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as we dig into Paul’s true ancient message and apply it for today in the Twenty-First 
Century. 

Today’s Messianic community does need to mature in the area of Jewish and non-
Jewish relations. We have to all learn to present a non-extreme approach, that 
certainly appropriates the best of Judaism and Jewish culture, but equally recognizes 
the value of all of the cultures of God’s world—especially those which have 
enthusiastically accepted the Jewish Messiah to one degree or another, leaving their 
own imprint on humanity. Dunn is right to state, “The gospel of Messiah Jesus was not 
about Gentiles’ having to submit to Jewish customs which obliterated their 
distinctiveness as Gentiles.”49 In this case, though, the custom under scrutiny is ritual, 
proselyte circumcision. 

My own view is that we need to learn to establish as much common ground as we 
can with Judaism, especially recognizing that the Jewish people do indeed have the 
oracles of God (Romans 3:2). However, we also need to recognize that there are 
elements of Jewish culture, like any culture, that can be serious deterrents to us 
fulfilling His mandate for His people. Aspects of Jewish culture that can severely 
compromise the integrity of the gospel and people being received because of faith in 
Yeshua do need to be put aside. This is something that Paul clearly did in asserting that 
the non-Jewish Galatians did not have “to Judaize” (2:14) in order to be fully-accepted 
members of God’s community. 

 
 

5 For we through the Spirit, by faith, are waiting for the hope of righteousness. 6 
For in Messiah Yeshua neither circumcision nor uncircumcision means 
anything, but faith working through love. 7 You were running well; who 
hindered you from obeying the truth? 8 This persuasion did not come from Him 
who calls you. 
 
5:5 Paul’s emphasis on being justified by the Spirit’s work in the life of a person is 

emphasized in v. 5: “For through the Spirit, by faith, we ourselves eagerly wait for the hope 
of righteousness” (ESV). To describe the great hope of all Believers, Paul uses the verb 
apekdechomai, “to expect anxiously, to look for, await” (LS).50 The full hope of a Believer’s 
righteousness will be consummated at the return of Yeshua to the Earth, when His Kingdom 
is established (Romans 8:19, 23, 25; 1 Corinthians 1:7; Philippians 3:20; Hebrews 9:28). Paul 
definitely wanted the Galatians to remember the glories that would await them in the 
eschaton, especially when the Lord is to be physically present in a restored Kingdom. By 
relying on a work of the flesh and their fallen mortal actions to justify them (vs. 3-4)—

 
49 Dunn, Galatians, 263. 
Dunn, unfortunately, does conclude that this can only occur when non-Jewish Believers do not submit to 

God’s instruction in the Torah. 
50 LS, 91. 
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rather than the changing power of God’s Spirit—the Galatians’ current course of action 
could easily remove them from “the hope of righteousness,” elpida dikaiosunēs to come. 

5:6 Too many of the Galatians, having been led astray and naïvely influenced by the 
Judaizers, were being led to think that their circumcision was the most important aspect of 
one’s relationship to God. Paul admonishes them to remember, “in Christ Jesus neither 
circumcision nor uncircumcision is of any avail, but faith working through love” (RSV).51 
One’s status as either circumcised or uncircumcised, be that a physical circumcision or 
proselyte conversion to Judaism, should not be the key focus of one’s relationship with the 
Lord. Paul’s priority is pistis di’ agapēs energoumenē, “faith acting in love” (NEB). Faith placed 
in God, and now His Son, with His love stirring the heart, all other actions of obedience are 
to come forth. 

Whether one is circumcised or not to Paul, ultimately, does not matter if the 
weightier qualities of faith and love are present in the hearts of God’s people. And, we 
might need to also remember that God will punish those who are circumcised, yet rebellious 
toward Him: 

“‘Behold, the days are coming,’ declares the LORD, ‘that I will punish all who are 
circumcised and yet uncircumcised—Egypt and Judah, and Edom and the sons of Ammon, 
and Moab and all those inhabiting the desert who clip the hair on their temples; for all the 
nations are uncircumcised, and all the house of Israel are uncircumcised of heart’” 
(Jeremiah 9:25-26). 

