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1:6 The wide sweeping appeal of God’s salvation being available to all is seen in that it is 
“to the praise of the glory of His grace, which He freely bestowed on us in the Beloved.” “The 
Beloved” is a title given for the Messiah (Mark 1:11; cf. Genesis 22:1-8; Romans 8:32), and 
those who are in Messiah must demonstrate God’s glory to the world (Matthew 5:45; Luke 
6:35; cf. Exodus 33:18; 34:5-7). Paul and the audience to whom he his writing have had God’s 
grace “freely given” (NIV) to them, because they have been adopted into His family via the 
work of His Son. The conflict of corporate versus individual election is not difficult at all, 
because along with Israel’s election comes the responsibility to see that others are presented 
with the good news—hence, the message of adoption. 
 

 
7 In Him we have redemption through His blood, the forgiveness of our 
trespasses, according to the riches of His grace 8 which He lavished on us. In all 
wisdom and insight 9 He made known to us the mystery of His will, according to 
His kind intention which He purposed in Him 10 with a view to an 
administration suitable to the fullness of the times, that is, the summing up of all 
things in Messiah, things in the heavens and things on the earth. In Him 11 also 
we have obtained an inheritance, having been predestined according to His 
purpose who works all things after the counsel of His will, 12 to the end that we 
who were the first to hope in Messiah would be to the praise of His glory. 
 
1:7 The result of being adopted into God’s family is made clear by Paul: “In [Yeshua] we 

have redemption through His blood, the forgiveness of our trespasses, according to the 
riches of His grace.” There is a likely parallel between v. 7 and Colossians 1:14, 20: “[I]n 
whom we have redemption, the forgiveness of sins…and through Him to reconcile all things 
to Himself, having made peace through the blood of His cross; through Him, I say, whether 
things on earth or things in heaven.” 

The shedding of the Messiah’s blood for sinful humanity has brought redemption for 
those who desire it (Hebrews 9:22; cf. Leviticus 17:11). The ultimate forgiveness that 
previous generations to the First Century sought after has now been accomplished via the 
work of Yeshua the Messiah. This redemption or apolutrōsis (cf. Romans 3:24) can be 
compared to the release of slaves (Exodus 21:8, LXX), most likely as it concerned the Exodus 
of Ancient Israel from Egypt (Deuteronomy 7:8; 9:26; 13:5; 1 Chronicles 17:21), which is the 
first definitive template of God’s redeeming process.41 And notably, the Exodus did include 
an eirev rav or a “mixed multitude” (Exodus 12:38) of both Israelites and sojourners. 

The overarching question as it concerns the “we have” (Grk. echomen) is whether Israel 
is to be viewed as supreme, or if Israel is the vehicle by which God accomplishes His tasks. Is 
this a redemption available to only one national group, or available to all who partake of the 
redemption as offered by this group? How inclusive are to ploutos tēs charistos autou or “the 

 
41 Cf. O’Brien, pp 105-106; Wright, The Mission of God, pp 265-288. 
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riches of His grace”? I can only answer for myself, concluding that Paul does not see 
salvation as exclusive to Israel or his Jewish brethren, but rather with Israel being the 
source to which all are to come, including many of the nations by this time in the mid-First 
Century. Yeshua Himself commissioned His Disciples, “you shall be My witnesses…even to 
the remotest part of the earth” (Acts 1:8). 

1:8 Concurrent with the riches of God’s grace being lavished upon His people, are the 
gifts of “wisdom and insight,” or “everything we could possibly need” (The Message). The 
two specific qualities that Paul mentions are sophia kai phronēsei, the first being “sound 
judgment, intelligence, practical wisdom” (LS),42 and the second “a minding to do so and so, 
purpose, intention” (LS).43 Both terms appear to be used closely with one another in the LXX, 
particularly in Proverbs: 

 
“[T]o know wisdom [sophia] and instruction, and to perceive words of understanding 
[phronēsis]…God by wisdom [sophia] founded the earth, and by prudence [phronēsis] he 
prepared the heavens…Thou shalt proclaim wisdom [sophia], that understanding 
[phronēsis] may be obedient to thee…A fool does mischief in sport; but wisdom [sophia] 
brings forth prudence [phronēsis] for a man” (Proverbs 1:2; 3:19; 8:1; 10:23, LXE). 
 
