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EPHESIANS 2 
COMMENTARY 

________________________________________________________________ 
 
1 And you were dead in your trespasses and sins, 2 in which you formerly walked 
according to the course of this world, according to the prince of the power of the 
air, of the spirit that is now working in the sons of disobedience. 3 Among them 
we too all formerly lived in the lusts of our flesh, indulging the desires of the 
flesh and of the mind, and were by nature children of wrath, even as the rest. 
 
ch 2 Ephesians 2 is one of the most important chapters of the Bible for today’s 

Messianic movement, as it not only describes the relationship of non-Jewish Believers to the 
Commonwealth of Israel (vs. 11-12), but it also details the removal of the dividing wall by the 
work of Yeshua that had separated the nations from the Jewish people (vs. 14-15). The clear 
imperative of Paul to his audience is to get both Jewish and non-Jewish members of the 
ekklēsia to see themselves as united by the work of the Messiah (vs. 18-22). This is a section 
of Scripture that demands careful attention to detail, as ch. 2 can sometimes be confusing to 
follow if taken out of context. Add to this the thoughts of many who have commented upon 
it, and you probably have the second-most difficult and challenging section of the Apostolic 
Scriptures for Messianics to understand after Galatians chs. 2-3. 

2:1 Paul reminds his predominantly non-Jewish audience of their condition prior to 
knowing Yeshua: “As for you, you were dead in your transgressions and sins” (NIV). This 
parallels Colossians 1:21, where he says, “And although you were formerly alienated and 
hostile in mind, engaged in evil deeds…” Death is something that is incurred from one’s 
disobedience to God, understood from Creation (Genesis 2:17), although it is important for 
each of us to understand that death (Heb. mavet; Grk. thanatos) is something more than just 
the cessation of physical life processes. Death is something that goes beyond the physical 
realm, better to be considered as alienation from God. F. Foulkes indicates, “This death is 
not primarily physical death, but the loss of the spiritual life given, life in fellowship with 
God and the consequent capacity for spiritual activity and development.”1 Peter T. O’Brien 
further explains that being “dead” can be used “figuratively to describe the state of being 
lost or under the dominion of death,”2 concurring later to what Paul describes as his 
audience “having no hope and without God in the world” (v. 12). 

 
1 Foulkes, 68; cf. Ezekiel 37:1-14; Romans 6:23; 7:10, 14; Colossians 2:13. 
2 O’Brien, 156. 
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As Paul says in 1 Timothy 5:6, “she who gives herself to wanton pleasure is dead even 
while she lives,” and he admonishes the Romans, “present yourselves to God as those alive 
from the dead, and your members as instruments of righteousness to God” (Romans 6:13). 
People can actually be “dead,” even though they are still physically alive. Being brought 
from death to life is a status that a Believer experiences via the spiritual renewal available in 
Yeshua (Romans 6:23). Concurrent with the letter of Ephesians, in Colossians 2:13 Paul 
writes, “When you were dead in your transgressions and the uncircumcision of your flesh, 
He made you alive together with Him, having forgiven us all our transgressions.” None of 
this would have been inconsistent with a First Century Jewish worldview, as Andrew T. 
Lincoln indicates, “in the OT, particularly the Psalms, a life in disease, sin, alienation, 
captivity, or under the rule of one’s enemies was seen as a life in Sheol or in the realm of 
death (e.g., Pss 113:1-3; 30:3; 31:12; 88:3-6; 143:3; Hos 13:14; Jonah 2:6…).”3 The salvation 
provided by Yeshua offers one a transfer into the realm of life where communion with the 
Father can be experienced. 

