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Jewish members of humanity has now been rendered obsolete in the cross. This would have 
especially concerned ton nomon tōn entolōn en dogmasin, or “the religious Law of 
commandments in dogmas” that placed inappropriate barriers between Israel and the 
nations that were contrary to the imperatives seen in God’s Torah (discussed previously). 

Yeshua the Messiah is the answer to those led by sin, much of which clearly comes by 
being “excluded from the commonwealth of Israel…having no hope and without God in the 
world” (v. 12). But, much sin can also come from those who think they are keeping the 
Torah, yet are unable to see the Torah’s missional thrust. This is one of the biggest 
problems the Messianic movement has today. While we may hear about things such as a 
restoration of Torah or the Hebraic Roots of the faith to God’s people, we do not hear a great 
deal about the mission that the Lord originally gave to Israel. Israel is supposed to be His 
vehicle by which the whole world can come to redemption. 

The questions that vs. 14-16 ask of Christian interpreters and Bible readers are also 
substantial. Should they be reconciled to positive statements about the Torah seen 
throughout the Apostolic Scriptures? What about the prophecies of all nations coming to 
Zion to hear the Word of the Lord (Isaiah 2:2-4; Micah 4:1-4), specifically the Torah? And 
once again (and surely not the last time), has the Christian Church of the Twenty-First 
Century somehow benefited from its widescale dismissal of the Torah? Could it not be that 
the “law” Paul is speaking of in v. 15 is not actually the Torah of Moses or the Pentateuch, 
but actually something man-made? It will be interesting to see what lies in store for the 
Christian world as the Messianic movement grows, experiences theological refinement and 
progress, and poignant questions are asked by new Messianic teachers and leaders with a 
grasp for what has gone on in the academic conversation. 
 

 
17 AND HE CAME AND PREACHED PEACE TO YOU WHO WERE FAR AWAY, AND PEACE TO THOSE 
WHO WERE NEAR [Isaiah 57:19; 52:7; Zechariah 9:10]; 18 for through Him we both have 
our access in one Spirit to the Father. 
 
2:17 Having just described the “one new humanity” (v. 15) that Yeshua the Messiah has 

created via His atoning work, and how the Lord’s intention is to unite both Jew and non-Jew 
in Him, Paul interjects a number of Tanach passages that describe the proclamation of good 
news and peace, both for the native of Israel and the world at large. 

The thrust of Isaiah 57:19 is clear: “‘Creating the praise of the lips. Peace, peace to him 
who is far and to him who is near,’ says the LORD, ‘and I will heal him.’” Paul desires his 
audience to understand that via the good news, God has proclaimed peace to those who were 
near to Him and those who were far away from Him. This much is certain. But why Paul 
would quote from Isaiah 57, appearing in a series of prophecies from Isaiah chs. 49-57 that 
specifically relate to the restoration of Israel via the Servant Messiah, is uncertain to some 
interpreters. John A. Martin indicates, “These nine chapters…deal primarily with the 
Servant-Messiah fulfilling His ministry of restoring the covenant people to the land just 



EPHESIANS 2 

- 115 - 

before the Millennium will begin.”169 So just with this in mind, asserting that Ephesians 2 
has any kind of new “Church” entity in mind, runs contrary to the texts Paul alludes to, 
either directly or indirectly. He envisions all of those, both from His own Jewish people and 
the nations at large—who acknowledge Yeshua the Messiah—to be a part of such a Kingdom 
to be restored. 

A critical part of this litany of Isaianic passages is not just the promise for Isaiah’s own 
Jewish people to be restored,170 but rather that God’s salvation will extend to the whole 
world: “The LORD has bared His holy arm in the sight of all the nations, that all the ends of 
the earth may see the salvation of our God” (Isaiah 52:10). This would certainly concur with 
the promised restoration seen later in Isaiah 57:19, one that specifically includes being 
redeemed from the worship of Molech (Isaiah 57:9; cf. Leviticus 18:21; 2 Kings 23:10), a 
heinous sin that was committed by Ancient Israel, and which was a cause of the punishment 
and dispersion issued by God upon the Northern and Southern Kingdoms. And undeniably, 
the ancient Greek and Roman Believers had similar sins which only Yeshua could redeem 
them from. 