“It is the Lord that made the earth by his strength, who set up the world by his wisdom 
[sophia], and by his understanding [phronēsis] stretched out the sky” (Jeremiah 10:12, 
LXE). 
 
“And he changes times and seasons: he appoints kings, and removes them, giving 
wisdom [sophia] to the wise, and prudence [phronēsis] to them that have 
understanding” (Daniel 2:21, LXE). 
 
“Now the kinds of wisdom [sophia] are rational judgment [phronēsis], justice, courage, 
and self-control” (4 Maccabees 1:18). 
 
From an entirely classical standpoint, Lincoln notes, “Aristotle…distinguishes [sophia] 

as more general intellectual understanding and [phronēsis] as related to more practical 
application.”44 As he taught, “the states of the mind by which we reach the truth, and are 
never led into error, with regard to things both variable and invariable are science, 
prudence, wisdom and intuition; and if it cannot be any one of the three of them, viz. 
prudence, science and wisdom: what remains is that the state of the mind that apprehends 
the first principles is intuition” (Nichomachean Ethics 6.6.7).45 While “wisdom and insight” 
are surely gifts of God given to His people, these gifts are general enough that even the 

 
42 LS, 737. 
Sophia is often the LXX equivalent of the Hebrew chokmah. 
43 Ibid., 872. 
44 Lincoln, 29. 
45 Aristotle: Ethics, trans. J.A.K. Thomson (Harmondsworth, UK: Penguin Books, 1979), 211. 
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pagans desire them. Also important to consider are some notable parallels seen among the 
gifts listed in the Dead Sea Scrolls: 

“The spirit engenders humility, patience, abundant compassion, perpetual goodness, 
insight, understanding, and powerful wisdom resonating to each of God’s deeds, sustained 
by His constant faithfulness. It engenders a spirit knowledgeable in every plan of action, 
zealous for the laws of righteousness” (1QS 4.3-4).46 

Concurrent with the actual circumstances of Ephesians’ composition, Lincoln is also 
keen to tell us, “[en pasē sophia]...speaks to the background of syncrystic religious interest 
current in Asia Minor,”47 particularly in what is seen in Colossians: 

“For this reason also, since the day we heard of it, we have not ceased to pray for you 
and to ask that you may be filled with the knowledge of His will in all spiritual wisdom 
[sophia] and understanding [phronēsis]…We proclaim Him, admonishing every man and 
teaching every man with all wisdom [sophia], so that we may present every man complete in 
Messiah…Let the word of Messiah richly dwell within you, with all wisdom [sophia] 
teaching and admonishing one another with psalms and hymns and spiritual songs, singing 
with thankfulness in your hearts to God” (Colossians 1:9, 28; 3:16). 

Concluding, Lincoln remarks, “Whatever wisdom or insight might be sought or might 
be on offer, there is no genuine wisdom or insight that is not included among God’s gifts of 
grace. Again, rather than having to be achieved through human effort, mystical technique, 
or ascetic rigor, such wisdom and insight are available simply through the generosity of 
God’s grace.”48 

1:9 Confronting possible errors present in Asia Minor, Paul asserts, “he made known to 
us the mystery of his will according to his good pleasure, which he purposed in Christ” 
(NIV). A mystery such as this, as seen throughout the Scriptures, was often something to be 
revealed at the end of history. In the Apocrypha, we see how the Lord calls Ezra, “I told him 
many wondrous things, and showed him the secrets of the times and declared to him the 
end of the times” (4 Ezra 14:5). While such things might remain secret to outsiders, God’s 
people are to be shown His mysteries in a similar manner to the Prophet Daniel: 

“As for you, O king, while on your bed your thoughts turned to what would take place 
in the future; and He who reveals mysteries has made known to you what will take place. 
But as for me, this mystery has not been revealed to me for any wisdom residing in me more 
than in any other living man, but for the purpose of making the interpretation known to the 
king, and that you may understand the thoughts of your mind” (Daniel 2:29-30). 

