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GALATIANS 2 
COMMENTARY 

________________________________________________________________ 
 

1 Then after an interval of fourteen years I went up again to Jerusalem with 
Barnabas, taking Titus along also. 2 It was because of a revelation that I went up; 
and I submitted to them the gospel which I preach among the Gentiles, but I did so 
in private to those who were of reputation, for fear that I might be running, or 
had run, in vain. 
 
ch 2 In Galatians 2, Paul builds upon his personal testimony given in ch. 1, describing 

how he defended the “faith gospel” where inclusion among God’s people is contingent on 
belief, not human works. Ch. 2 lays out the main issue in Galatians, which is the inclusion of 
non-Jewish Believers in the First Century assembly. Paul discusses the validity of his God-
given mission by discussing a private meeting between himself and the Jerusalem leaders, 
and later some of the hypocritical actions of Peter during a visit to Antioch. In the text of 
Galatians, there is probably no chapter more difficult to understand for today’s Torah 
observant Messianic community than ch. 2. 

2:1 Paul attests in v. 1 that fourteen years had passed. Whether this is fourteen years 
after Paul’s three-year period in Arabia following his conversion (cf. 2 Corinthians 12:2), or 
fourteen years including the three year period, has been debated. While it does not 
necessarily directly affect one’s interpretation of Galatians, it can affect one’s chronology 
and reading of the Book of Acts.1 Was this visit by Paul to Jerusalem the conference scene of 
Acts 15, or an earlier visit? Many evangelical Christian interpreters agree that Paul’s going 
to Jerusalem in v. 1 is the relief visit referred to in Acts 11:30, as the ruling of the Acts 15 
Jerusalem Council is not mentioned in his letter to the Galatians, notably as ch. 2 would be 
the place to refer to it per Peter’s disassociation with the non-Jewish Believers during meal 
times in Antioch (2:11-13). 

During this visit to Jerusalem, Paul’s associate Barnabas (Acts 13:1) accompanies him, 
who had accompanied Paul previously during his First Missionary Journey which had 
included Galatia (Acts 13:4-14:29). Barnabas was also the one who originally introduced Paul 

 
1 For a summary of some contemporary views of the Book of Acts, consult the entry by J.B. Green, “Acts of 

the Apostles,” in Ralph P. Martin and Peter H. Davids, eds., Dictionary of the Later New Testament & its 
Developments (Downers Grove, IL: InterVarsity, 1997), pp 7-24. 
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to the Jerusalem Apostles (Acts 9:27). Barnabas was a figure with whom Paul’s audience 
would have been familiar. 

Paul also indicates that he took Titus along with him, who was originally a guide for 
him during his journeys (2 Corinthians 2:13; 7:6-7; 8:6, 16; 12:18), likely assisting him with 
some of the areas he visited for evangelism. Some time later near the end of Paul’s life, Paul 
will write an epistle to Titus (Titus 1:5). It is safe to say that a long period of time transpires 
between the encounter of Titus and the Jerusalem leadership, and Paul later writing to him 
on Crete. Whereas Titus was probably a relatively new Believer when Paul took him to 
Jerusalem, Titus is widely acknowledged in early Christian tradition as being the first 
bishop of Crete (Titus 3:15, KJV). Obviously, some major spiritual development had to occur 
between what we read here in Galatians, and what we see in Paul’s later letter to him. 

2:2 In v. 2, Paul says “I went up because it had been revealed by God that I should do so” 
(NEB). One should easily be reminded that one always “goes up” (Grk. anabainō) to 
Jerusalem, as it is located at a geographical high point. Paul’s reason for visiting Jerusalem 
was because he received an apokalupsis, a term similarly used to describe Yeshua’s 
revelation to John (Revelation 1:12). This revelation concerned “the good news that I preach 
among the nations” (YLT). Paul probably received some kind of dream, vision, or strong 
impression or intuition from the Lord, indicating that He wanted the Jerusalem leaders to 
know about Paul’s progress among the nations sharing the gospel message of Yeshua. 

Paul makes the initiative to go see the Jerusalem leaders, as he may be expecting more 
and more interaction with Jerusalem as his mission was expanding. Up until this point in 
his ministry, what Paul did and what Jerusalem did were largely independent of the other—
but now this was going to change. This was going to be Paul’s second visit to Jerusalem, and 
he states to the Galatians that his intention was to submit the gospel—as he preaches it 
among the nations—to the leaders for their approval. This is seen by the verb anatithēmi, 
which can mean “to lay someth. before someone for consideration…connotation of 
request for a person’s opinion” (BDAG).2 

In submitting his gospel to the Jerusalem assembly, Paul remarks that he did it “in 
order to make sure I was not running or had not run in vain” (ESV). Some examiners will 
claim that Paul’s “gospel” and the Jerusalem assembly’s “gospel” may have actually been 
“two different gospels,” but it is best for us to understand that the message of salvation for 
both Jew and non-Jew is the same, although the emphases to a non-Jewish person when 
compared to a Jewish person may be different in some areas, given their different 
backgrounds. As Paul would later write the Romans, “For there is no distinction between 
Jew and Greek; for the same Lord is Lord of all, abounding in riches for all who call on Him; 
for ‘WHOEVER WILL CALL ON THE NAME OF THE LORD WILL BE SAVED’ [Joel 2:32]” (Romans 10:12-
13). The basics of the salvation message are the same, as all people stand equally condemned 
by God for the common sin condition of humanity. 

 
2 BDAG, 74. 
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What perhaps made Paul’s gospel “different,” when compared to some of the Jewish 
mores of his time, was that his message advocated that non-Jewish Believers did not have to 
convert to Judaism to be redeemed. Faith in Yeshua was sufficient for one to be considered 
a part of God’s people. Recall that a major premise of First Century Judaism was the 
widespread belief that one’s ethnic status as a Jew assured a person redemption 
(m.Sanhedrin 10:1), something that could only be fully assured for a Gentile pagan by him 
renouncing his paganism and undergoing ritual proselyte circumcision. Paul’s emphasis on 
salvation by faith in Israel’s Messiah, concurrent with the example of the Patriarch 
Abraham (3:6-8), overturned this embedded social concept that was largely created in 
reaction to some of the historical plights of the Jewish people, such as the forced prohibition 
upon circumcision during the Seleucid invasion (1 Maccabees 1:60). While circumcising the 
males who had been prohibited to do so (1 Maccabees 2:46) was a good thing for Jewish 
identity, it later resulted by many in the contemporary Judaism often circumventing the 
Divine mandate to Abraham for his seed to be a blessing to all nations (Genesis 12:2-3). 

