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19 Therefore, brethren, since we have confidence to enter the holy place by the 
blood of Yeshua, 20 by a new and living way which He inaugurated for us through 
the veil, that is, His flesh, 21 and since we have a great priest over the house of 
God, 22 let us draw near with a sincere heart in full assurance of faith, having our 
hearts sprinkled clean from an evil conscience and our bodies washed with pure 
water. 
 
10:19 Those who have been redeemed and spiritually regenerated through the saving 

work of Yeshua, “can boldly enter heaven's Most Holy Place because of the blood of Jesus” 
(NLT), even though such parrēsia or “confidence” does require God’s people to approach 
Him with respect and not dishonor. People in general being able to approach the Lord, in 
such a manner, is quite different from the condition present in the pre-resurrection era—
especially as the high priest would not linger in the Holy of Holies on the Day of Atonement. 
The Mishnah specifically attests, “He did not prolong his prayer, so as not to frighten the 
Israelites” (m.Yoma 5:1).46 The high priest would simply enter into the Holy of Holies, 
perform his necessary duties, and then get out lest the people think that he offended God 
and God had struck him dead somehow. The high priest would enter the Holy of Holies with 
a great deal of fear, but Believers should have a confidence, in approaching their Heavenly 
Father. 

10:20 The author of Hebrews testifies that this is a “new and living way which he 
opened for us through the curtain, that is, through his flesh” (RSV). We must take note of 
the fact that he employs the term prosphatos, generally rendered as “new,” but what actually 
means “lately slain, fresh-slain” (LS).47 In the LXX it is employed to represent something that 
has occurred “recently”: 

 
“What is that which has been? the very thing which shall be: and what is that which 
has been done? the very thing which shall be done: and there is no new [prosphatos] 
thing under the sun” (Ecclesiastes 1:9, LXE). 
 
“[T]here shall be no new [prosphatos] god in thee; neither shalt thou worship a strange 
god” (Psalm 81:9, LXE). 
 
The first usage, appearing in the Septuagint version of Ecclesiastes, really tells us that 

there “is nothing recent under the sun.” The second, from Psalms, is an appeal by God to 
Israel not to adopt any new or “recent” gods, in an admonition not to abandon worship of 
Him. Our author’s usage of prosphatos likely helps to appeal to the fact that Yeshua the 
Messiah’s offering of Himself is something that has been offered as “freshly slain,” when 
compared to the history of the Hebrews. Yeshua is widely a “freshly slain” Messiah in recent 

 
46 Neusner, 272. 
47 LS, 699. 
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memory. Yeshua, having ministered on Earth so recently for Hebrews’ audience, should not 
all of a sudden be forgotten. 

One of the critical memories that our writer likely makes a specific appeal to for his 
audience, is to remember the tearing of the veil. When Yeshua was executed on Golgotha 
(Calvary), the veil separating the Holy Place from the Holy of Holies in the Jerusalem 
Temple was torn. This is attested in all three of the Synoptic Gospels: 

 
“And the veil of the temple was torn in two from top to bottom” (Mark 15:38). 
 
“And behold, the veil of the temple was torn in two from top to bottom; and the earth 
shook and the rocks were split” (Matthew 27:51). 
 
“[B]ecause the sun was obscured; and the veil of the temple was torn in two” (Luke 
23:45). 
 
We see some important parallels to this in Paul’s writing of Colossians 1:20-22: 
“[A]nd through Him to reconcile all things to Himself, having made peace through the 

blood of His cross; through Him, I say, whether things on earth or things in heaven. And 
although you were formerly alienated and hostile in mind, engaged in evil deeds, yet He has 
now reconciled you in His fleshly body through death, in order to present you before Him 
holy and blameless and beyond reproach.” 

10:21-22 The result of people having faith, in Yeshua the Messiah, is knowing that “we 
have a great priest over the house of God” (v. 21), and so he issues the following imperative 
to his audience: “let us draw near to God with a sincere heart in full assurance of faith, 
having our hearts sprinkled to cleanse us from a guilty conscience and having our bodies 
washed with pure water” (v. 22, NIV). 

The atoning work of Yeshua should allow men and women to enter into the presence of 
God with great confidence. This does not mean that they enter into His presence without 
respect or reverence, but they should not be “going in and getting out” like the high priest 
would often do in the Tabernacle/Temple service. deSilva remarks, “The author reminds” 
his audience “that they, too, have been granted a special, ennobling privilege to come before 
God as welcome children rather than cringing supplicants standing afar off.”48 

In order to experience such a condition, though, people need to be transformed by the 
power of God’s Holy Spirit. This is to first come by having “our hearts purged of bad 
conscience” (Lattimore). Secondly, people are to have “bodies washed with pure water.” We 
see a slight parallel between our writer’s words and those of Paul, when he says that the 
assembly has been made clean “by the washing of water with the word” (Ephesians 5:26). Of 
course, what we also see is that our author is building upon the typology witnessed in the 
Tanach regarding ritual cleansing: 

 
48 deSilva, 336. 
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“[A]nd the priest shall take holy water in an earthenware vessel; and he shall take 
some of the dust that is on the floor of the tabernacle and put it into the water” 
(Numbers 5:17). 
 
“Then I will sprinkle clean water on you, and you will be clean; I will cleanse you from 
all your filthiness and from all your idols. Moreover, I will give you a new heart and 
put a new spirit within you; and I will remove the heart of stone from your flesh and 
give you a heart of flesh” (Ezekiel 36:25-26). 
 