The Aramaic term raz largely means “secret” (CHALOT),49 and its Greek Septuagint 
equivalent is mustērion, used by Paul. When Paul speaks of to mustērion tou thelēmatos autou, 

 
46 Wise, Abegg, and Cook, 130. 
47 Lincoln, 29. 
48 Ibid., pp 29-30. 
49 William L. Holladay, ed., A Concise Hebrew and Aramaic Lexicon of the Old Testament (Leiden, the 

Netherlands: E.J. Brill, 1988), 421. 
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or “the mystery of His will,” what is He specifically speaking of? Many dispensational 
theologians jump far ahead of the actual circumstances in Asia Minor, and conclude that the 
existence of a second group of elect known as “the Church” is what he is referring to. But is 
this consistent with what Paul has said from his opening words? What does he mean in 
asserting that Believers have “known...the mystery of His will, according to His kind 
intention”? If Ephesians is a general epistle, then Colossians 1:27 tells us exactly what the 
mystery is: “God willed to make known what is the riches of the glory of this mystery among 
the Gentiles, which is Messiah in you, the hope of glory50.” The mystery and God’s kind 
intention is that His Son would come and provide individual redemption and adoption into 
God’s family, and that He can fully take up residence inside of spiritually regenerated 
human beings! 

Ralph P. Martin indicates that the term mustērion “may well have been used by the false 
teachers in Asia Minor, whom Paul addressed in the letter to the Colossians. They were 
claiming a secret teaching, open only to initiates, which gave them a clue to the 
understanding of the universe.”51 Born again Believers with Yeshua’s presence in their 
hearts needed no such secret teaching. Lincoln further notes, “musth,rion…can carry with it 
an echo of its original force in connection with the Greek mystery cults,”52 but the term is 
obviously used in v. 9 to counter whatever false teachings the audience of Ephesians may 
face. Witherington also observes, “Paul entirely avoids speaking of plural ‘mysteries,’ 
perhaps because he wants to avoid comparison with the mysteries in the mystery cults.”53 

The ramifications of the mystery of God’s will is that the true secret of the way things 
are to be unlocked is in Yeshua the Messiah. The arrival of Yeshua is to focus the 
relationship of all of God’s people, and it intensifies the mission that He has assigned to 
them. This is why F.F. Bruce can assert, “In Col. 1:27 the aspect of his purpose which has now 
been manifested to his people relates to their hope of glory, of which the indwelling Christ 
provides the guarantee here and now.”54 The purpose, as stated by Paul in v. 7 and also in 
Colossians 1:20, is “to reconcile all things to Himself.” While hints of this can surely be seen 
throughout the Tanach, Yeshua’s exaltation and reign over the universe was something that 
only then in His day and immediately thereafter was being fully contemplated. Its 
ramifications are quite serious for the faith of the Believer, and what we are to all be doing 
as we wait for His return. 

1:10 The mystery that is unlocked in Yeshua is a significant part of “a plan for the 
fulness of time, to unite all things in him, things in heaven and things on earth” (RSV). 
While the KJV renders this with, “the dispensation of the fulness of times,” which 
dispensationalists consider to be the inauguration of the so-called Church Age, the text itself 

 
50 Grk. hē elpis tēs doxēs. 
51 Martin, in NBCR, 1108; cf. Wood, in EXP, 11:25. 
52 Lincoln, 30. 
53 Witherington, 236. 
54 Bruce, 261. 
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is far more significant than a simple transition from “Israel to the Church” as their school 
advocates. On the contrary, the arrival of Yeshua has begun “the administration of the days 
of fulfillment” (HCSB) that include His reign over the universe. 

To describe the “administration” that Yeshua’s exaltation has started, Paul uses the 
term oikonomia, which here would best mean “state of being arranged, arrangement, 
order, plan” (BDAG).55 In v. 10, the administration to which Paul is referring is tou 
plērōmatos tōn kairōn, “the fullness of the times.” This management is far more significant 
than any kind of so-called change from God focusing on Israel to “the Church”; it refers to 
the ordering of the universe—“things in the heavens and things on the earth”—under the 
rulership of Yeshua the Messiah. Just as Paul says that Yeshua arrived on Earth at “the 
fullness of the time” (Galatians 4:4),56 so now does His kingship of the universe constitute 
“the fullness of the times” as Paul says elsewhere: 

 
“For HE HAS PUT ALL THINGS IN SUBJECTION UNDER HIS FEET [Psalm 8:6]. But when He says, 
‘All things are put in subjection,’ it is evident that He is excepted who put all things in 
subjection to Him” (1 Corinthians 15:27). 
 