With these ideas in mind, Paul makes a visit to Jerusalem to inform the leaders not only 
that the message of Abraham’s blessing is what he preaches, but probably also to inform 
them that “the nations are coming.” He needed the approval of the Jerusalem assembly to 
continue in his work, lest God’s decree of “in you all the families of the earth will be blessed” 
(Genesis 12:3) not be accomplished too well. Richard N. Longenecker indicates, “disapproval 
by the Jerusalem leaders could not invalidate his ministry or message, but it would to a 
serious degree make the outreach of the gospel difficult. In fact, any rupture between Paul 
and the Jerusalem apostles on the essentials of the gospel…would be disastrous for both the 
mission to Jews and that to Gentiles.”3 

Fortunately, though, we see in Galatians 2 that the major leaders of the Jerusalem 
assembly do acknowledge Paul’s mission among the nations (v. 9). As Samuel J. Mikolaski 
puts it, “Paul writes, knowing that he has the prominent leaders of the church on his side.”4 
The Galatians are to take careful consideration of this, as the Influencers they were listening 
to likely claimed that Paul did not have Jerusalem’s authority to proclaim a circumcision-
free gospel, meaning that entry among God’s people was not to begin with or involve ritual 
proselyte conversion. 
 

 
3 But not even Titus, who was with me, though he was a Greek, was compelled to 
be circumcised. 
 
2:3 Immediately before discussing how his interaction with the Jerusalem leaders 

went, Paul informs the Galatians, “Yet not even Titus, who was with me, was compelled to 
be circumcised, even though he was a Greek” (NIV). The emphasis of Titus as Hellēn ōn, 

 
3 Longenecker, 49. 
4 Mikolaski, in NBCR, 1094. 
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“Greek was,” was more than just a remark about his ethnicity. Here in Titus was someone 
raised in a Hellenistic environment who had come to faith in Yeshua—and yet had not been 
circumcised. Why did Paul take Titus with him to Jerusalem? Was it to see how the 
Jerusalem leaders would react? 

The process of going through circumcision would not just distinguish a pagan Gentile 
from a Jew, but it would also distinguish non-Jewish proselytes from pagan Gentiles. The 
Roman historian Tacitus explains, “The other practices of the Jews are sinister and 
revolting, and have entrenched themselves by their very wickedness…They have 
introduced the practice of circumcision to show that they are different from others. 
Proselytes to Jewry adopt the same practices, and the very first lesson they learn is to 
despise the gods, shed all feelings of patriotism, and consider parents, children and brothers 
as readily expendable” (The Histories 5.5).5 

A Greek or Roman convert to Judaism was widely not welcome among his own people 
once being circumcised. In lieu of the Maccabean revolt and the illegalization of 
circumcision by the Greek Seleucids, the Jewish religious establishment widely deemed that 
circumcision for proselytes was the only viable way for one to be considered an equal 
member of the Jewish community.6 One had to decisively take this sign in order to be a 
member of God’s covenant people. As the Roman opinion of circumcision indicates—once a 
man underwent this act, he was often persona non grata to his family. The Greek and Roman 
establishment wanted him no more. The Greeks and the Romans considered circumcision to 
be more than just a physical operation—they saw it as one turning his back on the gods. 

Unfortunately, most common Christian understanding of v. 3 considers “circumcision” 
to only be related to a physical operation. Many teachers claim that Titus was simply 
uncompelled to be physically circumcised, and some will extrapolate it further that no 
Christian today should be circumcised physically (except for a handful of medical 
exceptions). However, the social results of such a procedure in ancient times clearly speak 
for themselves, indicating that “circumcision” was much more than just a physical 
operation. The First Century historian Josephus expresses the opinion that the reason God 
gave Abraham circumcision was “in order to keep his posterity unmixed with others” 
(Antiquities of the Jews 1.192).7 To the Jewish person of the First Century, a non-Jew 
undergoing circumcision was going to do more than lose his foreskin—he was going to 
become one with an ethnic people. 

Paul uses the Greek infinitive peritmēthēnai in v. 3, rendered in the Salkinson-Ginsburg 
modern Hebrew New Testament as l’himul, both meaning “to circumcise.” Stern’s CJB 
extrapolates it out, however, as “they didn't force my Gentile companion Titus to undergo 
b'rit-milah,” implying ritual conversion rather than just a physical operation. Tim Hegg 
summarizes, 

 
5 Cornelius Tacitus: The Histories, trans. Kenneth Wellesley (London: Penguin Books, 1992), pp 273-274. 
6 Cf. Dunn, Galatians, pp 95-96. 
7 The Works of Josephus: Complete and Unabridged, 40. 
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“When Paul writes that Titus was not compelled to be circumcised, he means that Titus 
was not compelled to become a Jew in order to enjoy membership in the covenant. Paul 
never denied the fact that circumcision was a commandment of God in the Torah. But he is 
not speaking of the commandment itself, but of the ritual that had encompassed the 
commandment. There is no indication whatsoever to indicate that Paul was teaching the 
abolition of the commandment of circumcision. What he was combating was the prevailing 
view of covenant membership, based as it was upon physical lineage or ethnic status rather 
than upon faith in God and His Messiah.”8 

During his relief mission to Jerusalem, Paul was probably not aware of how significant 
it would later be that Titus was not circumcised. Longenecker points out that only later 
“Paul realized the full significance of events surrounding the presence of Titus at Jerusalem. 
And it is in that later light that he reports those earlier circumstances here.”9 

Some interpreters hold to the view that Paul saying Titus “was not compelled to be 
circumcised” (RSV) indicates that Titus instead voluntarily underwent circumcision at this 
time—as opposed to being compelled, in a similar manner, as Timothy would be 
circumcised in order for him to more easily associate with Jewish people (Acts 16:3). But 
there are some differences between Timothy’s circumcision and the circumstances here. 
Timothy was already half-Jewish and half-Greek, whereas there is every indication that 
Titus was a full Greek. Likewise, it is most probable that the compelling which would have 
taken place would have been at the insistence of some of the members inside the Jerusalem 
assembly, just as the verb anagkazō means “to force, compel” (LS),10 often by means of an 
external force. 

Hans Dieter Betz makes the important observation, “We know that in Paul’s time 
Judaism was not unanimous as to whether or not proselytes must without exception 
undergo circumcision.”11 It is safe to say, though, that a large majority in Judaism did 
advocate it. Paul’s moderate position regarding the issue is seen in v. 3 where he can 
indicate that Titus could easily sit in the private meeting with the Jerusalem leaders, as his 
friend, and as a Greek Believer in Yeshua who had not undergone the ritual. Titus was a 
witness to the fact that ritual circumcision was not necessary for belief in Yeshua. 
One could be considered a Believer in Yeshua, and a member of God’s own, without being 
circumcised. 
 
 
 

 

 
8 Hegg, Galatians, 48. 
9 Longenecker, 47. 
10 LS, 53. 
11 Betz, 89. 
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4 But it was because of the false brethren secretly brought in, who had sneaked in 
to spy out our liberty which we have in Messiah Yeshua, in order to bring us into 
bondage. 5 But we did not yield in subjection to them for even an hour, so that the 
truth of the gospel would remain with you. 
 
