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“So the [assembly] throughout all Judea and Galilee and Samaria 
enjoyed peace, being built up; and going on in the fear of the Lord 
and in the comfort of the Holy Spirit, it continued to increase” 
(Acts 9:31). 
 
When the legitimate work of the Lord—something quite 

prophetic (15:15)—is properly realized, then the Body of Messiah 
can grow at a steady and solid rate. Witherington rightly notes, 
“assemblies were strengthened in the faith and increased in numbers 
daily. The decree, far from dividing the church, helped unite it.”25 
Definite requirements were in place, and non-Jewish Believers no 
longer had to worry about being made into immediate proselytes. 
Much of the confusion seen in Galatia, Antioch, and any related 
assemblies could be stopped, and the real work of the Lord could 
begin. 

 
 

THE REVELANCE  
OF THE APOSTOLIC DECREE 

WITHIN THE PAULINE EPISTLES 
 

Given the importance of the Apostolic decree (15:19-21) in stopping 
the agenda of the hyper-conservative Pharisees requiring ritual 
proselyte circumcision and Torah-keeping of the non-Jewish 
Believers for salvation, it should be no surprise that it should factor 
into our understanding of at least some of the Pauline letters. Those 
of us who hold to a high view of Scripture and its reliability, 
rightfully believe that the beloved Paul (15:25) agreed with the 
intention of the Apostolic decree, and how it would serve to lay forth 
definite necessities that the new, non-Jewish Believers had to follow 
in order to demonstrate their loyalty to Israel’s God and Messiah. The 
events following the Jerusalem Council indicate that the Apostle Paul 
made efforts to implement James’ ruling in communities he had 
planted (16:4). 

The relevance of the Apostolic decree for interpreting Paul’s 
letters is certainly something that is recognized by theologians across 

 
25 Witherington, Acts, 477. 
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the spectrum. Barrett, who does not hold to a particularly high 
historical view of Acts, at least observes, “Different groups insisted 
on various elements in Judaism: some upon all, the Galatian Judaizers 
on circumcision and the calendar, the Corinthian Judaizers on food 
laws, those who were responsible for the Decree on food laws, 
avoidance of idolatry, and chastity.”26 Even if various Messianics 
today might hold to some different interpretations of passages like 
Galatians 4:9-11 or 1 Corinthians 8-10, and that various Torah 
practices should be kept as a matter of holiness (as opposed to 
justification and/or salvation), what one considers the Apostolic 
decree to regulate will still play a role in proper application of Paul’s 
words. The Apostolic decree will affect how we view letters like 
Galatians, likely written before the Jerusalem Council, letters written 
after the Jerusalem Council, and letters written even after Paul’s 
return visit to Jerusalem in Acts 21:17-26. 

Interpreters like Bruce acknowledge the broad-sweeping effects 
of the Apostolic ruling long after the initial events that created the 
need for the Jerusalem Council. He summarizes how “From the 
Letters to the Seven Churches of Asia (cf. especially Rev. 2:14, 20) we 
may infer that the terms of the apostolic decision made their way in 
due course to the province of Asia, and from there they were 
probably carried to the churches of the Rhone valley,”27 which were 
all the way in Gaul. Even after James’ inference for the non-Jewish 
Believers to likely see themselves associated with a synagogue (15:21), 
and the ekklēsia at least possessing its own copies of the Scriptures, 
the Apostolic decree continued to have relevance in demonstrating 
loyalty to Israel’s One God. The Apostolic decree had relevance even 
after the non-Jewish Believers and many/most Jewish Believers were 
largely barred from the Synagogue for being Messiah followers! 

But what today’s Messianic Believers should be most concerned 
about is how the Apostle Paul would have appealed to the Apostolic 
decisions in his letters. Following his return to Jerusalem, he will be 
accused by many of the Jewish Believers that he is teaching apostasy 
from Moses (21:21). Was this truly the case? Did Paul issue advice or 
make decisions in his letters that were contrary to what the 
Jerusalem Council had agreed upon? Perhaps while the Council did 

 
26 Barrett, pp ciii-civ. 
27 Bruce, Acts, 324. 



ACTS 15 FOR THE PRACTICAL MESSIANIC 

- 162 - 

not at all expect immediate recognition of the Torah by non-Jewish 
Believers, would Paul have opposed a Torah observance on their part 
via steady sanctification? It is, in fact, the view of even some 
conservative interpreters that the Apostle Paul did not fully agree 
with the terms laid forth in the Apostolic decree. Ajith Fernando 
comments, 

“The four prohibitions are mentioned three times in Acts (15:20, 
29; 21:25), but apart from the one about sexual immorality the others 
do not appear in Paul’s letters. In fact, Paul seems to have adopted a 
more liberal approach to the issue of food offered to idols in 1 
Corinthians 8, which was written six or seven years after the council 
(c. A.D. 55), and perhaps in Romans 14, which was written eight years 
after the council (c. A.D. 56).”28 

Whether or not Paul really did have a liberal view of what the 
Jerusalem Council issued—or if he had to address some groups of 
First Century Believers in unique ways for them to amend their 
problems—requires us to do a little bit of investigation. How relevant 
is it that we factor in the Apostolic decree in interpreting some of 
Paul’s letters? The section below considers six different Pauline 
letters: Galatians, 1 Thessalonians, 1 Corinthians, Romans, 
Philippians, and Colossians. While not exhaustive, these examples 
present a selection of different audiences, each of which in some way 
was likely affected by the thrust of the Apostolic decree. 

