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Yet, what is in view here in v. 16, and the country that they did not inherit—and neither 
have we fully inherited at the present time—is “of Heaven.” The reign of Heaven will surely 
be present on Earth when Yeshua rules during the Messianic Age or Millennial Kingdom. 
Yet, the country anticipated will actually not be fully inherited by any of the righteous until 
it comes down from the sky at the end of the Millennium, the Eternal State begins 
(Revelation 21:2, 10), and a new sort of existence and reality is able to be experienced by the 
redeemed with the New Jerusalem, New Heavens, and New Earth (cf. 1 Corinthians 15:28). 
 

 
17 By faith Abraham, when he was tested, offered up Isaac, and he who had 
received the promises was offering up his only begotten son; 18 it was he to whom 
it was said, “IN ISAAC YOUR DESCENDANTS SHALL BE CALLED” [Genesis 21:12]. 19 He 
considered that God is able to raise people even from the dead, from which he also 
received him back as a type. 
 
11:17 The author of Hebrews now shifts his language on faith to a series of examples 

that are interspersed with references to suffering and death. He continues his remarks 
about Abraham, saying, “By faith Abraham, when he was tested, offered up Isaac, and he 
who had received the promises was ready to offer up his only son” (RSV). Abraham was 
commanded by God to take his son of promise and offer him up as a sacrifice: 

“He said, ‘Take now your son, your only son, whom you love, Isaac, and go to the land 
of Moriah, and offer him there as a burnt offering on one of the mountains of which I will 
tell you’” (Genesis 22:2). 

Abraham does as the Lord requests, but is stopped at the last moment before the 
offering can be made: 

“He said, ‘Do not stretch out your hand against the lad, and do nothing to him; for now I 
know that you fear God, since you have not withheld your son, your only son, from Me’” 
(Genesis 22:12). 

11:18 Our author’s partial quote of Genesis 21:12 gives readers good cause to consider 
the faith of Abraham in performing this act of obedience: 

“But God said to Abraham, ‘Do not be distressed because of the lad and your maid; 
whatever Sarah tells you, listen to her, for through Isaac your descendants shall be named.’” 

The Lord’s promise that “in Isaac your seed shall be called” (NKJV) indicates the gravity 
of Abraham holding the knife about to kill his only son. Not only was Abraham asked to 
offer up his only son, but he had to surrender his entire future to God. Now, it is notable that 
Abraham did have other sons (Genesis 25:1-2, 5-6), but this son is monogenēs, meaning “only, 
unique” (CGEDNT).39 The binding of Isaac, often referred to as the Aqedah in Jewish theology, 
is traditionally viewed in Judaism as the classic example of martyrdom. Furthermore, there 
is no indication in the Genesis narrative that Isaac ever resisted Abraham binding him, in 

 
39 CGEDNT, 118. 
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spite of mixed Jewish and Christian speculations that Isaac’s age ranged anywhere from 23-
37.40 If indeed true, than Isaac could have easily overpowered Abraham, by now well over 
100, and escaped. 

What is perhaps more intriguing than Isaac’s age are the various Jewish and Christian 
traditions that perhaps attest that Isaac was eager to be sacrificed: 

 
“[A]nd another reminded them, ‘Remember whence you came, and the father by 
whose hand Isaac would have submitted to being slain for the sake of religion’” (4 
Maccabees 13:12). 
 
“Now Isaac was of such a generous disposition as became the son of such a father, and 
was pleased with this discourse; and said, ‘That he was not worthy to be born at first, if 
he should reject the determination of God and of his father, and should not resign 
himself up readily to both their pleasures; since it would have been unjust if he had not 
obeyed, even if his father alone had so resolved.’ So he went immediately to the altar to 
be sacrificed” (Josephus Antiquities of the Jews 1.232).41 
 
“Isaac, with perfect confidence, as if knowing what was to happen, cheerfully yielded 
himself as a sacrifice” (1 Clement 13:3).42 
 
Lane thinks that “the writer [of Hebrews] has been influenced by the rich Jewish 

Aqedah tradition”43 in his mentioning of Isaac being offered up by Abraham, and this may 
indeed be a secondary thought of his. While his primary emphasis is on the actions and faith 
of Abraham, Isaac did offer himself. Concurrent with this, properly handling persecution is 
a theme that our author may wish to convey to his audience, and the act of emulating Isaac’s 
death was considered very important in First Century Judaism. 4 Maccabees 16:20 attests, 
“For his sake also our father Abraham was zealous to sacrifice his son Isaac, the ancestor of 
our nation; and when Isaac saw his father's hand wielding a sword and descending upon 
him, he did not cower.” This was to be an example followed when circumstances demanded 
it. 

11:19 What we undeniably see in v. 19 is a connection made to Yeshua the Messiah 
willingly offering himself up as a sacrifice for sinful humanity. Our author writes that 
Abraham “considered God to be able even to raise someone from the dead, from which he 
also got him back as an illustration” (ESV). The story of Abraham binding Isaac, and almost 
killing him, is a picture of the ultimate sacrifice offered by Yeshua on the tree. The author of 
Hebrews actually uses the term parabolē or “parable” to describe the Aqedah narrative, 
meaning that it is “figuratively speaking” (RSV, NIV, NRSV, ESV), an “illustration” (HCSB), 

 
40 Bruce, Hebrews, 305 fn#153. 
41 The Works of Josephus: Complete and Unabridged, 43. 
42 The Ante-Nicene Fathers. Libronix Digital Library System 1.0d: Church History Collection. 
43 Lane, 47b:360. 
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or that “in a foreshadowing [Abraham] did receive him back” (WBC).44 Just as Abraham gets 
ready to kill his son, an angel tells him, “Do not stretch out your hand against the lad, and do 
nothing to him; for now I know that you fear God, since you have not withheld your son, 
your only son, from Me” (Genesis 22:12). Abraham did not kill his son, but almost did. 

Isaac did not die, but the scene of his almost being sacrificed, certainly prefigured the 
execution and resurrection of Yeshua. Bruce remarks that “as far as Abraham’s resolution 
was concerned, Isaac was as good as dead, and it was practically from the dead that he 
received him back when his hand was arrested in midair and the heavenly voice forbade 
him to proceed further.”45 Yeshua’s words, “Your father Abraham rejoiced to see My day, 
and he saw it and was glad” (John 8:56), help to validate our author’s understanding that 
Abraham simply “received [Isaac] in a figure” (KJV). The whole Aqedah scene helps Bible 
readers to understand the crucifixion and resurrection of Yeshua much better.46 

But is our author’s scope limited to just the offering up of Yeshua and His resurrection? 
Perhaps not. While extremely important, he connects these concepts to the present 
situation of his audience. Ellingworth interjects the possibility that “[kai en parabolē] 
suggests some reference beyond Isaac himself, and Hebrews’ interest in the resurrection of 
believers (relatively greater than his direct interest in the resurrection of Jesus) suggests 
that this is the reference here.”47 In other words, the parable might be summarized as: 

 
44 Ibid., 343. 
45 Bruce, Hebrews, 304. 
46 It cannot go overlooked in the ISR Scriptures (1998), commonly used among Sacred Name Only 

advocates in the independent Messianic movement, Hebrews 11:17, 19 reads, “By belief, Aḇraham, when he was 
tried, offered up Yitsḥaq, and he who had received the promises offered up his only brought-forth son… 
reckoning that Elohim was able to raise, even from the dead, from which he received him back, as a type.” One 
teaching based on this rendering can be quoted as saying, “The text is clear. He was offered, and then raised back 
to life by Elohim [God].” 

There are several problems with this view, two of which are only solved by an examination of Greek verbs. 
V. 17 includes two usages of the verb prospherō, “to present, offer, give” (LS, 699). Its first usage, pertaining to 
Abraham having “offered up Isaac,” is prosenēnochen, appearing in the perfect active indicative tense, describing 
an action that has already taken place: “had offered.” Those who are totally unacquainted with the Isaac 
narrative in Genesis could conclude that Abraham actually offered him up as a sacrifice. However, the second 
rendering of “offered,” appearing in ISR, KJV, and NKJV is unjustified. The Greek verb form prosepheren in v. 17b 
appears in the imperfect active indicative tense. While describing a past action, that past action is not “offered,” 
but is more accurately “was offering” (LITV, HCSB), being imperfect. This is also rendered as “was ready to offer 
up” (RSV, NRSV), “was about to sacrifice” (NIV), and “was in the act of offering” (ESV). 