Clearly, while those who are “far away” and those who are “near” are used by Paul to 
refer to those who knew the God of Israel—his own Jewish people—and the nations who did 
not know Him, more may be in view when we contemplate the fuller significance of Isaiah 
57:19. Geoffrey W. Grogan points out, “Isaiah’s language here may reflect that of Hosea, his 
older contemporary in the northern kingdom.”171 When we weigh some passages from Hosea 
and how they are paralleled in Isaiah, might we see some of the secondary and tertiary 
thoughts in Paul’s mind? 

 
“Come, let us return to the LORD. For He has torn us, but He will heal us; He has 
wounded us, but He will bandage us. He will revive us after two days; He will raise us 
up on the third day, that we may live before Him” (Hosea 6:1-2). 
 
“Yet it is I who taught Ephraim to walk, I took them in My arms; but they did not know 
that I healed them” (Hosea 11:3). 
 
“Take words with you and return to the LORD. Say to Him, ‘Take away all iniquity and 
receive us graciously, that we may present the fruit of our lips’…I will heal their 
apostasy, I will love them freely, for My anger has turned away from them” (Hosea 14:2, 
4). 
 

 
169 John A. Martin, “Isaiah,” in John F. Walvoord and Roy B. Zuck, The Bible Knowledge Commentary: Old 

Testament (Wheaton, IL: Victor Books, 1985), 1103. 
170 Please note that I do accept unified authorship of the Book of Isaiah, rather than the text being divided 

among Isaiah, and a so-called Deutero-Isaiah and Tritio-Isaiah. Consult the author’s entry for the Book of Isaiah 
in A Survey of the Tanach for the Practical Messianic. 

171 Geoffrey W. Grogan, “Isaiah,” in EXP, 6:320. 
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Hosea 6:1-2 is an explicit reference to how the salvation of Israel is to be enacted, and 
how it obviously affects much more than just Israel. The answer of “He will revive us after 
two days; He will raise us up on the third day, that we may live before Him” is given 
regarding how Ephraim and Judah (Hosea 6:4) are to be restored before the Lord. Hosea is 
clear to say, “like Adam they have transgressed the covenant; there they have dealt 
treacherously against Me” (Hosea 6:7), indicating that Israel stands before God as a 
representative of all humanity. Contrary to popular opinion, the issue in Hosea 6 is not 
really some long term future end-time scenario; it is rather how Israel can be restored to 
faithful covenant status before God no different than how Adam and Eve ate the forbidden 
fruit, whose descendants (humanity at large) also must be restored. 

The answer to Israel’s deliverance is found in two days, and a third day. Many 
historical interpreters have rightly seen that this depicts the need for Israel to be identified 
with the Messiah in His death, burial, and resurrection (cf. 1 Corinthians 15:3-4). This would 
be akin to the Apostle Paul’s words, “do you not know that all of us who have been baptized 
into Messiah Yeshua have been baptized into His death?” (Romans 6:3). The answer for the 
salvation of Israel is to be found in the Messiah’s resurrection and atonement for not only 
Israel’s sin, but sin going all the way back to Adam!172 

These Hosea passages (6:1-2; 11:4; 14:2, 4) do affect Isaiah’s words,173 Isaiah’s words 
which Paul quotes. Isaiah’s words do concern the restoration of Israel, of which the 
righteous of the nations of Planet Earth are intended to participate. The main emphasis of a 
passage like Zechariah 9:9-10, is likely alluded to in v. 17 as well, with a necessary emphasis 
placed on the arrival of good news and the inauguration of God’s peace: 

“Rejoice greatly, O daughter of Zion! Shout in triumph, O daughter of Jerusalem! 
Behold, your king is coming to you; He is just and endowed with salvation, humble, and 
mounted on a donkey, even on a colt, the foal of a donkey. I will cut off the chariot from 
Ephraim and the horse from Jerusalem; and the bow of war will be cut off. And He will 
speak peace to the nations; and His dominion will be from sea to sea, and from the River to 
the ends of the earth.” 