Paul describes the condition of people who have lived a life of sinfulness and God-
lessness, just as Yeshua has previously taught (Matthew 8:22; Luke 9:60; cf. Revelation 3:1). 
Victor Paul Furnish describes it well, as this “death” involves a person’s “estrangement from 
his fellow human beings, the perversion of his divinely bestowed freedom to make 
responsible choices, and the disintegration of every faculty for wise judgment and moral 
behavior.”4 There are some possible parallels between the thoughts expressed in v. 1, and 
sentiments expressed in the Dead Sea Scrolls: 

 
“I thank Thee, O Lord, for Thou hast redeemed my soul from the Pit, and from the hell 
of Abaddon Thou hast raised me up to everlasting height” (1QH 11.19).5 
 
“For the sake of Thy glory Thou has purified man of sin that he may be made holy for 
Thee, with no abominable uncleanness and no guilty wickedness; that he may be one 
[with] the children of Thy truth and partake of the lot of Thy Holy Ones; that bodies 
gnawed by worms may be raised from the dust to the counsel [of Thy truth], and that 
the perverse spirit (may be lifted) to the understanding [which comes from Thee]; that 
he may stand before Thee with the everlasting host and with [Thy] spirits [of holiness], 
to be renewed together with all the living and to rejoice together with them that know” 
(1QH 19.10-14).6 
 
Lincoln explains that “These texts refer not to physical death and future resurrection 

but to the community member’s present experience of salvation.”7 In fact, we see that God-

 
3 Lincoln, 92. 
4 Furnish, in The Interpreter’s One-Volume Commentary on the Bible, 837. 
5 Geza Vermes, trans., The Complete Dead Sea Scrolls in English (London: Penguin Books, 1997), 261. 
6 Ibid., 288. 
7 Lincoln, 92. 
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less Gentiles are portrayed as being no better than dead, even though physically alive, in the 
Mishnah: “[T]he House of Hillel say, ‘He that separates himself from his uncirumcision is 
like one that separates himself from the grave’” (m.Eduyyot 5:2).8 The idea of sin causing a 
rift, and thus death, between a person and God in the present life finds support in Isaiah 59:2, 
“But your iniquities have made a separation between you and your God, and your sins have 
hidden His face from you so that He does not hear.” This was undoubtedly the status of 
many in Paul’s audience prior to their knowing Yeshua. 

2:2 Paul’s largely non-Jewish audience in Ephesians “once walked, following the course 
of this world, following the prince of the power of the air, the spirit that is now at work in 
the sons of disobedience” (RSV). They lived “according to this worldly age” (HCSB), kata ton 
aiōna tou kosmou toutou. This is a status that other epistles in the New Testament 
demonstrate that their audiences also experienced prior to faith in Yeshua (cf. Galatians 1:4; 
4:3; Colossians 2:8; Hebrews 2:15). The evil nature of the world is aptly summarized by our 
Lord when He says, “If the world hates you, you know that it has hated Me before it hated 
you…He who hates Me hates My Father also” (John 15:18, 23). This is a spiritual domain 
utterly opposed to the ways and works of God, but one that thankfully men and women can 
be rescued from. 

The ruler of this domain is identified as “the prince of the power of the air,”9 also 
identified as “the god of this world” (2 Corinthians 4:4) or “the ruler of this world” (John 
12:31; 14:30)—obviously Satan. A few have tried to connect Paul’s references to the realm of 
evil being “the air” to Philo’s description of Jacob’s Ladder (cf. Genesis 28:10-22), where he 
says, “By the ladder in this thing, which is called the world, is figuratively understood the 
air; the foundation of which is the earth; and the head is the heaven…This air is the abode of 
incorporeal souls, since it seemed good to the Creator of the universe to fill all the parts of 
the world with living creatures” (On Dreams 1.134, 135).10 We should not read Philo’s 
sentiments too much into the remarks of v. 2, as Paul’s use of “the air” at most is a reference 
to what lies beyond physical air, including the spiritual realm of “Heavens” (cf. 1:3, 20-21). 