Abraham “offered” up Isaac; but this was an action that took place in his mind—not in the physical 
world—as Abraham was resolved to sacrifice his son. V. 17b tells us that he was only in the process of killing him. 
The command from God was, “Do not lay a hand on the boy…Do not do anything to him. Now I know that you 
fear God, because you have not withheld from me your son, your only son” (Genesis 22:12, NIV). While Isaac’s 
participation in this event prefigures Yeshua’s death and resurrection for us, the connection is typological; Issac 
did not die as a part of this “rehearsal.” Only “a ram caught in the thicket by his horns” (Genesis 22:13) was killed 
at this event. 

47 Ellingworth, 604. 
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Abraham had great faith that his son Isaac could be raised from the dead if he killed him. This 
foreshadowed the sacrifice and resurrection of Yeshua. So, if any of you willingly are martyred for 
one another, as Isaac’s sacrifice often speaks to us, do not at all fear death because you will be 
resurrected just like Yeshua. 

We might actually see a parallel between our author’s words here and what Paul writes 
in Romans 4:16-17: 

“For this reason it is by faith, in order that it may be in accordance with grace, so that 
the promise will be guaranteed to all the descendants, not only to those who are of the Law, 
but also to those who are of the faith of Abraham, who is the father of us all, (as it is written, 
‘A FATHER OF MANY NATIONS HAVE I MADE YOU’ [Genesis 17:5]) in the presence of Him whom he 
believed, even God, who gives life to the dead and calls into being that which does not exist.” 

Some examiners conclude that the author of Hebrews, possibly writing the Roman 
Believers, is only reemphasizing what Paul has already told them. If this is true, then having 
the faith of Abraham and Isaac, and emulating Yeshua to the point of death, would have 
called into focus Paul’s words that God is One who can “give life to the dead.” 
 

 
20 By faith Isaac blessed Jacob and Esau, even regarding things to come. 
 
11:20 Continuing from the example of Abraham, the author of Hebrews prescribes 

“faith” to the Patriarch Isaac, testifying that “By faith Isaac blessed Jacob and Esau and spoke 
of things to come” (NEB). This is all he specifies in the text concerning the faith of Isaac. We 
must turn to Genesis 27:27-40 to examine the prophecies of Isaac, which demonstrate his 
“faith”: 

 
“So he came close and kissed him; and when he smelled the smell of his garments, he 
blessed him and said, ‘See, the smell of my son is like the smell of a field which the 
LORD has blessed; now may God give you of the dew of heaven, and of the fatness of the 
earth, and an abundance of grain and new wine; may peoples serve you, and nations 
bow down to you; be master of your brothers, and may your mother's sons bow down 
to you. Cursed be those who curse you, and blessed be those who bless you.’ Now it 
came about, as soon as Isaac had finished blessing Jacob, and Jacob had hardly gone out 
from the presence of Isaac his father, that Esau his brother came in from his hunting. 
Then he also made savory food, and brought it to his father; and he said to his father, 
‘Let my father arise and eat of his son's game, that you may bless me.’ Isaac his father 
said to him, ‘Who are you?’ And he said, ‘I am your son, your firstborn, Esau.’ Then 
Isaac trembled violently, and said, ‘Who was he then that hunted game and brought it 
to me, so that I ate of all of it before you came, and blessed him? Yes, and he shall be 
blessed.’ When Esau heard the words of his father, he cried out with an exceedingly 
great and bitter cry, and said to his father, ‘Bless me, even me also, O my father!’ And he 
said, ‘Your brother came deceitfully and has taken away your blessing.’ Then he said, 
‘Is he not rightly named Jacob, for he has supplanted me these two times? He took away 
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my birthright, and behold, now he has taken away my blessing.’ And he said, ‘Have you 
not reserved a blessing for me?’ But Isaac replied to Esau, ‘Behold, I have made him 
your master, and all his relatives I have given to him as servants; and with grain and 
new wine I have sustained him. Now as for you then, what can I do, my son?’ Esau said 
to his father, ‘Do you have only one blessing, my father? Bless me, even me also, O my 
father.’ So Esau lifted his voice and wept. Then Isaac his father answered and said to 
him, ‘Behold, away from the fertility of the earth shall be your dwelling, and away 
from the dew of heaven from above. By your sword you shall live, and your brother 
you shall serve; but it shall come about when you become restless, that you will break 
his yoke from your neck.’” 
 
This narrative, which is known to anyone who studies the Torah, reveals that Isaac, 

through his faithfulness to God, “invoked blessings for the future on Jacob and Esau” 
(NRSV). Although some of us may wonder how either Jacob or Esau can be blessed for their 
baseness, Isaac does promise both of them that they will at least be fruitful. The author of 
Hebrews does not focus on any of the debates about the sins of Jacob or Esau; he only states 
that Isaac had a great faith to see what would befall them in the future, wishing them his 
best. Certainly, a part of being able to look into the future is turning one’s two sons over to 
the will of the Lord. 
 

 
21 By faith Jacob, as he was dying, blessed each of the sons of Joseph, and 
worshiped, leaning on the top of his staff [Genesis 47:31, LXX]. 
 
11:21 The Patriarch Jacob is appropriately mentioned as one who was able to see into 

the future, as any good Jew of the First Century would have known the Genesis 48-49 
narrative of Jacob blessing his twelve sons, and Hebrews’ non-Jewish audience would have 
been familiar with this as well. This is summarized for us in Genesis 47:28:-31: 

“Jacob lived in the land of Egypt seventeen years; so the length of Jacob's life was one 
hundred and forty-seven years. When the time for Israel to die drew near, he called his son 
Joseph and said to him, ‘Please, if I have found favor in your sight, place now your hand 
under my thigh and deal with me in kindness and faithfulness. Please do not bury me in 
Egypt, but when I lie down with my fathers, you shall carry me out of Egypt and bury me in 
their burial place.’ And he said, ‘I will do as you have said.’ He said, ‘Swear to me.’ So he 
swore to him. Then Israel bowed in worship at the head of the bed.” 

Readers need to be aware of a rather minor point, where the author of Hebrews says 
that Jacob “leaned on the top of his staff” (NIV). This is another subtle difference we see 
between the Hebrew MT and Greek LXX versions: 
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GENESIS 47:31 (MT) GENESIS 47:31 (LXX) 
 
And he said, “Swear to me.” And he 
swore to him. Then Israel bowed at the 
head of the bed (NJPS). 

 
And he said, Swear to me; and he swore 
to him. And Israel did reverence, 
leaning on the top of his staff (LXE). 
 

 
v’yomer hishav’ah li v’yishav’a lo 
v’yish’tachu Yisrael al-rosh ha’mittah 

 

 
eipen de omoson moi kai ōmosen autō kai 
prosekunēsen Israēl epi to akron tēs 
hrabdou autou 
 

 
Readers need to note the differences presented by the MT and LXX. The Hebrew MT 

reads with rosh ha’mittah or “head of the bed,” whereas the Greek LXX has epi to akron tēs 
hrabdou autou, “on the top of his staff.” These differences may come from the fact that the 
vowel markings for the Hebrew MT are Medieval in origin, and without them the Hebrew 
word for “staff,” matteh, is spelled with exactly the same consonants, mem, tet, and heh, as 
mittah or “bed.” The LXX follows the point of view that Jacob was leaning on his staff as he 
blessed his sons, and the NIV follows this reading in its rendering of Genesis 47:31: 

“‘Swear to me,’ he said. Then Joseph swore to him, and Israel worshiped as he leaned on 
the top of his staff” (Genesis 47:31, NIV). 

This is a rather subtle change that is easy for one to note. The Hebrew-Greek Key Study 
Bible comments, “Our present Hebrew vocalization (mittah) is translated as ‘bed,’ while the 
Greek Septuagint and the Epistle to the Hebrews follows a different vocalization (matteh), 
which is translated as staff.”48 The differences we see here are quite minor. As the 
Archaeological Study Bible remarks, “Whether Jacob was leaning on his staff or lying on his 
bed is not essential to the argument in Hebrews. Citing the text in the form known to the 
author’s contemporary readership would not have diminished its validity but rather would 
have made it easier for the audience to recognize a Scriptural citation.”49 If anyone has used 
v. 21 with comparison to Genesis 47:31 as a reason to discredit the reliability of Hebrews, a 
person does not have to go far for an adequate explanation of the differences. 

