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44 The next Sabbath nearly the whole city assembled to hear the word of the Lord. 
45 But when the Jews saw the crowds, they were filled with jealousy and began 
contradicting the things spoken by Paul, and were blaspheming. 46 Paul and 
Barnabas spoke out boldly and said, “It was necessary that the word of God be 
spoken to you first; since you repudiate it and judge yourselves unworthy of 
eternal life, behold, we are turning to the Gentiles. 47 For so the Lord has 
commanded us, ‘I HAVE PLACED YOU AS A LIGHT FOR THE GENTILES, THAT YOU MAY BRING 
SALVATION TO THE END OF THE EARTH’” [Isaiah 49:6]. 
 
13:44 The effect of Paul’s visit to Pisidian Antioch can clearly be seen in v. 44, where 

Luke says “The next Shabbat, nearly the whole city gathered together to hear the message 
about the Lord” (CJB). It is justified for us to ask what he means by employing the 
terminology schedon pasa hē polis, “almost all the city” (YLT). Nearly all the town coming to 
the Sabbath meeting indicates that the population was either not that large, or Luke intends 
“the city” to be comparable to “those of influence.” What we can certainly deduce is that its 
Jewish population had enough of an effect on local affairs for a substantial number of people 
to show up on the Sabbath to hear about Yeshua. 

13:45 The reference we see in v. 45 to “the Jews” is likely not made to indicate all of the 
Jews in the city, but probably those of prestige who held leadership positions in the 
synagogue. When these individuals had seen that crowds had gathered to see Paul, “they 
were filled with jealousy and began to contradict what was spoken by Paul, reviling him” 
(ESV). It is very possible that these Jews were filled with “envy” (NKJV) because the non-
Jews who were the most excited about Paul’s proclamation of the gospel were some of those 
on the road to proselyte conversion—the same people who they had striven to see 
integrated into their community. Bruce concurs with this conclusion, stating, 

“This was a special cause of Jewish hostility to Paul: the Jewish communities regarded 
him as one who poached on their preserves, a sheep-stealer who seduced from attendance at 
the synagogue many well-disposed Gentiles for whose complete conversion to Judaism they 
had hoped—and seduced them from the synagogue by offering them God’s full blessing on 
what seemed to be easier terms than those imposed by the synagogue on would-be 
proselytes.”31 

Not surprisingly, these are widely the same issues that Paul must write the Galatians 
about in his letter to them. 

13:46 Paul’s response to the Jewish animosity and rejection he receives in Pisidian 
Antioch is immediate. Luke records, “Paul and Barnabas answered them boldly: ‘We had to 
speak the word of God to you first. Since you reject it and do not consider yourselves worthy 
of eternal life, we now turn to the Gentiles’” (NIV). Many of the Jews that he had first found 
it necessary to preach to had rejected the message, yet Paul and Barnabas found others in 
Pisidian Antioch who were eager to learn more about Yeshua. 

 
31 Bruce, Acts, 282. 
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Upon reading this passage, does this indicate that the primary mission of spreading the 
gospel to the Jewish people is over? Some advocating an extreme form of dispensationalism 
consider this point to be the “birth of the Church,” as opposed to the more common view of 
it being Pentecost.32 Is Paul now saying that it is a waste of time to present Jews with the 
good news? No. This would not align with Paul’s later words concerning the place of God’s 
Jewish people in His plan of corporate election (Romans 1:16; 9:1-5; 10:1-3). The God of Israel 
has a plan for both Israel (Luke 4:24-27; Amos 9:7) and the nations (Genesis 12:3). 

13:47 The Scriptural record from this point forward does not attest that Paul only goes 
“out to the Gentiles” and does not minister to Jews. On the contrary, it is best for us to 
consider this occurrence in relation to his ministry work in Pisidian Antioch. Now that Paul 
and Barnabas have been effectively lambasted by the local Jewish leaders, while in Pisidian 
Antioch he will now primarily focus on anyone else who wants to hear the good news: those 
from the nations. He justifies this before the Jewish leaders with a quotation of Isaiah 49:6, a 
Messianic prophecy: 

“He says, ‘It is too small a thing that You should be My Servant to raise up the tribes of 
Jacob and to restore the preserved ones of Israel; I will also make You a light of the nations 
so that My salvation may reach to the end of the earth.” 