 
GALATIANS 
written before Jerusalem Council 
 

The Apostolic decree confirms the message of the Epistle to the 
Galatians: the non-Jewish Believers did not have to be circumcised as 
proselytes to Judaism to be reckoned as members of God’s own. Being 
reckoned as a member of God’s people comes by faith, as it always 
had starting with Abraham (Galatians 2:20; 3:7-9, 14). Paul 
communicates how the identity of the Body of Messiah—surprisingly 
to some—is not to be focused around “works of law” or ergōn nomou, 
human prescribed actions (cf. 4QMMT), but rather pisteōs Iēsou 
Christou or “the faithfulness of Yeshua the Messiah,” His obedience to 

 
28 Fernando, 421. 
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the Father unto death for sinners (Galatians 2:16).29 One’s identity as 
a member of the Israel of God (Galatians 6:16) was incumbent 
principally on his or her identity with Yeshua’s faithful work in being 
sacrificed as the covering for sins. Proselyte circumcision for 
inclusion among God’s people, in this light, was something highly 
inappropriate for the community of Messiah followers (not that 
circumcision as a simple matter of obedience was invalid, though). 

Paul’s letter to the Galatians, likely written between his return to 
Antioch and the assembling of the Jerusalem Council, addresses what 
the Council would later confirm. And, those to whom Paul wrote 
Galatians would also hear about the Apostolic decree, allowing for a 
steady adoption of Torah instruction as a matter of growth in 
holiness (15:21), in conjunction with the words of the Prophets (15:15) 
and not the demands of some Judaizers/Influencers. In his visit to the 
South Galatian cities of Derbe and Lystra (16:1, 4), Paul delivered the 
Apostolic decree to the Believers (16:4), who would now have two 
pieces of instruction confirming the other on what to do. Bruce 
describes how, 

“The [Apostolic] letter [from Jerusalem] was not explicitly 
addressed to the churches of Galatia, but they received copies as well 
as the churches of Syria and Cilicia because they were daughter-
churches of Antioch. Besides, if we are right in supposing that the 
Epistle to the Galatians had been written to them before the Council 
of Jerusalem met, the Jerusalem decisions went far to confirm Paul’s 
argument in that epistle.”30 

Because the Judaizers/Influencers who had been disrupting the 
Galatians probably claimed some kind of approval from Jerusalem—
in requiring these non-Jewish Believers to become circumcised as 
proselytes to Judaism—having both Paul’s letter and the Apostolic 
decree would go far in helping peace be restored to them. They first 
received Paul’s letter, and then later they would see Paul in person, 
who would relay to them what transpired in Jerusalem. Longenecker 
rightly indicates, “there is no reason to think that he would have 
refused to deliver the decision of the Jerusalem Council to his 

 
29 Consult the author’s articles “What Are ‘Works of the Law’?” and “The 

Faithfulness of Yeshua the Messiah” for a further discussion of Galatians 2:16 and 
related passages (appearing in The New Testament Validates Torah). 

30 Bruce, Acts, 323. 
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Galatian converts and every reason to believe he would—particularly 
if he had written Galatians to them earlier and was now able to say 
that the Jerusalem leaders supported his position.”31 And, the fact that 
Silas would be visiting Galatia with Paul is also quite important. 
Witherington observes, “Silas could speak for the Jerusalem church 
and make clear that Paul was not at odds with the mother church 
regardless of what the Judaizers may have said when they visited 
Galatia.”32 

No longer did the non-Jewish Galatians have to worry about their 
ethnic status as a barrier to being welcomed into the people of God. 
All Believers were to be set on the course of the New Covenant and 
the age of the Spirit (cf. Galatians 5:24-31), recognizing how the 
principal intent of the Torah is to reveal the sin in someone’s life and 
his or her need for a Divine Redeemer (Galatians 3:22-24)—
something that clearly concerned “the whole world”33 (Galatians 3:22, 
NIV). The new era of the Spirit would see to it that God’s 
commandments were supernaturally written on the heart (cf. 
Jeremiah 31:31-34; Ezekiel 36:25-27). 

We actually see in the letter to the Galatians itself some pre-decree 
conformity to the main prohibitions that James would issue in 15:20, 
29. Galatians 3:12 is often unfortunately read as a contrasting 
sentence with Paul’s surrounding argument, as the NASU renders it 
as, “the Law is not of faith; on the contrary, ‘HE WHO PRACTICES THEM 
SHALL LIVE BY THEM’” (cf. Leviticus 18:5). The RSV offers the slightly 
less contrasting, “for ‘He who does them shall live by them.’” But is a 
contrast really what is intended? 

Leviticus 18:5 is quoted in Galatians 3:12, which is a section of the 
Torah where appropriate sexual conduct is commanded of the 
Ancient Israelites as they prepare to enter into the Promised Land. 
These were surely things that the non-Jewish Believers similarly 
had to follow, as would be confirmed in the Apostolic decree, being 
non-negotiable for inclusion within the ekklēsia. It would seem 
best for us to view the clause all’ ho poiēsas auta zēsetai en autois, with 
the conjunction alla as marking “a transition to someth. new…[or] 

 
31 Longenecker, in EXP, 9:455. 
32 Witherington, Acts, 473. 
33 Grk. ta panta; “everyone” (NASU). 
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other matter for additional consideration” (BDAG),34 being better 
translated with “yet, HE WHO PRACTICES THEM...” So, while the Apostle 
Paul may speak against the rigid halachah or “works of law” of the 
Judaizers/Influencers, and for the necessity of faith in Israel’s 
Messiah, he by all means upholds the relevance of the Torah as a 
means of proper human conduct—most especially its sexual code. No 
word in Galatians, or anywhere in the Pauline corpus, can be seen 
speaking against the sexual ethics of the Torah, and how such 
instructions regulate God’s people! 