What is perhaps more interesting is that while our author mentions Jacob in the overall 
context of him blessing his twelve sons, the specific individuals that are mentioned are “the 
sons of Joseph,” or Ephraim and Manasseh. Why did Jacob need faith in order to bless these 
two boys? Was it because they were half-Egyptian, and also sons of Asenath, daughter of the 
priest of On (Genesis 46:20)? Did Jacob need “faith” to bless Ephraim and Manasseh because 
of his adopting them as “sons,” and not treating them more as grandsons? This account is 
recorded in Genesis 48:9-20: 

 
48 Zodhiates, Hebrew-Greek Key Study Bible, 72. 
49 Archaeological Study Bible, 1995. 
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“Joseph said to his father, ‘They are my sons, whom God has given me here.’ So he said, 
‘Bring them to me, please, that I may bless them.’ Now the eyes of Israel were so dim 
from age that he could not see. Then Joseph brought them close to him, and he kissed 
them and embraced them. Israel said to Joseph, ‘I never expected to see your face, and 
behold, God has let me see your children as well.’ Then Joseph took them from his 
knees, and bowed with his face to the ground. Joseph took them both, Ephraim with his 
right hand toward Israel's left, and Manasseh with his left hand toward Israel's right, 
and brought them close to him. But Israel stretched out his right hand and laid it on the 
head of Ephraim, who was the younger, and his left hand on Manasseh's head, crossing 
his hands, although Manasseh was the firstborn. He blessed Joseph, and said, ‘The God 
before whom my fathers Abraham and Isaac walked, the God who has been my 
shepherd all my life to this day, the angel who has redeemed me from all evil, bless the 
lads; and may my name live on in them, and the names of my fathers Abraham and 
Isaac; and may they grow into a multitude in the midst of the earth.’ When Joseph saw 
that his father laid his right hand on Ephraim's head, it displeased him; and he grasped 
his father's hand to remove it from Ephraim's head to Manasseh's head. Joseph said to 
his father, ‘Not so, my father, for this one is the firstborn. Place your right hand on his 
head.’ But his father refused and said, ‘I know, my son, I know; he also will become a 
people and he also will be great. However, his younger brother shall be greater than he, 
and his descendants shall become a multitude of nations.’ He blessed them that day, 
saying, ‘By you Israel will pronounce blessing, saying, “May God make you like 
Ephraim and Manasseh!”’ Thus he put Ephraim before Manasseh.” 
 
The author of Hebrews does not explore any of the controversies or debates that these 

words from Jacob involve. All he simply says is that “It was by faith that Jacob, when he was 
old and dying, blessed each of Joseph's sons” (NLT). Jacob certainly needed a great faith to 
pronounce these profound blessings upon Ephraim and Manasseh, for any number of 
reasons. Hegg makes the important observation, “Jacob, the once proud and self-reliant 
man, was, at the end of his life, characterized as one who leaned on something or someone. 
The independent one had come through life’s struggles and learned to walk by faith, i.e., to 
depend on God.”50 An important expression of that faith is seen in the closing chapters of 
Genesis when he not only blesses his twelve sons and prophesies their futures, but when he 
also blesses Joseph’s sons. Jacob also demonstrated a great deal of faith anticipating the 
Exodus of his descendants to their home country, saying, “Behold, I am about to die, but God 
will be with you, and bring you back to the land of your fathers” (Genesis 48:21). 
 
 
 

 

 
50 Hegg, Hebrews, 214. 
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22 By faith Joseph, when he was dying, made mention of the exodus of the sons of 
Israel, and gave orders concerning his bones. 
 
11:22 The last of the Patriarchal examples given by our author is Joseph. He writes, “By 

faith Joseph, at the end of his life, made mention of the exodus of the Israelites and gave 
instructions about his burial” (NRSV). This is detailed for us in Genesis 50:24-25: 

“Joseph said to his brothers, ‘I am about to die, but God will surely take care of you and 
bring you up from this land to the land which He promised on oath to Abraham, to Isaac and 
to Jacob.’ Then Joseph made the sons of Israel swear, saying, ‘God will surely take care of 
you, and you shall carry my bones up from here.’” 

The author of Hebrews says that by giving “instructions about what should be done 
with his body,” the Patriarch Joseph spoke “of the departure of the Israelites from Egypt” 
(Good News Bible). This is easily confirmed by Joseph saying, “I am about to die. But God 
will surely come to your aid and take you up out of this land to the land he promised on oath 
to Abraham, Isaac and Jacob” (NIV). Surely, in order to say this Joseph needed to have great 
faith in believing that the Lord would be true to His promise to deliver Israel. 

Some commentators have speculated that the author of Hebrews may have had more in 
mind in his mentioning of Joseph in v. 22. The Pseudepigraphal Testament of Simeon records 
a tradition extant among some Jewish communities of the First Century connected to the 
burial of Joseph: 

“The bones of Joseph the Egyptians kept in the tombs of the kings, since their wizards 
told them that at the departure of Joseph’s bones there would be darkness and gloom in the 
whole land and a great plague on the Egyptians, so that even with a lamp no one would 
recognize his brother” (8:2).51 

This is interesting to consider, because while embalmed and buried by the Egyptians 
(Genesis 50:26), Joseph seems to have foreseen a time when he would be remembered again 
(cf. Exodus 1:8). His body’s departure from Egypt would signal great judgment upon it as a 
power. Surely, the emphasis upon Joseph’s “faith” is much greater when we consider this 
being involved with his internment. 
 

 
23 By faith Moses, when he was born, was hidden for three months by his 
parents, because they saw he was a beautiful child; and they were not afraid of 
the king's edict. 
 
11:23 The remainder of Hebrews ch. 11 from vs. 23-38, deals with post-Partriarchal 

figures, beginning with Moses. V. 23 can be a little confusing, because it is not clear as to 
whose faith is being referred to. The author of Hebrews writes, “By faith Moses was hidden 
by his parents for three months after his birth, because they saw that the child was 

 
51 Kee, “Testaments of the Twelve Patriarchs,” in The Old Testament Pseudepigrapha, Vol 1, pp 787-788. 
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beautiful; and they were not afraid of the king's edict” (NRSV). Mōusēs or “Moses” appears in 
the nominative case, indicating that it should function as the subject. But was it the faith of 
Moses that saved him from the king’s decree—or was it the faith of Moses’ parents? Perhaps 
we need to examine the narrative in Exodus that will give us more clues: 

“The woman conceived and bore a son; and when she saw that he was beautiful, she 
hid him for three months. But when she could hide him no longer, she got him a wicker 
basket and covered it over with tar and pitch. Then she put the child into it and set it among 
the reeds by the bank of the Nile” (Exodus 2:2-3). 

From the Hebrew MT, Exodus 2:2-3 tells us that it was Moses’ mother who was 
responsible for hiding him and setting him afloat on the Nile River. In Hebrews 11:23, our 
author says that “his parents” were the ones who hid him. This is a noticeable difference 
that appears in the Greek LXX version of Exodus 2:2-3, which also includes Moses’ father52 
as being a participant: 

“And she conceived, and bore a male child; and having seen that he was fair, they hid 
him three months. And when they could no longer hide him, his mother took for him an 
ark, and besmeared it with bitumen, and cast the child into it, and put it in the ooze by the 
river” (LXE). 

We should all be familiar with the severity of Pharaoh’s decree that all newborn males 
among the Hebrews in Egypt be killed: 

“[A]nd he said, ‘When you are helping the Hebrew women to give birth and see them 
upon the birthstool, if it is a son, then you shall put him to death; but if it is a daughter, then 
she shall live.’…Then Pharaoh commanded all his people, saying, ‘Every son who is born you 
are to cast into the Nile, and every daughter you are to keep alive’” (Exodus 1:16, 22). 

