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GALATIANS 1 
COMMENTARY 

________________________________________________________________ 
 

1 Paul, an apostle (not sent from men nor through the agency of man, but through 
Yeshua the Messiah and God the Father, who raised Him from the dead), 2 and all 
the brethren who are with me, To the [assemblies] of Galatia: 
 
1:1 Paul opens his letter to the Galatians laying forth who he is in relationship to what is 

going on in their assemblies. He states that he is Paulos apostolos, “Paul, an apostle.” In 
claiming to be an “emissary” (CJB), Paul is claiming to be one sent on the full authority of 
God with a specific mission and purpose. 

Apostolos primarily means “a messenger, ambassador, envoy” (LS).1 Scholars are in wide 
agreement that the term apostolos is best comparable with the Hebrew term shaliach. A 
shaliach, however, was often one who was just a “deputy, agent” (Jastrow),2 meaning one who 
was commissioned to deliver a message on behalf of someone else (and as Jastrow indicates, 
often the deputy responsible for handing a wife a certificate of divorce). While the job of a 
shaliach did not have the exact same function as Paul states that he has,3 the Jewish view of 
what a shaliach was to do in carrying messages to people was much closer to what Paul 
describes himself as doing. Paul adopts the term apostolos to his being sent out by Yeshua to 
spread the good news of His arrival as the promised Messiah, who brings transforming 
power to people. The related verb form of apostolos, apostellō is used to describe how Yeshua 
“appointed twelve, so that they would be with Him and that He could send [apostellō] them 
out to preach” (Mark 3:14; cf. 6:30; Matthew 10:2). 

Paul is not simply claiming Himself to be a person “sent out,” and especially not sent 
out “by human appointment or human commission” (NEB), as though he were sent only by 
the authorization of the assembly at Antioch (cf. Acts 13:1-2), or even Jerusalem. On the 
contrary, Paul claims to be an apostle dia Iēsou Christou kai Theou patros, “through Yeshua 
the Messiah and God the Father” (CJB). Ben Witherington III validly indicates, “Paul is not a 
mere ‘apostle’ of churches [or assemblies], an agent sent out by a church such as the Antioch 

 
1 H.G. Liddell and R. Scott, An Intermediate Greek-English Lexicon (Oxford: Clarendon Press, 1994), 107. 
2 Marcus Jastrow, Dictionary of the Targumim, Talmud Bavli, Talmud Yerushalmi, and Midrashic Literature 

(New York: Judaica Treasury, 2004), 1583. 
3 Cf. Witherington, 70. 
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church on a mission of a specific nature and limited duration and with humanly derived 
authority, but rather an apostle of Christ with an enduring commission and authority.”4 

Those errantly influencing the Galatians had questioned Paul’s authenticity as an 
apostle, and so much of Galatians 1 is spent with Paul reestablishing who he is to them. 
Samuel J. Mikolaski observes, “He vigorously defends [his apostleship] on historical and 
theological grounds.”5 We will see that Paul reviews his personal testimony as a Jewish non-
Believer, and later as a Jewish Believer having encountered the Living Messiah on the road 
to Damascus. James D.G. Dunn further states, “the abruptness with which Paul [writes] 
here, indicates a degree of agitation and urgency on his part.”6 The Judaizers/Influencers 
have come into the Galatian congregations and have slandered Paul and his reputation, and 
so he feels it incumbent upon himself to remedy the mess that they have caused—most 
significantly as it relates to the gospel message as he originally proclaimed it to the 
Galatians. 

Paul’s main objective in v. 1 is for the Galatians to clearly understand that God Himself 
has approved of his work. Paul stands confident in the Lord of the calling that He has placed 
upon him. Paul feels comfortable via his previous encounters and experience with the 
Galatians (cf. Acts 13:13-14:28), or perhaps is just bold enough, to be straightforward with 
his audience. A mirror reading of the text can easily reveal how Paul’s opponents probably 
claimed that he was not a true apostle, or did not have the proper authority for proclaiming 
the gospel and discipling new, particularly non-Jewish, Believers. 

Paul’s immediate response to such probable claims against him is given as he opens his 
letter. He states that he is “an apostle appointed not by human beings nor through any 
human being” (NJB), and that the Creator Himself is the One who has commissioned him as 
an apostle. This would have been contrary to the likely claims of his opponents, some of 
whom claimed to have been sent from James the Just (2:12). Some commentators have noted 
that Paul’s directness in identifying where the Source of his apostolic approval lies, is 
similar to the commissioning of Amos as a prophet: 

“Then Amos replied to Amaziah, ‘I am not a prophet, nor am I the son of a prophet; for I 
am a herdsman and a grower of sycamore figs. But the LORD took me from following the 
flock and the LORD said to me, “Go prophesy to My people Israel”’” (Amos 7:14-15). 