It may be that he describes Satan as “the prince of the power of the air” because air is 
an in-between place in the midst of Planet Earth and beyond the stars in the Heavens. Satan 
has the ability to be present in both this dimension, and the other. Nevertheless, regardless 
of where the Evil One chooses to be, it is in the realm where we find him where the real 
spiritual battle wages (5:12). Satan is portrayed in Scripture as a high angel who exclaimed, 
“I will ascend to heaven; I will raise my throne above the stars of God…I will ascend above 
the heights of the clouds; I will make myself like the Most High” (Isaiah 14:13, 14; cf. Luke 
10:18). The Adversary as a spirit being is a part of the Heavens that Believers need to be 

 
8 Jacob Neusner, trans., The Mishnah: A New Translation (New Haven and London: Yale University Press, 

1988), 653. 
9 Grk. ton archonta tēs exousias tou aeros. 
10 Philo Judaeus: The Works of Philo: Complete and Unabridged, trans. C.D. Yonge (Peabody, MA: 

Hendrickson, 1993), 377. 
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aware of, especially as Yeshua the Messiah has supremacy over the Heavens (1:20-22) and 
the power He possesses is accessible to us (1:19, 23). Even though the Adversary may be a 
spirit that causes “disobedience” to God, the principal power available from Yeshua enables 
His people to overcome such temptations. 

2:3 Paul explains that the condition of living a life of disobedience was not only 
something that the non-Jewish and Jewish readers of his letter experienced. On the 
contrary, Paul is clear to say hēmeis pantes anestraphēmen pote, “we all did walk once” (YLT). 
This is a condition that is universal to fallen humanity in any generation. All have to be 
weary of “the desires of the flesh and of the mind.” 1 John 2:16 further explains, “the lust of 
the flesh and the lust of the eyes and the boastful pride of life, is not from the Father, but is 
from the world,” meaning that all suffer from these tools of the Devil. 

While Paul’s largely non-Jewish audience did suffer alienation from God on account of 
sin, this is not something limited to them alone by any means. Earlier in Romans 3:9 Paul 
had written, “Are we better than they? Not at all; for we have already charged that both Jews 
and Greeks are all under sin.” Because of sin, all human beings are tekna phusei orgēs, “by 
nature children of wrath.” Some commentators have suggested that “children of wrath” is 
likely an Hebraism,11 comparable to those in the Tanach who commit high crimes 
warranting the death penalty (i.e., Deuteronomy 25:2; 1 Samuel 26:16; 2 Samuel 12:5; Psalm 
102:20). Likewise, the previously quoted sentiments to “bodies, covered with worms of the 
dead” (1QH 19.11)12 in the Dead Sea Scrolls could be seen as a synonym for “children of 
wrath.” Any person descended from Adam and Eve has to deal with sin in the world and 
with a God who will judge the unrepentant (Romans 1:18-20; 2:5). “[F]or all have sinned and 
fall short of the glory of God” (Romans 3:23). 

Far be it from the good Apostle wanting to act as though only the nations suffer from 
the consequences of sin, Paul does make the point of using the plural “we” in v. 3. Paul’s 
inner circle and the first generation of Believers were primarily Jewish, knowing the Torah 
and God’s definition of sin. Yet, Paul’s own Jewish people were hōs kai hoi loipoi—living in 
the same fallen world “even as the rest” of humanity. While much can be said about the 
nations and their sinfulness demonstrated against the Creator, even good Jews fall prey to 
the works of the flesh (Galatians 5:19-20) and are not exempt. F.F. Bruce explains that in 
particular, “things as quarrelsomeness, envy, enmity, uncontrolled rage, and selfish 
ambition…can be countered only by leading one’s life in the power of the Spirit.”13 The 
Biblical witness of the Tanach in regard to Ancient Israel often committing these sins is 
undeniably clear. Now, however, with the Messiah having come and having provided 
redemption to the world, the need to be delivered from these sins—regardless of ethnicity—
is imperative! 

 
11 Lincoln, pp 97, 98; O’Brien, 162. 
12 Wise, Abegg, and Cook, 107. 
13 Bruce, 294. 
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Wisdom 13:1 in the Apocrypha describes the plight of fallen humankind: “For all men 
who were ignorant of God were foolish by nature; and they were unable from the good 
things that are seen to know him who exists, nor did they recognize the craftsman while 
paying heed to his works.” Pheme Perkins makes the intriguing statement, “Without the 
law, human beings are by nature idolaters.”14 Disobedience to God, making one a son or 
daughter of wrath, can only come unless God has established some kind of rules for the 
people He has created. Disobedience to those rules is certainly not something to be sought 
after, especially for those who have experienced His redemption! This is an intriguing 
remark for this commentator to make, especially as it is the Torah that is often considered to 
be the cause of hostility between the Jewish people and the nations (v. 15), and thus the 
cause of so many problems leading to sinful attitudes. Yet, a cause of sin stated in v. 2 is not 
the Law of God, but rather the Adversary or the Devil who preys on people and their base 
desires (cf. James 1:14). 
 