The mission of the God of Israel extends beyond His own people. Yeshua the Messiah 
was sent to save the entire world—anyone from any nation who would receive the salvation 
available in Him. This same passage is seen in Luke’s Gospel referring to the mission of 
Yeshua: 

“Now Lord, You are releasing Your bond-servant to depart in peace, according to Your 
word; for my eyes have seen Your salvation, which You have prepared in the presence of all 
peoples, A LIGHT OF REVELATION TO THE GENTILES, and the glory of Your people Israel” (Luke 
2:29-32). 

This same passage is now applied to the mission of the Apostles, and is taken as a 
command, certainly as they follow in the mission of their Lord. 

Most significantly from Paul’s quotation of Isaiah 49:6, the idea that salvation would 
now include the nations—and not just the Jewish people—would have been offensive to 
many. The embedded assumption in First Century Judaism, be it Judean or Diaspora 
Judaism, is that the Jewish people were “saved” by virtue of their ethnicity (m.Sanhedrin 
10:1). Salvation could only be attained by being born Jewish, or converting to Judaism. The 
power of the gospel decisively removed such a barrier, and quantitatively made entry into 
God’s covenant people an issue determined entirely by faith. It is so significant that Aijith 
Fernando considers that “a part of Romans 9-11 is in some ways an exposition of Acts 
13:47.”33 
 

 
32 Consult the relevant sections of the author’s publication Are Non-Jewish Believers Really a Part of Israel? 
33 Ajith Fernando, The NIV Application Commentary: Acts (Grand Rapids: Zondervan, 1998), 388. 
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48 When the Gentiles heard this, they began rejoicing and glorifying the word of 
the Lord; and as many as had been appointed to eternal life believed. 49 And the 
word of the Lord was being spread through the whole region. 50 But the Jews 
incited the devout women of prominence and the leading men of the city, and 
instigated a persecution against Paul and Barnabas, and drove them out of their 
district. 51 But they shook off the dust of their feet in protest against them and 
went to Iconium. 52 And the disciples were continually filled with joy and with 
the Holy Spirit. 
 
13:48-49 The response of Paul’s shift in focus to the non-Jews in Pisidian Antioch was 

met with great enthusiasm. Luke indicates, “When the Gentiles heard this, they were 
overjoyed and thankfully acclaimed the word of the Lord, and those who were marked out 
for eternal life became believers” (REB). Fernando makes the important observation, “The 
receptivity of the Gentiles was remarkable, considering the fact that the imperial cult 
(public worship of the emperor) was strong in Antioch.”34 

What is meant by “as many as had been appointed to eternal life” is a cause of some 
discussion in some theological circles, with many (notably of a Calvinist persuasion) 
considering this to be a definite indicator that certain individuals are “destined” (NRSV) for 
salvation. However, individual election does not seem to be the focus of what Luke is 
communicating. The verb tassō is understood to mean “to bring about an order of things 
by arranging, arrange, put in place” (BDAG).35 This speaks of the arranged circumstances 
in which Paul and Barnabas were ministering to those of the nations in Pisidian Antioch, 
and that their “time,” if you will, had come. Stanley D. Toussaint notes, “Luke used [tassō] 
here to show that God’s elective decree included Gentiles.”36 At most, this may indicate some 
kind of corporate election with God’s focus and mission including more than just Israel—
but not some individual election of persons to salvation. This mission resulted with “the 
Lord's message spread throughout that region” (NLT). 

13:50 The Jewish leaders did feel themselves threatened by the work of Paul and 
Barnabas. V. 50 says, “the Jews incited the devout women of high standing and the leading 
men of the city, and stirred up persecution against Paul and Barnabas, and drove them out 
of their district” (RSV/ESV). Somehow, these Jews decided to pull in some political favors so 
that the local authorities would pressure Paul to leave. This notably included tas sebomenas 
gunaikas or “religious women” (HCSB). In the First Century, non-Jewish women were often 
more attracted to Judaism than men—particularly aristocratic women—and it is not 
improbable to think that some of these women had high standing among the elite of Pisidian 
Antioch. Being a part of the local synagogue or attached to it in some way, the Jewish leaders 

 
34 Fernando, 388. 
35 BDAG, 991. 
36 Stanley D. Toussaint, “Acts,” in BKCNT, 391. 
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may have asked these women to influence their husbands or powerful relatives to inflict 
civil penalties on Paul and Barnabas. 