We also see some parallels between our author’s words and the consecration of 

Levitical priests: 
 
“Then you shall bring Aaron and his sons to the doorway of the tent of meeting and 
wash them with water…Then you shall take some of the blood that is on the altar and 
some of the anointing oil, and sprinkle it on Aaron and on his garments and on his sons 
and on his sons' garments with him; so he and his garments shall be consecrated, as 
well as his sons and his sons' garments with him” (Exodus 29:4, 21). 
 
“Then Moses had Aaron and his sons come near and washed them with water…So 
Moses took some of the anointing oil and some of the blood which was on the altar and 
sprinkled it on Aaron, on his garments, on his sons, and on the garments of his sons 
with him; and he consecrated Aaron, his garments, and his sons, and the garments of 
his sons with him” (Leviticus 8:6, 30). 
 
“A person does not enter the courtyard for service, even if he is clean, unless he 
immerses” (m.Yoma 3:3).49 
 
Please note that the author of Hebrews does not describe the members of his audience 

as “priests,” but he certainly intends for them to serve the God of Israel in the world (vs. 32-
34), which would be a priestly calling. He certainly expects members of his audience to have 
undergone ritual immersion or “baptism” as members of the community of faith, but he 
places a higher priority on being purged of an evil conscience. This is because water 
immersion is mostly an outward act symbolizing an inward change. Even members of the 
Qumran community recognized that ritual cleansing meant nothing without the proper 
motives, as the following quote from their Community Rule attests: 

“He {meaning, the righteous man} shall not be justified by that which his stubborn 
heart declares lawful, for seeking the ways of light he looks towards darkness. He shall not 
be reckoned among the perfect; he shall neither be purified by atonement, nor cleansed by 
purifying waters, nor sanctified by seas and rivers, nor washed clean with ablution. 

 
49 Neusner, 268. 
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Unclean, unclean shall he be. For as long as he despises the precepts of God he shall receive 
no instruction in the Community of His counsel” (1QS 3.2-8).50 

This section from the DSS continues, telling us how one will find redemption: 
“For it is through the spirit of true counsel concerning the ways of man that all his sins 

shall be expiated, that he may contemplate the light of life. He shall be cleansed from all his 
sins by the spirit of holiness uniting him to His truth, and his iniquity shall be expiated by 
the spirit of uprightness and humility. And when his flesh is sprinkled with purifying water 
and sanctified by cleansing water, it shall be made clean by the humble submission of his 
soul to all the precepts of God” (1QS 3.9).51 

A Believer in Yeshua should be a little impressed, by the close parallels between what 
the author of Hebrews says in v. 22, and what we read here from the DSS. The Qumran 
community rightly recognized that only God’s Spirit can truly cleanse a person, although 
the act of water immersion is an important part of the purification process—almost as 
“closure” for the sinner. The author of Hebrews could have been dealing with people in his 
audience who believed this, but perhaps some were also denying the Lord to go join an 
offshoot group like the Essenes, in view of the Jewish rebellion against Rome. 

While the Essenes’ words here are correct, they are only correct to a point. They only 
identify “the spirit of holiness uniting” one to God’s truth as being the One who cleanses. 
The author of Hebrews is more specific and identifies Yeshua the Messiah as the High Priest 
whose work cleanses people. It is He who has sent the Holy Spirit, just as He said: “When the 
Helper comes, whom I will send to you from the Father, that is the Spirit of truth who 
proceeds from the Father, He will testify about Me” (John 15:26). 
 

 
23 Let us hold fast the confession of our hope without wavering, for He who 
promised is faithful; 24 and let us consider how to stimulate one another to love 
and good deeds, 25 not forsaking our own assembling together, as is the habit of 
some, but encouraging one another; and all the more as you see the day drawing 
near. 
 
10:23 The author of Hebrews issues a further imperative to his audience in vs. 23-25, 

regarding what they should be doing, so as not to forget what the redeemed have available 
in Yeshua. He first tells them, “Let's keep a firm grip on the promises that keep us going. He 
always keeps his word” (The Message). The term that he uses to describe “unswervingly” 
(NIV) is aklinēs, meaning “bending to neither side, unswerving” or “steadfast, regular” (LS).52 
The Jewish Philosopher Philo uses this same term to describe how God’s friends stand by His 
side: 

 
50 Vermes, pp 100-101. 
51 Ibid., 101. 
52 LS, 27. 
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“And again, the scripture saith in another passage, ‘But stand thou here with me.’ 
[Deuteronomy 5:31.] For this is an oracle of God, which was given to the prophet, and his 
station was to be one of unmoved [aklinēs] tranquillity by God, who always stands 
immovably [aklinēs]; for it is indispensable, that all things which are placed by the side of 
him must be kept straight by such an undeviating rule” (On the Giants 49).53 

The emphasis that we see here in Hebrews is that God’s people need to remain faithful. 
We see a parallel between this admonition and what Paul writes Timothy: “If we are 
faithless, He remains faithful, for He cannot deny Himself” (2 Timothy 2:13). Many in 
Hebrews’ audience were becoming faithless in terms of believing in Yeshua and His final 
sacrifice. Many of us at one point or another in our lives, may lose some confidence in God 
for a season—but this does not necessarily equate to denying the Lord. 