2:4 Paul indicates that even though he intended to go to Jerusalem to have “a private 

interview” (v. 2, NEB) with the leaders of the Jerusalem assembly, that some outsiders came 
into the meeting and disturbed them. Having just indicated in v. 3 that Titus did not feel 
compelled to undergo ritual circumcision, Paul now indicates why this subject even came 
up. Paul tells the Galatians, “This matter arose because some false brothers had infiltrated 
our ranks” (NIV). He does not mince his words by describing these people with the term 
pseudadelphos, “one who pretends to be a fellow-believer, but whose claim is belied by 
conduct toward fellow-believers” (BDAG),12 extrapolated by the NEB as “sham 
Christians.” 

On first glance, we should assume these were apparently people who claimed to believe 
in Yeshua, but whose character may not have demonstrated them to have transformed 
hearts. Many expositors consider these false brethren to be the same ones mentioned in 
Acts 15:1, who would demand at the Jerusalem Council, “Unless you are circumcised 
according to the custom of Moses, you cannot be saved.” There is, however, a more serious 
reason as to why Paul would have considered these individuals false brethren. Insisting that 
the Greek Titus undergo ritual circumcision, Paul would have referred to them as false 
brethren because they did not accept the universal ramifications of the gospel. Forgetting the 
Abrahamic promises, they made salvation an issue of ethnic status rather than a person’s 
firm trust and confidence in God. These were similar errors influencing the Galatians. 

Paul tells the Galatians that these false brethren had “slipped in” (NRSV). The verb 
kataskopeō means “to view closely, spy out” (LS),13 and is used in 2 Samuel 10:3 in the 
Septuagint as Hanun was asked, “Has not David rather sent his servants to you that they 
should search the city, and spy it out [kataskopeō] and examine it?” (Apostle’s Bible; cf. 1 
Chronicles 19:3, LXX). F.F. Bruce renders this as they were “smuggled in.”14 They entered 
into the private meeting between Paul and the Jerusalem leaders—without invitation—in 
an attempt to stir things up and cause a scene. The false brethren were people who 
interrupted the meeting where Paul intended to carefully lay out the gospel message as he 
taught it among the nations to the leaders. 

What was intended to be a private business meeting ended up being something else. 
Bruce indicates, “It is…likely that Paul and Barnabas met the Jerusalem leaders 
privately…because they might hope to get a more sympathetic hearing from them, away 

 
12 BDAG, 1096. 
13 LS, 415. 
14 Bruce, Galatians, 106. 
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from the pressure of the file and rank.”15 Somehow it ended up being a major ruckus, where 
the false brethren insisted that Titus undergo ritual circumcision, and as Paul puts it, “make 
us slaves” (NIV). 

Do note that the private meeting between Paul and the Jerusalem leaders was not a 
public forum like the future Acts 15 Jerusalem Council. Outsiders got wind of this meeting, 
and then entered in hoping to cause some problems or push an agenda. This was likely the 
first major discussion that took place between the Jerusalem Believers and those from the 
Diaspora about what to do with the “Gentile issue,” especially as the numbers of non-Jewish 
Believers were on the rise. Eventually, the Acts 15 Council would have to address what to do 
about the non-Jewish Believers coming to faith, laying down some ground rules for their 
entry into what had been a mainly Messianic Jewish community of faith. Please keep in 
mind, though, that these false brethren—while advocating similar things as the 
Judaizers/Influencers did among the assemblies of Galatia—were nevertheless not the same 
group of people. 

While the false brethren insisted that Titus be ritually circumcised, something that 
Paul insisted was unnecessary, he also makes the remark that they “sneaked in…in order to 
bring us into bondage.” The “slavery” (ESV) that these individuals advocated is contrasted 
against “our freedom which we have in Christ Jesus” (RSV/ESV). What many Christian 
interpreters have unfavorably concluded is that the liberty, or freedom (Grk. eleutheria) that 
Paul speaks about, is being free from the authority of the commandments of the Torah, and 
that the false brethren were insisting that observance of the Law was absolutely mandatory 
for new Believers, perhaps without any consideration for their current spiritual state. Ben 
Witherington III summarizes this common view: 

“Paul must surely mean that he presented to the Jerusalem authorities the fact that he 
had been preaching the positive benefits one has in Christ, including being set free from 
various things that can enslave human beings, including the Mosaic Law.”16 

The idea that the entire purpose of the Torah was to bring human beings into bondage 
is only one that is influenced by some modern/post-modern, contemporary ideas of 
obedience to God. In much of today’s Christian Church, too many people want to do as little 
as possible in regard to obedience. It is very notable that there have been Protestant 
Christian commentators from the past, who often rejected the idea that Paul was speaking 
about the whole Mosaic Torah in v. 4. From my own evangelical Christian tradition, John 
Wesley commented that the freedom was “From the ceremonial law. That they might, if 
possible, bring us into that bondage again.”17 From his Eighteenth Century point of view, this 
would have never included the ethical and moral principles that are to guide human life 
embodied in the Torah. While an incomplete understanding, Wesley did not cast aside all of 

 
15 Ibid., 110. 
16 Witherington, 137. 
17 John Wesley, Explanatory Notes Upon the New Testament, reprint (Peterborough, UK: Epworth Press, 

2000), 682. 
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God’s Law, and he upheld it as important instruction. But much of today’s Christianity 
unfortunately rejects the entirely of God’s Torah, and it is severely suffering because of it. 

What is the slavery that Paul speaks of in v. 4? Is it bondage to the Torah, as is 
commonly concluded? Perhaps we need to consider Paul’s usage of the verb katadouloō, “to 
reduce to slavery, enslave” (LS).18 A notable usage of katadouloō appears in the LXX in Exodus 
1:14 regarding the Ancient Israelites’ bondage in Egypt: 

“And they embittered their life by hard labors, in the clay and in brick-making, and all 
the works in the plains, according to all the works, wherein they caused them to serve 
[katadouloō] with violence” (Apostle’s Bible). 

The verb katadouloō is used to render the Hebrew verb avad, appearing in the Qal stem 
(simple action, active voice), and simply means “work,” but can be applied as to “serve, 
work (for a master) as a slave” (CHALOT).19 A closely related term is the noun eved, 
meaning slave or servant. I would suggest that the language suggests a comparison of the 
false brethren, to those who would have insisted that the Ancient Israelites return to Egypt 
after the Exodus, and resume their function as slaves of Pharaoh. Because of their limited 
vision and exclusivist attitudes, the false brethren are in slavery because they do not love 
their fellow human beings (in this case, the Greek Titus), and are unable to see the Torah’s 
mandate of Israel being a blessing to all nations. 

When we consider the backdrop of the Exodus, did God free Ancient Israel from 
Egyptian slavery—only to later bring them into bondage to His Law at Mount Sinai? 
This is a justifiable question to ask. Consider whether or not the Torah command to declare 
the LORD as the One True God is a yoke of bondage: 

“I am the LORD your God, who brought you out of the land of Egypt, out of the house of 
slavery. You shall have no other gods before Me” (Exodus 20:2-3; cf. Deuteronomy 5:6-7). 

