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Excursus: What Barriers Do Messianics Today  
Erect to Keep People Out? 

 
Ephesians 2:15b asserts that the work and ministry of Yeshua the Messiah have 

abolished ton nomon tōn entolōn en dogmasin, or “the religious Law of commandments 
in dogmas,” which made up a “dividing wall” (Ephesians 2:14) that directly impeded 
non-Jewish access to the inner sanctuary of the Jerusalem Temple (Josephus 
Antiquities of the Jews 15.417; Wars of the Jews 5.194). Being denied such access, and 
hence being unable to approach the God of Israel, was completely contrary to the 
very reason why the Temple was built to be a beit-tefilah yiqarei l’kol-ha’amim, “a 
house of prayer for all the peoples” (Isaiah 56:6-7) where all nations could approach 
the Great God of Creation (1 Kings 8:41-43). 

The “religious Law of commandments in dogmas” was not the First Century 
equivalent of “no shoes, no shirt, no service,” where appropriate attire is required 
for entry—but was instead a man-made barrier that ran against the missional 
imperatives in the Tanach for Israel to be a light to the world around it, serving as 
the priests of the Lord (Exodus 19:6). With the Messiah having come, the Apostle 
Paul sees the ekklēsia—the Commonwealth of Israel (Ephesians 2:11-12)—as an Israel 
maximus where all of the things the Father originally intended Ancient Israel to be 
can now be fulfilled beyond their original expectations. But in order for this to be 
achieved, the unnecessary impediments that had been erected by Paul’s own Jewish 
people needed to be removed. Ephesians 2 lays out an excellent case for how things 
should be in the Body of Messiah, when the unity that Yeshua has brought to 
Believers is actually allowed to manifest. 

When this unity between Jew and non-Jew is seen, a new entity known as “the 
Church” is not in view, but rather all of the things that Ancient Israel was 
commissioned to do by God—and many more—are able to be accomplished via the 
Holy Spirit sent to indwell His people. God’s mission from the very beginning was 
for His chosen people to be a testament to the nations and a great blessing (Genesis 
12:3; cf. Isaiah 42:1, 6; 49:6). Unfortunately with the passage of time, this was 
something that was forgotten by many people, especially those of Paul’s generation. 
Foulkes indicates, “instead of regarding other nations as those with whom they 
should have shared their knowledge of God…[many Jews] simply spoke despairingly 
of them as Gentiles (ethnē).”156 

Many Jews of the First Century believed they were redeemed simply because of 
being born Jewish (m.Sanhedrin 10:1). How radical could Paul’s assertions “all have 
sinned and fall short of the glory of God” (Romans 3:23), and “we all too formerly 
lived in the lusts of our flesh…and were by nature children of wrath” (v. 3), have 
been considered by such people? It is not as though the Prophets of the Tanach were 
ever mute about Israel’s sin; it is simply that many forgot their messages of 
repentance (cf. Luke 11:47-48). 

 
156 Foulkes, 78. 
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While Paul directly confronted ungodly Jewish attitudes regarding the nations 
in his day, he is still clear in his message that “the Jews are entrusted with the 
oracles of God” (Romans 3:2, RSV). Being separate and disconnected from the Jewish 
people, very much means being separate and disconnected from the source of God’s 
redemption (Romans 9:4). Paul is clear in Ephesians that the nations were first 
“excluded from the commonwealth of Israel,” which resulted in being “strangers to 
the covenants of promise” and the Messianic hope, and finally and most seriously 
“without God in the world” (v. 12). Only by reversing these things can full 
redemption for the nations be accomplished,157 but some inappropriate attitudes 
among his own people regarding the nations had to be reversed as well. 