10:24 A definite answer for anyone—especially Hebrews’ original audience—for 
wanting to regain faith and rectifying a stagnant relationship with the Lord, is to “stir up” 
(RSV), “spur on” (NIV), or “provoke” (NRSV) themselves to do good works. It is interesting 
that our author employs the rare word paroxusmos, often meaning “‘provocation’ or 
‘irritation’” (TDNT),54 and frequently used in a negative context. But not all uses of 
“provocation” need be negative. deSilva points out that “The author may…seek to establish 
an emulative environment.”55 “[L]et us consider one another, to incitement of love and of 
good works” (LITV). 

10:25 The challenge for many, in Hebrews’ audience, is that many likely lacked a venue 
for being in an environment of good works stimulation (v. 24). Our writer chastises them, 
“Let us not give up meeting together, as some are in the habit of doing, but let us encourage 
one another” (NIV). His description of “assembling together” has a wide variety of 
connotations, which today’s Messianic Believers need to take note of. 

The most obvious application of v. 25 deals with the need for Believers to be somehow 
assembling together. Guthrie makes the excellent point, “The New Testament lends no 
support to the idea of lone Christians [or, Believers]. Close and regular fellowship with other 
believers is not just a nice idea, but an absolute necessity for the encouragement of Christian 
values.”56 It is notable that regular fellowship is not just a “Christian” idea by any means. 
The Mishnah records how Hillel said, “Do not walk out on the community” (m.Avot 2:4).57 
Assembling together was a very Jewish idea—especially for those Jews living in a 
predominantly pagan environment. IVPBBC describes, “Diaspora synagogues functioned as 
community centers, and Jews rarely in attendance would thereby exclude themselves from 
the active life of their community; given the hostile reception most Jews in many places 

 
53 The Works of Philo: Complete and Unabridged, 155. 
54 H. Seesemann, “paroxýnō, paroxysmós,” in TDNT, 791. 
55 deSilva, 341. 
56 Guthrie, Hebrews, 216. 
57 Neusner, 675. 
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received from the Gentile community, community cohesion was an important coping 
response.”58 

The author of Hebrews does not want the Believers to stop fellowshipping among 
themselves, because those who stop this will often lose the place where they can be kept 
spiritually accountable. Those, who were breaking away from fellowshipping with other 
Believers, would find themselves in danger of being led astray by others. 

Readers of. v. 25 need to consider what the term rendered as “assembling together,” 
episunagōgē, meant in the context of the author of Hebrews employing it. LS simply defines 
it as “a gathering or being gathered together,”59 a relatively neutral understanding. 
Episunagōgē is actually a construct of sunagōgē, meaning “gathering” (or “synagogue”), and 
the prefix epi. When used with the accusative case (Grk. episunagōgēn; indicating direct 
object), epi- can mean “on, upon; in; against; over; to, for; around, about, concerning; towards; 
among (rarely)” (CGEDNT).60 Given the rare usage of epi- as “among,” this might be an 
indication that some of Hebrews’ audience were holding meetings in the Jewish 
Synagogue—as a kind of adjunct onto the synagogue. Of course, we know that the Believers 
in Corinth first started out as an adjunct at the Corinthian synagogue (Acts 18:1-18), but had 
to leave as their numbers swelled and controversy of believing in Yeshua increased. Still, 
many First Century Believers in the Mediterranean—both Jewish and non-Jewish—still 
attended services at their local Jewish synagogue. 

While the Jerusalem Council saw fit to attach its Apostolic decree to how Moses’ 
Teaching was being declared every week at Jewish synagogues all over the Mediterranean 
world (Acts 15:19-21), it is also very true that the Jewish and non-Jewish Believers in Yeshua 
frequented themselves in homes, gathering together to discuss the teachings of Yeshua, 
worship Him as Lord, and work through the issues that they especially faced as His 
followers. A need to go to a local synagogue would have been primarily necessary by the 
need to have access to the Scriptures—in either their Hebrew or Greek Septuagint forms—
which would not have been widely available elsewhere. Certainly, while Jewish Believers 
were by no means encouraged to give up their Jewishness, having strong ties to the 
Synagogue would not always have been good, if a synagogue were hostile to the message of 
Yeshua. Many Believers who attended some synagogues were likely harassed about their 
beliefs in Yeshua, and were dissuaded against Him. 

We see much of the same parallel today in various sectors of the Messianic community. 
Some people live in a place where there is no Messianic congregation or fellowship to 
attend, and so instead they go to the local Jewish synagogue. Surely, Messianic Believers 
should feel free to participate in the activities of the local Jewish community—if they are 
welcome—but the chance that a Messianic Believer will probably receive some kind of 

 
58 Keener, 671. 
59 LS, 303. 
60 Barclay M. Newman, Jr., A Concise Greek-English Dictionary of the New Testament (Stuttgart: United Bible 

Societies/Deutche Bibelgesellschaft, 1971), pp 67-68. 
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harassment for believing in Yeshua, can definitely be present. In too many cases, the Jewish 
synagogue—which does not believe in Yeshua—has more influence on the naïve Messianic 
person, than the Messianic person has influence on the synagogue via acts of kindness and 
mercy. There have been instances when Messianic Believers will deny Messiah Yeshua in 
an effort to feel “accepted.” It is a sad testimony, when you think that much of this could 
have been prevented, by there simply being a good Messianic assembly nearby, for such 
people to be nurtured in the Lord Yeshua and kept accountable for their Messiah beliefs. 

The reason that the author of Hebrews writes that his audience should not stop their 
assembling together as Believers in the Lord Yeshua is quite notable. He says that they must 
“encourage one another—and all the more as you see the Day approaching” (NIV). Many 
would argue that the expectation of a “near end” is present in the Epistle to the Hebrews, 
and that our author and those of his generation expected the Second Coming of Yeshua in 
their lifetimes. We have to keep in mind the fact that Biblically “the Last Days” began with 
the First Coming of Yeshua (cf. Acts 2:17), and that technically “the Last Days” are much 
longer than 1948 to the present—as too many American evangelical Christians and 
Messianics just assume.  