In spite of this decree, the author of Hebrews says that Moses’ parents did allow him to 
be killed, “because they saw that he was no ordinary child” (NIV). This may be a reflection 
from the Jewish philosopher Philo’s teaching on Moses: 

“Accordingly as the child Moses, as soon as he was born, displayed a more beautiful 
and noble form than usual, his parents resolved, as far as was in their power, to disregard 
the proclamations of the tyrant. Accordingly they say that for three months continuously 

 
52 There is a temptation to consider Moses’ parents to be Amram and Jochebed as detailed in Exodus 6:20: 

“Amram married his father's sister Jochebed, and she bore him Aaron and Moses; and the length of Amram's life 
was one hundred and thirty-seven years.” However, as K.A. Kitchen, Ancient Orient and Old Testament (Madison, 
WI: InterVarsity, 1966), pp 54-55 legitimately summarizes, 

“Exodus 6:16-20 is not a full genealogy, but only gives the tribe (Levi), clan (Kohath) and family-group 
(Amran by Jochebed) to which Moses and Aaron belonged, and not their actual parents (also not named in 
Exodus 2). The Amramites are shown as being already numerous at the Exodus (cf. Nu. 3:27,28), so Amran must 
be considered as having lived much earlier….The statement that ‘Jochebed bore to (Amram) Aaron and Moses’ in 
Exodus 6:20 does not prove immediate descent: in Genesis 46:16-18, the children that Zilpah ‘bore’ to Jacob 
include great-grandsons.” 

Cf. Walter C. Kaiser, The Old Testament Documents: Are They Reliable and Relevant? (Downer’s Grove, IL: 
InterVarsity, 2001), 70. 
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they kept him at home, feeding him on milk, without its coming to the knowledge of the 
multitude” (Life of Moses 1.9).53 

V. 23, while being the first in a series of verses detailing the life of Moses (vs. 23-28), 
while mentioning Moses, really emphasizes the faith of Moses’ parents in them recognizing 
God’s chosen servant in their son. It was by the faith of Moses’ parents that he was saved 
from death, and ultimately able to deliver the Israelites from their slavery into freedom. V. 
23 would thus concern the presence of faith surrounding Moses as an infant, demonstrated 
by the proper actions of his parents. 
 

 
24 By faith Moses, when he had grown up, refused to be called the son of 
Pharaoh's daughter, 25 choosing rather to endure ill-treatment with the people of 
God than to enjoy the passing pleasures of sin, 26 considering the reproach of 
Messiah greater riches than the treasures of Egypt; for he was looking to the 
reward. 
 
11:24 Vs. 24-26 describe the faith of Moses, but in a rather unique way compared to 

what one might first expect. While we later hear about the Passover and parting of the Red 
Sea (vs. 28-29), our author has more to say about Moses being a prince of Egypt. 

The author of Hebrews starts out by saying that “It was faith that made Moses, when 
he had grown up, refuse to be called the son of the king's daughter” (Good News Bible). 
What he more correctly says is that Moses “having become great” (YLT) refused to be called 
the son of Pharaoh’s daughter. The Greek megas genomenos literally means “became great,” 
and is employed in the LXX version of Exodus 2:11. The Hebrew of Exodus 2:11 is similar: 

 
53 The Works of Philo: Complete and Unabridged, 460. 
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EXODUS 2:11 (MT) EXODUS 2:11 (LXX) 

 
Now it came about in those days, when 
Moses had grown up, that he went out to 
his brethren and looked on their hard 
labors; and he saw an Egyptian beating a 
Hebrew, one of his brethren. 

 
And it came to pass in that length of 
time, that Moses having grown, went 
out to his brethren the sons of Israel: 
and having noticed their distress, he 
sees an Egyptian smiting a certain 
Hebrew of his brethren the children of 
Israel (LXE). 
 

 
v’yehi b’yamim ha’heim v’yigdal Mosheh 
v’yeitzei el-echayv v’ya’re b’siv’lotam v’ya’re 
ish Mitzri makeh ish-Ivri m’echavyv 

 

 
egeneto de en tais hēmerais tais pollais 
ekeinais megas genomenos Mōusēs 
exēlthen pros tous adelphous autou tous 
huoius Israēl katanoēsas de ton ponon 
autōn hora anthrōpon Aiguption 
tuptonta tina Ebraion tōn heautou 
adelphōn tōn huiōn Israēl 
 

 
The Hebrew of Exodus 2:11 reads with the verb gadal, appearing in the Qal stem (simple 

action, active voice). It can mean “to grow (up), to become strong,” “to be great,” “to 
become great, wealthy,” and “to be great, important” (HALOT).54 The LXX rendering of 
megas genomenos for yigdal is justified—but what does it mean for Moses “having grown” 
(LXE). Is this only a reference to Moses having become an adult? Or, is it also a reference to 
Moses having acquired significant status in the court of Pharaoh? 

David H. Stern makes the important observation, “Jewish tradition maintains that as 
the adopted child of Pharaoh’s daughter he may…have been in line for the throne.”55 This is 
likely reflected in Stephen’s defense before the Sanhedrin, where he attests “Moses was 
educated in all the learning of the Egyptians, and he was a man of power in words and 
deeds” (Acts 7:22). Philo says that Pharaoh’s daughter desired male offspring, to inherit at 
least some of her father’s wealth and power: 

“Now the king of the country had an only daughter, whom he tenderly loved, and they 
say that she, although she had been married a long time, had never had any children, and 
therefore, as was natural, was very desirous of children, and especially of male offspring, 
which should succeed to the noble inheritance of her father's prosperity and imperial 

 
54 HALOT, 1:179. 
55 Stern, 712. 
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authority, which was otherwise in danger of being lost, since the king had no other 
grandsons” (Life of Moses 1.13).56 

Refusing “to be called the son of Pharaoh’s daughter” would have by no means been an 
easy task. It is probable that writing to a large Diaspora Jewish population, our author is 
alluding to some important traditions reflected in Philo that describe Moses in the court of 
Pharaoh. He would have been surrounded by unbelievable power and wealth, as well as 
corruption. In spite of this, though, some of the extant First Century traditions that Philo 
alludes to, hold Moses as a pristine member of Egyptian royalty: 

 
“But Moses, having now reached the very highest point of human good fortune, and 
being looked upon as the grandson of this mighty king, and being almost considered in 
the expectations of all men as the future inheritor of his grandfather's kingdom, and 
being always addressed as the young prince, still felt a desire for and admiration of the 
education of his kinsmen and ancestors, considering all the things which were thought 
good among those who had adopted him as spurious, even though they might, in 
consequence of the present state of affairs, have a brilliant appearance; and those 
things which were thought good by his natural parents, even though they might be for 
a short time somewhat obscure, at all events akin to himself and genuine good 
things….For, as he had abandoned the chief authority in Egypt, which he might have 
had as the grandson of the reigning king, on account of the iniquities which were being 
perpetrated in that country, and by reason of his nobleness of soul and of the greatness 
of his spirit, and the natural detestation of wickedness, scorning and rejecting all the 
hopes which he might have conceived from those who had adopted him, it seemed 
good to the Ruler and Governor of the universe to recompense him with the sovereign 
authority over a more populous and more powerful nation, which he was about to take 
to himself out of all other nations and to consecrate to the priesthood, that it might for 
ever offer up prayers for the whole universal race of mankind, for the sake of averting 
evil from them and procuring them a participation in blessings” (Life of Moses 1.32, 
148). 
 
How “honorable” or even “pure” Moses actually was when he lived in the court of 

Pharaoh is difficult for any of us to determine. While later becoming the man who would 
lead the Ancient Israelites out of bondage, prior to his discovering his true identity as a 
Hebrew, he surely worshipped Egyptian gods in the Egyptian temples, and possibly had 
numerous affairs with Egyptian women. Moses was still a human like anyone else, and he 
no doubt committed sins. As an important member of the Egyptian court, he likely 
performed many great deeds and surely “became great.” What is interesting is that Moses 
did this on his own accord, rather than on the accord of being considered Pharaoh’s 
grandson. 

 
56 The Works of Philo: Complete and Unabridged, 460. 
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11:25 While Moses was a great prince of Egypt, there was still something inside of him 
that enabled him to recognize that he was not “of them,” and this is likely the reason why he 
did not want to be known as “the son of Pharaoh’s daughter.” When the right time came, 
Moses recognized that he was a Hebrew and acted accordingly. The decisive action he took 
was to kill the Egyptian mistreating the Hebrew slaves (Exodus 2:11-12). In spite of his being 
a prince of Egypt, who if approached about the Egyptian’s death could probably have gotten 
away with it, Moses recognized that he did something quite severe. It was the catalyst God 
used to have him recognize himself as a Hebrew. At such a point, Moses chose “to suffer 
hardship with the people of God rather than enjoy the transient pleasures of sin” (NEB). 
When the proper time came, he left the sinful life of the Egyptians to go into the desert and 
begin the difficult transition from prince to prophet. 