13:51-52 These religious leaders get their way and the persecution and/or harassment 
that Paul and Barnabas receive in Pisidian Antioch forces them to move on. V. 51 says, “So 
they shook the dust off their feet in protest against them, and went to Iconium” (NRSV). 
This concurs with Yeshua’s instruction seen in Luke 9:5, “And as for those who do not 
receive you, as you go out from that city, shake the dust off your feet as a testimony against 
them.” However, in spite of Paul and Barnabas having to leave Pisidian Antioch, “the[ir] 
converts were filled with joy and with the Holy Spirit” (v. 52, NEB). 
 
 
CHAPTER 14 
 
Iconium 
 

1 In Iconium they entered the synagogue of the Jews together, and spoke in such a 
manner that a large number of people believed, both of Jews and of Greeks. 2 But 
the Jews who disbelieved stirred up the minds of the Gentiles and embittered 
them against the brethren. 3 Therefore they spent a long time there speaking 
boldly with reliance upon the Lord, who was testifying to the word of His grace, 
granting that signs and wonders be done by their hands. 
 
14:1 After being forced to leave Pisidian Antioch, Paul and Barnabas enter into Iconium. 

Iconium was one of the chief cities in the province of Galatia, located on the road to Ephesus 
that would have to be transversed on the way to Rome. When Paul arrives at Iconium, v. 1 
attests “they entered the synagogue of the Jews together.” Even though the primary mission 
in Pisidian Antioch had to shift away from the synagogue to those of the nations, here in 
Iconium Paul continues a pattern of going to the local synagogue first. Spencer makes the 
important point, “The Jewish synagogue still represents a fruitful mission field (as well as a 
hotbed of opposition), and not all Gentiles welcome the Christian message as good news 
(although many do).”37 

14:2 The reaction of the visit to Iconium is similar to that in Pisidian Antioch: “The 
same thing occurred in Iconium, where Paul and Barnabas went into the Jewish synagogue 
and spoke in such a way that a great number of both Jews and Greeks became believers” (v. 
1, NRSV). However, opposition to Paul and Barnabas quickly arises: “But the unbelieving 
Jews stirred up the Gentiles and poisoned their minds against the brethren” (RSV). The Jews 
who did not believe what Paul was telling them stood up against the gospel and are said to 
have “made their minds evil affected” (KJV) of those who would hear. There are a variety of 
renderings seen among Bible versions for the verb kakoō, generally meaning “to cause 

 
37 Spencer, 158. 
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harm to, harm, mistreat” or “to cause someone to think badly about another, make 
angry, embitter” (BDAG).38 

14:3 While the intended reaction was once again to pressure Paul and Barnabas into 
leaving, v. 3 indicates that the exact opposite took place: “So Paul and Barnabas spent 
considerable time there, speaking boldly for the Lord, who confirmed the message of his 
grace by enabling them to do miraculous signs and wonders” (NIV). Paul and Barnabas were 
empowered by the Lord to continue proclaiming the good news of salvation, and as a result 
miracles were manifested. If we can rightly assume a Southern Galatian audience for the 
Epistle to the Galatians, then this is likely what is being referred to in Galatians 3:5: 

“So then, does He who provides you with the Spirit and works miracles among you, do 
it by the works of the Law, or by hearing with faith?” 

If indeed Paul and Barnabas’ dynamic preaching, coupled with the occurrence of these 
miracles, is what is referred to in Galatians 3:5—then it is important to note that Luke says 
that Paul and Barnabas remained in Iconium a “considerable time” (NIV). Paul making note 
of these things should have been easily remembered by many of the Galatians. 
 

 
4 But the people of the city were divided; and some sided with the Jews, and some 
with the apostles. 5 And when an attempt was made by both the Gentiles and the 
Jews with their rulers, to mistreat and to stone them, 6 they became aware of it 
and fled to the cities of Lycaonia, Lystra and Derbe, and the surrounding region; 7 
and there they continued to preach the gospel. 
 
14:4-7 The reaction of Paul and Barnabas’ extended stay in Iconium is mixed: “The 

populace was divided, some siding with the Jews, others with the apostles” (v. 4, REB). Just 
like in Pisidian Antioch, the Jews in Iconium who felt threatened by Paul and Barnabas—
and also some non-Jews—took actions to see that they would be abused (v. 5). It is not 
improbable to assume that the pressure exerted on them came as the result of the Jewish 
leaders seeking political favors and spreading rumors about their message. The attempt to 
stone Paul and Barnabas likely came because some thought that by proclaiming the gospel 
they were blaspheming, as Leviticus 24:1639 specifies stoning as the penalty for 
blaspheming. 