Whether we are living in the absolute final days of human history right now is beyond 
the scope of what the letter to the Hebrews is saying. But applying the words of v. 25 to our 
present day, what we do know is that Messianic Believers have the responsibility to be in 
fellowship with others. This is not always possible given the smallness of much of the 
Messianic community. Fortunately, though, alternatives are available that did not exist in 
the First Century. Through telephone communications, high speed Internet, podcasting, 
and now videocasting, people from all over the world can share ideas and fellowship in a 
way that was not possible or cost-effective a decade ago. These mediums can be an 
acceptable substitute for congregational fellowship—and are certainly preferred to nothing. 

I have also seen v. 25 viewed from the perspective of the “assembling together” to 
highlight the need for God’s people to gather for the appointed times or Biblical holidays. 
Surely, as today’s Messianic Believers would affirm that the Biblical holidays represent the 
pattern of Yeshua’s First and Second Comings—we should especially not forsake the 
festivals of the Lord given to us in the Torah. We should realize that we are responsible to 
observe them, because they depict His redemptive plan for humanity, and most importantly 
the salvation message of Yeshua. Corporately, we should come together at each of the 
appointed times, and press into God in a very distinct way, desiring Him to reveal Himself to 
us! These are to be times when we can find ourselves specially bonded together in 
significant unity as the Body of Messiah. 
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26 For if we go on sinning willfully after receiving the knowledge of the truth, 
there no longer remains a sacrifice for sins, 27 but a terrifying expectation of 
judgment and THE FURY OF A FIRE WHICH WILL CONSUME THE ADVERSARIES [Isaiah 26:11]. 
 
10:26-27 The need for being in fellowship with other Believers—and more than 

anything else being accountable to others—is emphasized by our writer’s words in vs. 26-
27. He says that “if we go on sinning deliberately after receiving the knowledge of the truth, 
there no longer remains a sacrifice for sins” (ESV). One of the sad results of not assembling 
regularly with other Believers, in some capacity, is that people can (most) easily fall into sin. 

One challenge is that our author’s words can be easily misconstrued as a type of “step 
on your crack and break your mother’s back” sinning, so that the smallest sort of offense 
against God cuts a person off from His presence permanently. There are differences in the 
Torah between intentional (Numbers 15:27-31) and unintentional sin (Leviticus 4:2, 22), and 
the Rabbis of the Talmud indicate their belief that once restitution is made for a sin at Yom 
Kippur, then an offering for that sin can no longer be made: 

“Our Rabbis taught: As for the sins which one has confessed on one Day of Atonement, 
he should not confess them on another Day of Atonement; but if he repeated them, then he 
should confess them, on another Day of Atonement—And if he had not committed them 
again, yet confessed them again, then it is with regard to him that Scripture says: As a dog 
that returneth to his vomit, so is a fool that repeateth his folly” (b.Yoma 86b).61 

This is more the type of severity that the author of Hebrews is trying to emphasize in 
his treatise. Any good speaker wanting to affect a change in his audience, sometimes has to 
use rather severe language. In his words, we do see an appropriation of the themes of Yom 
Kippur, which any good Jew should have been familiar with, and these traditions largely 
passed into the early Messianic community. But whereas the Jew without Yeshua may feel 
required to wait for restitution from Yom Kippur to Yom Kippur—Believers in Yeshua should 
have the confidence of going into the Holy Place at any time for restitution (v. 19), via prayer 
and supplication, and in resolving any unfinished business. 

When we fail to confess any sin before God as Believers, we do damage to the 
relationship that we should be having with Him. Certainly, the author of Hebrews wanted 
his ancient audience to avoid any kind of sinful behavior. The type of sinning described here 
is hekousiōs, meaning “deliberately, intentionally” (BDAG),62 but this is to be understood in a 
very specific context. Lane explains, “Sin that is committed e`kousi,wj clearly implies a 
rejection of the cultus itself (and of God who provided for it). People who reject the cultus 
can have no hope of removing the defilement of sin because their rejection expresses open, 
intentional and voluntary apostasy.”63 

 
61 The Soncino Talmud. Judaic Classics Library II. 
62 BDAG, 307. 
63 Lane, 47b:292. 
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The type of sin that our author might have in mind is not when a person has 
inappropriate thoughts of doing ungodly deeds, and then is convicted that he or she should 
not think this way. This is the type of sin where one commits an act in blatant defiance of 
God, willfully (if not forcefully) rejecting the means of atonement that He has provided: 
Messiah Yeshua. When this occurs, the author of Hebrews is right to say that “there can be 
no further sacrifice for sins” (REB), and also how “a terrifying expectation of judgment” 
awaits. He offers a partial quote from Isaiah 26:11, in v. 27, to emphasize this point: 

“O LORD, Your hand is lifted up yet they do not see it. They see Your zeal for the people 
and are put to shame; indeed, fire will devour Your enemies.” 

Isaiah 26:11-21 in total is primarily concerned with the national resurrection of Israel, 
and the final defeat of Israel’s national enemies. Yet, it is quoted in v. 27 to refer to an 
individual judgment that will befall the enemies of God. We should appropriately think, that 
given Hebrews’ author wanting to dissuade many First Century Jewish Believers from 
denying the Messiah—how he wants them to realize that if they give up on Yeshua, 
thinking they are being loyal to the Jewish Synagogue—they will actually find themselves as 
being in the same category of judgment as previous enemies of Israel (Isaiah 26:13). 
 