The Prophet Jeremiah says u’faqadeti al-kol-mul b’orlah, “And I have laid a charge on all 
circumcised in the foreskin” (YLT). The inference is clear that although God’s people have 
been physically circumcised, they have committed rebellion against Him and are considered 
as though they are uncircumcised. 

Similar sentiments are voiced by Paul in Romans 2:25, “indeed circumcision is of value 
if you practice the Law; but if you are a transgressor of the Law, your circumcision has 
become uncircumcision.” He likewise says, “if the uncircumcised man keeps the 
requirements of the Law, will not his uncircumcision be regarded as circumcision?” 
(Romans 2:26). There are those who are uncircumcised, who are more obedient to the Lord 
and His essential requirements for His people, than those who are circumcised and would 
claim some special privilege or favors due from Him. And, anyone who has been 

 
51 Note that HCSB renders v. 6 with “neither circumcision nor uncircumcision accomplishes anything,” 

which could imply that circumcision (or at least physical circumcision) has little or no value at all. This version 
has chosen to render the verb ischuō as “accomplishes,” whereas LS defines it as “to be strong, mighty, powerful, 
prevail” (p 385). The NIV simply paraphrases v. 6 with “neither circumcision nor uncircumcision has any value.” 
When confronting these renderings, we need to remember Paul’s later word to the Romans: “what advantage has 
the Jew? Or what is the benefit of circumcision? Great in every respect” (Romans 3:1-2a). 

The KJV “availeth,” followed by the RSV “avail” is probably the best rendering for ischuō that balances out 
Paul’s later comments. 
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circumcised, if not keeping the key imperatives of the Torah, will be considered rebellious 
and uncircumcised. 

Keeping the commandments of God begins with having a love for God and neighbor, but 
obedience surely does not stop at the “love command.” The Lord expects His people to 
mature and move forward in their faith experience, growing at a consistent pace. The words 
of Yeshua about “abiding” in Him make it clear, “If anyone does not abide in Me, he is 
thrown away as a branch and dries up; and they gather them, and cast them into the fire and 
they are burned” (John 15:6). As God’s love transforms those in Yeshua, the Messiah’s 
followers are to obey Him more and more, via such an imperative. 

5:7 Paul has to remind the Galatians that their faith is a marathon race, and the 
immediate changes being imposed by the Judaizers/Influencers are not going to help them. 
He says in v. 7, “You were running a good race. Who cut in on you and kept you from 
obeying the truth?” (NIV). Depicting one’s faith experience as a race is quite common in the 
Pauline Epistles (2:2; 1 Corinthians 9:24-27; Philippians 2:16; 2 Timothy 4:7). Certainly as the 
race of life progresses, so do the challenges. The Galatians, however, had just started their 
race and the Influencers wanted to take them off of the track God had designated for them, 
and onto their track. They had not built up enough endurance to be prepared for the more 
complex matters of obedience, as they were apparently still learning how to master basic 
principles of love and faith. The Galatians, prior to the Judaizers entering in, had been 
running at the proper pace and speed that would ensure their spiritual survival. 

5:8 Because outsiders came in and disrupted the steady spiritual growth of the 
Galatians, Paul has no choice but to conclude, “This persuasion did not come from Him who 
calls you.” In saying “It was not done by God, who calls you” (Good News Bible) the 
Influencers are undoubtedly chastised as those disrupting the pattern of spiritual growth 
that God Himself had determined proper for the Galatians. The insistence on proselytic 
circumcision was not from Him, but was instead demanded by limited mortals. 
 

 
9 A little leaven leavens the whole lump of dough. 10 I have confidence in you in 
the Lord that you will adopt no other view; but the one who is disturbing you will 
bear his judgment, whoever he is. 
 