Another possible parallel is seen in Philo’s comments on the calling of Moses: 
“I, indeed, myself, did neither undertake the charge of caring for and providing for the 

common prosperity of my own accord, nor because I was appointed to the office by any 
human being; but I undertook to govern this people because God manifestly declared his 
will by visible oracles and distinct commandments, and commanded me to rule them; and I, 
after having besought and supplicated him to excuse me, because I had a respect unto the 

 
4 Ibid., 71. 
5 Mikolaski, in NBCR, 1092. 
6 Dunn, Galatians, 25. 



GALATIANS 1 

- 41 - 

greatness of the business, at last, after he had repeated his commandments many times, I 
with fear obeyed” (On the Virtues 63).7 

Paul’s principal intention, however, is not to draw attention to himself via his claim 
that the Almighty has made him an apostle. Paul finishes his remark by affirming that God 
the Father raised Yeshua the Messiah from the dead. Paul affirms the reality of the 
resurrection of Yeshua, the cardinal belief of Messianic faith (Acts 17:18; Romans 1:4; 1 
Corinthians 15:20; 1 Peter 1:3). Belief in the resurrection was also the principal doctrine that 
separated the Pharisees from the Sadducees, the latter of whom denied the resurrection 
(Matthew 22:23; Mark 12:18; Luke 20:27; Acts 23:6, 8). This will be important to remember 
when we consider Paul’s refutations of the Judaizers/Influencers, and whether Paul truly 
did turn away from everything having to do with his Jewish upbringing. 

1:2 Notice that in opening his letter to the Galatians, he includes “all of the brethren 
who are with me” or “all the members of God's family who are with me” (NRSV). Paul is not 
just including these people as though they are extending greetings to the Galatians, but 
these are associates of Paul in Syrian Antioch who agreed with the conclusions that he has 
drawn and summarized in this epistle. Among these associates likely included Barnabas, 
who had ministered with Paul during his First Missionary Journey, which took him to 
Galatia. The Galatians would have presumably known who these people were, either 
through direct association or through Paul talking about these people during his visit to 
them. 

Paul directs his epistle to tais ekklēsiais tēs Galatias, “the assemblies of Galatia” 
(YLT/LITV). The assemblies that Paul refers to are likely those which were growing in 
Pisidian Antioch, Iconium, Lystra, and Derbe—all of the major locations where Paul and 
Barnabas proclaimed the good news in Acts chs. 13-14. Paul, commonly employing Roman 
political designations in his epistles, probably uses “Galatia” to refer to the province of 
Galatia in Southern Asia Minor. 

Note that the assemblies that Paul is writing were not “Christian churches” as many 
would perceive them today.8 It is wise to remember the basic meanings of the Greek term 
ekklēsia, “a casual gathering of people, an assemblage, gathering” or “people with shared 
belief, community, congregation” (BDAG).9 In an ancient secular context, an ekklēsia could 
refer to any manner of things ranging from a group of people, a mob, the Roman Senate, as 
well as a Jewish synagogue. Ekklēsia was largely used in the Greek Septuagint, however, to 
render the Hebrew term qahal.10 Dunn does point out, “’Churches’ might be better translated 
‘assemblies’…the assemblies so designated were continuous with ‘the assembly of Israel’ in 

 
7 Philo Judeaus: The Works of Philo: Complete and Unabridged, trans. C.D. Yonge (Peabody, MA: Hendrickson, 

1993), 646. 
8 Paraphrased by the CJB as “The Messianic communities in Galatia.” 
9 BDAG, 303. 
10 Consult the author’s article “When Did ‘the Church’ Begin?” (appearing in Introduction to Things 

Messianic). 
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the Jewish Scriptures.”11 Paul certainly does not see the new work of God among the nations, 
particularly the Galatians, as somehow being inconsistent with the ancient mission of Israel. 
On the contrary, the gospel going forth and people being reconciled with the God of Israel 
via His Son is the climax of that ancient mission. 
 

 
3 Grace to you and peace from God our Father and the Lord Yeshua the Messiah, 4 
who gave Himself for our sins so that He might rescue us from this present evil 
age, according to the will of our God and Father, 5 to whom be the glory 
forevermore. Amen. 
 
1:3 As he begins the body of his letter, Paul follows a rough rhetorical style consistent 

with First Century letter writing. He does adapt the ancient conventions for his own needs 
as a servant of God, and as one who is addressing some disturbing circumstances. James 
Montgomery Boice notes, “there are a brevity and vigor of expression that immediately 
plunge the reader into the heart of the Epistle and that reflect Paul’s concern.”12 Unlike some 
of Paul’s later letters (Romans, 2 Corinthians, Ephesians, Philippians, Colossians, 1&2 
Thessalonians), however, there are no compliments made to the Galatian assemblies. 

Still, Paul does wish God’s blessings upon the Galatians. “Grace and peace” is a 
combination of traditional First Century Greco-Roman and Jewish greetings. Parallels are 
seen in the High Priest Jonathan’s salutation to the Spartans in 1 Maccabees 12:6, “Jonathan 
the high priest, the senate of the nation, the priests, and the rest of the Jewish people to their 
brethren the Spartans, greeting [chairein].” Likewise Acts 23:26 records, “Claudius Lysias, to 
the most excellent governor Felix, greetings [chairein].” Chairein or “greetings” was a 
standard salutation seen in ancient Greek letters. Paul substitutes this with charis, a similar 
sounding word meaning “grace.” 

Paul’s reference to “grace” is undoubtedly an indication that God has bestowed His 
benevolent favor upon the Galatians, the result of grace being eirēnē or “peace.” But Paul 
certainly has more in mind than just the Greek secular definition of eirēnē, an absence of 
war. On the contrary, eirēnē here is influenced by the deeper Hebrew meaning of shalom, 
“completeness, soundness, welfare, peace” (BDB)13—a total harmony that is to exist between 
God and human beings. The demonstration of God’s grace via the atoning work of His Son is 
to bring Believers into shalom with Him. This shalom or peace was something that was being 
disrupted by the Influencers disturbing the Galatians, and making entry into God’s 
community required by something more than faith in the Messiah. 