 
28 Anyone who has set aside the Law of Moses dies without mercy on the 
testimony of two or three witnesses. 29 How much severer punishment do you 
think he will deserve who has trampled under foot the Son of God, and has 
regarded as unclean the blood of the covenant by which he was sanctified, and 
has insulted the Spirit of grace? 
 
10:28 The severity of being cut off from God is detailed by the author of Hebrews in a 

very unique way in vs. 28-29. He introduces a critical qal v’chomer or “light and heavy” 
argument. It opens with the remark “Someone who disregards the Torah of Moshe is put to 
death without mercy on the word of two or three witnesses” (CJB). This is paralleled in the 
Torah itself by what is seen in Deuteronomy 17:6: 

“On the evidence of two witnesses or three witnesses, he who is to die shall be put to 
death; he shall not be put to death on the evidence of one witness.” 

V. 28 is not a statement against the Torah or Law of Moses by our author. On the 
contrary, he says that “Anyone who rejected the law of Moses died without mercy on the 
testimony of two or three witnesses” (NIV), indicating that a severe penalty exists for one 
who rejects the authority of the Torah. This shows that our author believes the Torah to play 
a valuable role in the instruction of Messiah followers. The person who rejects the authority 
of God’s Law and validity of its commandments dies a physical death without mercy on the 
testimony of multiple witnesses—the most severe punishment that humans can enact on 
other humans. 

10:29 If there is a relatively merciless penalty to be enacted for those who disregard 
God’s Torah, then “How much worse punishment do you think will be deserved by the man 
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who has spurned the Son of God, and profaned the blood of the covenant by which he was 
sanctified, and outraged the Spirit of grace?” (RSV). Our author employs some key terms 
that describe the offenses that are to be punished with something worse than physical 
death: eternal damnation. 

The first is the verb katapateō, “to trample down, trample under foot” (LS),64 and by 
extension means treating something as profane. We see this description used of God’s 
enemies treating His Sanctuary as nothing in Isaiah 63:18: “Your holy people possessed Your 
sanctuary for a little while, our adversaries have trodden it down.” The Hebrew verb 
rendered as “trodden” here is bus, appearing in the Pual stem (intensive action, passive 
voice), and means “to tread down > to desecrate (by illicitly entering)” (HALOT),65 and is 
rendered with katapateō in the LXX. Yeshua also speaks of treading down upon holy things 
in His words on casting pearls before swine: “Do not give what is holy to dogs, and do not 
throw your pearls before swine, or they will trample [katapateō] them under their feet, and 
turn and tear you to pieces” (Matthew 7:6). 

Applied by the author of Hebrews, a greater punishment awaits those who consider 
Yeshua to be profane and effectively trample Him under foot, than those who simply deny 
the authority of the Torah. This could mean that these people would just have assumed to 
walk over our bruised and beaten Savior on His way to Golgotha, perhaps even kicking Him 
in the gut, than helping Him and showing Him some level of basic human kindness. This is 
a position none of us dare go if we are true Believers. 

The second term employed by our author is koinos, which in the NASU is rendered as 
“unclean.” However, the normal word used for “unclean” in the Greek Apostolic Scriptures 
is akathartos, and is employed in the LXX in regard to the dietary laws and what meats are 
“clean” (Heb. tahei; Grk. katharos) and “unclean” (Heb. tamei; Grk. akathartos). Koinos 
actually relates to something that is “common” (YLT) “in the sense of what is of little value” 
(TDNT).66 “Common” is actually a more serious term to use than “unclean” in this verse, 
because it means that if one regards Yeshua’s blood as simply being “unrefined” then you 
have insulted God the Father who sent His Son to die, and the Holy Spirit which provides 
His grace. Our author’s description of “Spirit of grace” is by no means an accident, as 
Zechariah prophecies that God’s Spirit of grace is what is to save Israel: 

“I will pour out on the house of David and on the inhabitants of Jerusalem, the Spirit of 
grace and of supplication, so that they will look on Me whom they have pierced; and they 
will mourn for Him, as one mourns for an only son, and they will weep bitterly over Him 
like the bitter weeping over a firstborn” (Zechariah 12:10). 

Regarding Yeshua’s blood as “common” can also be understood in the context of His 
blood simply being normal human blood, rather than the blood of God in the flesh. Those 
who deny Yeshua as God in the flesh, are really no better off than those who deny His 

 
64 LS, 412. 
65 HALOT, 1:115. 
66 F. Hauck, “koinós,” in TDNT, 447. 
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Messiahship. Those, who deny Yeshua’s Divinity fail to understand that only a Divine 
Messiah—and not a human messiah (Psalm 49:7, 15)—can save human beings from their 
sins.67 Not surprisingly, it can be easily documented that once someone denies Yeshua’s 
Divinity as a member of the Godhead, it is not that much longer before he or she denies His 
Messiahship. 
 

 
30 For we know Him who said, “VENGEANCE IS MINE, I WILL REPAY” [Deuteronomy 
32:35]. And again, “THE LORD WILL JUDGE HIS PEOPLE” [Deuteronomy 32:36]. 31 It is a 
terrifying thing to fall into the hands of the living God. 
 