“[T]hrough Him to reconcile all things to Himself, having made peace through the 
blood of His cross; through Him, I say, whether things on earth or things in heaven” 
(Colossians 1:20). 
 
Whether this “fullness of the times” represents the current period, His Millennial 

Kingdom, or eternity has certainly been debated among expositors. Of the likely 
possibilities, what seems the most probable is that there is a sense of realized eschatology in 
Ephesians, whereby Paul treats God’s Kingdom as more a present force now, than just 
something to be realized in the future. The emphasis on Yeshua ruling over “things in the 
heavens and things on the earth” is one of the now aspects of Yeshua’s sovereignty, because 
in his closing remarks in Ephesians Paul still observes that a spiritual battle with evil wages 
on (6:11-12) in the Heavens. 

The high point of Paul’s opening blessing in ch. 1 is that in Yeshua the Messiah “the 
summing up of all things” (NASU) is seen. To describe this he uses the verb anekephalaioō, 
“to sum up the argument” (LS).57 Yeshua the Messiah is clearly the high point of the ongoing 
battle in the Heavens between good and evil, yet humanity is not separated from this 
conflict. Bruce comments, “The reconciliation celebrated in Ephesians is the reconciliation 
of human beings to one another, as a stage in the unification of a divided universe. It is this 
unification that is presented here as the goal of God’s determinant counsel.”58 The 

 
55 Frederick William Danker, ed., et. al., A Greek-English Lexicon of the New Testament and Other Early 

Christian Literature, third edition (Chicago: University of Chicago Press, 2000), 697. 
56 Grk. to plērōma tou chronou. 
57 LS, 56. 
58 Bruce, pp 261-262. 
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masterpiece of God’s bringing together both His Jewish people and those of the nations as 
one in the Messiah, is a picture of how all Creation will one day be reconciled (cf. Romans 
8:19-21). As Bruce puts it, “all the mutually hostile elements in creation”59 will one day be 
united under God’s rule. 

1:11 In this highly exalted Messiah, who presently reigns over the cosmos, “we have 
obtained an inheritance, having been predestined according to the purpose of him who 
works all things according to the counsel of his will” (ESV). There are two ways of 
examining this text, and what it means to have “been predestined according to His 
purpose,” kata tēn boulēn, which works itself out via the course of salvation history: (1) The 
salvation that is now available in Yeshua has Jewish origins, and now it is finally branching 
out the nations.60 Or, (2) the salvation of God has always originated from Israel, as it was to 
be both a kingdom of priests and a light to the nations (Exodus 19:5-6; Isaiah 42:6), and now 
that Yeshua has come this can be accomplished in its fullest possible way. 

Some commentators, perhaps wishing to over-compensate for centuries of Christian 
anti-Semitism, see Paul speaking solely of Israel’s salvation, something independent from 
what was then occurring in the First Century. When Paul says “we have obtained an 
inheritance having been predestined,” Paul is only speaking of his own Jewish people. 
Certainly, Israel is to be the torchbearer of God’s salvation—and Paul makes no mention of 
any separate “Church” entity here. But perhaps in repenting of past anti-Semitic errors, we 
need to be careful should we all of a sudden give the Jewish people or Judaism an over-
inflated position that subtracts from Israel’s Divine mandate of being a blessing to the 
nations (Genesis 12:3; Galatians 3:8). Paul himself did write the non-Jewish Believers in 
Rome, “God did not spare the natural branches” (Romans 11:21), indicating that at least some 
of his own Jewish brethren have been separated from His corporate people because of 
disbelief. This is something that the emerging Messianic movement will struggle with, 
particularly in terms of equality for all Believers and its mission for the future. 

As Paul says “In Christ indeed we have been given our share in the heritage” (NEB). 
The verb klēroō means, “to allot, assign” (LS),61 and so many see an allusion to Deuteronomy 
32:8-9 where God “set the borders of the peoples according to the number of the Children of 
Israel. For HASHEM's portion is His people; Jacob is the measure of His inheritance” (ATS). 
Israel was considered to be God’s nachalah or inheritance, something that is seen 
throughout the Tanach: 

 
“But the LORD has taken you and brought you out of the iron furnace, from Egypt, to be 
a people for His own possession [nachalah], as today” (Deuteronomy 4:20; cf. 1 Kings 
8:51). 
 