5:9 The influence of the Judaizers upon the Galatians is well-summarized by Paul’s 

remark, “A little yeast leavens the whole batch of dough” (NRSV). Zumē is used in the Greek 
LXX to represent both the Hebrew seor and chametz in reference to the Festival of 
Unleavened Bread (Exodus 12:15, 19; 13:3, 7; Deuteronomy 16:3). The concept of “leaven” or 
“yeast” is also synonymous with sin or ungodly influences in Jewish theology. Yeshua 
admonished, “Watch out! Beware of the leaven of the Pharisees and the leaven of Herod” 
(Mark 8:15). Leaven was typified as a corrupting influence that was to be removed. As Paul 
will later tell the Corinthians, 
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“Your boasting is not good. Do you not know that a little leaven leavens the whole lump 
of dough? Clean out the old leaven so that you may be a new lump, just as you are in fact 
unleavened. For Messiah our Passover also has been sacrificed. Therefore let us celebrate 
the feast, not with old leaven, nor with the leaven of malice and wickedness, but with the 
unleavened bread of sincerity and truth” (1 Corinthians 5:6-8). 

These words parallel his to the Galatians. The Influencers, in purporting to be “Torah 
observant,” have actually wrought a sinful ideology that will lead the Galatians back under a 
yoke of slavery, getting them to return to the kinds of practices, or ideas and superstitions, 
that they should have left behind in paganism (v. 1). We can very easily connect Paul’s 
words in v. 9 to the significance of the Passover meal: “It takes only a little hametz to leaven 
the whole batch of dough” (CJB). Surely the Galatians, if they had not let these people into 
their midst, would not find themselves being “puffed up” with the false pride the 
Influencers brought, as leaven or yeast helps bread rise. Perhaps for some of the Galatians, 
the amount of negative spiritual influence they had encountered was not that big, given 
Paul’s emphasis in v. 9 on only “A little leaven.” Still, its consequences were devastating. 

5:10 Paul knows that the Galatians will not let themselves be led astray indefinitely by 
the Influencers. He tells them, “I am confident about you in the Lord that you will not think 
otherwise. But whoever it is that is confusing you will pay the penalty” (NRSV). Paul 
directly says that the person pushing ritual proselyte circumcision on the Galatians will 
“bear his judgment, whoever he is.” Paul is actually quite gracious in not stating any names 
as to who is misleading the Galatians, and he recognizes that such judgment can only be 
issued by God Himself. 

This is very important for non-Jewish Messianics to remember, who may feel that they 
have been improperly treated or unwelcomed in various Messianic Jewish congregations. 
Those who would insist that non-Jewish Messianics cannot be full members of the 
Commonwealth of Israel (Ephesians 2:11-13, 19; 3:6)—perhaps without undergoing their 
“conversion”—will bear a serious penalty. They will have stood against the emergence of 
the “one new humanity” (Ephesians 2:15, NRSV/CJB) that is to be present for those in 
Yeshua. Yet, the Lord is the One who will enact any penalties; that job is not for human 
beings. 

V. 10 also has some more broad applications for readers to consider, beyond that of 
proselytic circumcision. The same thing that Paul references here in Galatians can often 
happen today. Many people enter into the Messianic community truly zealous for things of 
the Lord and for knowing Him in a better way. Sadly, if not discerning, such people can be 
led off track for a season by sensationalistic teachers who bring in error. These teachers may 
seem to have impressive knowledge or wisdom, but often what they say has no practical 
spiritual value or offers solutions to life’s problems. 

When people see that what is being said by today’s “Influencers” has no spiritual value, 
and their loyalty truly is to God, then they should repent and rededicate themselves to 
keeping Messiah Yeshua as the primary focus of their faith. Just as the Apostle Paul 
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expressed a confidence in the Galatians, in that he knew that their loyalty was ultimately to 
Messiah Yeshua, so are there people today in the Messianic community who might be off on 
a tangent. But, if such individuals truly know Yeshua as their Personal Savior and have been 
transformed by the gospel, they will have no choice but to ultimately remain loyal to Him. 
Such people learn from their season of having been led off the right path, and are quick to 
warn others about error so that they can be taught from their mistakes. 
 

 
11 But I, brethren, if I still preach circumcision, why am I still persecuted? Then 
the stumbling block of the cross has been abolished. 12 I wish that those who are 
troubling you would even mutilate themselves. 
 
