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COLOSSIANS 4 
COMMENTARY 

________________________________________________________________ 
 

1 Masters, grant to your slaves justice and fairness, knowing that you too have a 
Master in heaven. 
 
4:1 The Apostle Paul closes up his admonishing words to the Colossian Believers, and in 

ch. 4 finishes his letter with some final instructions and personal greetings. He tells 
slaveowners, “Masters, provide your slaves with what is right and fair, because you know 
that you also have a Master in heaven” (NIV). We once again should note that the term 
rendered “master” here is Kurios, better rendered as “lord.” Even if a slaveowner on Earth 
may have some authority as a lord over another, that slaveowner has the Lord who 
ultimately sits over him. 

The issue of a human being owning another human being is a very difficult one for 
many readers to encounter in the Bible. Too often, people forget to place themselves within 
the culture and times of the texts they are reading. Overlooked is the fact that although 
slavery is a feature of the Torah’s instructions, the Torah requires much more favorable 
treatment of the slaves owned by the Israelites (i.e., Exodus 20:10; Leviticus 25:43, 53) than 
that required by most contemporary Ancient Near Eastern law codes.1 And, most of those 
who were “slaves” (Heb. sing. eved; Grk. sing. doulos) were not by any means the kind 
Americans often picture, working on plantations in the Deep South. Many of them were 
indentured servants, who had no other way to pay off their debts than sell themselves to a 
master. 

Both the Torah, and Paul’s instruction here in v. 1, laid stepping stones back to the 
equality experienced at Creation prior to the Fall—which Yeshua has restored via His 
sacrifice (Galatians 3:28)—as it was never God’s intention for people to actually own other 
people. The Torah’s requirements that slaves be treated without any spiteful harm, and now 
Paul’s instruction that slaveowners treat their slaves with justice, were quite subversive 
for their times. In fact, the Greek is even more subversive than what is seen in many 
English translations: to dikaion kai tēn isotēta, “that which is righteous and equal” (YLT). 
Paul’s word to slaveowners ran quite contrary to what Aristotle had taught, saying, “There 
cannot be injustice in an unqualified sense towards that which is one’s own” (Nichomachean 

 
1 For a further discussion, consult the author’s article “Addressing the Frequently Avoided Issues 

Messianics Encounter in the Torah” (appearing in the Messianic Torah Helper). 
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Ethics 5.1134b),2 speaking of how masters had a broad window of what they could do toward 
their slaves/property. 

Ben Witherington III observes, “[I]f to our ears this advice sounds rather conventional 
or even conservative and commonplace, the truth is that it was not in that day.”3 Paul’s 
word to the slaveowners in Colossae was clear: “Lords, give what is just and equal to the 
slaves, knowing that you have a Lord in Heaven also” (LITV). We should be reminded of the 
possibility that there were more slaves than slaveowners in the assembly (as most of the 
early Believers were taken from the lower classes), meaning that in treating slaves with 
justice and fairness, proper slaveowners would be contributing to the overall well-being of 
the ekklēsia. The instruction of Sirach 4:30 was, “Do not be like a lion in your home, nor be a 
faultfinder with your servants.” 

Slaveowners were to be responsible people, and very much aware of the fact that the 
Lord Yeshua, ruling and reigning in Heaven, would deal with them if they were unjust or 
unfair to their slaves. The Jewish philosopher Philo would instruct how there were Biblical 
commandments “to the masters recommending them to practice that gentleness and 
mildness towards their slaves, by which the inequality of their respective conditions is in 
some degree equalized” (Decalogue 167).4 This is a reflection of how the Jewish tradition of 
Paul’s day included sentiments to treat slaves with a degree of respect, something reflected 
in Paul’s concurrent letter (Philemon 12-14). The reality, though, is that in v. 1 Paul is mostly 
having to not build on a Jewish foundation, recognizing the equality of slaves as human 
beings made in God’s image—but that he would have to instruct slaveowners to go farther 
than what popular Greco-Roman philosophers and figures had taught. Notable to be 
considered from this vantage point could be Plato’s teaching, 

“The best way to train slaves is to refrain from arrogantly ill-treating them, and to 
harm them even less (assuming that’s possible) than you would your equals” (Laws 777d).5 
 

 
2 Devote yourselves to prayer, keeping alert in it with an attitude of 
thanksgiving; 3 praying at the same time for us as well, that God will open up to 
us a door for the word, so that we may speak forth the mystery of Messiah, for 
which I have also been imprisoned; 4 that I may make it clear in the way I ought 
to speak. 
 