The proper role of the Torah as a matter of spiritual sanctification 
can actually be seen within Paul’s letter. In his writing to the 
Galatians, Paul asks them, “This is the only thing I want to find out 
from you: did you receive the Spirit by the works of the Law, or by 
hearing with faith?” (Galatians 3:2), and “So then, does He who 
provides you with the Spirit and works miracles among you, do it by 
the works of the Law, or by hearing with faith?” (Galatians 3:5). In 
both verses, the Influencers’ human-derived “works of law” are 
contrasted with akoēs pisteōs, a genitive (case indicating possession) 
clause better rendered as “the hearing of faith” (KJV/NKJV). This 
“hearing of faith” should immediately connect us to the Shema’s 
imperative to hear and obey the Lord (Deuteronomy 6:4-7), 
something which begins with love for Him and a discipleship within 
His covenant community. Such a “hearing of faith” would be 
promoted by the Apostolic decree’s inference that the non-Jewish 
Believers were likely to hear Moses’ Teaching at the local synagogue 
(15:21), where they could be instructed in the foundational truths of 
the Scriptures. 

After the Believers in Antioch heard the Apostolic decisions, the 
Galatians were some of the next group that got to hear about it. All 
Believers, Jewish or non-Jewish, were definitely to be considered 
equal in the Lord (Galatians 3:28). Given the new era of such 
significant equality, water immersion began to take the place as the 
main ceremony that designated a person as a member of God’s 
covenant community (Galatians 3:27), being something that all 
people—not just males—could partake of. Circumcision, then, while 
surely being of value (cf. Romans 2:25), would primarily have to 
serve as a memorial sign of the Abrahamic Covenant (cf. Romans 

 
34 BDAG, 45. 
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4:11), but not be definitively required in order to simply be 
considered a part of the assembly of Messiah followers.35 

 
1 THESSALONIANS 
probably after Jerusalem Council 
 

1 Thessalonians is sometimes dated to be written before the 
Epistle to the Galatians, and is certainly one of Paul’s earliest letters, 
but was probably written closer to 50-52 C.E., making it around three 
to four years younger than Galatians. Paul and Silas visited 
Thessalonica in Acts 17:1-9, after visiting Philippi, proclaiming the 
good news in the local synagogue. Luke records how a mixed group of 
Jewish and non-Jewish Believers in Yeshua was formed, but 
principally including “a large number of the God-fearing Greeks and 
a number of the leading women” (17:4). Many of the Jews in 
Thessalonica were jealous of Paul, and he was forced out of town, 
likely on the fear that he was a messianic insurrectionist against 
Rome (17:6-9). 

When we think of 1&2 Thessalonians, we often only consider how 
these Believers needed some significant correction about the Second 
Coming of Yeshua, which they thought was imminent. Neither 
epistle spends that much time addressing matters of the Torah, save 
perhaps the reference seen to the antimessiah/antichrist as the “man 
of lawlessness” (2 Thessalonians 2:3) and to a “mystery of 
lawlessness” (2 Thessalonians 2:7) that will fully manifest itself in the 
end-times. Paul’s writing in 1 Thessalonians, however, does strongly 
indicate that he instructed these new, largely non-Jewish Believers, 
in the guidelines as laid forth by the Jerusalem Council. 

In his opening word of 1 Thessalonians 1:9, Paul writes, “For they 
themselves report about us what kind of a reception we had with you, 
and how you turned to God from idols to serve a living and true God.” 
The Thessalonicans, in coming to faith in Messiah Yeshua, turned to 
Israel’s One God and fully gave up their old, idolatrous ways. From 
his Acts commentary, Witherington asserts, “This is what Moses 

 
35 For further consideration, consult the author’s commentary Galatians for the 

Practical Messianic. 
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demanded, James required, Paul preached, and the Thessalonians 
came to practice.”36 

The role that the Apostolic decree would play in getting a group of 
non-Jewish Believers, like the Thessalonicans, out of the sphere of 
the pagan temple and shrine is very important to recognize. Luke 
records how many of these people had been God-fearers, meaning 
that they had been involved on an associate level with the Jewish 
Synagogue. So if they had already acknowledged Israel’s God, why 
does Paul laud their turning away from idols? The group of 
Thessalonican Believers had certainly grown by the time Paul wrote 
them, incorporating people who had come to salvation in Yeshua 
directly from paganism. At the same time, some of the non-Jewish 
Believers who had once been God-fearers, may not have totally been 
separated from paganism while associating with the local synagogue. 
Robert L. Thomas describes, 

“Normal expectation would be for ‘God-fearers’ to already have 
separated themselves from idolatrous paganism because of 
affiliation, though loose, with a Jewish synagogue. Yet their release 
from past darkness may not have been total till secured by their 
relationship to God through Jesus Christ.”37 

Obviously, given the tenor of much of 1&2 Thessalonians, these 
Believers had a long way to go in being properly instructed in their 
new faith. Paul rejoices over the fact that the Thessalonicans have 
turned to Theō zōnti or the Living God, One standing in stark contrast 
to dead idols. The Apostolic decree required the new, non-Jewish 
Believers to be totally cut off from the social sphere of the pagan 
temple and shrine (15:20, 29), which the synagogue in Thessalonica 
may not have required or insisted of its associated God-fearers. The 
importance of this for new Believers in Yeshua is very obvious. 
Witherington points out in his 1&2 Thessalonians commentary, Paul 
“does not see pagan religion as having no connection with the 
spiritual realm but as connected with the dark side and the evil 
beings of that realm.”38 By following the Apostolic decree, the non-
Jewish Believers would clearly cut themselves off from the domain of 

 
36 Witherington, Acts, 97. 
37 Robert L. Thomas, “1 Thessalonians,” in Frank E. Gaebelein, ed. et. al., 

Expositor’s Bible Commentary (Grand Rapids: Zondervan, 1978), 11:247. 
38 Ben Witherington III, 1 and 2 Thessalonians: A Socio-Rhetorical Commentary 