5:11 Properly understanding Paul’s remarks in v. 11 is a matter of debate among 

interpreters, as some think him to be saying “if I still preach circumcision” is: (1) a reference 
to statements being made about him by the Judaizers/Influencers, (2) a factual remark made 
about Paul’s previous Jewish experience prior to Damascus, or (3) a rhetorical invention 
used by Paul to heighten his argument. While there is no specific Biblical record of Paul as 
an unredeemed Pharisee, prior to encountering Yeshua, going out and making proselytes 
via circumcision, it surely cannot be dismissed. Paul’s credibility to the Galatians is very 
much reliant on him having been one “extremely zealous for my ancestral traditions” (1:14). 
Prior to being taught by the Lord about his mission among the nations (1:16-17), he may have 
not seen the emphasis of faith-inclusion over and against circumcision-inclusion. Bruce 
explains, 

“[I]f Paul had engaged in proselytization among Gentiles before his conversion, he 
would certainly have preached circumcision then: such a zealot for the traditions would not 
have viewed circumcision as optional, as something which might be neglected if expediency 
so directed.”52 

It is not impossible at all in v. 11 that Paul is countering some false words being 
circulated about him in Galatia. As he connects “if I still preach circumcision” and “why am I 
still persecuted,” it is likely that there were a few out there falsely claiming, “Paul says being 
ritually circumcised is alright.” But as Paul testifies, if he says that proselyte conversion is 
something that he really advocated, why was he being “persecuted”? Here we could 
certainly recall the events of Acts chs. 13-14 when Paul’s life was at risk several times in 
Southern Galatia. Even though Paul was writing this from Antioch, and it is doubtful that 
his life was in danger, he was nevertheless being slandered and persecuted emotionally 
when he heard about the problems having erupted since his departure. 

If Paul, like the Judaizers/Influencers in Galatia, somehow advocated that circumcision 
was what enabled one to enter into covenant with God, then he necessarily says, “In that 
case the offense of the cross has been abolished” (NIV). Paul describes this instrument of 

 
52 Bruce, Galatians, 236. 
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death as a skandalon, often meaning “a trap or snare laid for an enemy,” but theologically 
pertaining to “stumbling-block, offence, scandal” (LS).53 In this statement, Paul is undeniably 
clear that the sacrificial action of Yeshua for humankind has certainly changed the dynamic. 
He later describes in 1 Corinthians 1:18-25: 

“For the word of the cross is foolishness to those who are perishing, but to us who are 
being saved it is the power of God. For it is written, ‘I WILL DESTROY THE WISDOM OF THE WISE, 
AND THE CLEVERNESS OF THE CLEVER I WILL SET ASIDE’ [Isaiah 29:14]. Where is the wise man? 
Where is the scribe? Where is the debater of this age? Has not God made foolish the wisdom 
of the world? For since in the wisdom of God the world through its wisdom did not come to 
know God, God was well-pleased through the foolishness of the message preached to save 
those who believe. For indeed Jews ask for signs and Greeks search for wisdom; but we 
preach Messiah crucified, to Jews a stumbling block [skandalon] and to Gentiles foolishness, 
but to those who are the called, both Jews and Greeks, Messiah the power of God and the 
wisdom of God. Because the foolishness of God is wiser than men, and the weakness of God 
is stronger than men.” 

The cross or “execution-stake” (CJB) of Yeshua (Grk. stauros) is indeed a cause of 
stumbling for many people, especially many ancient Jews. Hegg’s observations are well 
taken: 

“The teaching that the royal and triumphant Messiah would be crucified at the hands 
of mere mortals set the whole idea of rabbinic messianism on its head. But perhaps most 
egregious was the fact that through the death of the Messiah, the distinction between Jew 
and Gentile within the covenant people of God had been abolished, and this is at the very 
core Pharisaic teaching in regard to the covenant itself. Such taking down of the wall 
between Israel and the nations was viewed as a disintegration of the essential identity 
markers by which the 1st Century Judaisms defined themselves.”54 