10:30 The severity of our author’s claim that a worse punishment befalls those who 

reject God’s Son, than who reject God’s Law, is realized in his quotation from Deuteronomy 
32:35. While the wider context of Deuteronomy 32 is given so that Israel realizes that God 
will punish its enemies, the writer of Hebrews somewhat personalizes it for people who 
consider Yeshua the Messiah to be meaningless to them. Deuteronomy 32:35 in its entirety 
reads, “Vengeance is Mine, and retribution, in due time their foot will slip; for the day of 
their calamity is near, and the impending things are hastening upon them.” 

10:31 We also see a partial quote given from the next verse, Deuteronomy 32:36, which 
in totality reads, “The LORD will judge his people and have compassion on his servants when 
he sees their strength is gone and no one is left, slave or free” (NIV). Note that some English 
versions render this with, “The LORD will vindicate” (RSV, NASU, NRSV, NJPS, ESV), but 
there should be no confusion here. The verb din, appearing in the Qal stem (simple action, 
active voice) means both “bring justice” and “pass sentence, execute justice” (CHALOT),68 
so “vindicate” is a perfectly valid translation of the Hebrew. 

The emphasis that is seen here, from these two partial quotes from Deuteronomy 32:35, 
36, is that God will judge His people who rebel against Him—which here is extended to 
denying His Messiah. It may be summarized best by Amos 3:2, “You only have I chosen 
among all the families of the earth; therefore I will punish you for all your iniquities.” Yet, 
do note that our author does not appropriate the role of judge for himself. He does not 
mention any names of individuals who might be receiving his message as being “unsaved.” 
He leaves the judgment to God alone. 

This does not mean that the author of Hebrews was not concerned about his audience 
and the condition of their salvation, or lack thereof. On the contrary, he was very concerned 
as he issues the words, “It is a fearful (formidable and terrible) thing to incur the divine 
penalties and be cast into the hands of the living God!” (Amplified Bible). The same is the 
most that any of us can say today as well. While we may see individuals stray on the path of 

 
67 Consult the author’s article “Anwering the ‘Frequently Avoided Questions’ About the Divinity of Yeshua” 

for a further examination of this issue (appearing in Confronting Critical Issues). 
68 CHALOT, 70. 
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faith, we cannot judge their final condition with the Lord. We can only repeat the warnings 
given to us in Scripture, and tell them that falling into the vindictive judgment of their 
Creator will not be a good thing. 
 

 
32 But remember the former days, when, after being enlightened, you endured a 
great conflict of sufferings, 33 partly by being made a public spectacle through 
reproaches and tribulations, and partly by becoming sharers with those who 
were so treated. 34 For you showed sympathy to the prisoners and accepted 
joyfully the seizure of your property, knowing that you have for yourselves a 
better possession and a lasting one. 
 
10:32 The author of Hebrews gives those among his audience a solution, to overcome 

their present predicament of being on the verge of denying the Lord. He urges them to 
“Remember the days gone by” (NEB), meaning the time when they were initially saved. He 
attests that “after you were illuminated, you endured a great struggle with sufferings” 
(NKJV). Yeshua Himself tells His followers in the Gospels that “Blessed are you when men 
hate you, and ostracize you, and insult you, and scorn your name as evil, for the sake of the 
Son of Man” (Luke 6:22; cf. Matthew 5:11), and these Believers no doubt experienced some of 
the same things. The author of Hebrews tells them, “Remember how you remained faithful 
even though it meant terrible suffering” (NLT). 

10:33 The types of sufferings that those in Hebrews’ original audience first 
experienced as Believers were quite serious. Our author employs the verb theatrizō, 
meaning both “to bring on the stage” and “to be made a show of, a gazing-stock” (LS).69 He says 
that they had been “publicly exposed to abuse and affliction” (RSV), or “abused and 
tormented to make a public show” (NEB). He also says that “at other times you stood side by 
side with those who were so treated” (NIV). The severity of being publicly ridiculed is often 
bad enough, but many in Hebrews’ audience willingly stood up with others being ridiculed, 
to often join in their sufferings. This indicates a strong zealousness to a cause, in this case 
believing in the good news of salvation. It also indicates the sober reality of how anyone 
dedicating himself or herself so strongly to a cause, can also just as easily decide to leave it. 

10:34 Many in Hebrews’ audience “had compassion on the prisoners, and you joyfully 
accepted the plundering of your property” (RSV). These Believers had once cared for those 
in jail. The author does not specify on whether these people were of their own number, or 
common criminals in need of care, but it does not matter as they took caring for others of 
less estate very seriously. They also did not become sad or weary when their goods were 
confiscated because of their faith. They realized that there was “a better and an enduring 
possession for yourselves in heaven” (NKJV). How and why there were those in Hebrews’ 
audience, who got to the point where they were ready to throw Yeshua away, is hard to tell. 

 
69 LS, 360. 
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Our writer’s emphasis on the importance of His permanent sacrifice in ch. 10 hopefully 
served as shock language to many on the verge of denying Him. 

When we consider the persecutions that many of the early Believers had to experience, 
we are forced to deal with the fact that as Messianic Believers, a great many of us who live in 
North America, we have never even remotely had to endure such things. Likewise, most of 
us in America, either Messianic or Christian, have never had to be paraded around by 
government officials and publicly mocked for our religious beliefs. At the same time, not 
enough in the Messianic community that I know minister to prisoners or stand with those 
who are being oppressed. Not enough people are concerned with the social justice of those 
who are unfairly abused, and are willing to stand alongside them when they are harassed. 
Those who do are too few and far between. 