(Grand Rapids: Eerdmans, 2006), 74. 
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Satan and associate themselves with those who recognized the very 
real and loving Creator God.39 

 
1 CORINTHIANS 
after Jerusalem Council 
 

Anyone who reads the letter of 1 Corinthians can easily detect 
that this assembly of Believers had some major problems. When Paul 
visited Corinth in Acts 18, he first declared the gospel to those at the 
local synagogue. His efforts were not entirely successful, as the 
Messiah followers were driven out. They formed a congregation at 
the home of Tititus Justus next door, who had been a God-fearer 
(18:7), and were joined by Crispus, who had been the leader of the 
synagogue (18:8). While these Corinthians eagerly embraced faith in 
Messiah Yeshua, for whatever reasons, much of their conduct 
became seriously immoral. Perhaps this was just the result of them 
living in the metropolitan Corinth, or a feeling of being released from 
Jewish standards of ethics because of being spurned by the local 
synagogue. Did these Believers feel so “spiritual” that they did not 
need any guidelines for instruction? We cannot know the exact 
circumstances for certain. 

What we do know for certain is that Paul writes to the 
Corinthians more than any of the other congregations he helped 
plant!40 Twice in 1 Corinthians, he has to refute the errant slogan, 
“Everything is permissible...” (1 Corinthians 6:12; 10:23, NIV).41 

 
39 For further consideration, consult the author’s commentary 1&2 Thessalonians 

for the Practical Messianic. 
40 Here it might be remembered that Paul’s letters, as ordered in the Apostolic 

Scriptures, are listed letter-by-letter by their length. If 1&2 Corinthians were 
combined, they would be placed before Romans. 

41 While rendered in some versions as “All things are lawful” (NASU), the term 
often rendered as “lawful” from the Greek, does not have nomos or “law” as a root. It 
is the term exesti, appropriately meaning, “it is allowed, it is in one's power, is possible” 
(LS, 273). Anthony C. Thiselton considers this to best relate to “Liberty to do 
anything” (New International Greek Testament Commentary: The First Epistle to the 
Corinthians [Grand Rapids: Eerdmans, 2000], pp 458, 461). 

Secondly, while not noted by the NASU, versions like the RSV, NIV, NRSV, ESV, 
HCSB, NLT, CJB, et. al., all place what is said in quotation marks “ ”. This reflects the 
view, also held by most modern 1 Corinthians commentators, that Paul is not saying 
this, but rather it is something that the Corinthians concocted, which he had to make 
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Among the many problems present in Corinth, nothing can perhaps 
be more horrifying than Paul’s observation, “It is actually reported 
that there is immorality among you, and of a kind that is not found 
even among pagans; for a man is living with his father's wife” (1 
Corinthians 5:1, RSV). It is acknowledged that in 1 Corinthians the 
Apostle Paul addresses the issues of sexual immorality (1 Corinthians 
chs. 5-6) and meat sacrificed to idols (1 Corinthians chs. 8-10), which 
were previously handled by the Apostolic decree.42 But 1 Corinthians 
interpreters, to be sure, do often wonder why in his letter Paul does 
not specifically appeal to the Apostolic decree as laid down by the 
Jerusalem Council.43 Would not Jerusalem’s authority be enough for 
the Corinthians to stop their errant behavior? 

In his commentary on 1&2 Corinthians, Witherington asserts, 
“Paul is happy to implement the decree in Corinth and elsewhere,” 
noting how “Paul’s reason for associating idol food, temples, and 
porneia (sexual immorality, primarily prostitution, 6:13) is on some 
occasions in the temple precincts part of the entertainment.”44 In his 
Acts commentary, he observes how these circumstances are what 
“Paul is concerned about in 1 Corinthians 8-10, and in that text, in 
one of the first letters we have from Paul’s hand written after the 
Jerusalem conference, we see how Paul attempted to implement the 
ruling of James about the behavior of Gentile Christians.”45 

The Apostle Paul, in his instruction to the Corinthians, does 
reflect on the tenor of the Apostolic agreement. Recognizing, for 
example, that sexual shows for an audience were often a part of 
Greco-Roman worship, should be added to the list of unacceptable 

 
an effort to refute. In the estimation of Richard B. Hays, “‘I am free to do anything’ 
must have been a favorite slogan of the Corinthians” (Interpretation, A Bible 
Commentary for Teaching and Preaching: 1 Corinthians [Louisville: John Knox Press, 
1997], 101). 

42 Peterson, 446. 
43 A relatively conservative interpreter like Gordon D. Fee actually concludes 

that on certain matters in 1 Corinthians, the Apostle Paul “is absolutely liberal.” In 
terms of the matter of meat sacrificed to idols addressed in the Apostolic decree, he 
concludes “Paul himself had no such scruples,” unlike his other fellow Jews (New 
International Commentary on the New Testament: The First Epistle to the Corinthians 
[Grand Rapids: Eerdmans, 1987], 360 fn#10). 

44 Ben Witherington III, Conflict & Community in Corinth: A Socio-Rhetorical 
Commentary on 1 & 2 Corinthians (Grand Rapids: Eerdmans, 1995), 190. 

45 Witherington, Acts, 96. 
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things for the non-Jewish Believers to participate in. But why does 
Paul not specifically mention Jerusalem’s authority, as at least a co-
authority of himself, to get the Corinthians to change? It has been 
validly proposed among some that in his personal teaching to the 
Corinthians, Paul’s previous implementation of the Apostolic decree 
had failed, manifested by the Corinthians’ low moral state. 
Longenecker describes how it could “well be argued that Paul’s 
problems with the ultraspiritual segment of the church arose, at least 
in part, because he had originally delivered the Jerusalem letter to 
them and thus in correcting them was forced to argue on different 
grounds.”46 Paul’s written instruction in 1 Corinthians does, in fact, 
affirm the substance of the Apostolic decree, but from another angle. 
The Apostolic decree may not have worked, and so various 
Corinthians have to be brought back from an abyss of severe spiritual 
confusion using other means. 