 
4 But God, being rich in mercy, because of His great love with which He loved us, 5 
even when we were dead in our transgressions, made us alive together with 
Messiah (by grace you have been saved), 6 and raised us up with Him, and seated 
us with Him in the heavenly places in Messiah Yeshua, 7 so that in the ages to 
come He might show the surpassing riches of His grace in kindness toward us in 
Messiah Yeshua. 
 
2:4 In spite of the sinful condition of all humanity, both Jewish and non-Jewish, Paul 

emphasizes that “God is so rich in mercy, and he loved us so much” (NLT). The “us” (hēmas) 
here includes everyone, and Paul is perhaps even alluding to his own life experiences prior 
to knowing Yeshua as Savior, including how He was shown significant mercy by the Lord on 
the road to Damascus after persecuting and murdering Jewish Believers (Acts 9:1-18). 

“Mercy” or eleos, is often the Greek term used in the Septuagint to render the Hebrew 
chesed. Chesed is a theologically significant term, because while “mercy,” “kindness,” or even 
“love” can be adequate translations, contemporary scholarship has largely concluded that 
“ḥesed was not basically mercy, but [God’s] loyalty to his covenant obligations, a loyalty 
which the Israelites should also show” (TWOT).15 So, when God demonstrates chesed to His 
people, He is not just showing them “mercy”—He is demonstrating a loyalty to them that 
they have often rejected in being disloyal to Him. God often finds Himself in the Tanach fully 
justified in permanently judging sinners, as in Hosea 13:9 He says “It is your destruction, O 
Israel, that you are against Me, against your help,” having just described His salvation of 
them in the Exodus (Hosea 13:4). 

 
14 Perkins, in NIB, 11:391. 
15 R. Laird Harris, “chesed,” in TWOT, 1:305. 
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The Lord is One who shows “lovingkindness [chesed] to thousands, to those who love 
Me and keep My commandments” (Deuteronomy 34:6; cf. Exodus 20:6). This demonstrates 
mutual responsibility, as God’s people who experience His chesed faithfulness are expected 
to obey Him. The Prophet Jonah, upon seeing the repentance of the Ninevites, declares “for I 
knew that You are a gracious and compassionate God, slow to anger and abundant in 
lovingkindness [chesed], and one who relents concerning calamity.” The Prophet Micah is 
clear to say, “Who is a God like You, who pardons iniquity and passes over the rebellious act 
of the remnant of His possession? He does not retain His anger forever, because He delights 
in unchanging love [chesed].” Because of the very nature of who He is, God actually desires 
to show us His mercy! 

Contrary to a great deal of confusion on the part of many Christian laypersons, God’s 
mercy is seen throughout the Torah or Law of Moses: 

 
“Then the LORD passed by in front of him [Moses] and proclaimed, ‘The LORD, the LORD 
God, compassionate and gracious, slow to anger, and abounding in lovingkindness and 
truth; who keeps lovingkindness for thousands [v’rav-chesed v’emet notzer l’alaphim], 
who forgives iniquity, transgression and sin; yet He will by no means leave the guilty 
unpunished, visiting the iniquity of fathers on the children and on the grandchildren to 
the third and fourth generations’” (Exodus 34:6-7). 
 
“The LORD is slow to anger and abundant in lovingkindness, forgiving iniquity and 
transgression; but He will by no means clear the guilty, visiting the iniquity of the 
fathers on the children to the third and the fourth generations. Pardon, I pray, the 
iniquity of this people according to the greatness of Your lovingkindness [k’godel 
chasedkha], just as You also have forgiven this people, from Egypt even until now” 
(Numbers 14:18-19). 
 