4:2 Vs. 2-6 compose the last major instructive section of Paul’s letter to the Colossians, 

then attended by personal greetings (vs. 7-18). Paul gives the Colossians some final 
responsibilities that they need to be performing, starting with prayer: “Continue steadfastly 

 
2 Aristotle, Ethics, 189. 
3 Witherington, 196. 
4 The Works of Philo: Complete and Unabridged, 167. 
5 Plato, Laws, 213; Cf. O’Brien, Colossians-Philemon, 232. 
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in prayer, being watchful in it with thanksgiving” (RSV). Asking an audience to pray is 
something that is seen in the closing sections of some of his other letters (Ephesians 6:18; 
Philippians 4:6; 1 Thessalonians 5:17), which also includes prayer for his ministry and 
colleagues (Romans 15:30-32; Ephesians 6:19-20; 2 Thessalonians 3:1-2). The specific verb 
that Paul uses to describe this action is proskartereō, “to persist in someth,” more 
specifically “busy oneself with, be busily engaged in, be devoted to” (BDAG).6 The 
Colossians will find themselves preserved by God if they “Continue earnestly in prayer, 
being vigilant in it with thanksgiving” (NKJV). 

The instruction seen in Colossians 4:2-4 is paralleled by Ephesians 6:18-20 very closely, 
an indicator that these two epistles were written at about the same time: 

 
COLOSSIANS 4:2-4 EPHESIANS 6:18-20 

 
Devote yourselves to prayer, keeping alert 
in it with an attitude of thanksgiving; 
praying at the same time for us as well, 
that God will open up to us a door for the 
word, so that we may speak forth the 
mystery of Messiah, for which I have also 
been imprisoned; that I may make it clear 
in the way I ought to speak. 

 
With all prayer and petition pray at all 
times in the Spirit, and with this in 
view, be on the alert with all 
perseverance and petition for all the 
saints, and pray on my behalf, that 
utterance may be given to me in the 
opening of my mouth, to make known 
with boldness the mystery of the 
gospel, for which I am an ambassador 
in chains; that in proclaiming it I may 
speak boldly, as I ought to speak. 
 

 
The instruction for the Colossians to pray, as rudimentary as it may sound, is rooted 

deeply in the psyche of the Apostle Paul as a servant of the Lord. Paul prays a great deal, just 
as he opened up his letter with the words, “We give thanks to God, the Father of our Lord 
Yeshua the Messiah, praying always for you...For this reason also, since the day we heard of 
it, we have not ceased to pray for you and to ask that you may be filled with the knowledge 
of His will in all spiritual wisdom and understanding” (Colossians 1:3, 9). In Romans 12:12 he 
lists being “devoted to prayer” as an important virtue evident in mature Believers. In urging 
the Colossians to be devoted to prayer, there is a likely link to the scene of Gethsemane, 
when the Disciples were caught sleeping and were unalert. Yeshua instructed them, “Keep 
watching and praying that you may not enter into temptation; the spirit is willing, but the 
flesh is weak” (Matthew 26:41; cf. Mark 14:38; Luke 18:1). Believers are to be on the alert, 
because they are people of the day (1 Thessalonians 5:4-11). 