We should never think that while Paul desires his fellow Jewish Believers to see 
non-Jewish Believers as their equals, that all Jews in the First Century remained 
separate and isolated from the nations around them. (Even though a common 
characteristic of the Orthodox Synagogue, most Jews today are vibrant members of 
society, making significant contributions.) History does not at all bear witness to 
this, nor to the opinion that all First Century Jews lived in the Land of Israel and 
spoke Hebrew as their native language. On the contrary, there were significant 
Jewish communities spread from Babylon and Persia to the East, to Spain and 
Britannia in the West, and large pockets throughout the whole of the Roman 
Empire. While many of these communities were mainly established because of trade 
and economic opportunities, many others were established in anticipation of the 
eschaton when the nations would turn en masse to the God of Israel (cf. Jeremiah 
16:19). It undeniably prepared the way for Paul’s missionary journeys in the 
Mediterranean and his proclamation of the good news, as most non-Jewish 
Believers had been first part of the Synagogue, at least once being God-fearers. 

Yet, even though much of the Jewish community did not remain isolated and 
did interact with outsiders, those entering into the Synagogue were often treated as 
outsiders and with suspicion. With the Messiah having come and died for all 
humanity, such attitudes were no longer to be allowed among those who believed. 
The Apostle Peter testified, “we believe that we are saved through the grace of the 
Lord Yeshua, in the same way as they also are” (Acts 15:11). Barriers such as ritual 
proselyte circumcision for inclusion in the community were now to fully give way 
to faith in Israel’s God and His Messiah (Galatians 3:8) being absolutely primary. 
This would be concurrent with the example of Abraham who was called into 
covenant with God uncircumcised (Romans 4:10), receiving circumcision later in 
his life at ninety-nine (Genesis 17:1; Romans 4:11). It is notable that the issue for Paul 
was often not the Torah’s validity, but rather its interpretation and (mis)application 
by the Jewish establishment, that sometimes went excessively beyond or against the 
Lord’s original intent and skewed His mission for Israel to be a blessing to all. 

 
157 Salvation is incomplete even when one comes to a knowledge of the One True God and His Messiah. 

When one becomes a part of His elect people, then salvation is to be experienced by both partaking of the 
Scriptures of that people and accomplishing the tasks laid forth for that people by Him. 
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Some Christians like Martin say, “The law’s abrogation was necessary for the 
creation of a universal church.”158 After all, even if the Torah’s misapplication is the 
root of the disunity the Apostle Paul counters in his epistles, many think it is better 
to just be completely cut off from the Torah, from Israel, and to make a new ekklēsia. 
This is a quick and easy path that has led to innumerable moral and ethical problems 
in today’s Church, as opposed to one that engages with both the text of the Torah 
and the Holy Spirit, discerning those commandments that have high priority versus 
those that take time for one to adopt via steady maturation in faith. Cutting oneself 
off from Israel, aside from its obvious spiritual consequences, has also been a major 
cause of Christian anti-Semitism over the centuries. In so doing, non-Jewish 
Believers have often failed at provoking the Jewish people to jealousy for faith in 
Yeshua (Romans 11:11), in addition to not being that enriched (Romans 11:18). 

With the emergence of the Messianic movement since the 1960s, many things 
are now being corrected to be in line with the way the Apostle Paul desired that they 
would be for his First Century audience. This has not been an easy process, as 
Jewish Believers have certainly experienced ostracism from their non-believing 
family and friends for their trust in Yeshua, and non-Jewish Believers have 
experienced harassment for their pro-Torah convictions. Likewise, within the 
Messianic movement there is a great deal of distrust and suspicion on the part of 
Jewish Believers toward non-Jewish Believers, with the former not often treating 
the latter with a great deal of respect. And, in its reputation on the outside, too much 
of the Messianic community will reinforce negative Christian stereotypes of those 
who keep the Torah—a Torah they see as being divisive and being the cause of a 
whole host of problems which the Messiah in their minds obviously came to abolish. 