By the world’s standards, Moses gave up a great deal to begin a new life that was beset 
with nothing but hardship, a stubborn and complaining people, and the necessity to 
constantly intercede on behalf of the people before God. This is why our author writes, “he 
considered reproach for the sake of the Messiah to be greater wealth than the treasures of 
Egypt, since his attention was on the reward” (v. 26, HCSB). 

11:26 The reference we see in v. 26 to “the treasures of Egypt”—something that Moses 
gave up—can be viewed in any number of important ways. Using wealth as a means of 
independence from God is something spoken against in the Tanach (Psalm 49:6; 52:7; 
Ezekiel 28:5). Moses himself would later admonish the Israelites, “In the wilderness He fed 
you manna which your fathers did not know, that He might humble you and that He might 
test you, to do good for you in the end. Otherwise, you may say in your heart, ‘My power and 
the strength of my hand made me this wealth’” (Deuteronomy 8:16-17). Furthermore, as a 
member of Egyptian royalty, Moses would have been very wealthy. It should be worthwhile 
to note the thousands of pounds of gold that were discovered in King Tutankhamen’s (“King 
Tut”) tomb—and he was a relatively minor king of Egypt. Had Moses stayed in his position, 
he may have been given much more. deSilva summarizes all of these ideas quite well, 
stating, 

“What is central to the author’s depiction of Moses’ faith is his renunciation of a place 
of honor in the world’s eyes and his choice of solidarity with the people of God even if such 
association brought a radical loss of worldly status and any potential for advancement.”57 

To a far lesser degree, this would not only have been true of Moses, but anyone in 
Hebrews’ First Century audience who had given up a prominent position or business to 
follow the Lord. When the example of Moses is considered, it is because “he was looking to 
the reward,” something that was beyond his life on Earth. 

The reason that our author gives for Moses not seeking after the treasures and power 
of Egypt is most interesting. He actually writes that Moses “considered abuse suffered for 
the Christ greater wealth” (RSV). How could Moses have considered the hardships he 

 
57 deSilva, 406. 
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endured, to actually be experienced on behalf of Yeshua the Messiah—especially 
considering that the Messiah had not yet arrived on the scene of history? The main answer 
to this question lies not in the life of Moses, but in how the writer of Hebrews chooses to 
examine the life of Moses. 

Moses, living at least twelve centuries prior to the First Coming of Yeshua, had an 
incomplete understanding of His work. But, the author of Hebrews cements that what 
Moses did in delivering Israel foreshadowed the work of Yeshua, and Moses’ actions 
performed were as though they were performed directly for Yeshua. Yeshua Himself 
notably attested that Moses “wrote about Me” (John 5:46). This is certainly true as Moses 
refers to a Star coming out of Jacob (Numbers 24:17-19), and a future Prophet like himself 
coming to Israel (Deuteronomy 18:15, 18-19). Morris summarizes how for the author of 
Hebrews, “He saw Christ to be the same yesterday as he is today (13:8); so it is much more 
probable that he thought of him as identified with Israel in OT times (cf. 1 Cor 10:4)….When 
Moses suffered, he suffered with Christ—the same Christ whom the writer is encouraging 
his readers to identify with.”58 
 

 
27 By faith he left Egypt, not fearing the wrath of the king; for he endured, as 
seeing Him who is unseen. 28 By faith he kept the Passover and the sprinkling of 
the blood, so that he who destroyed the firstborn would not touch them. 
 
11:27 Continuing his comments about Moses, our writer says that “By faith he left 

Egypt, not fearing the king's anger; he persevered because he saw him who is invisible” 
(NIV). The flight from Egypt referred to here is Moses’ escape to Midian at age 40 after he 
killed the Egyptian: 

“Now it came about in those days, when Moses had grown up, that he went out to his 
brethren and looked on their hard labors; and he saw an Egyptian beating a Hebrew, one of 
his brethren. So he looked this way and that, and when he saw there was no one around, he 
struck down the Egyptian and hid him in the sand. He went out the next day, and behold, 
two Hebrews were fighting with each other; and he said to the offender, ‘Why are you 
striking your companion?’ But he said, ‘Who made you a prince or a judge over us? Are you 
intending to kill me as you killed the Egyptian?’ Then Moses was afraid and said, ‘Surely the 
matter has become known.’ When Pharaoh heard of this matter, he tried to kill Moses. But 
Moses fled from the presence of Pharaoh and settled in the land of Midian, and he sat down 
by a well” (Exodus 2:11-15). 

This same event is repeated in Stephen’s defense before the Sanhedrin, and nicely 
parallels what the author of Hebrews is saying: 

“But when he was approaching the age of forty, it entered his mind to visit his 
brethren, the sons of Israel. And when he saw one of them being treated unjustly, he 

 
58 Morris, in EXP, 12:126. 
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defended him and took vengeance for the oppressed by striking down the Egyptian. And he 
supposed that his brethren understood that God was granting them deliverance through 
him, but they did not understand. On the following day he appeared to them as they were 
fighting together, and he tried to reconcile them in peace, saying, ‘Men, you are brethren, 
why do you injure one another?’ But the one who was injuring his neighbor pushed him 
away, saying, “WHO MADE YOU A RULER AND JUDGE OVER US? YOU DO NOT MEAN TO KILL ME AS YOU 
KILLED THE EGYPTIAN YESTERDAY, DO YOU? [Exodus 2:13-14]’ At this remark, MOSES FLED AND 
BECAME AN ALIEN IN THE LAND OF MIDIAN [Exodus 2:15], where he became the father of two 
sons” (Acts 7:23-29). 

For whatever reason, when Moses killed the Egyptian, the Pharaoh was enraged. 
Moses did not try to make any kind of excuse for his action, which someone in high power 
would have been expected to do. Moses’ life was sought by Pharaoh probably not for killing 
an Egyptian civil servant—but for the reason he killed. But Moses, because he had 
awakened to who he was as a Hebrew, did not fear the human anger of Pharaoh. Instead, by 
faith, he persevered and was able to see “the invisible God” (Good News Bible). 

In referring to the “unseen” or the “invisible,” the author of Hebrews employs some 
common First Century Jewish terminology that is used to refer to God. The Apostle Paul 
refers to God as being “invisible” in several of his letters: 

 
“For since the creation of the world His invisible attributes, His eternal power and 
divine nature, have been clearly seen, being understood through what has been made, 
so that they are without excuse” (Romans 1:20). 
 
“He [Yeshua] is the image of the invisible God, the firstborn of all creation” (Colossians 
1:15). 
 
“Now to the King eternal, immortal, invisible, the only God, be honor and glory forever 
and ever. Amen” (1 Timothy 1:17). 
 
Our author’s usage of “invisible” to refer to God reveals him, and the Apostle Paul as 

well, to be among the well-trained of First Century Jewish society. Lane comments, “God is 
never described in the LXX as [ho aoratos], ‘the invisible One.’ In educated circles in Judaism 
and early Christianity, however, the adjective [aoratos], ‘invisible,’ was broadly applied to 
God as one of his attributes.”59 Any speculation as to the author of Hebrews being the 
Alexandrian Apollos is well-founded from facts like these. Christologically, of course, the 
linkage of v. 27, with Moses having seen or encountered the invisible God—and Yeshua 
being the image of the invisible God (Colossians 1:15)—cannot go unnoticed. With our 

 
59 Lane, 47b:375. 
Lane further indicates that “Philo, for example, uses [aoratos] more than a hundred times.” 
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author having previously stated how Moses actually suffered on behalf of the Messiah (v. 
26), the pre-existence of Yeshua can probably be inferred from these statements. 

11:28 Connected to Moses’ having the Invisible God reveal Himself to him, “It was faith 
that made him establish the Passover and order the blood to be sprinkled on the doors” 
(Good News Bible). The whole establishment of Passover is given in Exodus 12:1-30, and all 
Bible readers should astutely know how the Passover sacrifice is connected to the sacrifice 
of Yeshua.60 However, there is a slight controversy over what our author says in v. 28 about 
the Passover and the “sprinkling of blood.” There is debate because earlier in Hebrews, our 
writer refers to the sprinkling of blood in connection with the Yom Kippur sacrifice (9:7). 
How are we to interpret his words about Moses instituting Passover and sprinkling blood? 