 
6 BDAG, 881. 
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4:3 In being watchful to pray, Paul respectfully asks the Colossians to pray for his 
ministry activity in Rome. He says, “At the same time, pray also for us, that God may open to 
us a door for the word, to declare the mystery of Christ, on account of which I am in prison” 
(ESV). The “us” here is to be understood as Paul and Timothy (1:1), and possibly also 
Epaphras (1:7). Paul has previously spoken of the mystery of “Messiah in you, the hope of 
glory” (1:26-27), as well as how he received the message he teaches “through a revelation of 
Yeshua the Messiah” (Galatians 1:12). Paul was specially chosen by the Lord to take His 
gospel to the nations (Acts 9:15), and being imprisoned, asks the Colossians to intercede that 
he can declare this gospel in his current circumstances. The description of an open door is 
used elsewhere in Paul’s letters to depict an opportunity to present the good news (1 
Corinthians 16:19; 2 Corinthians 2:12).7 

Douglas J. Moo argues that to mustērion tou Christou, “the mystery of Messiah,” is to be 
understood as an epexegetic genitive (case denoting possession), equating to “the mystery 
which is Christ.” Yeshua the Messiah, in all of His glory and all of His majesty—and the 
unique work that is being accomplished through His vessels like Paul and Timothy—is what 
the Colossians are to pray is declared and embraced. Moo describes how “God opens the 
door for the mystery of Christ to be proclaimed.”8 

In Peter T. O’Brien’s estimation, not only were the Colossians to be praying for Paul’s 
efforts in declaring the good news, but they were also to be eagerly looking for the Lord’s 
return. He summarizes, “the Colossians are to persevere in prayer with their eyes fixed on 
the second coming, at the same time interceding for the apostle whose ministry to Gentiles 
has a salvation historical significance in the purposes of God.”9 Moo somewhat concurs, 
remarking, “Believers need constantly to be ‘awake’ to the nature of the times they live in—
the ‘last days’ of eschatological ‘fulfillment without consummation’—and to orient their 
lives accordingly.”10 The need to always be on the alert, whether one sees himself in an 
eschatological period or not, should be pretty obvious to a Believer. 1 Peter 5:8 reminds us, 
“Be of sober spirit, be on the alert. Your adversary, the devil, prowls around like a roaring 
lion, seeking someone to devour.” 

The need for prayer (vs. 2-3) on the Colossians’ behalf has many important facets. They 
are asked to pray for Paul’s circumstances, given his special calling by God as apostle to the 
nations. Yet the Colossians being told to preserve in prayer is another instructive measure 
issued against the false teachers’ philosophy. Whereas the false teachers might be trying to 
pierce that inter-dimensional veil and access the realm of angels (2:18), the Colossians are 
told by Paul to simply pray. This was to be a regular, consistent discipline where they could 
intercede before God for a practical, on the ground situation in Paul’s imprisonment, 
expressing their hopes to Him that more would come to saving faith. Doing this would also 

 
7 Cf. Acts 14:27; Revelation 3:8, 20. 
8 Moo, 323. 
9 O’Brien, Colossians-Philemon, 240; cf. Dunn, 262. 
10 Moo, 320. 
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serve as a benchmark for the Colossians to make sure that their faith is hidden with God 
(3:3), and that they really are accomplishing His will. 

4:4 The more specific reason why the Colossians need to pray for Paul is stated: “Pray 
that I will proclaim this message as clearly as I should” (NLT). The verb phaneroō means “to 
make manifest” (LS).11 The scene is most probably Paul’s arrest period in Rome (cf. Acts 
28:30-31). Not only does he ask that opportunities open up for him to declare the good news, 
but also that when those opportunities arise, he can speak the message properly given his 
circumstances. Consistent with this period of arrest, F.F. Bruce observes, 

“He would have to answer the charges brought against him, but he desired to do so in 
such a way that the content and nature of his apostolic preaching would be made plain to all 
who heard. He was in Rome, under official custody, on account of Christ and the gospel; it 
was of the highest importance that the interests of Christ and the gospel should be promoted 
by the way in which he made his defense before the supreme court. For this he prayed 
himself, and asked his friends to pray too.”12 