Upon hearing about the physical threat against them, Paul and Barnabas flee Iconium 
and make their way into the surrounding towns (v. 6), and “there they kept evangelizing” 
(v. 7, HCSB). We can safely assume that some of the new Believers in Iconium followed 
them, or offered them valuable suggestions on where to travel next. 

 
38 BDAG, 502. 
39 “Moreover, the one who blasphemes the name of the LORD shall surely be put to death; all the 

congregation shall certainly stone him. The alien as well as the native, when he blasphemes the Name, shall be 
put to death” (Leviticus 24:16). 
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Lystra 
 

8 At Lystra a man was sitting who had no strength in his feet, lame from his 
mother's womb, who had never walked. 9 This man was listening to Paul as he 
spoke, who, when he had fixed his gaze on him and had seen that he had faith to 
be made well, 10 said with a loud voice, “Stand upright on your feet.” And he 
leaped up and began to walk. 
 
14:8-10 The third place that Paul and Barnabas visit is Lystra, which we see later in 

Acts was the likely hometown of the disciple Timothy (16:1). Lystra was about twenty miles 
from Iconium, making it one of the first logical places to flee. Unlike Pisidian Antioch and 
Iconium, Paul does not visit the synagogue, as there may not have been a synagogue in 
Lystra.40 But this does not stop the ministry of the Lord, as we see His power evident even 
among the pagans of the town. 

Upon their arrival in Lystra, Paul and Barnabas encounter “a man sitting who could not 
use his feet. He was crippled from birth and had never walked” (v. 8, ESV). This man listens 
to Paul speaking, and gazing at him demonstrates that he believes strongly enough that he 
can be healed (v. 9). All Paul has to say is “Stand up on your feet!” (v. 10, NIV) and the man 
leaps and and begins to walk. The lame man was healed by the power of the Lord! 

There are some parallels seen between this healing in Lystra via Paul, and the healing 
in Jerusalem seen in Acts 3 via Peter. Both who were healed were crippled from birth (3:2; 
14:8), both gaze at Peter and Paul (3:4; 14:9), and both responded by jumping and walking 
(3:8; 14:10). Perhaps Luke was trying to subtly communicate that just as the healing in 
Jerusalem signaled the first spread of the gospel, this healing in Lystra signals a shift in 
approach to include more than just Jews—but also anyone eager to hear about Israel’s 
Messiah. 
 

 
11 When the crowds saw what Paul had done, they raised their voice, saying in the 
Lycaonian language, “The gods have become like men and have come down to us.” 
12 And they began calling Barnabas, Zeus, and Paul, Hermes, because he was the 
chief speaker. 
 
4:11 The healing of the man in Lystra was certainly seen by many witnesses, “crowds.” 

Paul has been speaking, and the people recognize that some kind of supernatural activity 
has taken place. Luke makes the point to mention that the crowds spoke “in the Lycaonian 
language,” Lukaonisti, indeed indicating that the interaction between Paul and the people of 

 
40 Cf. Toussaint, in BKCNT, 391. 



COMMENTARY ON ACTS 13:13-14:28 

- 371 - 

Lystra was not taking place in Hebrew, as some uninformed Messianics may improperly 
assume. 

What was the Lycaonian language that the natives of Lystra used? “In Roman times 
most of the plateau [of Lycaonia] was the province of Galatia, but Lycaonia still retained 
some of its more ancient character,” which included “people [who] spoke the Lycaonian 
dialect” (ISBE).41 This could have possibly been one of the local Celtic dialects used by the 
original ethnic Galatians, indicating that some certainly lived in the Roman province of 
Galatia. 

Some interpreters speculate that when Paul and Barnabas spoke to the crowds they 
were only conversing with the upper classes, who would have known Greek. Others suggest 
that they spoke to the Lycaonians via interpreters. Still, the more reasonable solution is that 
the crowds would have certainly understood Greek, the language of business and commerce 
of the day, even if not as a first language.42 Marshall suggests that the usage of Lycaonian 
was “as natural an event as when a crowd of Welsh-speakers might comment to themselves 
in their own language on something said by a visiting dignitary in English.”43 

What we certainly see is that a significant sector of the crowd speaking in a local dialect 
makes things get out of control. In Lycaonian to one another, the masses declare “The gods 
have come down to us in human form!” (NIV). Immediately following, the natives of Lystra 
identify Barnabas to be Zeus, king of the Greco-Roman pantheon, and Paul to be Hermes, 
the messenger god. (The KJV and NEB employ the Latin forms Jupiter and Mercury.) 