 
11 Dunn, Galatians, 30. 
12 Boice, in EXP, 10:424. 
13 Francis Brown, S.R. Driver, and Charles A. Briggs, Hebrew and English Lexicon of the Old Testament 

(Oxford: Clarendon Press, 1979), 1022. 
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Readers also get a glimpse into the relationship of the Father and Son in v. 3, as Paul 
writes that grace and peace come “from God our Father and the Lord Yeshua the Messiah.” 
The Greek apo Theou patros hēmōn kai Kuriou Iēsou Christou has both the grace and peace 
coming from the same Source, with both Theou and Kuriou Iēsou Christou appearing in the 
genitive case (indicating posession). F.F. Bruce remarks, “God and Christ are completely at 
one in the bestowal of salvation.”14 Both the Father and Son are linked together, as “God” is 
typically used in the Pauline Epistles to refer to the Father,15 and “Lord” is used to refer to 
the Son.16 Tim Hegg rightly concludes, “Paul here focuses upon the divine nature of 
Yeshua—His eternality, and thus His authorial equality with the Father.”17 Notably, Paul’s 
usage of “Lord” is not by accident, as the Greek Kurios was used in the Septuagint to render 
the Divine Name YHWH. In referring to Yeshua as Kurios, He was identifying Him as the 
Supreme LORD. 

1:4 It is the resurrection of Yeshua following His sacrifice for humanity, which Paul 
gives (v. 1) as the Father’s Divine stamp of the Messiah’s authority—and specifically the 
Messiah’s authority to commission Paul as an apostle. The purpose of why the Messiah came 
is now stated in v. 4: “who gave himself for our sins to rescue us out of the present wicked 
age as our God and Father willed” (REB). The grace of God demonstrated through the 
atoning work of His Son is to bring people redemption from sin and its power, and 
ultimately eternal punishment. Unfortunately, some examiners, such as Boice, conclude 
that this means, “To choose law, as the Galatians were doing, is to fall from grace.”18 

To act as though Paul is setting God’s grace and God’s Torah against one another is an 
artificial idea that would have been inconsistent with his Jewish worldview as based in the 
Tanach. Psalm 119:165 indicates, “Those who love Your law have great peace, and nothing 
causes them to stumble.” God desires His people to have shalom, but true peace and 
harmony with our Creator can only fully come when they obey Him. While God is eager to 
shower His grace upon His people, when they disobey Him they cannot have total peace 
with Him and act as though they do. Certainly, while God does not expect complete 
perfection from His human creations all in a single instance—a heart which desires to not 
obey Him will not merit His shalom. On the contrary, a heart which is being consistently 
transformed by His grace through the indwelling of the Holy Spirit should desire to obey 
Him. Unfortunately in Galatia, there were many young and naïve Believers who were being 

 
14 Bruce, Galatians, 74. 
15 Cf. D. Guthrie and R.P. Martin, “God: God as Father (2.2),” in Dictionary of Paul and His Letters, p 357. 
As is noted in this article: “In the opening salutation in all the letters under Paul’s name God is described as 

Father. It forms a basic assumption behind all that the apostle writes in these letters.” 
16 Cf. L.W. Hurtado, “Lord: Appellation Formulas (3.3),” in Ibid., p 566. 
As noted in this article: “[T]he single most frequently found use of kyrios [or “Lord”] in Paul (about 100 

times in the letters we are considering here) is as the designation of Jesus without any other title, simply ‘the 
Lord.’” 

17 Hegg, Galatians, 16. 
18 Boice, in EXP, 10:426. 



GALATIANS FOR THE PRACTICAL MESSIANIC 

- 44 - 

led off course by those who tried to act as though they were the Holy Spirit, misusing God’s 
Torah. 

It is far more common for Paul to deliver a doxology at the end of his letters, but he 
places one at the beginning of the Epistle to the Galatians to make a very important 
statement: Paul wishes to place the work of Yeshua and the glory of God at the 
forefront of his message. The thrust of the gospel message is that transformation can 
occur via the crucifixion and resurrection of Yeshua. In telling them that Yeshua the 
Messiah came “to deliver us from the present evil age” (RSV), the most clearly implied idea 
is that He came to deliver people from their sins. Paul will later write Titus that Yeshua “gave 
Himself for us to redeem us from every lawless deed, and to purify for Himself a people for 
His own possession, zealous for good deeds” (Titus 2:14). Notably, Paul does not just tell 
Titus that Yeshua came to redeem people from evil, but specifically “to redeem us from all 
lawlessness” (ESV). 

The present age, because of the curse that has still not been lifted from the Earth (cf. 
Revelation 21:3-5), is absolutely dominated from wickedness. Yeshua the Messiah has come, 
however, to deliver His followers from the grasp of this wickedness. Paul employs the verb 
exaireō, meaning “to deliver someone from peril or confining circumstance, set free, 
deliver, rescue” (BDAG).19 It frequently renders the Hebrew verb natzal, used of God’s 
deliverance of the Ancient Israelites, such as in Exodus 3:8: “I have come down to deliver 
[natzal] them from the power of the Egyptians, and to bring them up from that land to a 
good and spacious land, to a land flowing with milk and honey.” In a similar and dynamic 
way, the work of Yeshua the Messiah is to enact an exodus within individuals who confess 
of their sins and receive Him into their lives—crossing over from experiencing the power of 
the present age with that of the age to come, where God’s righteousness reigns in the hearts 
of His people. 