A similar thought is that by this time in his ministry, Paul did not 
prefer to appeal to the Apostolic decree directly, but rather argue its 
principles himself. Marshall reflects the view, “Paul’s silence about” 
the Apostolic decree “in Corinth and elsewhere, although he could 
insist on acting in accord with the general practice in the churches (1 
Cor. 11:16; 14:33f.), suggests that he preferred to argue a case from 
basic principles rather than in the first instance by an appeal to 
authority.”47 Bock also thinks, “Paul desires to make his own case,” 
further describing that “This Pauline independence may be present 
because the decrees were not as effective in squelching dissent as the 
leadership may have initially hoped.”48 Still, Paul’s sentiment that 
God is orderly en pasais tais ekklēsiais tōn hagiōn, “in all the assemblies 
of the saints” (1 Corinthians 14:33, YLT), does strongly suggest that he 
would appeal to Jerusalem’s authority and the Apostolic decree as a 
matter of proper conduct for unity among all Believers. When this did 
not work, he would have to argue the decree’s principles himself, 
carefully reasoning with an assembly. Much of what we see 
communicated would probably have to be determined entirely by 
this audience’s needs. 

 
46 Longenecker, in EXP, 9:452. 
47 Marshall, 261. 
48 Bock, 491. 
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Still, some are not convinced that Paul would have appealed to 
Jerusalem’s authority at all, and that Paul would have preferred the 
Apostolic decree to be less stringent in admitting the new, non-
Jewish Believers into the faith community. Some see Paul wavering 
on James’ insistence that the non-Jewish Believers remove 
themselves from idolatry and idol food (15:20) in the word, “food will 
not commend us to God; we are neither the worse if we do not eat, 
nor the better if we do eat,” further stating, “take care that this 
liberty of yours does not somehow become a stumbling block to the 
weak” (1 Corinthians 8:8, 9). 

It might be concluded that Paul does not care that much if the 
Corinthian Believers might eat of meat sacrificed to idols. But is this 
really Paul’s line of reasoning? The Corinthians’ morality is so low 
that they think they are permitted to do anything—what he might 
refer to a bit rebukingly as “this liberty of yours.” Naturally, Paul’s 
argument against such a view steadily builds, as he wants them to 
think whether or not this is really something useful for the Body of 
Messiah and its testimony to pagans. What the Corinthians might 
ingest is not so much the problem as where they are should they find 
themselves eating. As the good Apostle says, “For if someone sees 
you...dining in an idol's temple, will not his conscience, if he is weak, 
be strengthened to eat things sacrificed to idols?” (1 Corinthians 
8:10). The association of eating something at an idol’s temple will give 
those who are considerably weak in faith, the thought that it does not 
matter, and they could relapse into idol worship. This, Paul says, 
constitutes “sinning against the brethren and wounding their 
conscience” (1 Corinthians 8:11-12). 

Some would say, that also contrary to the Apostolic decree, Paul’s 
instruction “Eat anything that is sold in the meat market without 
asking questions for conscience' sake” (1 Corinthians 10:25) gives the 
Corinthians blanket permission to eat both meat sacrificed to idols 
and unclean meats. But how much attention is really given to the 
qualifying statements that follow? Paul does note that all creatures 
are made by God (1 Corinthians 10:26; cf. Psalm 24:1; 50:12), and 
notably within the Torah there are much worse sins than eating 
unclean meats. The reason that the Corinthians can eat whatever is 
sold in the meat market is given a specific context: that of going to a 
non-Believer’s home (which would be in contrast to the local temple 
or shrine). Paul details, 
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“If one of the unbelievers invites you and you want to go, eat 
anything that is set before you without asking questions for 
conscience' sake. But if anyone says to you, ‘This is meat sacrificed to 
idols,’ do not eat it, for the sake of the one who informed you, and for 
conscience' sake” (1 Corinthians 10:27-28). 

Going to a non-Believer’s home, and accepting his hospitality, can 
be an opportunity to testify of one’s faith in Messiah Yeshua (and is 
an invitation which does not necessarily have to be accepted). Fee 
rightly indicates how “Paul has absolutely forbidden attendance at 
temple meals,” but the scene here is dining “in a pagan home,”49 
where there could presumably be meat that had not—but not 
always—been sacrificed to idols. If the circumstances are right to go 
to a non-Believer’s home, the Corinthian Believer is to simply eat 
what is served without asking questions. But as a matter of principle, 
if it is discovered that the meat served was first sacrificed to idols, 
then it is to be refused. And, because the purpose of accepting an 
invitation to eat a meal at a non-Believer’s private home was to, in 
some way, demonstrate the love and salvation of Messiah (cf. 1 
Corinthians 10:32-33)—temporarily suspending things like kosher 
eating, because of the needs of the moment, may be necessary.50 But 
participating in sins such as idolatry, to the point of eating any kind 
of meat that was knowingly sacrificed to idols, was to Paul 
unacceptable. It was a bad witness to non-Believers once a Believer 
found out the meat originated from the pagan temple. 

What we find in 1 Corinthians is really not Paul at odds with the 
Jerusalem Council’s ruling. What Paul does have to do is argue the 

 
49 Fee, 1 Corinthians, 483. 
50 This conclusion does run contrary to the sentiments of many in today’s 

Messianic movement (especially those in the self-labeled Torah movement), for 
whom keeping the kosher dietary laws is sometimes more important than basic 
morality and love for neighbor. We should be quite aware of the specific context of 1 
Corinthians 10:25-33 and in visiting the home of a non-Believer, as it regards 
accepting his hospitality, being an opportunity to testify of Yeshua. Paul states 
clearly that if it is discovered that the meat is sacrificed to idols, the Believers are to 
refuse eating. At the same time, the Believers might be served unclean things, and 
the possibility of eating either unclean things directly or as an ingredient in 
something else, is a far crime from denying the God of Israel. The most one could 
really experience would be indigestion. 