Paul would later observe, facing imprisonment a second time, that even though he was 
confined as a criminal, “the word of God is not imprisoned” (2 Timothy 1:9). While it may be 
easy for us to just gloss over the references to Paul in confinement, and that asking for 
prayer would be a natural request of him to make of the Colossians, Moo states, “what is of 
greater relevance for this text is why Paul chose to bring up the matter of his imprisonment 
at this point in the letter. Probably he does so to illustrate the power of God in opening doors 
for the gospel even when humans conspire to close them.”13 The Colossians could be 
encouraged in knowing that their prayers really did work miracles, over and against the 
false teachers’ asceticism which would accomplish very little, if anything, in making a 
tangible difference. 
 

 
5 Conduct yourselves with wisdom toward outsiders, making the most of the 
opportunity. 6 Let your speech always be with grace, as though seasoned with 
salt, so that you will know how you should respond to each person. 
 
4:5 In the last part of his instruction to the Colossians, Paul tells his audience “Walk in 

wisdom toward outsiders, making the most of the time” (HCSB). The Colossians are 
required to act toward people outside the community of faith, “those who are not believers” 
(NLT), in a proper way. We can see a parallel to this sentiment in James the Just’s words, 
“Who among you is wise and understanding? Let him show by his good behavior his deeds 
in the gentleness of wisdom...But the wisdom from above is first pure, then peaceable, 

 
11 LS, 855. 
12 Bruce, Colossians-Philemon-Ephesians, pp 173-174. 
13 Moo, 234. 
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gentle, reasonable, full of mercy and good fruits, unwavering, without hypocrisy” (James 
3:13, 17). Andrew T. Lincoln’s comments are well taken: 

“In the Jewish tradition, wisdom involved not simply right knowledge but skill in 
living—ethical insight into God’s will as revealed in the Torah. For this writer, spiritual 
wisdom also involves living rightly, but now in displaying conduct worthy or pleasing to 
Christ as Lord.”14 

It is pretty obvious that living properly, with outsiders to the faith making 
observations, is a requirement for God’s people. With this in mind, every opportunity to 
demonstrate a proper example to others needs to be taken—and this is something fully 
based in the imperatives of God’s Torah. God’s people are a chosen kingdom of priests 
(Exodus 19:6), serving as His intermediaries between Him and a sinful humanity that needs 
redemption. 

Sometimes Paul’s expression “making the most of the time” (NRSV) or “make the most 
of every opportunity” (TNIV) is read as an expectation of the Lord’s soon return. Whether or 
not the First Century generation of Believers really did expect Yeshua to come back in their 
lifetimes is a fiercely debated issue. Moo suggests that “making the most of every 
opportunity,” be read from the vantage point of salvation history. He says “Believers live 
after the initial coming of Messiah and the inauguration of the redemptive kingdom. But 
they also live in expectation of a second coming of Messiah to complete the work of 
redemption.”15 Living in anticipation of the coming Kingdom of God on Earth is to be sure 
motivation to make sure that one is performing the necessary actions of faith that edge the 
world closer and closer to the parousia. What you do for Yeshua is not isolated to the here 
and now. 

The specific Greek clause ton kairon exagorazomenoi was rendered in the KJV as 
“redeeming the time,” or can also be understood as “buying up the time” (NIGTC).16 The verb 
exagorazō is used elsewhere in Paul, in regard to salvation and how “Messiah redeemed 
[exagorazō] us from the curse of the Law” (Galatians 3:13), and how He came “that He might 
redeem [exagorazō] those who were under the Law” (Galatians 4:5), speaking of the 
penalties laid down upon sinners (cf. 2:14). The reality of redeeming the time can be seen in 
Paul’s later instruction to Timothy, “preach the word; be ready in season and out of season; 
reprove, rebuke, exhort, with great patience and instruction” (2 Timothy 4:2). N.T. Wright 
considers this to be how “every opportunity is to be snapped up...like a bargain.”17 Maxie 
Dunnam further comments, 