Why this takes place in Lystra is a matter of interest for many commentators. Many 
suggest that the Lystrans’ response to the healing was affected by a local legend, later retold 
by the Roman Ovid, about Zeus and Hermes visiting the region and no one in Lystra 
recognizing them except an elderly couple named Philemon and Baucis. As the legend 
states, 

“There is a swamp not far from there, once habitable land but now the haunt of diving-
birds and marsh-loving coots. Jupiter went there, disguised as a mortal, and Mercury, the 
descendant of Atlas, setting aside his wings, went with his father, carrying the caduceus. A 
thousand houses they approached, looking for a place to rest: a thousand houses were 
locked and bolted. But one received them: it was humble it is true, roofed with reeds and 
stems from the marsh, but godly Baucis and the equally aged Philemon, had been wedded in 
that cottage in their younger years, and there had grown old together. They made light of 
poverty by acknowledging it, and bearing it without discontent of mind. It was no matter if 
you asked for owner or servant there: those two were the whole household: they gave orders 
and carried them out equally” (Metamorphoses 8.626).44 

 
41 W.S. LaSor, “Lycaonia,” in ISBE, 3:188. 
42 Cf. Keener, 361. 
43 Marshall, 236. 
44 Ovid: Metamorphoses, trans. A.S. Cline (2000). Accessible online at 

<http://www.tkline.freeserve.co.uk/Ovhome.htm>. 
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4:12 The citizens of Lystra, recognizing that they did not give the gods proper 
hospitality once before, proceed to extend it to Paul and Barnabas. Some theologians have 
actually detected a hint of humor in Luke’s words, “Barnabas they called Zeus, and Paul, 
Hermes, because he was the chief speaker” (ESV), with the unspoken clause being, “Can you 
believe it…?” This humor would have been affected by Isaiah 46:5-7: 

“To whom would you liken Me and make Me equal and compare Me, that we would be 
alike? Those who lavish gold from the purse and weigh silver on the scale hire a goldsmith, 
and he makes it into a god; they bow down, indeed they worship it. They lift it upon the 
shoulder and carry it; they set it in its place and it stands there. It does not move from its 
place. Though one may cry to it, it cannot answer; it cannot deliver him from his distress.” 
 

 
13 The priest of Zeus, whose temple was just outside the city, brought oxen and 
garlands to the gates, and wanted to offer sacrifice with the crowds. 14 But when 
the apostles Barnabas and Paul heard of it, they tore their robes and rushed out 
into the crowd, crying out 15 and saying, “Men, why are you doing these things? 
We are also men of the same nature as you, and preach the gospel to you that you 
should turn from these vain things to a living God, WHO MADE THE HEAVEN AND THE 
EARTH AND THE SEA AND ALL THAT IS IN THEM [Exodus 20:11; Psalm 146:6]. 
 
14:13 This same suggested humor is seen in v. 13 as the priest of Zeus prepares to honor 

Paul and Barnabas and offer sacrifices to them. Some of this may have taken place because 
of the linguistic differences between Paul and Barnabas as visitors, and the Lystran natives. 
Baird indicates, “The use of Lycaonian…makes possible a period of misunderstanding by 
the missionaries which allows time for the organizing of the sacrifice.”45 The crowd may 
have been too big and too unruly for them to fully understand what Paul and Barnabas told 
them in Greek, a language which the two of them may have had a better command of than 
many of the Lystrans themselves. 

14:14 When they see what the Lystrans were preparing to do—worshipping the two of 
them as Hermes and Zeus—Paul and Barnabas rush out into the crowd and tear their robes. 
Tearing robes is a way seen in the Tanach to express mourning or anguish: 

 
“Now Reuben returned to the pit, and behold, Joseph was not in the pit; so he tore his 
garments” (Genesis 37:29). 
 
“When Mordecai learned all that had been done, he tore his clothes, put on sackcloth 
and ashes, and went out into the midst of the city and wailed loudly and bitterly” 
(Esther 4:1). 
 