For a further discussion, consult the Messianic Kosher Helper by Messianic 
Apologetics. 
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principles of the Apostolic decree to a group of Believers who errantly 
claimed “I am free to do anything...” (1 Corinthians 6:12, NEB). When 
groups of people are totally convinced of this, by necessity you have 
to reason with them in terms that will get them to seriously 
reevaluate their errors. If we do not keep this in mind when 
approaching Paul’s writing to the Corinthians, then we might think 
that Paul is anti-Torah and/or quite liberal, when he is really not. To 
some degree, we find that many of the Corinthians did turn from 
their sins (cf. 2 Corinthians 7:7-10), and they took Paul’s message to 
them seriously.51 

 
ROMANS 
after Jerusalem Council 
 

No interpreter of the Apostolic Scriptures can deny the great role 
that Romans plays in theology. However, not enough readers of 
Romans probably make an effort to understand the role that this 
epistle played for the First Century Believers in Rome. Paul writes to 
Believers who knew about him, and who knew something about what 
he taught. Paul announces his intention to come to visit them on a 
planned ministry excursion to Spain (Romans 15:24, 28), and so his 
letter definitely does serve as a presentation of the gospel as he 
teaches and emphasizes it (Romans 2:16; 16:25), as he will want to use 
Rome as a base of operation and support. What Paul delivers in 
Romans is both a summary of his own theology, but also includes his 
strong desire to see the mixed community of Jewish and non-Jewish 
Believers in Rome unified because of internal issues that are dividing 
them (cf. Romans 1:16; 2:9-10; 10:12). 

Some have thought that by the time Paul writes Romans, which 
would have been after 1 Corinthians, his ministry work acted almost 
entirely independent of Jerusalem, and Paul saw no need to mention 
the Apostolic decree. Was the Apostolic decree as issued by the 
Jerusalem Council entirely irrelevant for the Believers at Rome? In 
the thought of Bruce, “He does not appear to have invoked the 
Jerusalem decision in his instructions to the churches which he 

 
51 For further consideration, consult the author’s commentary 1 Corinthians for 

the Practical Messianic. 
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founded after” Acts 16:1-5, including “his letter to the Roman 
church...when he discusses the food question.”52 

Romans 14 is a chapter that receives very little attention from 
today’s Messianic Believers, because it has been traditionally 
interpreted that the Apostle Paul is indifferent when it comes to 
matters of diet and sacred days. The thought is that if people want to 
eat kosher and keep the Sabbath, that is fine—and if they do not, that 
is fine as well. Witherington’s conclusion, in his Romans 
commentary, is that “Paul does not see the Mosaic requirements 
about such things as obligatory for Christians, even Jewish 
Christians.”53 But as can be easily discerned, not enough attention is 
probably given to the First Century Roman setting of Paul’s words—
even among some of the best interpreters—and with them the 
specific intention of Paul wanting to see a degree of unity restored to 
the Roman Believers. He wants the various “opinions” (Romans 14:1) 
held by some of the Roman Believers, causing unnecessary division, 
to be significantly moderated. 

The specific area in Romans 14 that is affected by the Apostolic 
decree is the issue of eating meat. Paul mentions how “One person 
has faith that he may eat all things, but he who is weak eats 
vegetables only” (Romans 14:2). For some reason or another, 
vegetarianism was being adopted by some of the Roman Believers, 
something that was not at all required by the Torah.54 These were 
almost certainly Jewish Believers who were either unable to purchase 
meat from Jewish butchers, because they would not sell to them as 
Messiah followers, or were highly skeptical of meals served with 
meat during fellowship times with their fellow non-Jewish Believers. 
Philip F. Esler confirms how the primary scene depicted in Romans 14 
is what was being served during fellowship meals: 

“Paul seemed to be responding to dysfunctional gatherings of the 
Christ-movement in Rome rather than the total isolation of one group 
from another. Perhaps we should imagine gatherings in a strong 

 
52 Bruce, Acts, 324. 
53 Ben Witherington III, Paul’s Letter to the Romans: A Socio-Rhetorical Commentary 

(Grand Rapids: Eerdmans, 2004), 339. 
54 Of notable reference are James D.G. Dunn’s remarks introducing Romans 14: 
“Which food laws were in mind is not made clear. The Jewish law of clean and 

unclean foods did not, of course, require vegetarianism” (Word Biblical Commentary: 
Romans 9-16, Vol. 38b [Dallas: Word Books, 1988], 801). 
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person’s house where there is a meal with meat and vegetables, but 
the weak will only eat the vegetables and are abused by the strong for 
doing so.”55 

Of course, the Apostle Paul would think it entirely inappropriate 
for non-Jewish Believers who probably ate meat, to look down with 
disdain and criticize Jewish Believers who would avoid it. Within this 
discussion contrasting eating meat and vegetables, is another 
discussion about the same non-Jewish Believers looking down on 
Jewish Believers for days they hold sacred (Romans 14:3-6). Even 
though many think that the Sabbath and appointed times are what 
are being addressed, the fact that Romans 14 is delivered within the 
context of “opinions” or “disputable matters” (Romans 14:1, NIV) 
should cause us to think twice about this, as though Paul now 
considers Biblical commandments to only be at the level of human 
“disputations” (KJV). Douglas J. Moo, among Romans interpreters, 
points out, “Whether the specific point at issue was the observance of 
the great Jewish festivals, regular days of fasting, or the Sabbath is 
difficult to say.”56 