Those, who would argue that the bondage that the false brethren in v. 4 were 
advocating is obedience to the Torah, could by extension be suggesting that acknowledging 
the God of Israel as the One God of Creation is a part of such bondage. But the God of 
Freedom, who delivered the Ancient Israelites from Egyptian bondage, did not call His 
people into bondage, in spite of His request that they be loyal to Him.20 Is the claim of the 
Torah’s commandments to bring God’s people into bondage, or into blessing? As 
Deuteronomy 30:19 puts it, “I call heaven and earth to witness against you today, that I have 
set before you life and death, the blessing and the curse. So choose life in order that you may 

 
18 LS, 406. 
19 William L. Holladay, ed., A Concise Hebrew and Aramaic Lexicon of the Old Testament (Leiden, the 

Netherlands: E.J. Brill, 1988), 261. 
20 The words of Rabbi J.H. Hertz are very poignant to consider here: 
“The reference to the redemption from Egypt is of deepest significance, not only to the Israelites, but to all 

mankind. The primal word of Israel’s Divine Message is the proclamation of the One God as the God of Freedom. 
The recognition of God as the God of Freedom illuminates the whole of human history for us. In the light of this 
truth, history becomes one continuous Divine revelation of the gradual growth of freedom and justice on earth” 
(ed. Pentateuch & Haftorahs [London: Soncino Press, 1960], 295). 
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live, you and your descendants.” Blessing is to come via one’s obedience to God’s 
commandments. On the contrary, sin, death, and bondage come when one disobeys. 

The idea that Believers in Yeshua need no set of guidelines to follow—like God’s 
commandments—has a poor ideological base, especially when the thrust of the New 
Covenant is that God will write His Law onto the hearts of His people (Jeremiah 31:31-34; 
Hebrews 8:8-12). Even secularists recognize that human beings need law. Consider the 
thoughts of James Madison, who in the Federalist Paper #51 wrote, “But what is government 
itself but the greatest of all reflections on human nature? If men were angels, no 
government would be necessary.”21 

Madison is correct. If human beings were angelic, “perfect” beings, no system of 
government, laws, or instruction would be necessary. This was the thrust of the Federalist 
Papers of the 1780s, and the urge for the newly forming United States to have a written 
constitution. But human beings are not angels, and even when we are forgiven and blood-
washed Believers in Yeshua, we still require instruction and a set of guidelines that we have 
to follow, even if we will falter from time to time. The Torah provides a clear-cut set of 
guidelines to follow, that should not be as casually disregarded or non-consulted as today’s 
Christianity largely treats it. 

The view of the Psalmist is that “I will walk about in freedom [b’rechavah], for I have 
sought out your precepts. I will speak of your statutes before kings and will not be put to 
shame” (Psalm 119:45-46). Furthermore, if sin “is breaking God's law” (1 John 3:4, NLT), then 
is not sin what the Lord wants us to be free from—empowering us not to break His 
commandments? Consider the admonition of John 8:34-35: 

“Yeshua answered them, ‘Truly, truly, I say to you, everyone who commits sin is the 
slave of sin. The slave does not remain in the house forever; the son does remain forever.’” 

A Believer who has been transformed by the power of the Holy Spirit is not to commit 
sin—violating God’s Torah—nor be enslaved to be in bondage of breaking its principles. A 
slave is someone who is in continual bondage to disobeying God, which includes forgetting 
the mandate of God as specified in the Torah for His people to be a light to the world 
(Genesis 12:2; Deuteronomy 4:6). The “bondage” Paul refers to in v. 4 cannot be these 
principles, but rather an indebtedness to fallen human flesh, when contrasted to freedom 
brought about by eternal redemption in Yeshua and an obedience that originates from the 
Holy Spirit. Paul describes the attitude that Messiah followers should have in Romans 7:22, 
“For I joyfully concur with the law of God in the inner man.” James the Just further specifies, 
“But one who looks intently at the perfect law, the law of liberty, and abides by it, not having 
become a forgetful hearer but an effectual doer, this man will be blessed in what he does” 
(James 1:25). God’s people are asked by Him to live holy lives, empowered by His Spirit, to 
live out the Torah. Hegg’s observations are well taken: 

 
21 Mitchell Cohen and Nicole Fermon, eds., Princeton Readings in Political Thought (Princeton, NJ: Princeton 

University Press, 1996), 344. 
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“The Spirit writes the Torah upon the heart and in so doing enables the believer to obey 
the Torah and walk in righteousness. But the traditionalists of Paul’s day had developed a 
manner of life that was devoid of the Spirit, holding only to the letter. Even though the 
Sages had consistently taught that perfunctory duty to the Torah was not sufficient, the 
reality was that many had come to see observance to the Torah as the means of 
sanctification, and in so doing, had fallen prey to the notion that outward observance of the 
Torah was equal to righteousness.”22 

When Paul talks about bondage or slavery in v. 4, we have to seriously consider the 
circumstances that he was facing, and how he was clearly advocating a gospel message 
where circumcision was not the entryway to redemption—but faith in Yeshua was the 
entryway to redemption. While faith in God was clearly something emphasized by the 
Torah, it was something that many Jews of his day had forgotten, or at least had re-
prioritized. 

So is the slavery in v. 4 referred to obedience to the Torah, as is often interpreted? Or, 
is it a sinful attitude—opposed by the Torah—that keeps Jewish Believers and Believers 
from the nations, in Messiah, unnecessarily divided? One can keep the outward elements of 
the Torah, and still be considered a lawbreaker—by failing to uphold its Divine mandate of 
being a blessing to others and loving others. Unfortunately, most commentators consider 
that the bondage in v. 4 is obedience to the Torah, rather than this highly valid alternative 
view. And, today’s Christian Church has largely cast aside the principles of the Torah as its 
moral compass, and is debating issues that it has no business debating. In minimizing the 
Torah, too many Christians today remain largely uninformed as to the worldview and 
ideology of Yeshua and the Apostles, and have instead, unfortunately, often created an 
artificial world view of their own selectivity. 

Paul summarizes in Romans 6:17-18 the kind of slavery from which born again 
Believers have been freed. He writes, “But thanks be to God that though you were slaves of 
sin, you became obedient from the heart to that form of teaching to which you were 
committed, and having been freed from sin, you became slaves of righteousness.” Paul 
clearly required obedience of those whom he instructed. For the most part, such obedience 
was submission to the principles of daily, holy living that the Torah embodies—as non-
Jewish Believers transitioned out of an old life of paganism, and into a new life of being a 
part of God’s Kingdom. For the false brethren in v. 4, Paul would definitely ask them instead 
to consider their spiritual motives, and whether they aligned with the promise to Abraham 
to be a blessing to all. He would ask them why they were being exclusivistic in demanding 
circumcision of Titus, when the gospel message of salvation was all encompassing. 