 
45 Baird, in The Interpreter’s One-Volume Commentary on the Bible, 747. 
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Another reason for tearing one’s robes would have been to respond to blasphemy, 
something that the high priest does at Yeshua’s trial (Mark 14:63). The rips that Paul and 
Barnabas would have made would probably have only been about 4-5 inches. 

Paul and Barnabas recognize that some kind of gross miscommunication has taken 
place, because neither one of them is Yeshua, the only One who was God Incarnate who 
came down from Heaven (Philippians 2:6-8). They were two mortals empowered by the 
Lord “to proclaim the kingdom of God and to perform healing” (Luke 9:2), but this is not 
how the Lystrans perceive things to be—likely because of the local mythology. 

14:15 Rebuking the Lystrans, Paul and Barnabas ask them, “Men! Why are you doing 
these things? We are men also, with the same nature as you, and we are proclaiming good 
news to you, that you should turn from these worthless things to the living God” (HCSB). 
They say that their mission is to proclaim to them the goodness of the One True God, so that 
they might turn from “worthless things” (NIV, HCSB) or “these follies” (REB). This 
terminology comes directly from the Tanach to designate false gods: “You must not turn 
aside, for then you would go after futile things which can not profit or deliver, because they 
are futile” (1 Samuel 12:21). We also see a parallel in 1 Thessalonians 1:9 where Paul writes 
the Thessalonicans that they “turned to God from idols to serve a living and true God.” 

The God that Paul and Barnabas is proclaiming is the One “who made heaven and earth 
and sea and everything in them” (NEB). This pieces together phrases seen in Exodus 20:11 
and Psalm 146:6: 

 
“For in six days the LORD made the heavens and the earth, the sea and all that is in 
them, and rested on the seventh day; therefore the LORD blessed the sabbath day and 
made it holy” (Exodus 20:11). 
 
“Who made heaven and earth, the sea and all that is in them; who keeps faith forever” 
(Psalm 146:6). 
 
We see Paul emphasize the same things later in his address to the Athenian 

philosophers at the Aeropagus, where he speaks of “The God who made the world and all 
things in it, since He is Lord of heaven and earth, does not dwell in temples made with 
hands” (Acts 17:24). 

The overall challenge that we see in Lystra with the Lystrans thinking that Paul and 
Barnabas were Hermes and Zeus was that they were not familiar with the truth of the One 
God of Israel. Bruce observes, “To Jews, who already know that God is one, and that He is the 
living and true God, the gospel proclaims that Jesus is the Christ, but pagans must first be 
taught what Jews already confess regarding the unity and character of God.”46 The incident 
in Lystra is one of the first that we see of the gospel going directly to non-Jewish pagans, people 
who were not conformed to the truth about the God of Israel as the One God of Creation. It is 

 
46 Bruce, Acts, 293. 
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a strong indication that most of the Greeks and Romans who Paul ministered to and 
mentored were already associated with the Jewish Synagogue in some way—knowing that 
the God of Creation was the LORD (YHWH) of the Hebrew Scriptures. 

From what we see in this encounter, Paul and Barnabas had a great deal going against 
them in trying to preach the gospel to the native Lystrans. The Lystrans did not even know 
who the God of Israel was, much less know about the expectation of a Messiah. At best, they 
considered Paul and Barnabas to be two of their own deities, based on their own pagan 
theological and mythological expectations. What this tells us about evangelism today is 
substantial. On the one hand, while it should not discourage anyone from evangelizing the 
pagans—it is doubtful that Paul and Barnabas were familiar with the local legends. 
Likewise, the majority of the non-Jewish people they would evangelize first had gotten their 
start as God-fearers—not total pagans—and already knew of the expectation of a Messiah. 

In a way, this passage of Scripture tells today’s Messianics that our primary goal should 
be to testify of our Messianic faith to those with whom we already have common ground, 
notably those of the Jewish Synagogue and Christian Church. Both recognize the God of 
Israel as the Creator God, and both recognize a Messiah. Our Jewish brethren should hear 
about how the Messiah has come in the Person of Yeshua, and our Christian brethren should 
hear more about how they can truly live like Him. We should not hesitant should we be in 
the position of having to minister to those who are truly of pagan religions, or are atheists 
and agnostics—but we should be prepared and more ready than Paul and Barnabas 
originally were in Lystra. 
 

 
16 “In the generations gone by He permitted all the nations to go their own ways; 
17 and yet He did not leave Himself without witness, in that He did good and gave 
you rains from heaven and fruitful seasons, satisfying your hearts with food and 
gladness.” 
 