The mission of the Messiah (Luke 2:32), and Paul as a chosen vessel of the Messiah 
(Acts 13:47; 26:23), was to make sure that salvation and redemption were declared to all who 
would hear! By referencing Isaiah 57:19, Paul is clear to emphasize that peace or shalom has 
been brought to all, both of Israel and the nations via the good news. 

2:18 Paul’s priority on all people believing in Yeshua the Messiah is very clear. He says, 
“through Him we both have our access in one Spirit to the Father.” Believers in Yeshua have 
prosagōgē, to the Father, via the indwelling presence of the Holy Spirit. In a classical sense, 
prosagōgē was “approach, access to a person, esp. to a king's presence” (LS), but it can also 

 
172 For further consideration, consult the author’s article “The Last Seder and Yeshua’s Passover 

Chronology,” appearing in the Messianic Spring Holiday Helper by Messianic Apologetics. 
173 Grogan, in EXP, 6:320. 
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notably be “a bringing to or up to, a bringing up” (LS).174 Some have thought that the kind of 
“access” to which Paul is referring would be similar to how the Torah instructs people to 
bring specific offerings before the Lord (i.e., Leviticus 1:3; 3:3; 4:14) in either entreating His 
mercy, or perhaps also in thanksgiving. Hebrews 4:16 tells us, “Therefore let us draw near 
with confidence to the throne of grace, so that we may receive mercy and find grace to help 
in time of need.” And, the eschatological expectation regarding the restoration of Israel 
includes the nations swarming to God’s Temple and knowing Him (Isaiah 56:6-8; Zechariah 
8:20-23; cf. 1 Kings 8:41-43). 
 

 
19 So then you are no longer strangers and aliens, but you are fellow citizens with 
the saints, and are of God's household, 20 having been built on the foundation of 
the apostles and prophets, Messiah Yeshua Himself being the corner stone, 21 in 
whom the whole building, being fitted together, is growing into a holy temple in 
the Lord, 22 in whom you also are being built together into a dwelling of God in 
the Spirit. 
 
2:19 Specifically writing to his non-Jewish brethren in Asia Minor, who had once been 

“excluded from the commonwealth of Israel” (v. 12), Paul asserts, “Consequently, you are no 
longer foreigners and aliens, but fellow citizens with God's people and members of God's 
household” (NIV). Many have rightfully thought that there is a paralleling remark in 
Colossians 3:11: “there is no distinction between Greek and Jew, circumcised and 
uncircumcised, barbarian, Scythian, slave and freeman, but Messiah is all, and in all.” The 
people of God are to include all who place their trust in Yeshua the Messiah. Wright 
comments on the reality of the “one new humanity”: 

“…Paul’s picture is decidedly not Jews plus Gentiles, remaining forever distinct with 
separate means of covenant membership and access to God, but rather that through the 
cross God has destroyed the barrier between the two and created a new entity, so that both 
together and both alike have access to God through the same Spirit.”175 

While theologians such as Wright are correct to emphasize that the unity the Lord 
desires is between all who place their trust in Yeshua, it cannot be underemphasized that 
Paul’s vision of the “one new humanity” is all set in the context of Israel’s restoration. The 
nations, as Paul says, are sumpolitai tōn hagiōn or “fellow-citizens of the saints” (YLT). They 
now have a citizenship that prior to their salvation they did not have, now sharing the same 
exact citizenship as his Jewish brethren who know the Lord. Isaiah 56:3 could be in view: “Let 
not the foreigner who has joined himself to the LORD say, ‘The LORD will surely separate me 
from His people.’” 

 
174 LS, 685. 
175 Wright, The Mission of God, 528. 
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The citizenship to which the nations are now included is certainly to provide them 
complete access to God (v. 18), but it is also much more than just receiving a “new passport.” 
Citizenship within the people of God entails great responsibilities. While this is a new 
citizenship for most in Paul’s audience, it is not a new citizenship for people like Paul, who 
being Jewish had always possessed membership in Israel, knowing Israel’s God and the 
promise of a Messiah to come. The nations, having now partaken of that citizenship, are to 
be regarded as the fellow-citizens and compatriots of their fellow Jewish Believers, and 
throughout Ephesians are admonished to live as responsible members of God’s body 
politic—with various moral and ethical imperatives expounded upon with an undeniable 
Torah background. 