To place our author’s words in some historical context, he is likely referring to the 
Jewish persecution that took place during the reign of the Emperor Claudius. In 41 C.E. a 
wave of persecution began as recorded by the Roman historian Dio Cassius: 

“As for the Jews, who had again increased so greatly that by reason of their multitude it 
would have been hard without raising a tumult to bar them from the city, he did not drive 
them out, but ordered them, while continuing their traditional mode of life, not to hold 
meetings. He also disbanded the clubs, which had been reintroduced by Gaius [meaning 
Gaius Julius Caesar]. Moreover, seeing that there was no use in forbidding the populace to 
do certain things unless their daily life should be reformed, he abolished the taverns where 
they were wont to gather and drink, and commanded that no boiled meat or hot water 
should be sold; and he punished some who disobeyed in this matter” (Roman History 60.6.6-
7).70 

By 50-51, this harassment and persecution led to the expulsion of Jews from the city of 
Rome by Claudius, as the historian Suetonius records, “Since the Jews constantly made 
disturbances at the instigation of Chrestus, he expelled them from Rome” (Claudius 25.4).71 
Many examiners think that the reference to “Chrestus” is actually a reference to “Christ,” 
and thus the disturbance was caused because of people believing in Yeshua the Messiah. 
While Rome had a huge Jewish population, it was a minority group, and so dealing with the 
problem by expelling agitated Jews from Rome (whether Believers or not) would have been 
seen as an easy, although tiresome, solution. In the Book of Acts, Priscilla and Aquila are 
listed as being two Jews who left Rome at the decree of Claudius: 

“After these things he [Paul] left Athens and went to Corinth. And he found a Jew 
named Aquila, a native of Pontus, having recently come from Italy with his wife Priscilla, 
because Claudius had commanded all the Jews to leave Rome. He came to them” (Acts 18:1-
2). 

 
70 Cassius Dio: Roman History, trans. anonymous (1914-1927). Accessible online at 

<http://penelope.uchicago.edu/Thayer/E/Roman/Texts/Cassius_Dio/home.html>. 
71 Suetonius: De Vita Caesarum—Divus Claudius, trans. Rolfe. Accessible online at 

<http://www.fordham.edu/halsall/ancient/suetonius-index.html>. 
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The decree issued against the Roman Jews who left would have surely meant a loss of 
property, and any non-Jewish Believers who were left would certainly have been shaken up. 
Lane points out that although “The size of the Jewish community in Rome made it 
impossible to enforce the decree completely…[C]ertainly Jewish and Christian leadership 
had been affected. Sporadic persecution of those who remained undoubtedly followed.”72 If 
this is the type of persecution that the author of Hebrews is referring to, then those among 
his audience certainly endured something quite severe. Furthermore, because Rome was 
one of the places where the Jewish Believers experienced persecution, it may rule out this 
city as a place for Hebrews’ composition. Ellingworth explains, “This passage, in 
conjunction with 12:4, appears to rule about the place of composition cities such as 
Jerusalem, or Rome after AD 64, where persecution had resulted in bloodshed.”73 

Of course, the predicament of being persecuted in the manner of property confiscation 
is not unique to the Apostolic Scriptures. The Believers in Macedonia also had their 
property seized (2 Corinthians 8:2), and any true Believer in this time should have 
remembered Yeshua’s words, “Do not lay up for yourselves treasures on earth, where moth 
and rust consume and where thieves break in and steal, but lay up for yourselves treasures 
in heaven, where neither moth nor rust consumes and where thieves do not break in and 
steal” (Matthew 6:19-20). 

What the author of Hebrews was trying to get his audience to consider, in these words, 
is the faithfulness of God throughout their times of trial. Their sincere and tireless devotion 
to Him has allowed His Spirit to help them through public mockery and the theft of their 
property at the hands of the state. How on Earth could these people have forgotten these 
things so quickly? We need to remember that while our writer is primarily composing this 
to Jewish Believers, non-Jewish Believers are likewise included. Was the lure of a Judaism 
without Messiah Yeshua so tempting to some? Was the incomplete nature of the animal 
sacrifices considered to be more concrete in the hearts and minds of certain people? Perhaps 
we may never know the exact circumstances, but our author wanted his audience to go 
back to the strong faith that they had once before in Yeshua. 
 

 
35 Therefore, do not throw away your confidence, which has a great reward. 36 
For you have need of endurance, so that when you have done the will of God, you 
may receive what was promised.  
 
10:35-36 The author of Hebrews urgently writes his audience, “Do not, therefore, 

abandon that confidence of yours; it brings a great reward” (NRSV). In remembering the 
faithfulness that they had prior to their present condition, he honestly tells them “You need 
to persevere so that when you have done the will of God, you will receive what he has 

 
72 Lane, 47b:301. 
73 Ellingworth, 546. 
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promised” (NIV). He uses the term hupomonē, “the capacity to hold out or bear up in the 
face of difficulty, patience, endurance, fortitude, steadfastness, perseverance” (BDAG).74 
In the Apocrypha, hupomonē is used in the specific context of martyrdom, and some 
examiners have speculated that our writer is appropriating this usage and employing it 
here. I think it is important that we consider some of the parallels that exist between 
Hebrews 10:35-36 and in 4 Maccabees: 

 
4 MACCABEES HEBREWS 10:35-36 

 
For all people, even their torturers, marveled at 
their courage and endurance, and they became the 
cause of the downfall of tyranny over their nation. 
By their endurance they conquered the tyrant, and 
thus their native land was purified through them 
(1:11). 
 