What is often missed from these two passages, particularly by the Twenty-First 

Century reader, is how God’s chesed is constant even though the Ancient Israelites rebelled 
against Him after the Exodus. The Supreme Deity demonstrating His covenant faithfulness 
toward a people that has largely rejected such responsibility was significant, often set 
against an Ancient Near Eastern religious environment where deities did not demonstrate 
any such mercy by wiping out their subjects on a whim.16 

The Lord demonstrates His mercy to thousands, in spite of the widescale rejection of 
Him and His will. As Paul will state it so eloquently in Romans 5:8, “God demonstrates His 
own love toward us, in that while we were yet sinners, Messiah died for us.” He is the One 

 
16 An excellent example of this is seen when comparing the Noahdic Flood of Genesis 6-8 with the Epic of 

Gilgamesh. In Genesis, the Lord destroys humanity, save Noah and his family, as judgment for its intense sin. In 
the Epic of Gilgamesh, humanity is destroyed because it has become a nuisance to the gods who cannot sleep. 

Consult the author’s article “Encountering Mythology: A Case Study from the Flood Narratives” for more 
details (appearing in Confronting Critical Issues). 
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who in v. 4 is plousios…en eleei or “rich in mercy,” and who instinctively does not want to 
punish His creation of men and women. He wants to show them the faithfulness as the 
Creator that they have often failed to show Him as the created. However, as clearly 
demonstrated throughout the Scriptures, those who consciously reject God’s mercy over 
and over will be punished by Him—especially if they have been given an ample chance to 
repent. O’Brien comments, 

“He is a holy God, and therefore he does not stand idly by when people act 
unrighteously, transgress his law, show distain to him as their creator, or spurn his 
kindness and mercy. He acts in a righteous manner, punishing sin in the present and 
especially on the final day. Yet God also acquits the guilty, and only the person who 
understands something of the greatness of his wrath will be mastered by the greatness of 
his mercy. The converse is also true: only the person who has experienced the greatness of 
God’s mercy can understand something of how great his wrath must be.”17 

The experience for Paul and his audience, all having been subjected to the 
consequences of a sinful world, is that God’s mercy and love are great. While the gods of 
the world, those of Egypt the Ancient Israelites left behind, or those of the Greco-Roman 
pantheon left behind by many of this letter’s readership, would have surely judged their 
rebellion and disloyalty toward them in an instant—because of God’s mercy He has been 
patient and saved them from certain punishment. Via Yeshua the Messiah, a definite means 
now exists for them to escape His eternal wrath, and experience a great life of 
transformation and purpose so that others in the world might experience this same 
redemption! 

2:5 The great significance of God’s redemption is that it is offered solely on account of 
His grace, and it is in spite of our common sinful condition. Paul says, “even when we were 
dead through our trespasses, [God] made us alive together with Christ” (RSV). This “death” 
is the alienation that sin causes between a person and the Father (v. 1), and is something 
that one can experience even if physically alive. Those who have partaken of the salvation 
available in Yeshua the Messiah have participated of the power that resurrected Him from 
the dead. Paul says in Romans 6:4, “Therefore we have been buried with Him through 
baptism into death, so that as Messiah was raised from the dead through the glory of the 
Father, so we too might walk in newness of life.” Likewise, Paul says in 1 Corinthians 6:17, 
“But the one who joins himself to the Lord is one spirit with Him,” describing the new life of 
the redeemed person. As R.P. Martin validly states it, “believers are lifted with him to a new 
plane of living, sharing His life.”18 

The power that resurrected Yeshua the Messiah from the dead (1:20), the same power 
that will one day resurrect our lifeless bodies (especially should we die in the faith), is in 
fact accessible via our present redemption. Via our salvation we have been “made alive,” 

 
17 O’Brien, 163. 
18 Martin, in NBCR, 1140. 
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clearly realized by the aorist sunezōopoiēsen. This parallels Colossians 2:12, where Paul says 
“you were buried with him in baptism, in which you were also raised with him through 
faith in the working of God, who raised him from the dead” (RSV).19 Maxie D. Dunnam 
remarks quite excitedly, “The astounding and liberating truth is that we share in Christ’s 
Resurrection now…To be with Christ and in Christ is to share His new life now.”20 