Paul’s remarks in v. 4 were common to the Pharisaical Judaism of the First Century, as 
many separated the current time, ha’olam ha’zeh, to the ha’olam ha’ba,20 an idea reflected in 
4 Esdras 7:50, “For this reason the Most High has made not one world but two.” The “present 
evil age,” or what Paul refers to as tou aiōnos tou enestōtos ponērou, is what Yeshua came to 
deliver the redeemed from, as He Himself spoke of “this age [and]…the age to come” 
(Matthew 12:32). Hans Dieter Betz does remark, though, “The conjunction [hopōs] (‘in order 
that’) refers to the present reality of salvation. It does not say that the coming aeon has 
already begun.”21 Paul most likely has some kind of realized eschatology in mind, for the life 
of Believers, even though Creation as a whole has yet to experience the complete 
redemption of the age to come. The essential reality of the age to come is to surely be manifested 
in the lives of the redeemed, even with more still to take place in redemptive history. Quite 

 
19 BDAG, 344. 
20 Cf. Keener, 520; Longenecker, 8. 
21 Betz, 42. 



GALATIANS 1 

- 45 - 

notably, though, is how entry into the future Messianic Age is determined by one’s 
continuance of trusting in Yeshua. 

It is important that Paul candidly states “Jesus gave his life for our sins…in order to 
rescue us from this evil world in which we live” (NLT). Believers being rescued from sin is 
something that is supposed to be effected by the work of Yeshua, not something that occurs via 
any human action. In too many cases throughout religious history, both before and after 
Paul’s composition of Galatians, many people have thought that their human action in 
association with God’s Law is what will rescue them from evil and bring them redemption. 
Christian commentators such as Donald K. Campbell are right to ask the question, “Was Paul 
hinting that the Old Testament Law, so strongly promoted by the Galatian legalizers, would 
be impotent to accomplish such great things?”22 Remember that it was not the Torah that 
delivered Ancient Israel from Egyptian bondage; it was God who delivered Ancient Israel 
from Egyptian bondage. 

The problem is not with asking the question whether or not the Torah by itself can 
deliver people from sin—the answer of which is clearly “No.” The problem is the conclusion 
that many people will draw, in thinking that the Torah has no part to play in the godly 
behavior of a born again Believer. While the Torah defines evil—and indeed humankind’s 
violation of God’s statutes has widely enacted “the present evil age”—has Yeshua delivered 
people from sin so that they would continue to violate those things that caused them to be 
engulfed by evil in the first place? Surely not. 

King David’s words speak volumes to the situations that we commonly face when 
dealing with people who want deliverance from sin, but cannot mature to the point where 
obedience to the Lord becomes second nature: “I hate those who are double-minded, but I 
love Your law” (Psalm 119:113). The Hebrew here employs the plural noun sei’aphim for 
“plotters of evil” (ATS) or “men of divided heart” (NJPS), as sei’eiph means “divided, half 
hearted” (BDB).23 The Greek LXX offers a unique rendering for seaphim by using the 
adjective paranomous, “contrary to law, unlawful” (LS).24 Those who might be described as 
“para-law” do not quite know what to do with God’s Torah. While they know it has 
important principles to follow, in the end they are more content to discard it than take its 
code of conduct seriously. Very sadly, this describes the state of much of today’s 
Christianity. But our goal is to love God’s Law because it shows us the best way we are to 
live—the way contrary to that of “the present evil age.” 

Bruce makes the pertinent statement, “Those who accept the gospel are thereby 
delivered from the godless Zeitgeist.”25 Being delivered from the spirit of the times where 
disobedience to God is more en vogue than obedience to God is a key theme of Scripture. As 

 
22 Donald K. Campbell, “Galatians,” in John F. Walvoord and Roy B. Zuck, eds., The Bible Knowledge 

Commentary: New Testament (Wheaton, IL: Victor Books, 1983), 590. 
23 BDB, 704. 
24 LS, 600. 
25 Bruce, Galatians, 76. 
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Moses originally said it in the wilderness, “Not one of these men, this evil generation, shall 
see the good land which I swore to give your fathers” (Deuteronomy 1:35), and consequently 
subsequent generations which have not diligently obeyed the Lord have been referred to as 
evil. The Apostle Peter admonished those at Shavuot/Pentecost: “Be saved from this perverse 
generation!” (Acts 2:40). Being saved from the wickedness of the world—while an act 
clearly performed by God via the atoning work of His Son—is not being removed from 
obedience to His commandments. On the contrary, obedience to the Lord is to be a clear sign 
that one is experiencing the reality of the goodness of the world to come—before it fully 
arrives. 