So what is the liberty or freedom Paul refers to in v. 4? Is it not having to obey God’s 
commandments in the Torah, as many think? Or, is it the liberty of recognizing that entry 
into God’s covenant community need not occur via ritual conversion? 

 
22 Hegg, Galatians, 51. 
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A true yoke of bondage will impede followers of Yeshua from fulfilling the Divine 
mandate to be a blessing to all. Keeping the Torah is more than just observing outward 
commandments, including ritual circumcision, but it is also being a light to one’s world and 
making a difference. What Paul is really communicating in v. 4 is that the false brethren 
who sneaked into his meeting with the Jerusalem leaders were themselves already in 
bondage—and that he refused to be lowered to their limited level of spirituality. Keeping the 
Torah without the guidance of the Holy Spirit will often lead someone into a harsh, mean-
spirited, and judgmental attitude—exactly what Paul has to confront in his letter to the 
Galatians. It will lead to people forgetting the big picture, which is God’s desire to save 
the world. 

2:5 It is with all this in mind that Paul can say, “We did not give in to them for a 
moment, so that the truth of the gospel might remain with you” (NIV). The truth of the 
gospel of salvation in Yeshua is not about to be focused on ritual proselyte circumcision, or 
even physical circumcision. The truth of the gospel is that faith in the completed sacrifice of 
Israel’s Messiah causes a person to receive redemption, so he or she can be counted as a 
member of God’s people, commune with Him, and be transformed by the power of His love. 
Bruce rightly summarizes, “The true gospel proclaimed that justification and the reception 
of the Spirit were gifts of God’s grace, bestowed on all who believed in Jesus, Jews and 
Gentiles alike, regardless of legal requirements.”23 

Paul is fully justified in his remark “We did not give into them in this matter even for a 
moment” (WBC).24 As Longenecker puts it, “’False brothers’ and ‘Judaizers’ of all sorts 
abound, who, motivated by their own agenda, attempt to conform the gospel to their own 
vision and purpose.”25 This agenda was to make the liberating gospel of salvation—
something intended for all peoples and ethnicities—constrained to a single people. 
Ironically enough, in claiming to be those who upheld the Torah, the false brethren of v. 4 
violated some of its principal aims: the calling of Israel to be a light to the nations. 

Titus was accepted as a fellow brother, among the inner circle of leaders, as Paul’s good 
friend. Titus had presumably already given up enough by being ostracized from many of his 
Greek family members and friends, and the new community he was a part of had the 
responsibility of welcoming him as one of their own—even if they had yet to fully settle the 
non-Jewish issue. 

Paul describes this encounter to the Galatians because there were also false brethren 
infecting the assemblies of Galatia. They, just like some of the members of the Jerusalem 
assembly, insisted that non-Jews could only be accepted in as fellow members of God’s 
people on the basis of their circumcision, rather than their confession of faith in Yeshua. 
The major reason for Paul writing the Galatians was to refute this mistake, especially when 

 
23 Bruce, Galatians, 115. 
24 Longenecker, 43. 
25 Ibid., pp 61-62. 
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the Torah itself indicated that Abraham was called into covenant with God in 
uncircumcision, to undergo the procedure at a later point in time (Romans 4:9-12). 
 

 
6 But from those who were of high reputation (what they were makes no 
difference to me; God shows no partiality)—well, those who were of reputation 
contributed nothing to me. 
 
2:6 In v. 6 Paul comments to the Galatians, “As for those who seemed to be important—

whatever they were makes no difference to me” (NIV). Who were those of “high 
reputation”? Is this a reference to the Twelve Apostles, or those whom the Influencers in 
Galatia might consider of high reputation? Various readers have thought that Paul is 
directly disparaging the Twelve by this remark, and that the two groups of them were at 
odds over the issue of his Gentile mission. But is Paul’s issue so much with the Jerusalem 
Apostles—or is Paul making a remark to the Influencers in Galatia that the Jerusalem 
leaders were human beings with faults? Without doubt, the Influencers made appeals to the 
Jerusalem leaders, using them as claims against Paul’s evangelistic work. To this, Paul 
reminds them that anyone from Jerusalem is as limited as he is. 

Was Paul in Jerusalem to correct the Jerusalem leaders on their position concerning his 
evangelistic mission among the nations? James D.G. Dunn points out, “Paul saw the 
Jerusalem leadership’s approval of his gospel as vital to the success or failure of his 
missionary effort,” because if he did not have it, “the Gentiles converted by it would be out 
of communion with the Jewish believers centered in Jerusalem.”26 Paul certainly wants the 
Jerusalem leaders to know what he is doing, and he wants their approval. While not denying 
their role or importance, he does not treat the Jerusalem leaders as being faultless—
something that the Influencers in Galatia and the people following them may have thought. 
For Paul, the ultimate authority for his mission comes from God Himself, in spite of his 
desire to have unity with the Jerusalem assembly. 

To get the right feel for v. 6, we have to remember that Paul was reporting on a very 
early scene in the development of Messianic faith. The gospel message was just beginning to 
make a significant difference among the nations, and outsiders to the Jerusalem assembly 
like Paul may have had to make periodic visits to suggest some different approaches per the 
growing numbers of non-Jewish Believers. Betz makes the interesting observation, “they 
were”—referring to those of “high reputation”—may “refer to negative qualities, such as the 
apostles’ lack of education, or their unfaithfulness during the passion of Jesus.”27 The 
Jerusalem Apostles, while certainly in an important position, still had their limitations as 
human beings to see some of what was happening beyond their sphere of influence. 

 
26 Dunn, Galatians, pp 93, 94. 
27 Betz, pp 93-94. 
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Paul, being an outsider to the Jerusalem assembly, had a unique perspective as a 
Diaspora Jew, one who reflected the ideology of an Hillelite Pharisee, and a Roman citizen. 
While the Twelve largely stayed constrained to Jerusalem and the immediate vicinity of 
Judea, Paul by this time had interactions and spiritual encounters among the nations that 
many of them lacked. Some have easily argued that by primarily remaining in Jerusalem, 
the Jerusalem Apostles were not fully accomplishing the mandate handed to them by 
Yeshua to go out to the nations (Matthew 28:19; Luke 24:47; Acts 1:8). When Paul arrives in 
Jerusalem—having been commissioned by the Lord Himself to go out and fulfill that 
mandate (Acts 9:15)—it is no surprise that he would turn some heads and raise some 
eyebrows. 

Paul is not disrespectful to the Jerusalem leaders in v. 6, but he does make some 
poignant observations to remind the Galatians that “God does not recognize these personal 
distinctions” (NEB). The Greek prosōpon [ho] Theos anthrōpou ou lambanei, is better rendered 
as “the face of man God accepteth not” (YLT), and likely “corresponds to the Hebrew nas’a 
panim, ‘to lift the face’” (Hegg).28 That God shows no partiality toward human beings is a 
Jewish concept rooted deeply in the Tanach: 

 
“For the LORD your God is the God of gods and the Lord of lords, the great, the mighty, 
and the awesome God who does not show partiality [lo yisa panim] nor take a bribe” 
(Deuteronomy 10:17). 
 