We do know that “blood” was involved with the commemoration of the first Passover. 
God commanded, “Moreover, they shall take some of the blood and put it on the two 
doorposts and on the lintel of the houses in which they eat it” (Exodus 12:7). The issue as it 
relates to Hebrews 11:28 is whether or not our author is making a link beyond Passover to 
the Day of Atonement. The Apostle Paul, for example, considered Yeshua’s sacrifice at 
Golgotha (Calvary) to fulfill the requirement of the Passover (1 Corinthians 5:7). The author 
of Hebrews further considers this sacrifice to fulfill the requirement of Yom Kippur (ch. 9). 
While in v. 28 his emphasis is clearly on the establishment of Passover, by using “sprinkling 
of the blood” instead of “putting” or “spreading the blood,” our author may be linking 
Yeshua’s Passover sacrifice to the Yom Kippur offering in a very subtle way. Hegg points out, 
“it may well be that he does not want to detract from the parallels he has already made 
between Yeshua and Yom Kippur.”61 

In view of v. 28 specifically, it is best that we view the author’s reference to “sprinkling 
of the blood” to the Passover. Ellingworth concurs, “in the present verse the reference is to 
dipping a bunch of hyssop…in blood and smearing or sprinkling it around the doors of the 
Israelites’ houses, Ex. 12:22. The preceding [kai, ‘and’] marks a very strong link, almost 
‘with’…since the blood was that of the Passover sacrifice and an essential condition for the 
Lord ‘passing over’ the Israelite families.”62 
 

 
29 By faith they passed through the Red Sea as though they were passing through 
dry land; and the Egyptians, when they attempted it, were drowned. 
 
11:29 The faith of Moses is now actually transferred to the faith of the Israelites as they 

saw the mighty acts of God and the deliverance through the Red Sea (Exodus 14-15). The 
Amplified Bible renders v. 29 as, “[Urged on] by faith the people crossed the Red Sea as 

 
60 Consult the author’s article “The Last Seder and Yeshua’s Passover Chronology” (appearing in the 

Messianic Spring Holiday Helper). 
61 Hegg, Hebrews, 218. 
62 Ellingworth, pp 617-618. 
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[though] on dry land, but when the Egyptians tried to do the same thing they were 
swallowed up [by the sea].” Even though the Ancient Israelites doubted the leadership of 
Moses a great deal of the time and complained, apparently they had enough faith believing 
in God when they were delivered through the Red Sea. It surely makes one wonder how 
much this generation would regret rebelling against Moses, being foolish to give up the 
Promised Land. In a similar way, people giving up Yeshua among Hebrews’ audience gave 
up much more than the Promised Land—they gave up being a part of God’s restored 
humanity. This indicates that while faith is something that someone must have, it can be 
easily dispensed with. The key is to hold on to it with all of one’s being! 
 

 
30 By faith the walls of Jericho fell down after they had been encircled for seven 
days. 
 
11:30 The remainder of our author’s examples of faith are all post-Exodus (vs. 30-38), 

with the first being the faith of the Israelites when the city of Jericho was conquered (Joshua 
2, 6). He says, “It was by faith that the people of Israel marched around Jericho for seven 
days, and the walls came crashing down” (NLT). deSilva makes the important comment, 
“Trusting in the promise of God, Joshua’s troops spent seven days marching around the 
city—truly an exercise in stupidity to the disbeliever. Yet, the person who trusts God’s 
promise obeys him and honors his commands even if ‘common sense’ says that this is no 
way to win a battle.”63 This scene is recorded in Joshua 6:9-11: 

“The armed men went before the priests who blew the trumpets, and the rear guard 
came after the ark, while they continued to blow the trumpets. But Joshua commanded the 
people, saying, ‘You shall not shout nor let your voice be heard nor let a word proceed out of 
your mouth, until the day I tell you, “Shout!” Then you shall shout!’ So he had the ark of the 
LORD taken around the city, circling it once; then they came into the camp and spent the 
night in the camp.” 

Not surprisingly, the faith of the Israelites and God’s defeat of Jericho would be a battle 
cry to many others, as we see when Judas conquers the city of Gilead during the Maccabean 
era: 

“But Judas and his men, calling upon the great Sovereign of the world, who without 
battering-rams or engines of war overthrew Jericho in the days of Joshua, rushed furiously 
upon the walls. They took the city by the will of God, and slaughtered untold numbers, so 
that the adjoining lake, a quarter of a mile wide, appeared to be running over with blood” (2 
Maccabees 12:15-16). 

Hopefully, at this point in our author’s treatise, those thinking about giving up on 
Yeshua are seeing the need to have faith in Him, and are being reassured that they can 

 
63 deSilva, 415. 
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endure through His power—especially when those who came before them were able to 
endure. 
 
 

 
31 By faith Rahab the harlot did not perish along with those who were 
disobedient, after she had welcomed the spies in peace. 
 
11:31 In v. 31, the author of Hebrews actually references not only the second woman 

among “the elders” (v. 2), but a non-Israelite. He says, “It was faith that kept the prostitute 
Rahab from being killed with those who disobeyed God, for she gave the Israelite spies a 
friendly welcome” (Good News Bible). We know from Joshua that Rahab acknowledged the 
God of Israel as the True God, hearing of His acts performed in Egypt—requiring a great deal 
of faith on her part: 

“I know that the LORD has given you the land, and that the terror of you has fallen on 
us, and that all the inhabitants of the land have melted away before you. For we have heard 
how the LORD dried up the water of the Red Sea before you when you came out of Egypt, and 
what you did to the two kings of the Amorites who were beyond the Jordan, to Sihon and Og, 
whom you utterly destroyed. When we heard it, our hearts melted and no courage remained 
in any man any longer because of you; for the LORD your God, He is God in heaven above and 
on earth beneath” (Joshua 2:9-11). 

Some Jewish traditions hold that Rahab married Joshua and mothered eight priests 
(b.Megillah 14b), but whether or not this actually happened can never be known. What can 
be known is that a non-Israelite woman—and a prostitute at that—could become such a 
woman of faith. James the Just cites Rahab as an example of one justified by her works 
(James 2:25), and here in v. 31 we see Rahab lauded for her faith. Clement of Rome possibly 
builds upon our author’s words, referencing Rahab as the ideal example of hospitality: 

“On account of her faith and hospitality, Rahab the harlot was saved. For when spies 
were sent by Joshua, the son of Nun, to Jericho, the king of the country ascertained that they 
were come to spy out their land, and sent men to seize them, in order that, when taken, they 
might be put to death. But the hospitable Rahab receiving them, concealed them on the roof 
of her house under some stalks of flax” (1 Clement 12).64 

Perhaps the key in understanding Rahab as an example of faith is that she “received the 
spies in peace” (YLT, NRSV). Rahab wished shalom or total harmony upon the Israelite spies, 
and for this reason was spared by God. She did not simply extend good tidings to them as a 
common greeting to save herself, but was sincerely concerned about their well being. 
 
 
 

 
64 The Ante-Nicene Fathers. Libronix Digital Library System 1.0d: Church History Collection. 
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32 And what more shall I say? For time will fail me if I tell of Gideon, Barak, 
Samson, Jephthah, of David and Samuel and the prophets, 33 who by faith 
conquered kingdoms, performed acts of righteousness, obtained promises, shut 
the mouths of lions, 34 quenched the power of fire, escaped the edge of the sword, 
from weakness were made strong, became mighty in war, put foreign armies to 
flight. 
 
11:32 Vs. 32-34 have a great deal of information to summarize on the importance of 

faith. The author of Hebrews is quite candid when he says, “I do not have time” (NIV), and 
then quickly names off a list of important figures in the history of Israel. Our writer makes 
usage of important rhetorical devices by commenting, “Why should I say more?” 
(Lattimore). Lane indicates, “The transition from one version of the exemplary list to 
another is achieved with a rhetorical question…This is a common homiletical and literary 
idiom for indicating that time and space are limited.”65 

It is at this point in Hebrews ch. 11 that our author makes a distinct shift from the 
Torah and Book of Joshua, to the histories of the Tanach. Although the Torah has frequently 
been given a very high status in Judaism, either of the First Century or today, it is not to be 
given this status at the expense of the Prophets and Writings. The author of Hebrews 
assumes that most of his audience knows enough about these figures to realize how 
important they were and the contributions they have made for people regarding “faith.” But 
how many of us as Messianic Believers have focused so much on the Torah at times, that we 
forget the histories of the Tanach? While our overall comprehension of the Apostolic 
Scriptures today is in need of help, our understanding of the Prophets and Writings may 
need even more serious help. 