It is significant in vs. 4-5 that Paul includes all of his audience, Jewish and non-Jewish, 
as having experienced God’s great mercy and having been brought to life from the death 
caused by sin. A sharp distinction is made between their former life in bondage to sin 
(which would have included any Jews reading Ephesians as well) and now the new life 
available in Yeshua. As Colossians 2:13 perhaps would further explain to (at least some of) 
them, “When you were dead in your transgressions and the uncircumcision of your flesh, 
He made you alive together with Him, having forgiven us all our transgressions.” The Lord 
provided redemption even when they were engrossed by the life of death incurred by 
transgression against Him. 

Paul’s point about Believers being “made alive” via the same power that resurrected 
Yeshua is not concurrent with any kind of proto- or incipient Gnostic thought that could 
have been present in Asia Minor, as though the body of a person can undergo “resurrection” 
before the resurrection has occurred (cf. 2 Timothy 2:18). A. Skevington Wood clarifies, 
“This is not the language of mysticism but of fact. The life Christians now possess is an effect 
of which Christ’s resurrection was the cause.”21 O’Brien further explains, “Not only do the 
readers participate in Christ’s resurrection life; they also share in his exaltation and 
consequent victory over the powers,” going on to say, “since they have been transferred 
from the old dominion to the new reign of Christ, they do not have to succumb to the evil 
one’s designs.”22 The idea of Believers being “made alive” regards a spiritual status whereby 
they possess the ability to overcome the Adversary and have communion with the Lord, 
things which were unavailable to them prior to salvation. 

2:6 Having been saved by God’s grace, Paul can confidently state that “God raised us up 
with Christ and seated us with him in the heavenly realms in Christ Jesus” (NIV). The 
citizenship of Believers ultimately emanates from Heaven (Philippians 3:20), and the 
powers that this dimension holds are accessible for those who have received the salvation 
available in Yeshua. Colossians 3:1-4 further expresses, 

“Therefore if you have been raised up with Messiah, keep seeking the things above, 
where Messiah is, seated at the right hand of God. Set your mind on the things above, not on 
the things that are on earth. For you have died and your life is hidden with Messiah in God. 

 
19 Colossians 2:12 employs the aorist for suntaphentes or “buried,” and sunēgerthēte or “raised.” 
Cf. Colossians 3:1. 
20 Dunnam, 167. 
21 Wood, in EXP, 11:35. 
22 O’Brien, 171. 
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When Messiah, who is our life, is revealed, then you also will be revealed with Him in 
glory.” 

This encapsulates the whole gamut of what it means to be made alive in Yeshua via 
salvation, accessing the power of God from the Heavenly realm, living a life that reflects that 
of Heaven and not of Earth, and experiencing the glory that Yeshua Himself possesses. While 
there will undeniably be a resurrection of deceased saints that is to occur in the future 
because of citizenship in Heaven (Philippians 3:21), Lincoln stresses, “it has been entered on 
by the believer in union with Christ, yet its consummation lies in the future.”23 The 
emphasis seen in Ephesians is one on “resurrection life [being] heavenly life, by being 
united with Christ in his resurrection believers participate in the life of the realm above.”24 
What our author is reflecting upon in v. 6 is not that unlike a thought seen in 1QH 11.21 in 
the Dead Sea Scrolls: “Thou hast cleansed a perverse spirit of great sin that it may stand with 
the host of the Holy Ones, and that it may enter into community with the congregation of 
the Sons of Heaven.”25 

Bruce makes an important contribution: “The community to which they now belong, 
though ‘militant here on earth,’ is heavenly in origin, character, and destiny.”26 

2:7 Even though this Heavenly life may be experienced on Earth by Paul’s audience, 
and by extension us living today, it certainly has its eternal rewards. Paul makes the 
interesting statement that we have been raised up with Yeshua, “so that in the coming ages 
he [God] might show the immeasurable riches of his grace in kindness toward us in Christ 
Jesus” (RSV). This revealing will occur en tois aiōsin tois eperchomenois, “in the ages that are 
coming” (YLT). Ben Witherington III prefers to not speculate on what this might mean, and 
instead says, “Paul is using strong language to persuade the audience of how much they 
have been blessed by God already, so that when he speaks of the not yet and of what they 
ought to do, he has a solid foundation on which to build.”27 And he is not incorrect, because 
with all of the things his readers have thusfar been given access to—being raised up with 
Yeshua—anything more would simply be unfathomable. 