The fact that citizenship in Israel is in view in v. 19 is obvious. Bruce considers Paul to 
have already addressed this in Romans 9:25-26, applying prophecies from Hosea 2:23 and 
1:10:176 

“And He did so to make known the riches of His glory upon vessels of mercy, which He 
prepared beforehand for glory, even us, whom He also called, not from among Jews only, but 
also from among Gentiles. As He says also in Hosea, ‘I WILL CALL THOSE WHO WERE NOT MY 
PEOPLE, ‘MY PEOPLE,’ AND HER WHO WAS NOT BELOVED, ‘BELOVED’” [Hosea 2:23]. AND IT SHALL BE 
THAT IN THE PLACE WHERE IT WAS SAID TO THEM, ‘YOU ARE NOT MY PEOPLE,’ THERE THEY SHALL BE 
CALLED SONS OF THE LIVING GOD” [Hosea 1:10]” (Romans 9:23-26). 

In this passage from Romans, the Apostle Paul has spoken of the fact that God has 
called a people not only from among the Jews (ex Ioudaiōn), but also from among the nations 
(ex ethnōn), substantiating his view with two quotations from the Tanach. Hosea 1:10 is an 
explicit prophecy of the final restoration of both Judah and Israel, as Hosea 1:11 says “the 
sons of Judah and the sons of Israel will be gathered together.” In the end, when the final 
redemption is enacted,177 they will be b’nei El-chai or “Children-of-the-Living-God” (NJPS). 
Paul’s reference to this prophecy, describing the salvation of both the Jewish people and the 
nations in his day, is strong evidence that he considered his ministry work to be a part of the 
restoration of Israel’s Kingdom. Bruce also indicates, “These passages from Hosea, originally 
directed to a situation within Israel, are similarly applied to Gentile converts in 1 Pet. 
2:10.”178 While neither Paul nor Peter come out and identify non-Jewish Believers as 
“scattered Tribe X from the Northern Kingdom,” as many Two-House proponents 
automatically and often incorrectly conclude, they certainly were not hesitant to quote 

 
176 Bruce, pp 302-303. 
177 This regathered people of Israel will specifically “appoint for themselves one leader, and they will go up 

from the land [alu min-ha’eretz]” (Hosea 1:11b). This is most likely a reference to the Second Coming where 
Believers, here testified to being of a restored Israel, will meet Yeshua in the clouds in His descent toward Earth 
(1 Thessalonians 4:17; cf. Acts 1:11). 

178 Ibid., 303, fn#138. 
“[F]or you once were NOT A PEOPLE, but now you are THE PEOPLE OF GOD; you had NOT RECEIVED MERCY, but now 

you have RECEIVED MERCY” (1 Peter 2:10). 
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prophecies of Israel’s restoration and apply them to the salvation of the nations. It is safe to 
say that they recognized that in proclaiming the good news of Israel’s Messiah, that people 
from the nations were definitely to be regarded as associated, welcome participants in 
Israel’s corporate redemption. 

The key is that those from the nations who have been transformed by the gospel do not 
just have citizenship in Israel, but they are “of God’s household,” oikeioi tou Theou. It is 
surely one thing to just have different citizenship papers, but being of God’s house makes 
citizenship something very intimate. Being of God’s house goes beyond just having the 
rights, privileges, and responsibility of being a part of His people—but of actually being 
restored to a right relationship with God via the atoning work of His Son! Even while some 
interpreters have viewed “household” as regarding non-Jewish Believers’ participation as 
perhaps being just a part of the “extended” household of Israel—with the ekklēsia being a 
distant relative to Israel—such a view still holds that one is a part of the household. The 
household of which Paul speaks is the household that both he and his believing Jewish 
brethren were already a part of; now the nations are no longer to be viewed as “aliens in a 
foreign land” (NEB). The Israel that Paul envisions is one where men and women work 
together as God’s people, regardless of who they are in the flesh. 