Gideon is the first of the figures listed in v. 32 who is to be noted for his faith, whose 
story is largely seen in Judges chs. 4-8. Gideon pleaded to the Lord about the oppression of 
the Midianites against Israel. Gideon was greatly concerned about the infection of idolatry 
into sectors of Israel, and wondered, “‘Did not the LORD bring us up from Egypt?’ But now 
the LORD has abandoned us and given us into the hand of Midian” (Judges 6:13). Gideon was 
nicknamed “Jerub-Baal,” meaning “Let Baal contend with him” (Judges 6:31, NIV), as he 
helped smash down Asherah poles and altars to Baal in Israel. Against a much larger force, 
the Lord delivered the Midianites into Gideon’s hand with a company of only three-hundred 
(Judges 7:7; 8:4). The ultimate result of this was that “the land was undisturbed for forty 
years in the days of Gideon” (Judges 8:28). Gideon, while perhaps doubting the Lord at first, 
nevertheless obeyed Him, and by his faith is shown to be one whom God favored throughout 
his life. 

The second figure listed in v. 32 is Barak, a Naphtalite who is told by Deborah to take 
ten thousand down Mount Tabor to defeat the chariots of Sisera (Judges 4:4-7). Judges 4:14-
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16 records, “Barak went down from Mount Tabor with ten thousand men following him. The 
LORD routed Sisera and all his chariots and all his army with the edge of the sword before 
Barak; and Sisera alighted from his chariot and fled away on foot. But Barak pursued the 
chariots and the army as far as Harosheth-hagoyim, and all the army of Sisera fell by the 
edge of the sword; not even one was left.” While Barak was very hesitant to follow Deborah’s 
command, first saying “If you go with me, I will go; but if you don’t go with me, I won’t go” 
(Judges 4:8, NIV), he nevertheless obeyed and Israel’s enemies were defeated. Judges 5 in its 
entirety is a song of victory about the defeat of Sisera’s chariots, the result being “the land 
was undisturbed for forty years” (Judges 5:31). This is another example of how obedience to 
God, even if one is hesitant, will bring His favor. 

The third name listed in v. 32 is Samson, whose story is told in Judges chs. 13-16. 
Although Samson did act according to the flesh on more than a few occasions, he is largely 
remembered as one who was empowered by the Spirit of God (Judges 13:24; 14:6, 19). Judges 
15:14 specifically tells us, “When he came to Lehi, the Philistines shouted as they met him. 
And the Spirit of the LORD came upon him mightily so that the ropes that were on his arms 
were as flax that is burned with fire, and his bonds dropped from his hands.” He was known 
for great strength and whose victories over the Philistines came as God’s gift (Judges 15:18; 
cf. 16:17, 28). 

The fourth figure listed in v. 32 is Jephthah, who was a great warrior of Gilead written 
about in Judges 10:6-11:32. He was fiercely devoted to the God of Israel, and believed that the 
Lord would demonstrate the same strength against the Ammonites that He did against the 
Egyptians. He is listed in 1 Samuel 12:11 as providing safety for Ancient Israel: “Then the 
LORD sent Jerubbaal and Bedan and Jephthah and Samuel, and delivered you from the hands 
of your enemies all around, so that you lived in security.” 

The last two characters specified in v. 32 would not be unfamiliar to any good First 
Century Jew or non-Jew associated with the Synagogue, even if he or she had a nominal 
understanding of the Tanach Scriptures: David and Samuel. 

11:33 Readers can safely assume that the following descriptions of v. 33 largely apply to 
the previously mentioned David and Samuel, from v. 32, “who through faith conquered 
kingdoms, enforced justice, received promises” (RSV). We have ample testimony from the 
Tanach that King David conquered kingdoms (2 Samuel 5:6-25; 8:1-14; 10:1-19; 12:26-31). In 
fact, the kingdom that his son Solomon inherited from him stretched “from the River to the 
land of the Philistines and to the border of Egypt” (1 Kings 4:21). It is also notable that among 
the prophets Samuel is the only one mentioned by name or is mentioned first, a practice 
that extends throughout the Bible (Acts 3:24; 13:20; cf. Psalm 99:6; Jeremiah 15:1). He is 
accredited with administering justice or God’s righteous acts (1 Samuel 12:3-5), something 
also performed by King David (2 Samuel 8:15). All of the characters listed in v. 32 “obtained 
[God’s] promises” to one degree or another, likely referring to the circumstances of rest 
experienced in the Promised Land (Joshua 23:14; 24:8-13; 1 Kings 5:4; 2 Chronicles 20:30). 
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11:34 Moving on from here, vs. 33b-34 mention a series of miraculous occurrences, but 
do not mention any specific names. The author of Hebrews summarizes that, by faith, 
certain individuals “stopped the mouths of lions, quenched raging fire, escaped the edge of 
the sword, won strength out of weakness, became mighty in war, put foreign armies to 
flight” (RSV). Shutting the mouths of lions is a likely reference to the Prophet Daniel spared 
from the lions’ den (Daniel 6). Daniel’s companions Shadrach, Meshach, and Abendego were 
saved from the fiery furnace (Daniel 3). Numerous figures escaped the sword, including: 
David (1 Samuel 17:45-49), Elijah (1 Kings 19:2-18; 2 Kings 1), Elisha (2 Kings 6:31), and 
Jeremiah (Jeremiah 26:7-24; 36:19, 26). Likewise, numerous figures also received strength, 
including: Samson (Judges 16:21-30), Hannah (1 Samuel 1), and Jeremiah (Jeremiah 1:6-10). 
The last two descriptions of “They became strong in battle and put whole armies to flight” 
(NLT), is likely a summarization of what has already been listed, in addition to many more 
miraculous deeds that would have been too numerous for our author to list. 

Taking a brief pause from what has been mentioned, how would Hebrews’ original 
audience have handled this listing of Israel’s greats? Would they have realized that any 
difficult times, they were facing for the sake of Yeshua, were no different than anything that 
those who had gone before them had experienced? Would they have the faith to endure? 
 

 
35 Women received back their dead by resurrection; and others were tortured, 
not accepting their release, so that they might obtain a better resurrection; 36 
and others experienced mockings and scourgings, yes, also chains and 
imprisonment. 37 They were stoned, they were sawn in two, they were tempted, 
they were put to death with the sword; they went about in sheepskins, in 
goatskins, being destitute, afflicted, ill-treated 38 (men of whom the world was 
not worthy), wandering in deserts and mountains and caves and holes in the 
ground. 
 
11:35 Vs. 35-38 finish our author’s motif of the great examples of faith that he wanted 

his audience to remember. These references, as seen previously in vs. 33-34, are general. 
They likely include both Biblical and extra-Biblical figures in Israel’s history that Hebrews’ 
First Century audience would have been familiar with. Modern readers need to pay careful 
attention to these things, as they may not be as familiar with them. 

The author of Hebrews first references “Women received back their dead, raised to life 
again” (NIV). While not specifying any particular woman or group of women who received 
their dead, we can make several valid assumptions. The first possible reference is to the 
widow of Zaraphath, who had her son returned to her by the work of the Prophet Elijah (1 
Kings 17:17-24). The second possible reference is to the widow at Nain, whose dead son 
Yeshua raised to life (Luke 7:11-17). The third possible reference is to Yeshua’s raising of 
Lazarus, whose sisters informed Him of his death (John 11:1-44). Note that women receiving 
back their dead may not just be a passing remark concerning figures in the Tanach, but for 
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Hebrews’ audience a statement made for them to consider the more-recent powerful acts of 
the Messiah. 

The second reference our writer makes is, “Others were tortured, refusing to accept 
release, in order to obtain a better resurrection” (NRSV). Most commentators are agreed 
that the author of Hebrews is referring to the Maccabean martyrs who fought against the 
Seleucid oppression of the Land of Israel. Their service is detailed in the Apocrypha in the 
Books of 1, 2, 3, and 4 Maccabees. 2 Maccabees 6:11 specifically tells us, “Others who had 
assembled in the caves near by, to observe the seventh day secretly, were betrayed to Philip 
and were all burned together, because their piety kept them from defending themselves, in 
view of their regard for that most holy day.” Many of them were so dedicated to God that 
they would not violate the rituals of Shabbat, things that even Orthodox Jews today would 
violate in order to save their lives. The story of the seven brothers in 2 Maccabees ch. 7, in 
particular, records how each one of them expected to be resurrected. The first brother is 
recorded as telling his captors, “You accursed wretch, you dismiss us from this present life, 
but the King of the universe will raise us up to an everlasting renewal of life, because we 
have died for his laws” (2 Maccabees 7:9). Yeshua the Messiah, of course, upheld the 
Pharisaic doctrine of resurrection in His teachings (Mark 12:26). 