Indeed, while we can see that Paul continued to consider himself a Pharisee long after 
his conversion, affirming the belief in resurrection (Acts 23:6), his epistles do testify that of 
all of the Pharisaic views he could have changed—he recognized the equality of all people 
expressing faith in Israel’s God and Messiah (3:28). For the Jews of the First Century, the 
cross of Yeshua had caused a proverbial “scandal,” as ideas pertaining to Israel’s identity 
and mission were truly shaken to get people to remember the call originally given Abraham 
to be a blessing (Genesis 12:3; Galatians 3:8).55 

 
53 LS, 731. 
54 Hegg, Galatians, 189. 
55 Today in the Messianic world, the cross of Yeshua continues to be a stumbling block to many, with some 

denying that He was actually “crucified.” There is nothing inappropriate with using alternative terms such as 
“execution-stake” (CJB), especially per some of the later and unfortunate Christian persecution of Jews using the 
cross. However, some of the trends seen in the Messianic world regarding the “cross” have just completely 
disregarded ancient history concerning this painful form of torture and death 

Consult the FAQ, “Crucifixion.” 
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5:12 One can very easily sense the frustration in Paul’s words, “I wish those who 
unsettle you would castrate themselves!” (NRSV). Whether Paul is saying these words in 
rebuke, irony, or even humor is a challenge to determine—but the implications are not 
difficult to deduce. 

Paul may be using shock language to get the Galatians to reconsider what the 
Influencers were doing to them. He could be saying, “If those agitating you are really 
serious, why don’t they just go the whole way and cut it all off?!” While comparison to 
ancient mystery cults in Asia Minor, which practiced castration of some kind, could be 
considered—far more likely is that this heated remark by Paul expresses his wish that they 
would be like priests or kohanim with crushed testicles who could not serve God’s people, 
thus disqualifying themselves from service: 

“…[O]r a hunchback or a dwarf, or one who has a defect in his eye or eczema or scabs or 
crushed testicles. No man among the descendants of Aaron the priest who has a defect is to 
come near to offer the LORD’s offerings by fire; since he has a defect, he shall not come near to 
offer the food of his God” (Leviticus 21:20-21; cf. 22:24). 

Dunn adequately summarizes, “The wish then is a savage one: would that the knife 
might slip in the hand of those who count circumcision indispensable to participation in the 
assembly of the Lord, so that they might find the same rules excluding themselves.”56 
Perhaps the very rite that the Judaizers/Influencers were pushing might be the very rite 
that finally discludes them from their dastardly deeds. Circumcision with improper motives 
is certainly not beneficial, as Paul considers it to be “concision” (Philippians 3:2, KJV). 
Undeniably, there is some coarse humor in Paul’s statements, and his rebuke of the 
Influencers is rooted in various Torah sentiments, also including Deuteronomy 23:1: “No 
one who is emasculated or has his male organ cut off shall enter the assembly of the LORD.” 

In Paul wishing the Influencers “to just go and cut it all off,” as it were, he is arguing 
against their theology of circumcision, and the grossly inappropriate significance that they 
gave it. Their message was one where being circumcised not only identified one as a 
member of God’s people, but was placed as being more important than belief in Yeshua. For 
Paul, his message was that faith in Yeshua identified one as a member of God’s people. 
 

 
13 For you were called to freedom, brethren; only do not turn your freedom into 
an opportunity for the flesh, but through love serve one another. 
 
5:13 Embedded in Paul’s argument to the Galatians is the idea that what the 

Judaizers/Influencers stand for will lead his dear brothers and sisters back into the kind of 
life they had left, when they had acknowledged the God of Israel as the One True Creator. 
The Influencers’ message would lead them back into bondage and away from the proper 
obedience that they had been directed by Paul to observe (3:3). Note that Paul absolutely 

 
56 Dunn, Galatians, 283. 
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considers the Galatians to be adelphoi or “brothers and sisters” (NRSV/TNIV), yet he still 
must remind them, “do not use your freedom to indulge the sinful nature” (NIV). While the 
Galatians do not have to adopt a rigid and comprehensive Torah observance as the 
Influencers were pushing via their proselyte circumcision, the freedom from sin that they 
have experienced via the power of the Messiah still required some definite responsibility. 
Paul should not be seen as being anti-Torah in his following words, but instead as stopping 
any idea that he was advocating a message that dismissed obedience to God’s Instruction. 

