshua’s 
ascension into Heaven, our author testifies that “Jesus has gone as a forerunner on our 
behalf, having become a high priest forever after the order of Melchizedek” (ESV). It is only 
by Yeshua’s entry into the Father’s intimate presence, as a Melchizedekian priest, that the 
redeemed can have such free and open access to Him at any time—rather than limited 
access to the Creator, as would be seen on the Day of Atonement. 
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