14:16 The Lystrans are appealed to, as they are told “In the past, [God] let all nations go 

their own way” (NIV). This thought is likely affected by Micah 4:5, “Though all the peoples 
walk each in the name of his god, as for us, we will walk in the name of the LORD our God 
forever and ever.” Until this point in human history, God’s mission was primarily concerned 
with Israel on the whole, and not with other nations. This is seen in the verb eaō, “to let 
alone, let be” (LS).47 

14:17 Still, even though God was primarily concerned with Israel and not the world as a 
whole, Paul and Barnabas are sure to tell the Lystrans that God did provide a witness to 
them of Himself, via His physical provision. As the Creator, God still bestowed His goodness 
on all humanity by providing them the seasons for growing crops for their nourishment. 
The witness to His authority presented them was via His natural revelation in Creation. 

 
47 LS, pp 219-220. 
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Possible Tanach passages that Paul and Barnabas may have been considering include Psalm 
19:1 and 89:37: 

“The heavens are telling of the glory of God; and their expanse is declaring the work of 
His hands…It shall be established forever like the moon, and the witness in the sky is 
faithful.” 

God’s natural revelation and the accountability of the heathen world is something seen 
in Paul’s letter to the Romans: 

“[B]ecause that which is known about God is evident within them; for God made it 
evident to them. For since the creation of the world His invisible attributes, His eternal 
power and divine nature, have been clearly seen, being understood through what has been 
made, so that they are without excuse” (Romans 1:19-20). 

For some reason or another, those who do not know about the God of Israel are still 
accountable before Him. Human beings have a conscience which witnesses to them some 
basic truths about right and wrong (Romans 1:21-27), the violation of which will result in 
being given over to a “depraved” (NASU) or “base mind” (Romans 1:28, RSV). Admittedly, 
these words in Acts 14:17 are unusual, as enough about God can be known via His Creation 
for humankind at large to be responsible before Him. What is critical about Paul and 
Barnabas in Lystra is that God is now going to take more direct action in the spiritual 
welfare of all nations with the Messiah having arrived. 
 

 
18 Even saying these things, with difficulty they restrained the crowds from 
offering sacrifice to them. 19 But Jews came from Antioch and Iconium, and 
having won over the crowds, they stoned Paul and dragged him out of the city, 
supposing him to be dead. 20a But while the disciples stood around him, he got up 
and entered the city. 
 
14:18-20a Paul and Barnabas’ plea is not heeded, and “they barely managed to prevent 

the crowd from offering sacrifice to them” (v. 18, NEB). Somehow, Jews from Pisidian 
Antioch and Iconium followed them to Lystra. This may indicate that either (1) Paul and 
Barnabas were literally followed after fleeing from Iconium, or (2) the encounter in Lystra is 
prolonged and word reached the Jewish leadership in Pisidian Antioch and Iconium, who 
promptly sent a delegation to see Paul and Barnabas stopped. 

The Jews from Pisidian Antioch and Iconium, in all likelihood those who opposed Paul 
and Barnabas in those cities, “persuaded the people” (v. 19, RSV) that they were dangerous. 
They would not have had the right to stone Paul and Barnabas outright, but instead stirred 
the mob to do it. This way, a perceived blasphemy of Paul and Barnabas apparently being 
worshipped could be answered for, and if anyone were to blame for murder, it would have 
been an unruly crowd of people. Paul himself is stoned almost to the point of death, his 
unconscious body being dragged out of the city. Some have thought that this may be the 
incident described in Galatians 6:17: 
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“From now on let no one cause trouble for me, for I bear on my body the brand-marks 
of Yeshua.” 

Other notable references are likewise seen in the Pauline Epistles: 
 
“Three times I was beaten with rods, once I was stoned, three times I was 
shipwrecked, a night and a day I have spent in the deep” (2 Corinthians 11:25). 
 
“Now you followed my teaching, conduct, purpose, faith, patience, love, perseverance, 
persecutions, and sufferings, such as happened to me at Antioch, at Iconium and at 
Lystra; what persecutions I endured, and out of them all the Lord rescued me!” (2 
Timothy 3:10-11). 

 
 
Derbe, Lystra, Iconium, Pisidian Antioch 
 

20b The next day he went away with Barnabas to Derbe. 21 After they had 
preached the gospel to that city and had made many disciples, they returned to 
Lystra and to Iconium and to Antioch, 22 strengthening the souls of the disciples, 
encouraging them to continue in the faith, and saying, “Through many 
tribulations we must enter the kingdom of God.” 
 