What do the claims made by Paul in v. 19 do to the status of the ger or sojourner 
encountered in the Torah? This was a group of outside people who became a part of Ancient 
Israel by expressing trust in Israel’s God, and were to largely follow the Torah the same as 
any native Israelite, with a number of exceptions. But, the designation of being gerim did not 
always mean that they were treated equally along with natives (cf. 2 Chronicles 2:17). In the 
Apostolic era, Paul instructed those in Asia Minor to regard themselves “no longer strangers 
and aliens,179 but you are fellow citizens with the saints, and...of God's household,” 
indicating that the internal designation of “alien” or “sojourner” was largely for a previous, 
pre-resurrection time. As D.I. Block explains it, 

“In Eph. 2:19ff. especially, Paul emphasizes that the...Christians [meaning, Believers] 
are no longer to view themselves as ‘strangers and aliens’ (xénoi kai pároikoi; cf. Heb. gēr 
weṯôšāḇ), but fellow citizens (sympolitai) with the saints of the household of God” (ISBE).180 

Even more important might be the words of Peter, who writes, “To those who reside as 
aliens...Beloved, I urge you as aliens and strangers to abstain from fleshly lusts which wage 
war against the soul” (1 Peter 1:1; 2:11). 

The non-Jewish Believers were not considered some kind of associate member of 
Israel, perhaps as the ger/sojourner would sometimes be in previous times. If anything, all 
Believers are aliens and strangers on Planet Earth!181 As Paul says in Philippians 3:20, “our 

 
179 Grk. ouketi este xenoi kai paroikoi; the Delitzsch Hebrew New Testament rendered this as einekhem ‘od 

gerim v’toshavim. 
180 D.I. Block, “Sojourner,” in ISBE, 4:561. 
181 “The Christians in the diaspora are compared to the Israelites and Judeans sojourning in exile (1 Pet. 1:1; 

2:11ff), and they are instructed about their conduct” (Ibid., 4:563). 
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citizenship is in heaven, from which also we eagerly wait for a Savior, the Lord Yeshua the 
Messiah.” Jewish and non-Jewish Believers sojourning on the Earth, awaiting for King 
Messiah to return, intensifies the need for all of us today to understand how while there 
were sojourners present in the community of Ancient Israel—so were figures like 
Abraham,182 Lot,183 Jacob,184 Joseph and his brothers,185 Moses,186 and even Israel itself in 
Egypt,187 regarded as sojourners. As the author of Hebrews describes it, “But as it is, they 
desire a better country, that is, a heavenly one. Therefore God is not ashamed to be called 
their God; for He has prepared a city for them” (Hebrews 11:6). Yet as my family must 
observe, how frequently have today’s Messianic Believers really probed these realities?188 

2:20 The Israel formed in this post-resurrection era is said to have “been built on the 
foundation of the emissaries and the prophets, with the cornerstone being Yeshua the 
Messiah himself” (CJB). The “one new humanity” (v. 15) has come about via the work of 
Yeshua, all set within the context of Israel’s final restoration in the eschaton. The Messiah 
as the cornerstone of the redeemed is an imperative of the Tanach (Psalm 118:21-23; Isaiah 
28:16), and Paul attests that it is He who was the rock that followed Israel in the wilderness 
(1 Corinthians 10:4). The fact that the Commonwealth of Israel, the Israel now where both 
Jew and non-Jew are fellow citizens via the work of Yeshua, is built upon both the Prophets 
and Apostles is very important. When we as Messianic Believers consider the mission and 
responsibilities of this Israel today, we need to take important consideration that it includes 
much more than studying the Torah. While Israel’s story begins in the Torah, the significant 
promises of Israel’s redemption are found in the Prophets, and were first realized by the 
Apostles (1 Corinthians 3:5-17; 1 Peter 2:4-5). 