Bruce concurs with this conclusion, stating, “believers’ deliverance from ‘the present 
evil age’ is an accordance with God’s will but...such deliverance enables them to live in 
conformity with God’s will.”26 It is clearly not enough to just be delivered from the evil 
world system surrounding God’s people, as they must live differently. So what is the will of 
God to which Paul speaks in v. 4? Could it be what God Himself asks of His people in 
Deuteronomy 5:29? “Oh that they had such a heart in them, that they would fear Me and 
keep all My commandments always, that it may be well with them and with their sons 
forever!”? God’s desire is to see His people prosper and be blessed because they obey Him. 
This is an obedience that comes from a heart which is oriented toward Him and turned away 
from the norms of fallen society. But this obedience does not redeem a person. Paul later 
clarifies in Romans 3:19-21 the proper role of the Torah in relation to fallen society: 

“But we know that whatever the Law says, it speaks to those within the Law, so that 
every mouth may be stopped, and all the world be under judgment to God....[F]or through 
Law is full knowledge of sin” (LITV). 

The Torah has a direct message “so that every mouth may be silenced and the whole 
world held accountable to God” (NIV). The Torah defines God’s standard of sin and 
inappropriate behavior, something which pas ho kosmos or “all the world” has violated to one 
degree or another. Yet it is not the Torah which is to deliver human beings from the 
penalties of sin, as deliverance from “the present evil age” (v. 4) comes via the atonement of 
Yeshua and receiving His salvation. At the same time, while the righteousness brought to 
the redeemed via Yeshua’s salvation does not come from the Torah, “the Torah and the 
Prophets give their witness to it” (Romans 3:21, CJB). Being transformed by the Lord, the 
New Covenant can be enacted within the lives of the redeemed, whereby they have His Law 
written on their hearts (Jeremiah 31:31-34; Hebrews 8:8-12) so they can obey Him out of love 
for Him. 

Obeying God because one has been transformed by Him, should be the motivation for 
wanting to follow the Torah. Joshua admonished Ancient Israel, “Take good care to observe 
the commandment and the law which Moses the servant of the LORD commanded you, to 
love the LORD your God, and to walk in all his ways, and to keep his commandments, and to 

 
26 Ibid. 
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cleave to him, and to serve him with all your heart and with all your soul” (Joshua 22:5), 
indicating that the love of God is what is to inspire obedience. Love for God was not the 
motivation of those agitating the Galatians, nor is it the attitude of various Messianics today. 
But emulating Yeshua the Messiah, and His obedience to His Father’s commands, is not just 
about minute details of keeping the Sabbath or the appointed times—it is most importantly 
about love (cf. Matthew 22:36-40; Mark 12:28-34; Luke 10:25-28). Hegg makes some 
important points worth repeating: 

 
“Yeshua is the promised Messiah, the one foreseen by the prophets and awaited by 

Israel throughout her history. As such, Paul brings the focus upon Him, and asks the 
Galatians, in the midst of their strife, to remember the centrality of Yeshua as Lord and 
Savior. 

“Perhaps it goes without saying (though I think we should say it nonetheless) that 
this must constantly be our focus as well. If we [lose] sight of the centrality of Yeshua 
in our attempts to live out a Torah life of faith, we have lost our footing indeed! He is 
the One in Whom our lives are formed, and it is only by His grace—by His work of 
sacrifice—that we are rescued from this present evil age, and assured a place in the 
world to come.”27 

 
Making sure that today’s Messianics never take their focus off Yeshua the Messiah, 

while diligently following the Torah, is a vigilant job that every pastor, teacher, and rabbi in 
our movement need to take very seriously. If we do not take this job seriously, then we may 
see some of the problems Paul addresses in Galatians grow in our midst—rather than be 
stopped dead in their tracks. 

1:5 It is worthwhile to note that some examiners are of the opinion that vs. 4-5, “[He] 
gave Himself for our sins so that He might rescue us from this present evil age, according to 
the will of our God and Father, to whom be the glory forevermore. Amen,” may have been an 
early hymn or praise used by the early Messianic communities. This kind of liturgy is 
clearly influenced by Second Temple worship. 
 

 
6 I am amazed that you are so quickly deserting Him who called you by the grace 
of Messiah, for a different gospel; 7 which is really not another; only there are 
some who are disturbing you and want to distort the gospel of Messiah. 
 
1:6 Paul begins the body of his letter to the Galatians with the words Thaumazō hoti, “I 

am amazed” or “I am astonished” (RSV). Normally, to be amazed or astonished in the 
Apostolic Scriptures is to be the appropriate response of people to miraculous acts of God.28 

 
27 Hegg, Galatians, 19. 
28 Cf. Matthew 8:27; 9:33; 15:31; 21:20; Mark 5:20; Luke 8:25; 9:43; 11:14; John 6:21; Acts 2:7; 3:12. 
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Unlike what was witnessed during Yeshua’s ministry, however, miracles were not common 
in Paul’s ministry as much as teaching and exhortation. 