A significant cause of the problems we see today between Messianics and 
Christians is that many in our own ranks—presumed leaders—often lack the 
temperament, exegetical skills, the formalized training, and in some cases even the 
intelligence, to engage with Christian interpreters on their view of verses like 
Ephesians 2:14-15. Rather than discussing our differences in a constructive and 
reasonable manner, many Messianic teachers instead resort to insulting our 
Christian brethren and treating them with contempt. We actually end up placing 
barriers between ourselves and others via personality, to muddy the waters so that 
the issues of the Biblical text are not addressed. Rather than offering solutions for 
those who sometimes are honestly inquiring and not criticizing, some of today’s 
Messianics can become part of the problem. 

It is very sad to see commentators such as O’Brien state, “Once the divisive law 
by which Jews and Gentiles had been alienated from one another was set aside, 
there was nothing to keep the two elements of humanity apart.”159 From the ancient 
context of Ephesians 2:14-15, what is being talked about is not the Torah of God, but 
rather extra-Biblical regulations that separated people against God’s own mandate in 
the Torah of His people testifying of Him to the nations. However, it cannot be 

 
158 Martin, in NBCR, 1112. 
159 O’Brien, 199. 
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avoided that many in today’s independent Messianic movement do allow the Torah 
to be something divisive among Believers in Yeshua, rather than seeing the Torah’s 
message of holiness and righteousness as being something that can help people in 
their walk with our Heavenly Father. Too many do not allow the Torah’s 
commandments which were “for your good” (Deuteronomy 10:13) to be used by Him 
to make a positive difference in the world. 

“...[L]oosening the dividing wall of a barrier, in His flesh rendering inoperative 
the hostility, the religious Law of commandments in dogmas”160 (Ephesians 2:14b-
15b, my translation) is a work that has been enacted by the sacrifice of Yeshua. The 
barrier of the dividing wall has been abolished, as the verb katargeō means “to cause 
someth. to lose its power or effectiveness, invalidate, make powerless” 
(BDAG).161 In this case, the atoning work of Yeshua and His teachings render 
inoperative or make powerless man-made, dogmatic commandments that would 
directly impede the work of His Father. But rather than being the Torah itself, 
things that can skew the Lord’s mission originally given to Israel would most likely 
be many of the “traditions of the elders” (cf. Mark 7:3), or be like the “works of law” 
that constituted ancient Jewish halachah (4QMMT) seen in both Galatians and 
Romans.162 

When considering these things, and how such “religious Law” has been 
brought to an end via the work of Yeshua, important things are asked of 
today’s Messianic movement—and specifically whether we ever place human 
barriers between ourselves and what the Lord desires to accomplish through 
us. 

In surveying the Messianic community today, we actually do find people who 
place unnecessary and inappropriate barriers between themselves and what our 
Father hopes to accomplish. Many Messianic Jews today do not want to consider 
non-Jewish Believers as full and equal members of Israel’s Commonwealth. They 
want to (rigidly) maintain (very strongly) the Jew-Christian distinctions as held by 
much of today’s Church. A few Messianic Jewish congregations, mostly those that 
lean toward a more Orthodox approach to the Torah, actually do have a mechitzah, 
where men sit on one side of the congregation and women on another. Most 
Messianic Jews do not do this, but they do enforce a barrier of a dividing wall, as 
represented in the Jerusalem Temple, by the means of a theology which does not 
usually embrace non-Jewish Believers as their equals in the Lord (discussed further 
is how a majority of today’s Messianic movement is built upon a foundation of 
complementarianism where women are not often allowed to exercise leadership 
positions to the same degree as men). Such would be a praxis by which the 
necessary actions of being a light to the nations are just discarded, being replaced 

 
160 Grk. to mesotoichon tou phragmou lusas, tēn echthran en tē sarki autou, ton nomon tōn entolōn en dogmasin 

katargēsas. 
161 BDAG, 525. 
162 Galatians 2:16(3x); 3:2, 5, 10(2x); Romans 3:20(2x), 27(2x), 28. 
Consult the author’s article “What Are ‘Works of the Law’?” for an analysis of this, and how rote 

observance of the Mosaic Law is likely not what is in view (appearing in The New Testament Validates Torah). 
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with isolationist Jewish enclaves of Believers in Yeshua neutered from the calling 
that God expects Israel to fulfill of being a blessing to all. 