14:20b-22 After the stoning incident in Lystra, Paul and Barnabas make their way to 

Derbe. This Derbe is about sixty miles from Lystra, and was also the home of Gaius in Acts 
20:4. All Luke records is that “they had proclaimed the good news to that city and had made 
many disciples” (v. 20b, NRSV). They had to have stayed in Derbe a sufficient time to 
disciple these new Believers, because they then turn back to go to Lystra, Iconium, and 
Pisidian Antioch—presumably after the controversy of their first visits died down. They 
returned to these cities to strengthen the Believers they had left, reminding them that dia 
pollōn thilipseōn or “through many hardships” (v. 22, NIV) a true follower of the Lord must 
enter into His Kingdom. 
 

 
23 When they had appointed elders for them in every [assembly], having prayed 
with fasting, they commended them to the Lord in whom they had believed. 24 
They passed through Pisidia and came into Pamphylia. 25 When they had spoken 
the word in Perga, they went down to Attalia. 
 
14:23 On this return mission, Paul and Barnabas appoint elders (Grk. sing. presbuteros) 

in the different burgeoning assemblies, having prayed for God to give them wisdom on 
whom to choose. This position of elder was likely affected by the organization structure of 
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the First Century Synagogue,48 also seen elsewhere in the Apostolic Scriptures (1 Timothy 
3:1-7; 1 Peter 5:1-4). 

No more mention is made by Luke of any further Jewish opposition to the ministry of 
Paul and Barnabas. We see in the latter half of Acts 14 that Paul’s mission shifted to not so 
much to make new Believers to Messiah faith, as it was to strengthen those to whom he had 
already ministered. This would certainly account for a less than “public” profile than we see 
in the first visits to Pisidian Anitoch, Iconium, and Lystra. 

14:24-25 In v. 24 Luke records that Paul and Barnabas make their way through Pisidia 
and Pamphylia, back the original way that they arrived. It is interesting to note that the 
people in Pisidia frequently practiced augury, or predicting the future by noticing the flight 
of birds.49 This would have been well classified within the prohibitions given in the Torah in 
Deuteronomy 18:10 regarding omens and divination. Somehow, superstitious practices 
were a part of the culture or subculture seen in Galatia—and this may affect how certain 
passages in Paul’s letter to the Galatians are properly interpreted (cf. Galatians 4:8-11). 
 

 
26 From there they sailed to Antioch, from which they had been commended to 
the grace of God for the work that they had accomplished. 27 When they had 
arrived and gathered the [assembly] together, they began to report all things that 
God had done with them and how He had opened a door of faith to the Gentiles. 28 
And they spent a long time with the disciples. 
 
14:26-28 When the work establishing elders and encouraging the new Believers was 

completed, Paul and Barnabas returned to Antioch (note, not Pisidian Antioch) which was 
their principal base or hub of operation (v. 26). Upon their arrival, “they reported all that 
God had done through them, and how he had thrown open the gates of faith to the Gentiles” 
(v. 27, NEB). Not only had “a door of faith” just opened among the nations, but a new venue 
of proclaiming the gospel was available. Paul and Barnabas then remain in Antioch chronon 
ouk oligon, “not a little time” (v. 28, YLT), indicating that it was probably for more than a 
year. 

We need to remember that as Paul and Barnabas concluded this first missionary 
journey, that all of these Believers in Pisidian Antioch, Iconium, Lystra, and Derbe should 
have remembered all of the preaching, teaching, and miracles that occurred while they were 
there. These are some of the same things that Paul will be referring to in his letter to the 
Galatians, presumably written between his arrival back in Antioch and the convening of the 
Jerusalem Council in Acts 15.50 

 
48 Cf. G. Bornkamm, “presbýteros,” in TDNT, 931. 
49 Cf. Keener, 363. 
50 Cf. Bruce, Acts, 991. 
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With all of the wonderful work of the Holy Spirit that had been accomplished, we are 
justified to ask who or what had entered in and impeded their proper growth. Did the Jewish 
religious leaders who opposed Paul errantly influence the Galatians? Was it people trying to 
arrive at a compromise with the Synagogue? Was it some combination thereof? Certainly, 
the factors seen in Acts 13-14 are important for any examination of the Epistle to the 
Galatians. 
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