 
59 Ibid., 262. 
60 Cf. O’Brien, pp 116-117. 
61 LS, 436. 
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“Blessed is the nation whose God is the LORD, the people whom He has chosen for His 
own inheritance [nachalah]” (Psalm 33:12). 
 
“Therefore the anger of the LORD was kindled against His people and He abhorred His 
inheritance [nachalah]” (Psalm 106:40). 
 
Nachalah is rendered in the LXX by the noun klēronomia, related to klēroō. The ekklēsia 

is considered in the Apostolic Scriptures to be both the children and the heir, klēronomos, of 
God (Romans 8:17; Galatians 3:29; cf. Colossians 1:12). When considering much of this, do we 
see in Ephesians that “the Church” is the “New Israel”? Or, is the ekklēsia portrayed in the 
Apostolic Scriptures nothing new—but Israel to the max—significantly empowered by 
God’s Spirit now that the Messiah has arrived? When we see the calling that has been placed 
upon God’s people in Ephesians 1, we do not see anything quantitatively different from what 
He originally told Ancient Israel to do. 

It is absolutely true that the people of Israel are the inheritance of the Lord, and notably 
this is not only an inheritance whom He redeemed from Egyptian bondage, but against 
whom He has been angry. The difficulty of understanding Israel as God’s missional 
community, though, is affluent throughout most of today’s Messianic movement. 
Commenting on this, David H. Stern can only say, “Verse 11 is speaking of Jews, whose 
inheritance is both spiritual (Torah) and physical (the Land). The Torah leads directly to 
Yeshua…through whom Gentiles share in the spiritual inheritance…Also through Yeshua 
the Jewish people receive the Land in perpetuity.”62 In these words, while not incorrect in 
stating that Israel has both a spiritual and physical inheritance promised by God, the idea of 
that inheritance requiring a responsibility for Israel to reach out beyond itself is simply not seen. 
Likewise missing is the concept that Jewish and non-Jewish Believers are completely equal 
in Yeshua (Galatians 3:28). 

Deuteronomy 32:8-9 says that the nations were set by the numbers of Israel, seemingly 
because the destinies of Israel and the nations are connected. Today’s Messianic community 
as a whole—both Messianic Judaism and the independent Messianic movement—largely 
has no clue what it means to be “Israel,” a kingdom of priests and light to the nations, as 
defined by the Scriptures. While it is absolutely true that Israel has been chosen by God, 
Israel was not chosen by Him just for the sake of being “chosen.” Israel was indeed 
“predestined according to His purpose”—a purpose that requires it to be holy and present 
the message of adoption into God’s family (salvation) to the world (vs. 4-5). 

1:12 Consistent with this, it can also be somewhat difficult to understand what Paul 
means when he says, “we who first hoped in Christ have been destined and appointed to live 
for the praise of his glory” (RSV). Is “first hoped,” proēlpikotas, referring to the Jewish people 
who first encountered Yeshua and recognized Him, to Paul and his company, or to the first 
generation of Believers? This actually begs some questions about the relationship of Paul to 

 
62 Stern, 579. 
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his audience, and can be affected by whether or not one accepts Ephesians as a general 
epistle to Asia Minor or a specific epistle to Ephesus. Likewise, it can also be affected by the 
dating of the epistle, which if one accepts genuine Pauline authorship does appear to be 
later in Paul’s ministry. 

If we were to conclude that Ephesians was written sometime in the 60s C.E., do we 
exclude the salvation of Cornelius (Acts 10:9-20), and the unnamed Hellenists of Cyprus and 
Cyrene (Acts 11:5-17), from being among those who first placed their hope in Yeshua? Or 
does v. 12 indicate, as Foulkes calls it, “the Jewish hope in ‘the Christ’…before He came”?63 

These are some questions that have to be considered in the wider scope of Paul’s 
message to his audience. In vs. 3-11 does Paul consider his audience as participants in those 
who are supposed to be “holy and blameless” (v. 4), possessing “redemption through His 
blood” (v. 7), knowing “the mystery of His will” (v. 9), and most significantly knowing that 
Yeshua stands above “things in the heavens and things on the earth” (v. 10)? Or, are these 
things that were only for the Jewish people from the beginning, which his audience can now 
partake of in some kind of limited manner? I think if you were to ask most true Believers—
either Jewish or non-Jewish—they would agree that all Believers are to partake of the 
fullness of what Paul speaks of in vs. 3-11. The reality of this should not take away from 
God’s election of Israel, but instead should intensify what it means to be an Israel called to 
fulfill His tasks for the world. In the estimation of C.E. Arnold, 