While non-Jewish Messianic Believers have been right to protest many of the 
inequalities seen between Jewish and non-Jewish Believers in Messianic Judaism, 
the independent Messianic community has also been responsible for erecting man-
made walls that directly impede the work that the Lord has placed before us. The 
Torah is to be written on the hearts of God’s people via the power of His Spirit per 
the promise of the New Covenant (Jeremiah 31:31-34; Ezekiel 36:25-27; Hebrews 8:8-
12). The biggest barrier that is erected in this sector is that of the human person, as 
many non-Jewish Messianics see the Torah not as containing a forgotten standard of 
holiness and righteousness to be emphasized, but instead as an opportunity to be 
something that they were not previously. Rather than adhering to its call upon God’s 
people to stand blameless before Him, testifying of His goodness to others, the 
Torah is hijacked and used as a springboard for some (at the very least) promoting 
their self-righteousness. 

The biggest barrier among these Messianic independents is the cult of 
personality that has been allowed to arise, as various teachers in the independent 
Messianic movement have used a credo “of Torah,” yet have clearly stayed away 
from teaching its weightier matters of ethics and morality which they dare not 
demonstrate themselves (much less discuss the weekly parashah from the 
perspective of how the events occurred in the context of the Ancient Near East). 
Mean-spirited and ungodly insults are hurled at our Christian brethren, rather than 
Messianics joining with them in common cause and reasonably discussing those 
areas where we currently differ. 

For the future, I would strongly encourage each of us to not erect unnecessary 
walls of man-made religion or personality, those being things that clearly deter 
the work of God in the world. As Paul will later write his audience, “Make every 
effort to keep the unity of the Spirit through the bond of peace” (4:3, NIV). 
Confrontation has been a principal way that the Messianic movement has grown in 
the first decade of the 2000s, but it has not been able to sustain steady, solid 
spiritual growth and maturation. Instead it has been a considerable cause of division 
among us, and a very bad reputation outside of us. It has kept much of our Biblical 
Studies in the proverbial “Dark Ages.” Conversation must become the principal way 
that the Messianic movement is to grow in the future, as we focus on what we have 
in common with others—most significantly fellow Believers in Christ Jesus—and in 
doing so we can mature from a movement into a force of positive change! 

Today, as we consider the significant interest and renewal Christians have in 
the Old Testament, specifically in their desire to recapture the moral compass they 
have lost—this is only in our favor! As John Goldingay summarizes, “the Old 
Testament provides the theological framework within which Jesus needs to be 
understood. The New Testament is then a series of Christian and ecclesial footnotes 
to the Old Testament, and one cannot produce a theology out of footnotes.”163 How 

 
163 John Goldingay, Old Testament Theology: Israel’s Gospel (Downers Grove, IL: InterVarsity, 2003), 24. 
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Messianics turn such sentiments into an opportunity to not only grow, but see the 
full restoration of God’s Kingdom ultimately accomplished, is a significant challenge 
right now. It will not be impossible for us to overcome the barriers that we have 
placed, but it will take a significant shift in the current Messianic religious culture. 
In order to be all the things that the Father desires of us, it will likely take new 
leaders who are filled with God’s love, significant discernment, the necessary skills 
and intelligence to compute complicated issues, and who are tempered by a Pauline 
style of pragmatism.164 
 
 
2:15c Having removed “the religious Law of commandments in dogmas” (v. 15b, my 

translation), Yeshua the Messiah has eliminated the enmity between Jew and non-Jew, “so 
that in Himself He might make the two into one new man, thus establishing peace.” The 
imperative of the work of Yeshua on behalf of all is to create “a single new humanity” (NEB, 
CJB). The inclusive language translation of “one new humanity” (NRSV) for ena kainon 
anthrōpon is much clearer than just “one new man,” as all nationalities and both genders 
compose it. V. 15c is very much akin to Galatians 3:28, where Paul previously has said 
“There is neither Jew nor Greek, there is neither slave nor free man, there is neither male 
nor female; for you are all one in Messiah Yeshua.” The Lord God absolutely deals with both 
Jewish and non-Jewish persons who trust in Him via Yeshua on the same terms—as Yeshua’s 
atoning sacrifice has consequences that affect the entire human race. 