“This word of advice from Paul is connected with how we behave toward outsiders. 
Among the early [Believers], as among those in the present, were persons whose fanatical 

 
14 Lincoln, in NIB, 11:662. 
15 Moo, 329. 
16 Dunn, 261. 
17 Wright, 153. 
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behavior prejudiced outsiders against them. Paul wanted persons to be attracted to the 
gospel, not repelled from it. This is the key to understanding his words.”18 

Curtis Vaughan’s thoughts also need to be considered: 
“To ‘be wise in the way you act toward outsiders’ is to show practical Christian wisdom 

in dealing with secular society. Paul’s words imply that believers are to be cautious and 
tactful so as to avoid needlessly antagonizing or alienating their pagan neighbors. In a 
positive sense, they also imply that believers should conduct themselves so that the way 
they live will attract, impress, and convict non-Christians and give the pagan community a 
favorable impression of the gospel.”19 

I totally agree with what both Dunnam and Vaughan have said here. Positive ways in 
which to impact the larger community of people need to be formulated by born again 
Believers. This has definite precedent in Paul’s previous writing, as in Philippians 2:15 he 
says that Believers should “prove yourselves to be blameless and innocent, children of God 
above reproach in the midst of a crooked and perverse generation, among whom you appear 
as lights in the world.” He also admonishes in 1 Corinthians 10:32 how Believers are to “Give 
no offense either to Jews or to Greeks or to the [assembly] of God.” Yeshua Himself 
instructed His followers, “Behold, I send you out as sheep in the midst of wolves; so be 
shrewd as serpents and innocent as doves.” This is not only true of the Colossians, or 
modern-day evangelical Christians, but also today’s Messianic Believers. 

How would the emphasis on this kind of practical wisdom—the Colossians living a 
different, impactful kind of life on the pagans around them—relate to what Paul had 
instructed them earlier in his letter? In O’Brien’s view, “The wisdom which the apostle sets 
forth is fundamentally different from that propounded by the false teachers. The latter is 
but an empty show of wisdom.”20 

4:6 One of the most important ways that outsiders will see the Colossians’ life of faith, 
in them emulating the wisdom of Yeshua, is by their speech. Paul instructs, “Let your 
conversation be always full of grace, seasoned with salt, so that you may know how to 
answer everyone” (NIV). Their speech is to be “never insipid” (NEB). In ancient times as is 
still true today, salt was both a major preservative as well as a seasoning agent, and for the 
ancient period in particular, salt was also a significant cleansing/sanitizing agent. It is easy 
to see how the Colossians’ speech, “seasoned with salt,” pertains to their words being clean 
and preserved by the will of God. As Paul states in his parallel letter, “Let no unwholesome 
word proceed from your mouth, but only such a word as is good for edification according to 
the need of the moment, so that it will give grace to those who hear” (Ephesians 4:29). 

The Colossians’ speech “seasoned with salt” definitely also recalls Yeshua’s teachings 
on salt. Yeshua’s followers are “the salt of the earth” (Matthew 5:13), and salt is used as a 
point of reference for their proper behavior (Mark 9:49-50; Luke 14:34). The need to speak 

 
18 Dunnam, pp 391-392. 
19 Vaughan, in EXP, 11:222. 
20 O’Brien, Colossians-Philemon, 241. 
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properly is also a major feature of James’ letter (James 3:5-6). Also to be considered could be 
Job 4:4: “Your words have helped the tottering to stand...” 