2:21 The Commonwealth of Israel in which Jewish and non-Jewish Believers share 
equal citizenship and equal status, is described as a “whole building, being fitted 
together…growing into a holy temple in the Lord.” This is speaking of God’s people in a 
corporate sense, as Paul also says in 1 Corinthians 6:19 that “your body is a temple of the 
Holy Spirit within you,” employing the plural.189 V. 21 makes it clear that the earlier subject 
of the “dividing wall” (v. 14) does clearly relate to the Temple, as the people of God are to be 
naon hagion en Kuriō, or “a holy temple in the Lord.” Hoehner, a dispensationalist, does 
argue, “The word for temple (naos) always refers to the sanctuary within the physical 
structure in Jerusalem, not to the entire temple area with its open courts (hieron).”190 Hence, 

 
182 Genesis 17:7-8; 20:1; 21:34; 23:4. 
183 Genesis 19:9. 
184 Genesis 28:4; 32:4. 
185 Genesis 47:4, 9. 
186 Exodus 2:22; 18:3. 
187 Genesis 15:13; 47:4, 9; Exodus 22:21; 23:9; Leviticus 19:34; Deuteronomy 10:19; 23:7. 
188 For a further discussion, consult the relevant sections of the Messianic Torah Helper by Messianic 

Apologetics (forthcoming). 
189 Grk. to sōma humōn…en humin; “your body…within you.” 
190 Hoehner, in BKCNT, 627. 
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the dividing wall removed by Yeshua now removes that restricted access to the inner 
sanctuary which the religious establishment of His day had unnecessarily erected. 

The subject matter that Paul has first taken up in vs. 14-15, and now vs. 20-22, is the 
“one new humanity” representing what the Jerusalem Temple was to be without the dividing 
wall. The Apostle Paul considers this to be citizenship for all people within the Commonwealth 
of Israel—not something separate with a separate purpose known as “the Church.” Hoehner 
is still forced to say, “This new entity is like a temple that is structured on the apostles and 
prophets.”191 Even while he and others might consider the ekklēsia to be a new entity 
separate from Israel, it is still very true that the Apostles, and most certainly the Prophets, 
made use of the Jerusalem Temple to teach important lessons. We are absolutely justified in 
wondering why many interpreters believe that a complete break from Israel is intended by 
ch. 2, when the mission and purpose of this ekklēsia is clearly appropriated from that 
originally given to Ancient Israel. 

Arguing that the temple being depicted in v. 21, would be some kind of generic temple 
not modeled off of the Jerusalem Temple, is a bit confounded. The Apostle Paul is 
undeniably making a reference to the Jerusalem Temple in vs. 20-22, comparing it to the 
spiritual reality of men and women who trust in Israel’s Messiah, as opposed to comparing 
Believers to a temple like that dedicated to Artemis in Ephesus (cf. Acts 19:27). When Yeshua 
Himself talked about destroying “the Temple” (John 2:19-21), even though it was a reference 
to His body, would He have been making a comparison to anything other than the Jerusalem 
Temple? 

Those who would insist that Paul is referring to a new “Church” entity in vs. 20-22 are 
still forced to compare it to the Jerusalem Temple,192 even if it is used in comparison to the 
Heavenly reality and the Jerusalem Temple (or the Tabernacle) somehow being a copy (cf. 
Exodus 25:40; Hebrews 8:5). As O’Brien asserts, “According to Old Testament prophecy the 
temple at Jerusalem was to be the place where all nations at the end time would come to 
worship and pray to the living God.”193 Witherington adds, “The naos was the inner 
sanctuary of the Temple where it was believed God dwelled.”194 Isaiah 66:18-20 makes this 
clear: 

“‘For I know their works and their thoughts; the time is coming to gather all nations 
and tongues. And they shall come and see My glory. I will set a sign among them and will 
send survivors from them to the nations: Tarshish, Put, Lud, Meshech, Rosh, Tubal and 
Javan, to the distant coastlands that have neither heard My fame nor seen My glory. And 
they will declare My glory among the nations. Then they shall bring all your brethren from 
all the nations as a grain offering to the LORD, on horses, in chariots, in litters, on mules and 

 
191 Ibid., 628. 
192 Wood, in EXP, 11:42. 
193 O’Brien, 220; cf. Lincoln, 162. 
194 Witherington, 263. 
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on camels, to My holy mountain Jerusalem,’ says the LORD, ‘just as the sons of Israel bring 
their grain offering in a clean vessel to the house of the LORD’” (cf. Isaiah 2:1-5; Micah 4:1-5). 