The term “Sabbath” (Grk. sabbaton) is notably absent from the 
Epistle to the Romans. Optional fast days for the Jewish community 
(Monday, Thursday: t.Ta’anit 2:4) are instead what Paul is likely 
referring to when stating, “One person regards one day above 
another, another regards every day alike. Each person must be fully 
convinced in his own mind” (Romans 14:5), then describing how “He 
who observes the day, observes it for the Lord, and he who eats, does 
so for the Lord, for he gives thanks to God; and he who eats not, for 
the Lord he does not eat, and gives thanks to God” (Romans 14:6). 
None of the Roman non-Jewish Believers, in their right minds, should 
look down with utter disdain on a Jewish Believer for fasting on a day 
like the Ninth of Av, remembering the destruction of the First 
Temple—so why would they look down on what might not be eaten 
by them during fellowship meals, something far less important? The 
observance of an optional fast day is, after all, something as done 

 
55 Philip F. Esler, Conflict and Identity in Romans: The Social Setting of Paul’s Letter 

(Minneapolis: Augsberg Fortress, 2003), 350. 
56 Douglas J. Moo, New International Commentary on the New Testament: The Epistle 

to the Romans (Grand Rapids: Eerdmans, 1996), 842. 
He does, however, conclude “we would expect that the Sabbath, at least, would 

be involved.” 
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unto the Lord (Romans 14:6-8). Paul’s insistence is quite 
understandable: “Therefore let us not judge one another anymore, 
but rather determine this—not to put an obstacle or a stumbling 
block in a brother's way...For if because of food your brother is hurt, 
you are no longer walking according to love. Do not destroy with 
your food him for whom Messiah died” (Romans 14:13, 15). Paul is 
right to emphasize that there are things far more important than 
what one eats. 

The Apostolic decree includes the inference that in abstaining 
“from what is strangled and from blood” (15:20), the non-Jewish 
Believers would have to, in all likelihood, purchase their meat from 
Jewish sources. This was not always possible, but such does not 
automatically mean that animals could not have been butchered in a 
non-strangled manner in the Roman marketplace for them (that is, if 
the customer was just as right in the First Century as he is in the 
Twenty-First Century). So, does Paul’s statement in Romans 14:14, “I 
know and am convinced in the Lord Yeshua that nothing is unclean 
in itself; but to him who thinks anything to be unclean, to him it is 
unclean,” at all run contrary to the thrust of the Apostolic decree? 
Furthermore, has Paul just thrown a huge part of the Torah’s 
instruction out the window, and is claiming that unclean meat is now 
acceptable to be eaten? 

Almost all Bible versions read with “unclean” in Romans 14:14. 
The Hebrew word rendered as “unclean” in the food lists of Leviticus 
11 and Deuteronomy 14 is tamei, employed in direct relation to 
“ceremonially unclean animals” (HALOT).57 In the LXX, tamei was 
rendered by the Greek word akathartos, “impure, unclean,” 
specifically “of foods” (BDAG).58 Akathartos does not appear in 
Romans 14:14, and the rendering of “unclean” is inaccurate. The 
Greek word that appears instead is koinos, “This word means 
‘common’…in the sense of common ownership, property, ideas, etc” 
(TDNT).59 Koinos relates “to being of little value because of being 
common, common, ordinary, profane,” and can concern “that which 

 
57 HALOT, 1:376. 
58 BDAG, 34. 
59 F. Hauck, “koinós,” in TDNT, 447. 
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ordinary people eat, in contrast to those of more refined tastes” 
(BDAG).60 

Koinos is employed in the Apocrypha where “swine and unclean 
animals” (1 Maccabees 1:47) were sacrificed in the Temple precincts. 
Yet these ktēnē koina, in addition to the swine, were likely Biblically 
clean animals sacrificed by the Seleucid Greeks, but not at all being 
tamim or fit for sacrifice in God’s holy place.61 Although being pagans 
they did sacrifice pigs, traditional Greco-Roman religion did use 
Biblically clean, albeit common, animals in their sacrifices as well. 
Similarly, a Greco-Roman diet would have involved the eating of 
cattle, sheep, goats, and various fowl, which are listed as “clean” on 
the food lists of the Torah. 

The LITV renders koinos properly with “common,” noting the 
careful nuances communicated in Paul’s instruction to the Roman 
Believers: 

“I know and am persuaded in the Lord Jesus that nothing by itself 
is common; except to the one deeming anything to be common, it is 
common” (Romans 14:14, LITV). 

“Common food,” possibly served at some of the fellowship meals, 
would not be the same as “unclean ‘food’” (which itself is an 
oxymoron as God does not consider “unclean food” to be food). 
“Common food” would include those things that are Biblically clean 
(cf. Romans 14:20), but perhaps were considered inedible by a highly 
conservative sector of Jewish Believers in Rome.62 Paul instructs the 
“strong” Roman Believers that they are not to put any of the “weak” 
Roman Believers down for abstaining from such meat at fellowship 
gatherings, especially if they are not to be looked down upon for 
sacred days of fasting. We can safely assume, especially given the 
orientation of meat as prescribed by the Apostolic decree, that the 
meat was that of Biblically-clean animals, yet something has arisen 
because certain people are not going to eat the meat. If the meat were 
butchered properly with the blood removed, but if it came from a 
Roman meat source, the “weak” could have chosen not to eat it. Paul 

 
60 BDAG, 552. 
61 I.e., Exodus 12:5; Leviticus 1:3, 10; 3:1, 6, 9, etc. 
62 Such “common food” today would be Biblically clean meats, but meats that 

would probably not have a Rabbinical stamp of approval on them. 
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instructs how they are not to be looked down upon, because they hold to 
such a conviction. 