As important as these Biblical references are, references to salt and speaking are not 
without connection in ancient classicism. Plutarch spoke, “For we are not to ease and 
discharge ourselves of our words, as if they were a heavy burthen that overloaded us; for 
speech remains as well when uttered as before; but men either speak in behalf of themselves 
when some necessity compels them, or for the benefit of those that hear them, or else to 
recreate one another with the delights of converse, on purpose to mitigate and render more 
savory, as with salt, the toils of our daily employments” (On Talkativeness 645f).21 In 
Witherington’s estimation, “Paul is speaking about rhetorically effective speech”22—
something that the Colossians are to demonstrate in their interactions with outsiders to the 
faith. These are exactly the kinds of things the Apostle Peter refers to: 

“[B]ut sanctify Messiah as Lord in your hearts, always being ready to make a defense to 
everyone who asks you to give an account for the hope that is in you, yet with gentleness 
and reverence” (1 Peter 3:15). 

Speaking appropriately may include an entire range of necessary activities, from 
simply showing courtesy to other people, to being articulate in how one communicates, to 
how one explains and defends the gospel of salvation. James D.G. Dunn offers us some 
important thoughts: 

“When asked about the distinctiveness of their faith and its lifestyle expression, the 
[Believers] should be ready to give an answer in each case...Again it should be noted how 
integrated their faith was expected to be with their workaday lives in the city and how 
rounded the religion that could both charm a conversation partner by its quality and give 
testimony of faith as part of the same conversation.”23 

Taking vs. 5-6 into account, how much time have today’s Messianics not redeemed, but 
have instead utterly wasted by promoting bad attitudes and inappropriate ways of 
communicating? Paul told the Colossians to demonstrate their godly wisdom to others 
through prayer, and through being able to speak properly in their interactions in public. 
The practical application of this in modern society is not too difficult to see: people who 
represent the Lord must speak and act in ways that reflect highly of His love and 
goodness, and His desire that all should be brought to salvation. Unfortunately in 
today’s Messianic movement, too many people have gained a reputation of doing anything 
but this. Rather than build on the positive work of our Jewish and Christian forebearers, 
being a conduit of God’s holiness and righteousness, and encourage people to grow in their 
knowing the Messiah of Israel and appreciate God’s Torah—what do we see? We see people 
tearing down others, insulting others, and not speaking salted words of godly wisdom. We 

 
21 Plutarch: Moralia, by John Thomson, Prebendary of Hereford (1878). Accessible online at 

<http://www.bostonleadershipbuilders.com/plutarch/moralia/index.htm>. 
22 Witherington, 200. 
23 Dunn, pp 267-268. 
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see much of base humanity at its worst, and just as Dunnam said above, some “fanatical 
behavior” among us. 

I have confidence that things will change in the future. But, there will definitely be some 
damage control in order for us to enact the required change. Learning how to use our time 
wisely, speaking properly, and finding constructive and edifying solutions to promoting the 
Torah obedient lifestyle we are convicted of may be a challenge with the current generation. 
Learning to be people empowered with God’s wisdom—which includes when knowing not 
to speak—is something each one of us needs to be highly conscious of. 
 

 
7 As to all my affairs, Tychicus, our beloved brother and faithful servant and 
fellow bond-servant in the Lord, will bring you information. 8 For I have sent 
him to you for this very purpose, that you may know about our circumstances 
and that he may encourage your hearts; 9 and with him Onesimus, our faithful 
and beloved brother, who is one of your number. They will inform you about the 
whole situation here. 
 
4:7 With v. 6, Paul has completed with what he intended to do with his letter. The rest 

of the epistle includes important greetings, which do tell us a few things about Paul’s 
ministry work, and the demographic makeup of at least one part of the First Century 
ekklēsia. Paul extends personal greetings to his colleagues in Colossae, people who he has 
known in one way or another. Most of these people are mentioned in Paul’s letter to 
Philemon. According to Witherington, “It is this section in particular which makes it 
difficult to imagine this letter coming from a post-Pauline situation, for it has a very 
personal Pauline character to it.”24 Similarly arguing against total pseudonymity for 
Colossians, Dunn points out that “if it was penned by Timothy while Paul was in prison...all 
we need envisage is Paul’s approval in substance if not in detail,”25 with Paul himself 
delivering the final greeting in the last verse (v. 18). (Note that Dunn does not hold to 
Pauline authorship of the Pastoral Epistles, the last letters of the Pauline corpus.)26 