While this prophecy is describing the Millennial reign of Yeshua where all nations will 
come before a rebuilt Temple and restored Jerusalem, today we partake of this essential 
reality by simply being a part of God’s people. The author of Hebrews describes, “But you 
have come to Mount Zion and to the city of the living God, the heavenly Jerusalem, and to 
myriads of angels, to the general assembly and [congregation] of the firstborn who are 
enrolled in heaven, and to God, the Judge of all, and to the spirits of the righteous made 
perfect” (Hebrews 12:22-23). When we go before the Lord in worship, we join in with the 
company of angels and saints presently in Heaven who are already before Him, and who 
will accompany Yeshua when He returns (1 Thessalonians 3:13). 

Believers today are to represent what the Temple of God was to be (cf. 2 Corinthians 
6:16). The Temple of God was to be a place where all could come and entreat God’s mercy 
and grace. We are to function as the Temple of God, being vessels that can help dispense 
God’s mercy and grace to those who need it. And certainly, if there is so much reliance by 
Paul on the mission and purpose of Israel, and its Temple, why do so many insist that a new 
“Church” entity is being referred to? What is the problem of being a part of Israel 
maximized? Furthermore, how do we as the Messianic community today see that this 
mission is something we diligently accomplish? 

This Israel, as Bruce describes the ekklēsia, is “God’s fellowship of reconciliation, 
transcend[ing] all distinctions of race, status, and sex…As the God of Israel had once taken 
up residence in the wilderness tabernacle and later in the Jerusalem temple by his name and 
his glory, so now by his Spirit he makes the fellowship of believers, Jewish and Gentile alike, 
his chosen dwelling-place.”195 As Paul has already said, “we are ambassadors of the Messiah; 
in effect, God is making his appeal through us. What we do is appeal on behalf of the 
Messiah, ‘Be reconciled to God!’” (2 Corinthians 5:20, CJB). This is a mission that today’s 
Messianic movement needs to understand and implement for the future, if it truly is a 
vehicle that will help to see not only Israel fully restored, but the message of salvation reach 
to the ends of the Earth. 

2:22 Paul says to his audience, “you also are being built together into a dwelling of God 
in the Spirit.” He uses the passive sunoikodomeisthe, indicating that it was the Lord’s 
responsibility to build up His people—and thus determine the pace and timing of it. This is 
important to keep in mind because much of today’s Messianic community, while being 
rightly excited about the restoration of Israel, has wrongly cut many corners and has not 
allowed things to proceed forward at the Lord’s speed. There is still much refinement that 
needs to take place. The shirat ha’yam or Song of the Sea (which the end-time saints of 
Revelation 15:3 understand)196 declares, “You will bring them and plant them in the 

 
195 Bruce, 307. 
196 Consult the author’s article “The Song of Moses and God’s Mission for His People” (appearing in the 

Messianic Spring Holiday Helper). 
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mountain of Your inheritance, the place, O LORD, which You have made for Your dwelling, 
the sanctuary, O Lord, which Your hands have established” (Exodus 15:17). Certainly while 
there is a responsibility placed upon His people to believe His promises—and act accordingly 
upon them—the Lord Himself is ultimately in charge of bringing His people into His 
inheritance. 

In becoming the dwelling of God, it is difficult for many individuals—whether of the 
First Century or Twenty-First Century—to let Him be the One who transforms His people 
together at a pace that will ensure solid spiritual growth and maturation. It is especially 
difficult today for many to consider the corporate dynamics of what it means to be God’s 
“Temple,” a First Century idea quite foreign to Twenty-First Century Western (particularly 
American) individualism. How today’s Messianic movement will be transformed into a 
Commonwealth of Israel where all aspects of what Ancient Israel was originally intended to be 
are embraced and understood, thankfully, has been placed in the hands of the Lord. We 
certainly need to implore our Heavenly Father for understanding regarding the restoration 
of Israel, salvation going out to the whole world, and whether or not we have placed any 
human barriers that deter His work. Yet, we need not unnecessarily accelerate the process 
and get ahead of Him. 
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