Many theologians have thought that this “one new humanity” is “the Church,” as 
opposed to an Israel maximized by Israel’s Messiah—as the alienation of the nations from 
Israel was a, if not the, principal cause of their God-lessness (v. 12). Yet if “the Church” is in 
view here as the “one new humanity,” then why does the mission of this “Church” 
ultimately come from the imperatives that God gave to Ancient Israel? Has “the Church” 
superseded Israel? Or, is God’s original plan through Israel now empowered to its fullness via 
the work of His Son? The need for today’s Messianic movement to make sure that it is 
accomplishing the Divine mandate originally given to Israel cannot be overstated. 

While many do not consider the “one new man” or “one new humanity” not to be Israel 
fully empowered to serve the world as a whole, they do rightfully emphasize that because 
“the Church” would seemingly have its origins within Israel, Christians and Jews do need to 
work together. As Perkins discusses, 

“Christians and Jews should not just talk about shared beliefs and then go their 
separate ways. They should find ways to witness to faith in the God who unites us. Social 
projects that embody a shared concern for justice are one way of recognizing common 
values grounded in Scripture. Christian and Jewish leaders also have to speak out against 
anti-Semitic and racist incidents. When swastikas are spray painted on the local high school 

 
164 For a further discussion on some related topics, consult the author’s article “How Are We to Live as 

Modern Messianics?” (appearing in Confronting Critical Issues). 
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or synagogue and its Torah scrolls are defaced, Christians have to show that they are as 
outraged as their Jewish neighbors. After all, God did not bring us non-Jews into the 
household of faith to trash the place.”165 

While we as Messianics may not necessarily agree with the view of the ekklēsia being 
something separate from Israel, we should be encouraged that commentators today are 
aware of the honor that Christians should show toward the Jewish people. Jewish-Christian 
relations are vastly improved when both can work together in common cause regarding 
issues that affect both communities. However, it should be noted that it is often very 
difficult for Messianic Believers and Jews to work together, due to hostility that the latter 
usually has toward the gospel. But, it is easier for Messianic Believers and evangelical 
Christians to work together, sharing the same hope of salvation in Messiah Yeshua (Christ 
Jesus). 

The concept of the “one new humanity” being Israel maximized does mean it goes 
beyond what Ancient Israel was to be in the Tanach, although it by no means is 
contradictory. The Messianic expectation given by the Prophet Nathan (2 Samuel 7:12-17) 
was intended to be, as King David testified, a torat ha’adam, a “law (for) humanity” (2 
Samuel 7:19, my translation) or “the charter for humanity.”166 Israel has always had a role in 
which the world as a whole would be the beneficiary. The “one new humanity” can by no 
means exclude the Israel from which the Messiah Himself originated. Lincoln regards that 
what has been formed is “the ‘new person,’ a new humanity included in Christ as the 
representative human being.”167 Yet, the Messiah was to come as the Son of David, the King 
of Israel (Matthew 1:1, 20, et. al.) 

The current Messianic movement appears to have a long way to go in order to consider 
the full ramifications of Paul’s words. In His flesh, Yeshua has abolished the barrier that 
unnecessarily separated not just Jew from non-Jew (v. 15), but all members of humanity 
from one another (Galatians 3:28). Knowing Him as Lord, a born again Believer is to have 
true peace or shalom. The reason this is difficult for many, even among those who 
emphasize equality between Jewish and non-Jewish Believers—is because the equality 
emphasized is most always just between Jewish and non-Jewish male Believers. Just saying 
“one new man” is not enough. 