Paul begins in v. 7 by telling the Colossians, “Tychicus will tell you all about my affairs; 
he is a beloved brother and faithful minister and fellow servant in the Lord” (RSV). There is 
almost an exact parallel between this and Ephesians 6:21-22, a strong indication that both 
Colossians and Ephesians were written at about the same time: 

“But that you also may know about my circumstances, how I am doing, Tychicus, the 
beloved brother and faithful minister in the Lord, will make everything known to you. I 
have sent him to you for this very purpose, so that you may know about us, and that he may 
comfort your hearts.” 

 
24 Witherington, 201. 
25 Dunn, 269. 
26 James D.G. Dunn, “The First and Second Letters to Timothy and the Letter to Titus,” in NIB, 11:773-880. 



COLOSSIANS AND PHILEMON FOR THE PRACTICAL MESSIANIC 

- 158 - 

Tychicus was a close associate of the Apostle Paul in the latter stages of his ministry, 
who had accompanied Paul during his Third Missionary Journey (Acts 18:23-21:16), 
specifically during his time in Macedonia and Greece (Acts 20:4). He was a Greek Believer, 
and likely a native of Asia Minor. Tychicus was a trusted courier of the Apostle Paul, who 
had also been commissioned to carry the general letter that would become known as 
“Ephesians” (Ephesians 6:21-22). Paul tells Titus that he may send Tychicus to him at Crete 
(Titus 3:12), and in his last recognized epistle, the Apostle says that he had sent him to 
Ephesus (2 Timothy 4:12). This appears to indicate that Tychicus had an ongoing 
relationship with Paul beyond the period of his composing Colossians, even if he were not 
there with him in Paul’s final days. 

4:8 Tychicus was apparently so trusted by Paul, that he can tell the Colossians, “I am 
sending him to you for the express purpose that you may know about our circumstances 
and that he may encourage your hearts” (NIV). Tychicus would be sent to Colossae with 
Paul’s letter, and he would also be able to speak to the Colossians about his personal 
impression of Paul’s circumstances in Rome. There may have been a few things that Paul did 
not want written down, that only Tychicus could convey in person. Or, Tychicus could have 
more simply relayed the expected “We really need to pray for our brother Paul, more than 
he has written!” Witherington describes how “He is not just the postman but will orally 
deliver the news. In good Asiatic rhetorical fashion we are told three times that he will give 
the Colossians the news about Paul (vv. 7-9).”27 Moo further indicates, “As fellow ministers 
of the gospel, [Paul’s couriers] were in a position not only to deliver the letter but also to 
elaborate on it and fill in blanks,”28 in a definite effort to “put fresh heart” (NEB) into them. 

4:9 Similar to how Tychicus will be going to Colossae, so too will Onesimus be joining 
him. Paul says, “he is coming with Onesimus, the faithful and beloved brother, who is one of 
you. They will tell you about everything here” (NRSV). In Philemon 18 we see how 
Onesimus had apparently stolen from his owner, Philemon. Later in fleeing away, Onesimus 
had met Paul and came to faith as a Believer in Yeshua (Philemon 10). Paul would encourage 
Philemon to treat Onesimus as a fellow brother in the Lord. 

Take important note of the fact that both Tychicus (v. 7) and Epaphras (1:7), are both 
considered to be trusted and faithful brothers by the Apostle Paul. In v. 9, the runaway 
slave—but now born again Believer—Onesimus, is given this same high regard. It is a 
definite reflection back on 3:11, where the power of Yeshua has the capacity to seriously 
transform the slave as well as the free. Apparently, Onesimus was going to be sent back to 
Colossae, or the Lycus Valley, with Tychicus. A personal letter from Paul was going to be 
sent to Philemon on Onesimus’ behalf, to vouch for this transformed slave, who had once 
wronged his master. 
 

 
27 Witherington, 203. 
28 Moo, 334. 
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