“Since the discussion of the relationship between Jews and Gentiles does not surface as 
a major theme until Ephesians 2:11, it is better to take ‘we’ as a reference to all believers and 
‘you’ referring to the readers in particular.”64 
 

 
13 In Him, you also, after listening to the message of truth, the gospel of your 
salvation—having also believed, you were sealed in Him with the Holy Spirit of 
promise, 14 who is given as a pledge of our inheritance, with a view to the 
redemption of God's own possession, to the praise of His glory. 
 
1:13 A selection of commentators seem to take the position that the “we” in v. 12 

composes Jewish Believers who have recognized Yeshua, and the “you” in v. 13 composes 
Paul’s non-Jewish audience. But is this really Paul’s intention, in wanting to unify and 
include all of God’s people as one in the Messiah? Witherington does at least open the 
question, “is the distinction between the first generation of believers, of which Paul is one, 
and the more recent largely Gentile converts in Asia?”,65 even though he does fall in line 
with the Jewish/non-Jewish division between the we/us categories. Is the “you” just non-

 
63 Foulkes, 55. 
64 Arnold, “Ephesians, Letter to the,” in Dictionary of Paul and His Letters, 239. 
65 Witherington, 231. 
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Jewish Believers, or is it Paul’s audience—a maturing audience in need of spiritual course 
correction, or at some least guidance and encouragement? 

It is far more natural to take vs. 12-13 as speaking of the first generation of Messianic 
Believers, among whom Paul was a part, to him now speaking of the second generation. To 
these persons Paul says, “you also were included in Christ when you heard the word of 
truth, the gospel of your salvation” (NIV), and Paul will now address them as both their 
elder and a spiritual veteran. There is a probable parallel between v. 13 and what he says to 
the Colossians: “the hope laid up for you in heaven, of which you previously heard in the 
word of truth, the gospel which has come to you, just as in all the world also it is constantly 
bearing fruit and increasing, even as it has been doing in you also since the day you heard of it 
and understood the grace of God in truth” (Colossians 1:5-6). 

Whether one views Ephesians as a general epistle to Believers in Asia Minor, or a 
specific epistle to those in Ephesus, can affect how one views who the “you” (Grk. humeis) 
are in v. 13. It should certainly be observed that Paul does not act as though he knows his 
audience (vs. 15-16), lending support to the premise that this is a general letter. Many of the 
Ephesians whom he encountered in Acts 19 were a part of the first generation of Believers, 
but here Paul does not know or has encountered much of his audience (like the Colossians), 
and can only assume that they are relatively young in their faith having been saved a 
considerable amount of time after he himself was saved. 

Those who are relatively new in the Lord need to be instructed regarding how 
important their salvation actually is. Paul rejoices that his audience has believed in the 
gospel, and tells them specifically that they “became incorporate in Christ and received the 
seal of the promised Holy Spirit” (NEB). Some commentators have noted Paul’s language of 
sealing to somehow be countering the practices of the First Century mystery cults and their 
initiation rites.66 

1:14 Paul says that the Holy Spirit “is the down payment of our inheritance, for the 
redemption of the possession, to the praise of His glory” (HCSB). He previously has said in 2 
Corinthians 1:22 that God “sealed us and gave us the Spirit in our hearts as a pledge.” The 
Holy Spirit, considered a “deposit” (NIV), is a very interesting concept to fathom, as arrabōn 
means “payment of part of a purchase price in advance, first installment, deposit, down 
payment, pledge” (BDAG).67 It is, in fact, a term that has Semitic origins (Genesis 38:17-20), 
as Bruce notes that eiravon “was probably borrowed by the Greeks in the early days of trade 
with the Phoenicians.”68 

But why is the Holy Spirit given as some kind of a down payment? Isaiah 11:2, 
prophesying of the Messiah, says “The Spirit of the LORD will rest on Him, the spirit of 
wisdom and understanding, the spirit of counsel and strength, the spirit of knowledge and 
the fear of the LORD.” As people who become one with Yeshua via our trust in Him, these are 