In saying that he is astonished about the Galatians deserting the work of God in their 
lives via Yeshua, Paul is not really saying that he is astonished, as much as he is extremely 
agitated or irritated. Richard N. Longenecker describes that “1:6-4:11 may appropriately be 
categorized as to its rhetorical genre as a type of forensic rhetoric. Indeed, Paul seems to 
have used the basic features of Greco-Roman forensic rhetoric for his own purposes, filling 
out those structures with his own content.”29 Paul is not really “amazed” or “wondered” at 
the Galatians, as much as he is just “shocked” (NLT).30 

What Paul is disturbed with is how the Galatians have “so quickly” been performing 
this negative action. He employs the adverb tacheōs, which “in a remonstrative sense” 
indicates “too quickly, too easily, hastily” (BDAG).31 Paul was writing new Believers who 
were being quickly or hastily disturbed from the proper course of faith—a course that they 
had not tread long enough. But did the Galatians totally leave the path of faith, or were they 
only in the process of being apostate? Maxie D. Dunnam takes the view, “Little time had 
passed, but here they were, back where they had been, as slaves of a lifeless system that 
could only end in despair, for no one can keep the law perfectly, and no one can save 
himself. Paul was amazed.”32 

Being relatively new and naïve in matters of spirituality, it would not have been 
difficult for outsiders to have entered in and made claims about the Torah, that the Torah 
does not even claim for itself. Moses admonished Ancient Israel, “you shall observe to do 
just as the LORD your God has commanded you; you shall not turn aside to the right or to the 
left” (Deuteronomy 5:32; cf. 28:14). The Torah’s instruction was to detail God’s standard of 
right and wrong—His standard of holiness—not show us that by keeping it people could 
gain favor or “salvation” with Him (even though with obedience comes blessing). 

Many Christian teachers today, unfortunately, miss the importance of the proper role 
of God’s Law in a Believer’s life, thinking that Ancient Judaism exclusively held to the idea 
that keeping commandments would bring one right standing before Him. Perhaps many 
have been confused because of lack of knowing about Ancient Judaism, which largely held 
that Israel was to follow God’s Torah in response to His loving selection of Israel as His 
people.33 In a similar vein, we must adopt the same view for our circumstances today 
as Messianic Believers. We are to obey the Lord out of gratitude of what He has done for 

 
29 Longenecker, 12. 
30 Cf. Betz, pp 46-47. 
31 BDAG, 992. 
32 Dunnam, 21. 
33 Likewise as Hegg, Galatians, 25 points out, “Clearly the Judaisms of the day included the gracious acts of 

God as a central pillar of their theologies. One need only consider the barachot (blessings) which were being 
formulated in 1st Century Judaisms to see the emphasis upon God’s compassion, mercy, and long-suffering.” 
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us, and the Torah’s standard was certainly upheld by the Messiah (Matthew 5:17-19). We 
must not appear to be “trading” faith in Yeshua for some kind of Torah observance. 

While I will not argue that every single one of the Influencers or Judaizers thought that 
human action via the Torah could bring some kind of redemption—and this was never the 
stated purpose of God’s giving Israel the Law, anyway—the message of the 
Judaizers/Influencers did not place Yeshua the Messiah and His atoning work as the central 
focus. For the Galatians still young in their faith, or without assurance for their salvation, 
the Judaizers’ teachings “made sense” and brought some false assurance. We certainly see 
some similar instances in today’s Messianic community, where an emphasis on Torah 
observance can circumvent the saving power of Yeshua and Him being the primary focus in 
one’s life. 

Making membership among God’s people a work of flesh versus a work of faith was 
considered by Paul to be “turning renegade” (Amplified Bible) against the accomplishment 
of His grace. Many of the Galatians were turning away from the Lord. Was there a spiritual 
or psychological void inside of them causing this to take place? Was it that many had 
possibly not been regenerated, or were simply too young in their faith? 

The verb metatithēmi, employed for “deserting,” is used in Hosea 5:10 in the Greek 
Septuagint, in a place that weighs heavily in Paul’s argument: “The princes of Judah have 
become as those that removed [metatithēmi] the landmarks: I will pour out upon them My 
fury as water” (Apostle’s Bible), as they changed the borders of their people. A possible 
analogy could be that the Judaizers/Influencers, in emphasizing circumcision as the 
primary means to be counted among God’s people, have gone outside of God’s bounds, 
which prioritize faith—especially given the example of Abraham whom He made a 
covenant with while uncircumcised (Romans 4:9-12). Paul would argue that one’s belief and 
trust in the God of Israel is much more important than whether or not one has undergone 
circumcision, which the Judaizers/Influencers he counters clearly did not believe. 

It might also be thought that there is a connection between Paul’s usage of tacheōs or 
“quickly,” and various passages in the LXX with Israel apostatizing from the Lord: 

 
“[T]hey have quickly [tachu] gone out of the way which you have commanded; they 
have made for themselves a calf, and worshipped it, and sacrificed to it” (Exodus 32:8, 
Apostle’s Bible). 
 
“[F]or they went whoring after other gods, and worshipped them; and they turned 
quickly [tachu] out of the way in which their fathers walked to hearken to the words of 
the Lord; they did not do so” (Judges 2:17, Apostle’s Bible). 
 
Certainly, if one does not rely on God’s grace for salvation, then falling back for one’s 

redemption to be accomplished via human action is a dangerous position in which to be. 
Even though the Galatians were not falling into full-fledged idolatry, the consequences of 
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them turning their focus away from Yeshua would be the same as Ancient Israel disobeying 
the Lord during the Exodus or the period of the Judges. 