Perhaps this is why in the ages to come what are to be shown to Believers are to 
huperballon ploutos tēs charistos autou en chrēstotēti, “the incredible wealth of his favor and 
kindness” (LITV) or “the resources of his grace” (NEB). What would be the cosmic 
dimensions of this? In the ages to come—eternity—it would seem that the Lord will show us 
how vast and how significant His grace and His mercy toward us actually were. How much 
of God’s grace and mercy are we not aware of today, in the hostile world in which we live? 
How many times does our Heavenly Father save us or protect us, without us ever realizing 
it? How much has the Lord directly intervened with us not even aware of His guarding 

 
23 Lincoln, 105. 
24 Ibid., 106. 
25 Vermes, 261. 
26 Bruce, 287. 
27 Witherington, 256. 
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hand, or His angelic forces around is? I would submit that a great deal of the mercy that the 
Lord will show us in the future ages will be revealing to us those instances in the past where 
He was at work behind the scenes, perhaps even where a close human analysis of events 
would not be able to see supernatural involvement. 
 

 
8 For by grace you have been saved through faith; and that not of yourselves, it is 
the gift of God; 9 not as a result of works, so that no one may boast. 10 For we are 
His workmanship, created in Messiah Yeshua for good works, which God 
prepared beforehand so that we would walk in them. 
 
2:8-10 Vs. 8-10 are extremely important for anyone reading Ephesians to take note of, 

as they lay out the proper place of both salvation by faith and the works that God 
requires of us. It is in this section where Paul explains to his audience how they have been 
saved, and the responsibilities that are incurred from such salvation. 

2:8 Paul begins by telling his readers, “For it is by grace you have been saved, through 
faith—and this not from yourselves, it is the gift of God” (NIV). Here the perfect participle 
sesōsmenoi, “ye are having been saved” (YLT), describes an ongoing yet completed action 
with continuing results. It is not as though the salvation provided is something that is 
distant and in the future that cannot be touched; it is something that occurs at the moment 
of conversion and can be partaken of immediately in the life of a Believer. This salvation 
comes dia pisteōs or “through faith,” meaning by placing trust in the redemption that 
Messiah Yeshua offers by His sacrifice. This salvation is Theou to dōron or “of God the gift” 
(YLT), with God placed first in the Greek syntax as it is by no means of human origin or 
attainable by human effort. The redemption provided is found only in what God Himself has 
provided via the selfless offering of His own Son. 

2:9 Paul continues his train of thought saying that salvation is “not from works, so that 
no one can boast” (HCSB). Salvation is ouk ex ergōn or “Not of works” (KJV), in this case 
meaning “the result of what anyone can do” (Williams New Testament). These erga are to be 
differentiated with the ergōn nomou or “works of law” that Paul confronts in Galatians28 
(and/or Romans),29 which specifically related to the sectarian halachah of branches within 
First Century Judaism, as opposed to just general observance of the Mosaic Torah.30 Here, 
Paul is speaking of “works” in general terms. Isaiah 64:5-6 clearly states what human works 
in and of themselves mean to God: 

 
28 Galatians 2:16(3x); 3:2, 5, 10(2x). 
29 Romans 3:20(2x), 27(2x), 28. 
30 Consult the author’s article “What Are ‘Works of the Law’?” for an analysis of ergōn nomou, its likely 

connection to ma’asei haTorah in 4QMMT, and passages in both Galatians and Romans where this term is used 
(appearing in The New Testament Validates Torah). 
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