You, father, strengthened our loyalty to the law 
through your glorious endurance, and you did not 
abandon the holiness which you praised, but by 
your deeds you made your words of divine 
philosophy credible (7:9). 
 
And if the aged men of the Hebrews because of their 
religion lived piously while enduring torture, it 
would be even more fitting that we young men 
should die despising your coercive tortures, which 
our aged instructor also overcame. Therefore, 
tyrant, put us to the test; and if you take our lives 
because of our religion, do not suppose that you can 
injure us by torturing us. For we, through this 
severe suffering and endurance, shall have the 
prize of virtue and shall be with God, for whom we 
suffer (9:6-8). 
 
Although the ligaments joining his bones were 
already severed, the courageous youth, worthy of 
Abraham, did not groan, but as though transformed 
by fire into immortality he nobly endured the 
rackings (9:21-22). 
 
Just as Noah's ark, carrying the world in the 
universal flood, stoutly endured the waves, so you, 
O guardian of the law, overwhelmed from every 
side by the flood of your emotions and the violent 
winds, the torture of your sons, endured nobly and 
withstood the wintry storms that assail religion 
(15:30-32). 
 

 
Do not lose you courage, which 
brings a great reward, for you 
have need of endurance in order 
to do the will of God and win the 
promise (Lattimore). 

 

 
74 BDAG, 1039. 
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When we view the various passages that appear in 4 Maccabees about the patient 
endurance that many Jews experienced during the Seleucid era, bravely dying rather than 
giving up their faith in God—if these are at all in the mind of the author of Hebrews—then 
he was trying to get his audience to see that what they have endured may not be as bad as 
they think. Perhaps some in Hebrews’ audience were weary about enduring for this “faith 
in Yeshua” that they were claiming to have, and were ready to give it up. Perhaps some 
Greeks and Romans among them thought that it was better to just be a part of the larger 
Jewish community, then some fringe Jewish sect that believed Jesus was the Christ. 

Do we not have some of the same thoughts present in the Messianic movement today? 
Some Jews who enter into Messianic Judaism come out of either no religious background or 
some kind of nominal Reform Judaism, and then leave, denying Yeshua and moving into 
Orthodox Judaism. Some Christians who enter into the Messianic movement find that their 
attraction is not to seeing Yeshua in the Torah, but rather to the Torah itself, and then leave 
denying Yeshua and converting to Orthodox Judaism. Did these people simply not have the 
experience with God through His Son to know that they can endure through His power? Or, 
did they willingly give up a belief in Him because they did not want to experience any more 
public harassment and/or wanted to be part of something more “established”? Thankfully, it 
is only God’s job to know. 

The questions that the author of Hebrews asks in his treatise are true for both its 
ancient audience and us today. Are any of us willing to throw away the boldness that we 
should have to enter into God’s presence? Are we willing to throw away the reward of being 
in God’s restored Kingdom? When one throws away the willing desire to bow before Yeshua, 
that means that the person will one day be forced to acknowledge Him as Lord (cf. 
Philippians 2:10-11). Furthermore, if physical death is the penalty that is given on Earth for 
those who disregard the Torah (v. 28), how much worse a penalty—more severe than 
physical death—will be given to those who willfully deny Yeshua the Messiah (v. 29)? Each 
of us needs to take the message of Hebrews’ rather seriously, as today’s Messianic 
community—given all of its potential—exists very precariously, as the enemy desperately 
wants to see us have a bad reputation, via any number of negative phenomena that we can 
list, present within the broad Messianic movement. 
 

 
37 FOR YET IN A VERY LITTLE WHILE, HE WHO IS COMING WILL COME, AND WILL NOT DELAY. 38 
BUT MY RIGHTEOUS ONE SHALL LIVE BY FAITH; AND IF HE SHRINKS BACK, MY SOUL HAS NO 
PLEASURE IN HIM [Isaiah 26:20, LXX; Habakkuk 2:3-4, LXX]. 39 But we are not of those 
who shrink back to destruction, but of those who have faith to the preserving of 
the soul. 
 
10:37-38 The author of Hebrews further substantiates the need for his audience to 

endure, by adapting selections from Isaiah 26:20 and Habakkuk 2:3-4, both from the LXX: 
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“Go, my people, enter into thy closets, shut thy door, hide thyself for a little season, 
until the anger of the Lord have passed away” (Isaiah 26:20, LXE). 
 
“For the vision is yet for a time, and it shall shoot forth at the end, and not in vain: 
though he should tarry, wait for him; for he will surely come, and will not tarry. If he 
should draw back, my soul has no pleasure in him: but the just shall live by my faith” 
(Habakkuk 2:3-4, LXE). 
 
The author of Hebrews adopts these two passages and seemingly applies them to 

Yeshua the Messiah and His Second Coming. He uses it to emphasize his key point that “if 
anyone shrinks back, I take no pleasure in him” (REB). 

10:39 The author of Hebrews actually expresses some confidence in his audience, 
telling them “we are not among those who shrink back and are lost; we have the faith to 
make life our own” (NEB). He urges them to “have faith and keep their souls” (RSV). The 
penalty of being eternally lost is not worth giving up the work that Yeshua has performed 
for redeemed men and women. Regardless of what circumstances had led some to the brink 
of possible apostasy, the author of Hebrews urges those hearing his message to remember 
the faithfulness that they had, and have the faith that will lead to a great reward in the 
hereafter. In ch. 11 following, he will go into great detail explaining how his listeners are not 
at all alone in their trials, as all the great Patriarchs and Matriarchs preceding them have 
likewise had to endure terrible hardships for the One True God. 
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