As Paul tells the Galatians, “you are so quickly deserting Him who called you by the 
grace of Messiah, for a different gospel.” The “gospel” or “good news” (Grk. euangelion) that 
Paul is referring to is what Yeshua the Messiah has performed for humanity via His 
sacrifice, resurrection, and ascension—and the resultant salvation available in Him for 
those who desire it. Bruce comments, “The background of the substantive [euangelion] and 
its related verb [euangelizomai], as used in the NT, must be sought here and there in Is. 40-
66. The good news of Zion’s liberation and restoration, celebrated in Is. 40:9.”34 As Isaiah 
40:9 promises, 

“Get yourself up on a high mountain, O Zion, bearer of good news, lift up your voice 
mightily, O Jerusalem, bearer of good news; lift it up, do not fear. Say to the cities of Judah, 
‘Here is your God!’” 

The Hebrew participle m’basaret means “Proclaiming tidings” (YLT), rendered in the 
Greek LXX as the participle ho euangelizomenos. Could we conclude that those who were 
disturbing the Galatians were not only disturbing the Galatians’ personal faith—but were 
also thwarting God’s plan for restoring Israel? In turn, their actions would be deterring 
God’s plan of deliverance for the entire world through the spread of the good news, 
something promised to Abraham (Genesis 22:18; cf. Galatians 3:8). Paul recognized that 
faith in the Messiah, sacrificed for the sins of humanity, was more important than anything 
else—and wanted this to be made perfectly clear to the Galatians. 

In Philippians 3:9, Paul recognized that he must have “a righteousness of my own [not] 
derived from the Law, but that which is through faith in Messiah [or, the faithfulness of 
Messiah]35, the righteousness which comes from God on the basis of faith.” While many will 
just stop there, as the Source of Paul’s righteousness is clearly Yeshua the Messiah—Paul 
does not say that the Torah is not involved in living a holy life. Those who live spiritually are 
to follow the standard of God’s Torah (Romans 8:4), especially via the Messiah’s example 
(6:2). The Torah by itself, however, does not enact God’s grace, because only God can enact 
God’s grace. The Torah does show people the need for a Redeemer, because of their inability 
to fully keep it as limited mortals (3:23-24), and how the Lord wants His people to conduct 
themselves as they testify to the world of His goodness (Deuteronomy 4:5-9). 

1:7 What the Judaizers or Influencers have done to the Galatians is introduce them to “a 
different gospel” (REB). Paul remarks, “not that there is another gospel, but there are some 
who trouble you and want to pervert the gospel of Christ” (RSV). The actions being 
performed are summarized by the verb tarassō, “to trouble the mind, confound, agitate, 
disturb, disquiet” (LS).36 The NIV renders v. 7 with “some people are throwing you into 
confusion,” indicating that they were taking the attention of the Galatians off of Yeshua and 

 
34 Bruce, Galatians, 81. 
35 Grk. dia pisteōs Christou. 
36 LS, 792. 
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onto something else. What that distortion was, though, has created several distinct opinions 
among theologians: 

1. The errors of the Judaizers/Influencers are commonly viewed to be faith in 
Yeshua plus the necessity of observing the Mosaic Law, specifically ritual 
elements such as the Sabbath, appointed times, and kosher eating. Paul 
was apparently very concerned that the Galatians would feel mandated to 
do these things. This view is the most common in today’s evangelical 
Christianity and its engagement with Galatians. 

2. The errors of the Judaizers/Influencers were caused by misguided human 
legalism in their approach to God’s Torah. Messianic Jewish theologian 
David H. Stern holds to the view, “Legalism I define as the false principle 
that God grants acceptance to people, considers them righteous and worthy 
of being in his presence, on the ground of their obedience to a set of rules, 
apart from putting their trust in God, relying on him, loving him, and 
accepting his love for them.”37 Variant forms of this view are commonly 
found among today’s Messianic community. 

3. The principal error of the Judaizers/Influencers was the forced 
introduction of ritualistic proselytic conversion to Judaism (cf. 2:7) on the 
Galatians, along with any other aberrant ideas or legalistic motivations that 
may have followed. In this schema, faith in Yeshua alone was not sufficient 
for inclusion among God’s people. It was Paul’s emphasis on faith for 
covenant inclusion that discredited his apostleship in their eyes. This is a 
growing viewpoint that is being seen, in part, among advocates of the New 
Perspective of Paul, but also sectors of the emerging Messianic movement. 
This is the type of confusion that we will conclude that the 
Judaizers/Influencers primarily introduced into the assemblies of 
Galatia. 

The key to rightly interpreting Galatians, from a Messianic perspective, is that the 
issues Paul addresses, in his letter, had yet to be examined by the Acts 15 Jerusalem Council. 
There had yet to be a consensus opinion in the wider Body of Messiah about what to do with 
the multitudes of non-Jewish Believers entering in. The Judaizers were prepared to address 
the issue directly with the imperative that they be circumcised and become proselytes, then 
observing the Torah, and then able to recognize Yeshua as Messiah. Paul embraced a more 
pragmatic approach as faith in Israel’s Messiah would be the gateway for entry, and then a 
close discipleship in the truths of God’s Word would surely follow. 

The good news of salvation is exactly the same for both the circumcised and 
uncircumcised, as Paul recognized the need to identify with all people in whatever 

 
37 David H. Stern, Jewish New Testament Commentary (Clarksville, MD: Jewish New Testament Publications, 

1995), 521. 
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condition they may be (1 Corinthians 9:20-23). The gospel message as Paul proclaimed it can 
be summarized by 1 Corinthians 15:1-5: 

“Now I make known to you, brethren, the gospel which I preached to you, which also 
you received, in which also you stand, by which also you are saved, if you hold fast the word 
which I preached to you, unless you believed in vain. For I delivered to you as of first 
importance what I also received, that Messiah died for our sins according to the Scriptures, 
and that He was buried, and that He was raised on the third day according to the Scriptures, 
and that He appeared to Cephas, then to the twelve.” 