“Now then let the fear of the LORD be upon you; be very careful what you do, for the 
LORD our God will have no part in unrighteousness or partiality [u’masa panim] or the 
taking of a bribe” (2 Chronicles 19:7).29 
 
After remarking that “God does not show favoritism” (HCSB), Paul then indicates, 

“those, I say, who seemed influential added nothing to me” (ESV). The verb he uses to 
describe this action is prosanatithēmi, “to add someth. to an existing amount” (BDAG).30 
The Jerusalem leaders could not say anything after Paul reported to them what he was doing 
among the nations. By making this comment, Paul was not afraid to suggest that the 
Jerusalem Apostles were not able to see the “whole picture.” It is important to note that 
during this meeting with the Jerusalem leaders, no major decisions were made—especially 
as it would relate to table fellowship among Jewish and non-Jewish Believers. If this meeting 
were, in fact, the Jerusalem Council of Acts 15, and not Paul’s relief mission of Acts 11:30, 
then it would be difficult to see Peter so easily violating the Council’s decisions, as seen later 
(vs. 11-12). 

 
28 Hegg, Galatians, 53. 
29 Cf. Leviticus 19:15; Deuteronomy 16:19; Job 13:10; Psalm 81:2; Proverbs 18:5; Malachi 2:9. 
30 BDAG, 876. 
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Paul’s meeting with the Jerusalem leaders was very preliminary, as he would set before 
them what had started to occur among the nations. Paul did break with some very 
established Jewish cultural norms and beliefs of his time, insisting that faith was the 
entryway to redemption with God, rather than circumcision or the ritual conversion of a 
proselyte. As the Jerusalem leaders should have remembered, circumcision was never 
intended to be the means at which individuals drew near to God, but as the Psalmist attests, 
“How blessed is the one whom You choose and bring near to You to dwell in Your courts. We 
will be satisfied with the goodness of Your house, Your holy temple” (Psalm 65:4). 
Furthermore, as Paul will later remind the Romans, Abraham received His covenant 
agreement with God “Not while circumcised, but while uncircumcised” (Romans 4:10). 
Circumcision may have been the memorial sign of the Abrahamic Covenant (Genesis 17:11), 
but it was never the entryway into covenant relationship with the Lord. This came only by 
faith. 
 

 
7 But on the contrary, seeing that I had been entrusted with the gospel to the 
uncircumcised, just as Peter had been to the circumcised 8 (for He who effectually 
worked for Peter in his apostleship to the circumcised effectually worked for me 
also to the Gentiles), 9 and recognizing the grace that had been given to me, James 
and Cephas and John, who were reputed to be pillars, gave to me and Barnabas the 
right hand of fellowship, so that we might go to the Gentiles and they to the 
circumcised. 
 
2:7 Paul reports to the Galatians that the Jerusalem leaders approved of and agreed 

with what he was doing among the nations. He observes that they “saw that I had been 
entrusted with the gospel to the uncircumcised, just as Peter had been entrusted with the 
gospel to the circumcised” (RSV). Paul’s primary mission was to evangelize the 
uncircumcised or the pagan Gentiles, whereas Peter’s primary mission was to evangelize his 
own Jewish brethren. But his statement should not be taken as meaning that Paul would 
never have any interaction with Jews, or for that matter Peter with Greeks and Romans. 
Witherington correctly observes, “Paul did not take this agreement to mean that he would 
never preach to Jews, or that Peter would never address Gentiles.”31 Eventually, as Bible 
history and ancient Christian tradition record, many of the Jewish Apostles in Jerusalem 
would reach out into the nations. The situation reflected here was much earlier, as the good 
news was just going out in force to the nations. 

Here, tēs akrobustias, “the uncircumcised,” would widely mean the physically 
uncircumcised from the time of birth. It is also important to consider that the non-Jews who 
Paul would mostly reach out to—at least at first in his evangelistic efforts—were mainly the 
God-fearers attached to the local Jewish synagogue. These would be those who in some way 

 
31 Witherington, 141. 



GALATIANS 2 

- 85 - 

had already acknowledged the God of Israel, but did not become full-fledged proselytes to 
Judaism via ritual circumcision. Bruce summarizes, “whatever may be concluded about the 
logic of the first-century situation, those who were involved in the situation saw it 
differently. God-fearing Gentiles, who provided the nucleus of the church in many cities, 
were more conveniently found in synagogues, but Paul could not preach to them without 
preaching to Jews at the same time.”32 

Certainly, in an effort to evangelize the nations Paul did not turn his back on his own 
Jewish people. But Paul’s calling as given to him by the Lord was, “for he is a chosen 
instrument of Mine, to bear My name before the Gentiles and kings and the sons of Israel” 
(Acts 9:15). The primary people grouping mentioned by Yeshua is enōpion ethnōn, “before 
nations” (YLT). To some degree this was much more difficult than Peter’s call to simply 
proclaim that the Messiah of Israel had come to his fellow Jews. Peter would not have had to 
largely understand the pagan religions and customs of the time, and somehow hope that his 
audience would understand their need for redemption in the Holy One of Israel. 

2:8 Fortunately, though, as Paul can write the Galatians, “For God, who was at work in 
the ministry of Peter as an apostle to the Jews, was also at work in my ministry as an apostle 
to the Gentiles” (NIV). Paul recognized that Peter has been chosen by God for a unique 
mission, just as he has also been chosen by God for a unique mission (cf. Romans 11:13). The 
primary calling upon the Jerusalem Apostles was to reach out to their fellow Jews, but Paul’s 
visit here in ch. 2 was to discuss how that calling was expanding beyond Jerusalem as 
Yeshua had said (Acts 1:8). Paul’s words in v. 8 are important to understand, as God 
recognizes and blesses the unique diversity in specific calling that exists. Anyone in 
ministry today should not only recognize what God has called them to do, but recognize 
God’s calling upon others who have been called to do different things. The key is that we 
all recognize that He is at work in each other. 

Paul also tells the Galatians that James, Cephas (Peter), and John “recognized the grace 
that had been given to me” (NRSV). Paul is recognized by the inner circle of Jerusalem 
Apostles to have been given “the gift of God” (NLT), which likely was not just His grace 
given to him, but was also the unique ability to go and proclaim the gospel to the nations. 

2:9 Paul and Barnabas are both given “the right hand of fellowship, so that we might go 
to the Gentiles and they to the circumcised.” From a First Century Jewish perspective, this is 
far more significant than “[we] shook hands upon it” (NEB), as the right hand in Semitic 
thought had some major significance regarding approval. “In common with most cultures, 
the OT and the NT assign special significance to the right hand of strength…the hand of 
blessing and unique capacity” (IDB).33 Albeit that most theologians agree that the hand of 
blessing or protection in Scripture is intended to principally be the right hand (Exodus 6:8; 
Deuteronomy 32:40; cf. 1 Maccabees 6:58), the historian Josephus attests, “none of them will 

 
32 Bruce, Galatians, 125. 
33 J.A. Wharton, “right hand,” in George Buttrick, ed. at. al., The Interpreter’s Dictionary of the Bible, 4 vols. 