 
66 Foulkes, 56. 
67 BDAG, 134. 
68 Bruce, 266. 
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qualities that Believers too are to possess. By believing in Yeshua, the Holy Spirit has been 
given to God’s people so that they might have a foretaste of greater experiences to come in 
the eschaton, by specifically enabling us to endure in our faith while here on Earth. The 
ongoing work of the Holy Spirit inside of a transformed Believer is a necessity.69 
Unfortunately in too much of the Messianic movement, the proper work of the Holy Spirit is 
often skewed because of the abuses of charismatic Christianity, with some leaning too 
heavily toward or away from charismaticism, and not often focusing on the key traits of 
“wisdom and insight” (v. 8). 

The principal characteristic that the Holy Spirit inside of Believers is to enact is that 
people are to be transformed by God’s love (Romans 5:5; 15:30; 2 Corinthians 6:6; 13:14; 
Galatians 5:22; Colossians 1:8; 2 Timothy 1:7). Being transformed by God’s love, one is to 
demonstrate a great amount of forbearance toward others. When we see common Messianic 
attitudes when the subject of “the Church” arises—do we see this love manifested? 
Unfortunately, I do not see it enough, and instead have witnessed a great amount of vile 
hatred over the past ten years (1999-2008). If the true love of God were present in more of 
our leaders and teachers, they would have the ability to see that the Messianic movement 
would not exist without the Christian Church, and that our Christian spiritual heritage is 
something from which we all benefit. And perhaps even worse, the grossly negative 
attitudes toward the Christian Church we often encounter have caused a few of our 
“leaders” to now express negative sentiments toward the Jewish Synagogue and all 
traditional forms of Torah observance! Thankfully, only the Lord knows if these people are 
truly His or not. 

The presence of the Holy Spirit inside of Believers is to confirm within us all the reality 
of the things that are to come in God’s continual work of salvation history. On an individual 
basis, the presence of God inside of us is to be a reminder that we know Him and are 
different from the world, that we are growing in His grace and mercy, that we are striving 
to obey Him, and not only that we will one day see the Lord in person, but also that we will 
be reunited with departed loved ones who have died in faith. The Holy Spirit is indeed to be 
a deposit of us knowing that Yeshua the Messiah will return to Earth and establish His 
Kingdom! 

The presence of the Holy Spirit is also to keep us on the straight and narrow path of 
faith, away from dangerous teachings and perditious heresies that may cause us to doubt 
who Yeshua is. For our movement today, knowing that we should each have the presence of 
the Spirit is imperative given the rise of Jewish anti-missionaries who are targeting 
Messianic Believers for conversion. While there are certainly valid and well-reasoned 
theological answers for their claims against Yeshua’s Messiahship,70 one cannot downplay 

 
69 Consult the author’s articles “The Work of the Holy Spirit: Transformation of the Heart” and “The Work 

of the Holy Spirit: Transformation of the Mind” (appearing in the Messianic Spring Holiday Helper). 
70 Consult the author’s article “Answering the ‘Frequently Avoided Questions’ About the Messiahship of 

Yeshua” (appearing in Confronting Critical Issues). 
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the fact that there are also demonic forces involved that want you to deny the Lord. It is not 
uncommon, for example, for traditional Judaism today to organize all of the Messianic 
prophecies of the Tanach as though they all have to be fulfilled at once—yet the Holy Spirit 
working in Messianics today should keep us steadfast and confident that Yeshua will return 
and accomplish the final redemption that is prophesied. Unfortunately, because some think 
that an emphasis on the work of the Holy Spirit is “churchy,” they have been open to 
deception and have been led down some dangerous paths. 

A proper Biblical emphasis on the work of the Holy Spirit—to transform Believers in 
the miraculous power of the love of God—is imperative for the emerging Messianic 
movement if we are truly to be molded into that great force that can be used by Him in the 
future! 

The reason that the Holy Spirit has been given to God’s people is because they are His 
possession. God’s own people as His possession is a major theme seen throughout the 
Tanach: 

 
“Now then, if you will indeed obey My voice and keep My covenant, then you shall be 
My own possession among all the peoples, for all the earth is Mine” (Exodus 19:5). 
 