Most Christian interpreters take Paul’s reference to “freedom” in v. 13 as somehow the 
Galatians not being required to follow any of God’s Law. But is the Torah completely 
removed from the equation? Remember that earlier Paul has said that Yeshua has come to 
“redeem those under the Law” (4:3), meaning those entangled by its curse (3:13). The gospel 
is to free a person from the enslavement of sin, and empower a man or woman to overcome 
the temptations of the flesh. A part of living the life that God requires of His people is being 
holy and separated, concepts first seen in the Torah. Unfortunately, a life guided by God’s 
principles in the Torah and one guided by His Spirit are often set at odds with one another. 
Longenecker is one who asserts, 

“For the Judaizers, Christian obligation is to be understood in terms of subjection to the 
Mosaic law as the expressed will of God, with the prescriptions of Torah giving guidance for 
ethical living. For Paul, the obligation of the Christian is love that expresses itself in service 
to others, with that obligation being grounded in and guided by the Christian’s new 
existence in ‘the Spirit.’”57 

This description of the freedom that Paul is supposedly advocating is worth engaging a 
bit. It is claimed that the Judaizers/Influencers in Galatia advocated that God’s standard of 
morality was found in the Torah, versus Paul who advocated a life for Believers entirely 
guided by His Spirit. This does force us to ask ourselves whether or not God’s Spirit will 
actually do things contrary to God’s Law. Too many forget Paul’s acclamation of the “I” 
sinner who says, “we know that the Law is spiritual, but I am of flesh, sold into bondage to 
sin” (Romans 7:14). Here is an attestation that God’s Torah is pneumatikos, pertaining to 
“things that have their origin with God, and which, therefore, are in harmony with his 
character, as His law is” (Vine).58 The flesh is clearly something that is to be overcome by the 
Spirit, so one can confidently say “For I joyfully concur with the law of God in the inner 
man” (Romans 7:23). 

God’s Torah is very spiritual, and it is very dangerous for commentators to assert that 
seeking an ethical and moral foundation entirely independent of the Law of Moses is 
something desirable for born again Believers. Old Testament theologian Walter C. Kaiser 
astutely observes, 

 
57 Longenecker, 241. 
58 W.E. Vine, Vine’s Expository Dictionary of New Testament Words (Nashville: Thomas Nelson, 1968), 594. 
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“Where, for example, will we find as full a statement as Leviticus gives on the holiness 
of God? Where will we find the image of God discussed with the implications it has for cases 
of premeditated murder as in Genesis 9:6? Where will we obtain authoritative materials on 
the abortion question if the Old Testament is not consulted? This type of question could be 
implied many times over, but the point is clear. Some of the greatest summarizing texts, 
which are classical teaching passages on the moral law of God, are encapsulated in the Old 
Testament. No longer can the Christian church regard Old Testament ethics as an ab extra or 
as an optional luxury to be dismissed in the interest of time or relevancy; it must be restored 
to its rightful foundation place in moral theology.”59 

Here are the words of a Christian theologian who would strongly disagree with the idea 
that God’s moral standard in the Torah, and God’s Spirit, are at odds. Yet it is clear that there 
is an internal struggle going on in today’s evangelical Church between those who have a 
high regard for the Torah’s ethics, and those who believe that the Spirit somehow overrides 
it. Today’s Messianic community desires God’s people to return to the totality of His 
Instruction, including more than just its moral imperatives, so via the power of the Spirit we 
can truly understand the idea, “I will walk about in freedom, for I have sought out your 
precepts” (Psalm 119:45, NIV). Certainly if one follows the imperative seen in Deuteronomy 
10:16-19, one will truly follow the Spirit’s demand of serving and helping others: 

“So circumcise your heart, and stiffen your neck no longer. For the LORD your God is 
the God of gods and the Lord of lords, the great, the mighty, and the awesome God who does 
not show partiality nor take a bribe. He executes justice for the orphan and the widow, and 
shows His love for the alien by giving him food and clothing. So show your love for the alien, 
for you were aliens in the land of Egypt.” 