Our author makes these comments about martyrdom and resurrection because some in 
his audience could soon face death because of their beliefs in Yeshua. 

11:36 In v. 36, the author of Hebrews writes how “Others suffered mocking and 
scourging, and even chains and imprisonment” (RSV). While not specified, this is probably 
referring to the Prophet Jeremiah who first suffered mockings and scourgings (Jeremiah 
20:2, 7-8), and then was later put in prison (Jeremiah 37:15-16). In v. 37 our author first 
states that “Some died by stoning” (NLT), which is most probably a reference to the death of 
the Prophet Zechariah (2 Chronicles 24:21). 

11:37 Our writer comments about how these previous figures “were sawn in two.” This 
is a likely reference to the traditional death of the Prophet Isaiah. The Talmud testifies to 
Isaiah being sawn in two: 

“‘I know’, thought Isaiah, ‘that whatever I may tell him he will not accept; and should I 
reply at all, I would only cause him to be a wilful [homicide]’. He thereupon pronounced 
[the Divine] Name and was swallowed up by a cedar. The cedar, however, was brought and 
sawn asunder. When the saw reached his mouth he died. [And this was his penalty] for 
having said, ‘And I dwell in the midst of a people of unclean lips’” (b.Yevamot 49b; cf. 
b.Sanhedrin 103b).66 

The death of Isaiah by being sawn in two is also recorded in the Second Century B.C.E. 
Pseudepigraphal work Martyrdom of Isaiah: 

“Because of these visions, therefore, Beliear was angry with Isaiah, and he dwelt in the 
heart of Manasseh, and he sawed Isaiah in half with a wood saw. And while Isaiah was being 

 
66 The Soncino Talmud. Judaic Classics Library II. 
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sawed in half, his accuser, Belkira, stood by, and all the false prophets stood by, laughing 
and (maliciously) joyful because of Isaiah” (5:1-2).67 

The last series of descriptions, given by our author, is likely another reference to the 
Maccabees. He speaks of those who “went about in skins of sheep and goats, destitute, 
afflicted, ill-treated…wandering in deserts and mountains and caves and holes in the 
ground” (vs. 37b, 38b). This is summarized well in 2 Maccabees 5:27, which tells us, “But 
Judas Maccabeus, with about nine others, got away to the wilderness, and kept himself and 
his companions alive in the mountains as wild animals do; they continued to live on what 
grew wild, so that they might not share in the defilement.” Interestingly enough, Clement 
urged the Believers in Rome in the late First Century to emulate this example. He writes, 
“Let us be imitators also of those who in goat-skins and sheep-skins went about proclaiming 
the coming of Christ” (1 Clement 17:1),68 and then references the Prophet Elijah as one to 
follow. 

11:38 Coming to the end of seeing all of these great examples of faith, our writer makes 
the candid remark that “humanity was not worthy of them” (WBC).69 The term axios “pert. 
to having a relatively high degree of comparable worth or value, corresponding, 
comparable, worthy” (BDAG).70 In view of what these figures endured, “the world didn't 
deserve them!” (The Message). Ellingworth makes the important point, “[kosmos] is used 
here, not neutrally of the universe or the world as God’s creation…but of the world and 
everything in it as opposed to God.”71 These men and women had complete trust and 
confidence in the God of the Universe to be true to His promises, and they were true to Him 
even if it cost them their lives. They stood against the evil tides of the world that came 
against them, and through their faith, prevailed. 

We see references to many of the persecutions that the late First and early Second 
Century Believers would all endure at the hands of the Roman Empire, so it was by no 
coincidence that the author of Hebrews writes his audience about it. While early on in ch. 11 
he refers to familiar characters like Abraham, Jacob, Joseph, and Moses, and the great deeds 
that God performed through them, he also must refer to the terrible things that have 
occurred to the faithful. He wants his audience to be encouraged to believe and have faith in 
Yeshua, substantiating his thoughts with examples of spiritual triumph. But, he also shows 
his audience the hard truth that followers of the God of Israel have had to endure 
persecution and death. If any among his audience were to eventually face persecution for 
believing in Yeshua, what they would have to experience was not unlike what others have 

 
67 M.A. Knibb, “Martyrdom and Ascension of Isaiah,” trans., in The Old Testament Pseudepigrapha, Vol 2, 

163. 
68 The Ante-Nicene Fathers. Libronix Digital Library System 1.0d: Church History Collection. 
69 Lane, 47b:380. 
70 BDAG, 93. 
71 Ellingworth, 632. 
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had to experience before them. The author of Hebrews was urging his audience not to make 
a mistake, and overlook those who had gone before them. 
 

 
39 And all these, having gained approval through their faith, did not receive what 
was promised, 40 because God had provided something better for us, so that apart 
from us they would not be made perfect. 
 
11:39 Our writer’s comments on the importance of faith end with his summarization 

that these men and women, regardless of the circumstances they faced, “were all 
commended” (NIV). In spite of their great faith, though, he observes, “yet none of them 
received all that God had promised” (NLT). The reason that our author says this is because it 
is “only in company with us should they reach their perfection” (NEB). This is his statement 
that only faith in the Messiah, be it the Messiah who has come—or the Messiah who was 
coming—will bring ultimate perfection. This perfection not only includes the resurrection 
from the dead (v. 35), but inclusion in the Messiah’s Kingdom itself, fully manifested after 
His Second Coming. It is notable that the promises that God gave to the figures of the 
Tanach, more commonly referred to as the “Old Testament saints,” are the same promises 
that Believers in Yeshua today are to experience. God, having a single people, has a single 
plan for their corporate redemption. Lane validly remarks, 

“In Hebrews the concept of perfection, as related to the believing community, 
consistently has in view the totality of Christ’s ministry on their behalf, in his death and 
heavenly exaltation. His high priestly work secures for them in the present unrestricted 
access to God, which fulfills the promises of the new covenant…This advantage, in turn, is 
the pledge of their ultimate transfer to the actual presence of God in the heavenly 
sanctuary.”72 

11:40 Throughout Hebrews ch. 11, we see that our writer holds all of the great figures of 
the Tanach in very high esteem. However, he does clearly state, “God had foreseen 
something better for us” (RSV). The greatest fulfillment of anything that the saints of the 
Tanach could portray for us is seen in God’s Son, Yeshua. Yeshua Himself says, “I am the 
resurrection and the life; he who believes in Me will live even if he dies, and everyone who 
lives and believes in Me will never die. Do you believe this?” (John 11:25-26). Only the 
Messiah, God in the flesh, could have said this. Neither Abraham nor Moses nor David could 
have said this—only Yeshua. In fact, the consummation of the age is spoken of in v. 40, as 
the author references how, “apart from us they would not be made perfect,” a definite 
reference to the future resurrection and complete perfection of the entire, corporate 
company of redeemed—when God’s people from all ages can finally be brought together and 
they can all enter into the Messianic Kingdom (cf. 1 Thessalonians 4:17). 

 
72 Lane, 47b:393. 
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It took great faith, though, for an Abraham or a Moses or a David or your average 
Israelite or Jew to believe in a Messiah to come who would redeem them. It is by that faith 
that we can consider the Patriarchs and Matriarchs “saved.” But consider this: they had to 
have faith in Someone who was coming. From the arrival of Yeshua until today, we only have 
to believe that He did come. How much more difficult was it for those who preceded Yeshua 
to believe in Him, versus those who came after Him? Do you not think that those who reject 
Yeshua after Him will face far greater consequences than those who rejected the idea of a 
Redeemer to come before Him? 

deSilva makes some very poignant observations by stating, “They,” Hebrews’ audience, 
“are closer to the goal than any of the exemplars of faith ever were, and they have seen the 
means whereby God brings the promise to its ultimate fulfillment. Their gratitude and 
loyalty should be all the greater since God has given them a special place in the fulfillment of 
his promise to all the people of faith.”73 deSilva asks the additional question, “Will they, at 
the very end of the relay race,” now knowing about the Redeemer, “drop the baton that has 
been passed to them in plain sight of the many who have already run the race so well and 
honorably?”74 Certainly, if faith brought spiritual victory to those living before Yeshua’s 
arrival—how much more will faith bring victory to those living after His arrival? 
 
 
 

 
73 deSilva, 424. 
74 Ibid. 
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