“For you are a holy people to the LORD your God, and the LORD has chosen you to be a 
people for His own possession out of all the peoples who are on the face of the earth” 
(Deuteronomy 14:2). 
 
“The LORD has today declared you to be His people, a treasured possession, as He 
promised you, and that you should keep all His commandments” (Deuteronomy 26:18). 
 
“‘They will be Mine,’ says the LORD of hosts, ‘on the day that I prepare My own 
possession, and I will spare them as a man spares his own son who serves him’” 
(Malachi 3:17). 
 
Israel is God’s possession, and in Ephesians we see that with the arrival of Yeshua the 

Messiah on the scene, the definition of Israel is not only significantly expanded—it is very 
much returned to its Tanach origins. While being Jewish and circumcised were often 
considered to be the sign of one’s membership in the First Centuries B.C.E. and C.E. (which 
Paul confronts in Galatians)—things that developed largely as a result of the Maccabean 
period71—to Paul having faith in Israel’s Messiah, being molded by the presence of God’s 
Spirit, and being a part of a missional community were the major traits of truly being a part 
of Israel. Obeying God was a part of belonging to His segulah or “treasured possession” 
(Deuteronomy 26:18; cf. Titus 2:14), as it was the key element of serving Him among the 
nations of the Earth, testifying to His goodness. With Yeshua’s exaltation having initiated 

 
71 Consult the author’s article “The Impact of the Maccabees on First Century Judaism,” appearing in the 

Messianic Winter Holiday Helper by Messianic Apologetics. 
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“the fullness of the times,” should we be surprised why the Apostle Peter can actually take 
Biblical descriptions of Israel and Israel’s mission, and apply them equally to Jewish and 
non-Jewish Believers alike? 

“[Y]ou are A CHOSEN RACE [Deuteronomy 7:6; 10:15], A royal PRIESTHOOD [Exodus 19:6], A 
HOLY NATION [Exodus 19:6], A PEOPLE FOR God's OWN POSSESSION [Isaiah 32:21; Exodus 19:5], so 
that you may proclaim the excellencies of Him who has called you out of darkness into His 
marvelous light” (1 Peter 2:9).72 

The broad-sweeping effects of both Paul’s and Peter’s words about God’s people in 
Yeshua being a special possession for Him are quite significant given what we see in the 
Messianic movement today. While both of these Apostles were First Century Messianic Jews 
who ably fulfilled God’s calling as originally given to Israel, they both expected non-Jewish 
Believers as well to take up this calling and be a part of His holy people. Israel’s election is 
one to present the message of adoption to the Earth, and for its people to “be holy and 
blameless” (v. 4) before God. As the Prophet Isaiah puts it, “The people whom I formed for 
Myself will declare My praise” (Isaiah 43:21). The First Century Messianic movement was 
not a movement that established a different ekklēsia removed from Israel, but in fact 
involved a great renewal of Israel that could accomplish all of the things that God originally 
called it to be—brought to fruition via the arrabōn tēs klēronomias, that “pledge of our 
inheritance” being the Holy Spirit. How we learn to do this as Messianics today is a great 
challenge, but I certainly believe that it is not impossible. 
 

 
15 For this reason I too, having heard of the faith in the Lord Yeshua which exists 
among you and your love for all the saints, 16 do not cease giving thanks for you, 
while making mention of you in my prayers; 17 that the God of our Lord Yeshua 
the Messiah, the Father of glory, may give to you a spirit of wisdom and of 
revelation in the knowledge of Him. 
 
1:15 We see a definite indicator for many readers of Ephesians that this letter is to be 

constituted as a general epistle. Paul says, “I have heard of your faith in the Lord Jesus and 
your love toward all the saints” (NRSV), acting as though he does not know his audience 
personally. This would argue against either Ephesus or exclusively Ephesus as being the 
target audience of this letter. It may be compared to what he also says in Colossians, 
likewise an audience that he did not personally know, aside from a few of its leaders like 
Epaphras: 

“We give thanks to God, the Father of our Lord Yeshua the Messiah, praying always for 
you, since we heard of your faith in Messiah Yeshua and the love which you have for all the 
saints…For I want you to know how great a struggle I have on your behalf and for those who 

 
72 Cf. Aland, GNT, pp 788-789. 
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