Bruce’s remarks do not help, either, when he claims “The law belongs to existence in 
the flesh, and stimulates the very sins that it forbids.”60 Paul himself does not say that the 
Torah is of the flesh, as sarx pertains to the realm of sin and rebellion against God. The 
Torah’s commandments are certainly violated by those whose hearts are unchanged by the 
power of God’s Spirit, as Paul testifies, “the mind set on the flesh is hostile toward God; for it 
does not subject itself to the law of God, for it is not even able to do so” (Romans 8:7). The 
reverse must also be true: a mind set on God will allow itself to follow God’s Law! 

No competent examiner or reader should disagree that the “freedom” of which Paul 
speaks in v. 13 has to be connected to the freedom Believers have from the power and 
penalties of sin via the work of Yeshua. Likewise, even though forgiven, born again 
Believers are called to live differently (Romans 6:1-2). Paul is clear that he intends to set the 
Torah as a standard of proper living to the Galatians (v. 14), instructing them “do not use 
your freedom as an opportunity for self-indulgence” (NRSV). Even though they have been 
freed from the bondage of sin, God expects them to live differently. Their release from the 

 
59 Kaiser, pp 33-34. 
60 Bruce, Galatians, 240. 
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clutches of demons (4:8) is not to be considered an aphormē, “a starting-point” (LS),61 for 
fleshly and sinful activities. 

If one has been freed from the penalties of sin and filled with the Holy Spirit, there 
should be no reason at all why sinful behavior should be allowed. Our love of God is surely 
to be a motivation for us obeying Him, and it is a total travesty why so many Galatians 
commentators seem to have forgotten this. Victor Paul Furnish notes, “Where freedom is 
not exercised in love it leads to mutual destruction, the tragedy and violence of which are 
graphically portrayed.”62 Why any good-thinking Christian would believe that freedom in 
Yeshua is a presumed “freedom,” or release from not having to obey any of God’s Law, 
makes no proper sense when the totality of His Word, and Paul’s actual situation in Galatia, 
are fully considered. 

An undeniable imperative of the Torah is service to God’s community, as easily seen in 
commandments such as not hardening one’s heart toward a brother (Deuteronomy 15:7-11), 
the need to support the poor (Leviticus 25:35), allowances for gleaning the fields (Leviticus 
19:9-10; 23:22; Deuteronomy 24:19-22), helping widows and orphans (Exodus 22:22-23), and 
even not to oppress foreigners (Exodus 22:21; 23:9).63 Paul surely has these sorts of 
principles in mind when he tells the Galatians to serve one another, following the Torah of 
the Messiah (6:2). The Galatians were to certainly serve one another via the empowerment 
of God’s Spirit, as He originally decreed to the Ancient Israelites in the Torah: “Justice, and 
only justice, you shall pursue, that you may live and possess the land which the LORD your 
God is giving you” (Deuteronomy 16:20). Following these key imperatives of the Torah 
would be evidence that the Galatians had circumcised hearts (Deuteronomy 10:16) and the 
New Covenant was being enacted within them (Jeremiah 31:33-34). Dunn notes, 

“Such love also makes possible a spontaneity and adaptability to the demands of each 
specific situation which rules applied whatever the circumstances can never match. In so 
saying, of course, Paul was simply putting into his own words the insight of earlier teachers 
of Israel, as for example, Deut. x.16 and Jer. xxxi.33-4.”64 
 

 
14 For the whole Law is fulfilled in one word, in the statement, “YOU SHALL LOVE 
YOUR NEIGHBOR AS YOURSELF” [Leviticus 19:18]. 15 But if you bite and devour one 
another, take care that you are not consumed by one another. 
 
5:14 The appeal that is made to the Torah in v. 14 is actually quite serious to consider 

not only regarding the behavior Paul desired to see from the Galatians, but most especially 
for what it meant in the milieu of First Century Judaism. Paul has just told the Galatians to 

 
61 LS, 139. 
62 Cf. Furnish, in The Interpreter’s One-Volume Commentary on the Bible, 832. 
63 Cf. Kaiser, pp 159-163. 
64 Dunn, Galatians, 288. 
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