(Nashville: Abingdon, 1962), 4:79. 
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deceive you when once they have given you their right hands, nor will anyone doubt of their 
fidelity, when that is once given, even though they were before suspected of injustice” 
(Antiquities of the Jews 18.329).34 

To receive the right hand of fellowship from James, Cephas, and John—all those 
who had close, personal interaction with Yeshua—was very serious. In testifying this, 
Paul’s detractors could no longer claim that he was some kind of “rogue” operating without 
Jerusalem’s knowledge, or their approval. 

But Paul makes a further point in not just saying that James, Cephas, and John gave him 
and Barnabas their “right hand”; Paul says that they gave him “the right hand of fellowship.” 
In employing the term koinōnia, the Jerusalem leaders extended Paul “close association 
involving mutual interests and sharing, association, communion, fellowship, close 
relationship” (BDAG).35 P.T. O’Brien indicates that in Pauline literature, “the koinōnia word 
group [has] the dominant idea…of believers shar[ing] together in something, often spiritual 
realities.”36 Thus, we see that the Jerusalem leaders by no means discounted Paul’s work or 
the gospel as he preached it as being illegitimate. Paul tells this to the Galatians so that they 
might understand how they have been misled, perhaps being told that Paul was at gross 
odds with Jerusalem. 

There has been substantial discussion among commentators as to what Paul 
specifically means when he uses the remark “those reputed to be pillars” (NIV). This is a 
direct reference to James, Peter, and John—the leaders of the Jerusalem assembly. Some 
take this remark as being a negative reference to these figures, whereas others see it as a 
sign of respect. Still, others think that Paul reminding the Galatians that they were 
“reputed” should be taken to mean—“you have heard great things about them from those 
who oppose me.” From this angle, “reputed” need not be a negative reference, but likewise 
not overbearing adoration. And still, others believe that Paul’s remark should only be taken 
in regard to the Jerusalem assembly, not the ekklēsia as a whole. 

Because Paul did seek out the Jerusalem leadership, presenting to them the gospel as he 
proclaims it among the nations (v. 2), by virtue of him doing this he did recognize James, 
Peter, and John as having authority that he did not have. These three individuals were, after 
all, the half-brother of Yeshua, and two of the inner circle of the Twelve. They did command 
influence that extended well beyond their Jerusalem locus. Referring to them as “pillars” 
was by no means something derogatory, as the term stulos has both classical and 
Septuagintal significance that need not be ignored. In Greek antiquity, “it may denote a 
reliable person,” and in the LXX “is primarily architectural…The pillar of cloud or fire 
denotes God’s directing presence” (TDNT).37 In the Hebrew Tanach, the closest equivalent 
that we see are the supporting columns (Heb. ammudim) of the Temple: 

 
34 The Works of Josephus: Complete and Unabridged, 498. 
35 BDAG, 552. 
36 P.T. O’Brien, “fellowship, communion, sharing,” in Dictionary of Paul and His Letters, 294. 
37 U. Wilckens, “stýlos,” in TDNT, 1096. 
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“He also made two pillars [ammudim] for the front of the house, thirty-five cubits high, 
and the capital on the top of each was five cubits. He made chains in the inner sanctuary and 
placed them on the tops of the pillars; and he made one hundred pomegranates and placed 
them on the chains. He erected the pillars in front of the temple, one on the right and the 
other on the left, and named the one on the right Jachin and the one on the left Boaz” (2 
Chronicles 3:15-17; cf. 1 Kings 7:15-22). 

In Revelation, Yeshua promises the congregation at Philadelphia, 
“He who overcomes, I will make him a pillar [stulos] in the temple of My God, and he 

will not go out from it anymore; and I will write on him the name of My God, and the name 
of the city of My God, the new Jerusalem, which comes down out of heaven from My God, 
and My new name” (Revelation 3:12). 

The pillars of the ekklēsia, James, Peter, and John, all recognized Paul’s work in the 
expanse of the gospel as being important. Each of the unique missions: one to primarily 
proclaim the good news of the Messiah to the Jewish people, and one to primarily proclaim 
the good news of humanity’s Savior to the nations—was critical. By Paul stating that he 
received the right hand of fellowship from these leaders, he disarmed the Influencers in 
Galatia who might appeal to James, Peter, and John as “approving” their activities, when 
only Paul himself received direct approval from them. Longenecker makes the valid 
observation, “What he seems to be opposed to is the Judaizers’ inflated adulation of the 
Jerusalem leaders and their {the Judaizers’/Influencers’} use of the title [stulos], setting both 
them and it against Paul.”38 

Perhaps while the Galatians needed to be reminded that James, Peter, and John were 
still human with limitations—unlike some of the possible claims made about them by the 
Influencers—by calling them “pillars” Paul does show how highly he respects them. As 
Witherington summarizes, “calling these three men pillars was no small honor rating. It 
meant they were holding up and holding together the people of God being now renewed and 
restored in Christ. It invested in these men an enormous importance and implied that they 
had tremendous power and authority.”39 

It is valid to wonder that if the question of circumcision—Should the new, non-Jewish 
Believers undergo ritual conversion?—was settled by the pillars of the Jerusalem community, 
why would the later Acts 15 Jerusalem Council be necessary? Perhaps implicit in the 
agreement, between Paul and the pillars, was to see how Paul’s mission among the nations 
would proceed. Recognizing that Paul had just visited them, informing them of some “new 
things” on the horizon, they all tentatively agreed that circumcision of the non-Jewish 
Believers was not necessary for fellowship. Still, I see no reason to doubt the possibility that 
they all recognized that future interaction and/or discussion would probably be necessary, 

 
38 Longenecker, 58. 
39 Witherington, 143. 
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as greater numbers of non-Jewish Believers entered into the ekklēsia. And, we see this 
happen later with the debates and ruling of the Acts 15 Council. 
 
 
 

 
10 They only asked us to remember the poor—the very thing I also was eager to do. 
 
2:10 After approving of Paul and Barnabas’ work among the nations, they do ask them 

to remember the poor. Paul is keen to emphasize that this “was the very thing I made it my 
business to do” (NEB). This statement lends strong support to the Jerusalem visit in view, 
being a reference to his relief mission seen in Acts 11:27-30: 

“Now at this time some prophets came down from Jerusalem to Antioch. One of them 
named Agabus stood up and began to indicate by the Spirit that there would certainly be a 
great famine all over the world. And this took place in the reign of Claudius. And in the 
proportion that any of the disciples had means, each of them determined to send a 
contribution for the relief of the brethren living in Judea. And this they did, sending it in 
charge of Barnabas and Saul to the elders.” 