The reason that the message which the Judaizers/Influencers brought was not the 
gospel was because it lacked the element of Divine grace. Rather than reconciliation being 
brought to individuals who have faith in the One who died, was buried, and was resurrected 
for them—reconciliation was believed to be accomplished via a physical act. These people 
made salvation an issue of ethnicity, blurring its simplicity. Yet, the message of God’s 
blessing the world by Abraham’s seed, “In your seed all the nations of the earth shall be 
blessed” (Genesis 22:18), was clearly something attested by the Tanach, first and foremost 
present in God’s people being a blessing to others and not keeping others away from His 
goodness. Were these agitators themselves likewise so young in their “belief” in Yeshua that 
they were not able to see the “big picture” of the Scriptures? 

We know that many of the Galatians were entertaining human means, rather than 
Divine means, as an entryway for reconciliation with God. This was extremely severe and 
would have rightly been considered a perversion of the message of the gospel by Paul. This 
is why some have thought that Paul was comparing the message of the Influencers to that of 
false prophets as seen in Jeremiah 23:16: 

“Thus says the LORD of hosts, ‘Do not listen to the words of the prophets who are 
prophesying to you. They are leading you into futility; they speak a vision of their own 
imagination, not from the mouth of the LORD.” 

Certainly, if the message that the Judaizers/Influencers introduced was not concurrent 
with God’s promise to Abraham, then they would indeed have been “fill[ing] you with false 
hopes” (NIV). The false hope would have been relying on circumcision as a means to ensure 
a covenant relationship with God—not faith in the Messiah in whom eternal redemption is 
found. Of course, if Paul is comparing the Judaizers/Influencers to false prophets, then it is 
notable that the penalty for false prophets in the Torah is most severe: 

“But the prophet who speaks a word presumptuously in My name which I have not 
commanded him to speak, or which he speaks in the name of other gods, that prophet shall 
die” (Deuteronomy 18:20). 

While many of us consider prophets to only be those who speak of the future to come, 
the Biblical role of a prophet is much more. The Prophets of the Tanach were to call the 
people back to God in repentance of their sins, so that they might be reconciled to Him and 
return to diligent obedience. What was the mission of the Judaizers? Were they trying to call 
all people back to the One True God, repent of their sins, and be transformed by His Spirit 
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and practice diligent obedience? Or were they forcing an agenda on others which violated 
and de-prioritized that mission? 

The clarity of the Acts 15 Jerusalem Council on what to do with the new, non-Jewish 
Believers would not come until after Galatians was written. Acts 15:24 specifies that those 
who believed in proselyte conversion for the non-Jewish Believers “went out from us 
without our authorization and disturbed you, troubling your minds by what they said” 
(NIV), claiming authorization from the Jerusalem leaders. But this must be coupled with the 
fact that when the requirements for initial non-Jewish entry into the faith community are 
stated (Acts 15:19-20), they are summarized with the remark, “For Moses from ancient 
generations has in every city those who preach him, since he is read in the synagogues 
every Sabbath” (Acts 15:21). The four prohibitions of the Apostolic decree were surely 
rooted within Moses’ Teaching, and when followed by the new, non-Jewish Believers—they 
would then be cut off from their old social and religious spheres in paganism, and attached 
to a Jewish community where the Torah was being declared every week. 
 

 
8 But even if we, or an angel from heaven, should preach to you a gospel contrary 
to what we have preached to you, he is to be accursed! 9 As we have said before, so 
I say again now, if any man is preaching to you a gospel contrary to what you 
received, he is to be accursed! 
 
1:8-9 Paul wastes no time to issue some severe admonitions to the Galatians, telling 

them “But even if we or an angel from heaven should preach a gospel other than the one we 
preached to you, let him be eternally condemned!” (v. 8, NIV). The only true good news is 
the message that Paul originally proclaimed to the Galatians during his First Missionary 
Journey (Acts 13-14). Paul and Barnabas declared in Pisidian Antioch, “we preach to you the 
good news of the promise made to the fathers” (Acts 13:32). The message was not that by the 
nations receiving circumcision they could be a part of God’s people—but rather that they 
could be a part of His covenant community by trusting in the Messiah who was sacrificed 
for human transgressions. 

The Galatians have not been that discerning in considering who they should and 
should not listen to for instruction. Even though Acts 14:23 indicates that elders had been 
appointed in the Galatian assemblies by Paul and Barnabas, somehow this did not stop the 
people from still allowing outsiders to influence them. Perhaps if these elders, or anyone 
else, did not hear what Paul was telling them, Paul repeats his words. In v. 9 he once again 
admonishes the Galatians, “I now repeat what I have said before: if anyone preaches a gospel 
at variance with the gospel which you received, let him be outcast!” (NEB). 

In v. 9 Paul employs the present verb euangelizetai, “preaching,” indicating that the 
problems among the Galatians were occurring as he wrote them—not that they were over 
after a singular wave of false teaching hit. A few commentators have thought that those 
errantly influencing the Galatians were actually Jewish non-Believers just seeking converts 
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