2:16 Paul appropriately describes what Yeshua came to do: “He did this so that He might 
reconcile both to God in one body through the cross and put the hostility to death by it” 
(HCSB). We see that via the sacrifice of Yeshua, Paul’s Jewish people and the nations can be 
brought into “one new humanity” empowered to fulfill the purposes God originally gave to 
Ancient Israel. Paul says apokteinas tēn echthran en autō, “killing the hostility in it [the 
cross]168” (my translation). Anything that was to cause hostility between Jewish and non-

 
165 Perkins, in NIB, 11:404-405. 
166 Kaiser, The Promise-Plan of God, 122. 
167 Lincoln, 162. 
168 Grk. tou staurou. 
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Jewish members of humanity has now been rendered obsolete in the cross. This would have 
especially concerned ton nomon tōn entolōn en dogmasin, or “the religious Law of 
commandments in dogmas” that placed inappropriate barriers between Israel and the 
nations that were contrary to the imperatives seen in God’s Torah (discussed previously). 

Yeshua the Messiah is the answer to those led by sin, much of which clearly comes by 
being “excluded from the commonwealth of Israel…having no hope and without God in the 
world” (v. 12). But, much sin can also come from those who think they are keeping the 
Torah, yet are unable to see the Torah’s missional thrust. This is one of the biggest 
problems the Messianic movement has today. While we may hear about things such as a 
restoration of Torah or the Hebraic Roots of the faith to God’s people, we do not hear a great 
deal about the mission that the Lord originally gave to Israel. Israel is supposed to be His 
vehicle by which the whole world can come to redemption. 

The questions that vs. 14-16 ask of Christian interpreters and Bible readers are also 
substantial. Should they be reconciled to positive statements about the Torah seen 
throughout the Apostolic Scriptures? What about the prophecies of all nations coming to 
Zion to hear the Word of the Lord (Isaiah 2:2-4; Micah 4:1-4), specifically the Torah? And 
once again (and surely not the last time), has the Christian Church of the Twenty-First 
Century somehow benefited from its widescale dismissal of the Torah? Could it not be that 
the “law” Paul is speaking of in v. 15 is not actually the Torah of Moses or the Pentateuch, 
but actually something man-made? It will be interesting to see what lies in store for the 
Christian world as the Messianic movement grows, experiences theological refinement and 
progress, and poignant questions are asked by new Messianic teachers and leaders with a 
grasp for what has gone on in the academic conversation. 
 

 
17 AND HE CAME AND PREACHED PEACE TO YOU WHO WERE FAR AWAY, AND PEACE TO THOSE 
WHO WERE NEAR [Isaiah 57:19; 52:7; Zechariah 9:10]; 18 for through Him we both have 
our access in one Spirit to the Father. 
 
2:17 Having just described the “one new humanity” (v. 15) that Yeshua the Messiah has 

created via His atoning work, and how the Lord’s intention is to unite both Jew and non-Jew 
in Him, Paul interjects a number of Tanach passages that describe the proclamation of good 
news and peace, both for the native of Israel and the world at large. 

The thrust of Isaiah 57:19 is clear: “‘Creating the praise of the lips. Peace, peace to him 
who is far and to him who is near,’ says the LORD, ‘and I will heal him.’” Paul desires his 
audience to understand that via the good news, God has proclaimed peace to those who were 
near to Him and those who were far away from Him. This much is certain. But why Paul 
would quote from Isaiah 57, appearing in a series of prophecies from Isaiah chs. 49-57 that 
specifically relate to the restoration of Israel via the Servant Messiah, is uncertain to some 
interpreters. John A. Martin indicates, “These nine chapters…deal primarily with the 
Servant-Messiah fulfilling His ministry of restoring the covenant people to the land just 
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