Remembering the poor is a critical part of following the Torah: 
 
“When you make your neighbor a loan of any sort, you shall not enter his house to take 
his pledge. You shall remain outside, and the man to whom you make the loan shall 
bring the pledge out to you. If he is a poor man, you shall not sleep with his pledge. 
When the sun goes down you shall surely return the pledge to him, that he may sleep 
in his cloak and bless you; and it will be righteousness for you before the LORD your 
God. You shall not oppress a hired servant who is poor and needy, whether he is one of 
your countrymen or one of your aliens who is in your land in your towns. You shall 
give him his wages on his day before the sun sets, for he is poor and sets his heart on it; 
so that he will not cry against you to the LORD and it become sin in you. Fathers shall 
not be put to death for their sons, nor shall sons be put to death for their fathers; 
everyone shall be put to death for his own sin. You shall not pervert the justice due an 
alien or an orphan, nor take a widow's garment in pledge. But you shall remember that 
you were a slave in Egypt, and that the LORD your God redeemed you from there; 
therefore I am commanding you to do this thing. When you reap your harvest in your 
field and have forgotten a sheaf in the field, you shall not go back to get it; it shall be for 
the alien, for the orphan, and for the widow, in order that the LORD your God may bless 
you in all the work of your hands. When you beat your olive tree, you shall not go over 
the boughs again; it shall be for the alien, for the orphan, and for the widow. When you 
gather the grapes of your vineyard, you shall not go over it again; it shall be for the 
alien, for the orphan, and for the widow. You shall remember that you were a slave in 
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the land of Egypt; therefore I am commanding you to do this thing” (Deuteronomy 
24:10-22).40 
 
Dunn reminds us, “almsgiving was widely understood within Judaism as a central and 

crucial expression of covenant righteousness.”41 If Paul was so eager to follow the Torah’s 
impetus to give relief to the poor, then how can some commentators suggest from his letter 
to the Galatians that he has totally turned his back on the Torah and on Judaism? While we 
do see Paul forming some creative solutions for his mission among the nations, to say that 
this means a complete abandonment of the ethics and morality of the Torah is unfounded. 
Paul’s example in helping the poor gives testimony to his own Torah observance. 

In spite of this internal evidence from Galatians that Paul was obedient to God’s Law, 
some commentators such as Witherington unfortunately conclude, “it {almsgiving} would 
make Paul and Barnabas appear to remain in compliance with the Mosaic Law. If this is how 
the pillars saw the matter, it would not appear that Paul agrees as he says nothing to this 
effect here.”42 The problem with this line of reasoning is that even though Paul does not 
explicitly say he is observing the Torah’s commandments, he is nevertheless keeping them by 
his actions. Where do we see any lack of continuity between Paul’s almsgiving and 
Deuteronomy 15:11? 

“For the poor will never cease to be in the land; therefore I command you, saying, ‘You 
shall freely open your hand to your brother, to your needy and poor in your land.’” 

Before speaking about the validity of the Torah in His Sermon on the Mount, Yeshua 
says that His followers are to demonstrate obedience via their actions, teaching, “Let your 
light shine before men in such a way that they may see your good works, and glorify your 
Father who is in heaven” (Matthew 5:16). Those who trust in Yeshua are not to make the 
strident effort to point out to others how they “keep Torah,” as too many of today’s 
Messianics unfortunately do, but to simply perform the good works that God requires of His 
people which bring glory to Him. Paul’s example of almsgiving to the Jerusalem poor in v. 10 
is an excellent example of such obedience. 

Witherington’s suggestion, rather, is “what he seems to suggest is that instead it is part 
of the eschatological action of God where Gentiles will go up to Zion and contribute to what 
is going on there with Jews, having shared in the spiritual blessings offered to them.”43 None 
of us can disagree that when Paul will later testify, “For Macedonia and Achaia have been 
pleased to make a contribution for the poor among the saints in Jerusalem. Yes, they were 
pleased to do so, and they are indebted to them. For if the Gentiles have shared in their 
spiritual things, they are indebted to minister to them also in material things” (Romans 

 
40 Cf. Psalm 10:10, 9; 12:5; 14:6; Isaiah 3:14-15; 10:1-2; 58:6-7; Amos 8:4-6. 
41 Dunn, Galatians, 112. 
42 Witherington, 145. 
43 Ibid. 
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15:26-27), it is speaking of a great goodwill that these groups of predominantly non-Jewish 
Believers have for their Jewish brethren. 

While the wealth of the nations is anticipated to be brought to Zion (cf. Isaiah 45:14; 
60:5-17; 61:6; Micah 4:13), at the same time, such an eschatological reality involves much 
more than just freely giving from one’s heart to those from whom one is spiritually 
indebted. In the eschaton the Torah is to go forth from Zion as well, and the nations will 
flock to Zion to be taught its instruction (Micah 4:1-3; Isaiah 2:2-4). If Greek and Roman 
Believers giving of their money and resources to the Jewish Believers in the First Century 
can be perceived as a partial fulfillment of ancient Tanach prophecy, then surely also the 
need for such people to be trained in the holy manner of living required by God’s Word, in 
fulfillment of prophecy, should also be considered. 

Paul certainly followed the Torah via his almsgiving in v. 10. And, the non-Jewish 
Believers likewise followed the Torah in contributing to their fellow Jewish Believers in 
Romans 15:25-29. If anything, v. 10 demonstrates that Paul’s view of the Torah is much more 
broad sweeping than the more sectarian and factitious views of the Influencers in Galatia. 
Circumcision by no means encapsulates the entire Torah; one must be willing to help others 
in need and serve the Body of Messiah at large. 

How often do we as the Messianic community forget these critical things? In our quest 
to be Torah observant, do we ever make the mistake of only focusing on outward rituals, 
overlooking (perhaps even on purpose) those areas of God’s Law that demand that we be 
concerned with the poor, needy, and destitute? How are we going to be men and women 
who maintain a high regard for the Sabbath, appointed times, kosher dietary laws, as well as 
the humanitarian issues that the Torah commands us to be concerned with? 
 

 
11 But when Cephas came to Antioch, I opposed him to his face, because he stood 
condemned. 12 For prior to the coming of certain men from James, he used to eat 
with the Gentiles; but when they came, he began to withdraw and hold himself 
aloof, fearing the party of the circumcision. 13 The rest of the Jews joined him in 
hypocrisy, with the result that even Barnabas was carried away by their 
hypocrisy. 
 
2:11 Having just described how there was some unity between himself and the leaders 

of Jerusalem, Paul now tells the Galatians about an incident that took place when Peter had 
come to visit the Believers in Antioch. We do not know anything else about this visit, other 
than what Paul records. We do not know when Peter visited Antioch, and whether this was 
a touch-and-go visit with Peter in transit to another place, or an intentional visit to Antioch 
with plans to return to Jerusalem. Longenecker notes, “There is much in 2:11-14 that we are 
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