We really see no conflict between Paul’s words in Romans 14 and 
the Apostolic decree, when the right setting of what is addressed can 
be determined.63 

 
PHILIPPIANS 
after Jerusalem Council and return visit to Jerusalem 
 

When we consider the assembly at Philippi, we actually see a 
community of Believers that is a rather ideal model to emulate. When 
Paul visited Philippi in Acts 16 as a part of his Second Missionary 
Journey, there was not a Jewish population large enough to compose a 
synagogue. Instead, there was an informal, mixed group of Jews and 
God-fearers that met by the riverside on Shabbat (16:13), led by the 
female Lydia (16:14). They were quite open to the good news of 
salvation in Yeshua when Paul met with them, and Lydia’s family 
was saved as a result of Paul’s preaching (16:15). During Paul’s visit to 
Philippi, though, both he and Silas do run into conflict with the local 
pagans. He casts a demon out of a soothsaying girl (16:16-18), and he 
is brought before the authorities on false charges (16:19-21). Paul and 
Silas are illegally beaten and placed in jail (16:22-24), although the 
Lord uses these circumstances to bring a Philippian jailor and his 
family to salvation (16:25-30). Before leaving Philippi, Paul wants the 
local magistrates to know how they have improperly detained him as 
a Roman citizen (16:37-39). As he departs, he returns to Lydia’s home 
and encourages the new Believers (16:40). 

What the Apostolic decree implied, in getting the non-Jewish 
Believers out of the social sphere of paganism, the Philippians were 
already adhering to prior to Paul’s visit and hearing the gospel. Note 
how they originally met “outside the gate” (16:13). For a Roman 
colony like Philippi, this probably designated the arch outside of 
which foreign religions were able to be practiced.64 Given the 

 
63 For further consideration, consult the Messianic Kosher Helper by Messianic 

Apologetics. 
64 “The erection of an arch of this sort often accompanied the founding of a 

colony and was intended to symbolize the dignity and privileges of the city. It could 
also mark the pomerium, a line enclosing an empty space outside the city wall within 
which building and burial were prohibited and strange cults were not to be 
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demographics of Philippi as being a large center where many retired 
Roman soldiers resided, and being segregated from the main 
population in various degrees, it would not be difficult for the small 
Jewish community and their non-Jewish associates to be cut off from 
many of the civic and religious activities. Similarly, as this group 
became followers of Messiah Yeshua, they would have continued to 
be separate from the mainline Philippian culture, even as their 
numbers grew. 

Paul’s later letter to the Philippians, written around 61 C.E., is a 
part of what is commonly called the Prison Epistles. Other than an 
admonition for two women to get along (Philippians 4:2-3), there is 
really not that much in Philippians that is negative. Paul does 
emphasize the superiority of Yeshua the Messiah over any and all 
human achievements (Philippians 3:7-10), which would speak 
something important to any former soldiers who had become 
Believers. Being in Roman confinement and not knowing what the 
future held, Paul does not fear the possibility of death as it will mean 
going to be with the Lord in Heaven (Philippians 1:21-23), and it is 
from Heaven that a Believer’s citizenship ultimately is found, 
manifesting itself to those of the Earth at the Second Coming 
(Philippians 3:20-21). Generally speaking, Philippians is a letter from 
Paul to very close and dear friends, and includes positive and 
uplifting encouragement such as placing another’s needs ahead of 
your own (Philippians 2:3-4). 

The theme of the Jerusalem Council, in ruling that the non-Jewish 
Believers did not have to become circumcised as proselytes to be 
saved and admitted into the faith community, may reach into 
Philippians. The Apostle Paul does warn his friends, “Beware of the 
dogs, beware of the evil workers, beware of the false circumcision” 
(Philippians 3:2). This might be a reference to various 
Judaizers/Influencers, like those refuted in Galatians. Then again, it 
might be a reference to some kind of Gnosticized Jews who had a 
strange view of circumcision. It is hard to tell, and there is no clear 
evidence whether the Philippians even encountered, or would ever 
encounter, these “dogs” in person. The clear thrust of Paul’s message 

 
introduced. The Jews may have been required, therefore, to hold their meetings at 
this distance” (J. Finegan, “Philippi,” in George Buttrick, ed. et. al., The Interpreter’s 
Dictionary of the Bible, 4 vols. [Nashville: Abingdon, 1962], 3:787). 
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is to emphasize that in Yeshua, born again Believers possess the true 
circumcision (Philippians 3:4) of the heart. In the post-resurrection 
era physical circumcision is largely a memorial sign of the Abrahamic 
Covenant (and is useful for hygiene). 

Because Philippians is largely a letter of encouragement and 
friendship, one finds very few direct quotations from the Tanach in a 
cursory reading. One of the most obvious is how Isaiah 45:23 appears 
in the Carmen Christi hymn of Philippians 2:5-11, and how all creation 
will bow in worship before Yeshua as the LORD. Other than this, 
without more detailed scrutiny, it is somewhat difficult for your 
average reader to detect specific Tanach references. Yet, within the 
Apostolic Scriptures, the correspondence of the Epistle to the 
Philippians is laced with intertextual references to the Tanach—
where no explicit quote appears to be required. Instead, one simply 
sees Tanach-based themes referred to, presupposing that the 
Philippian audience had a good grasp on the messages derived from 
Israel’s sacred Scriptures. Fee further explains, 

“In this letter...Paul’s use of the OT is of an altogether different 
kind, one which occurs throughout his letters but is used exclusively 
here...[I]ntertextuality seems especially to occur at several key points 
in the letter (1:19; 2:10-11; 2:14-16; 2:17[4:18], q.v.)...He never ‘argues’ 
from the OT on the basis that ‘it is written,’ because he assumes that he 
and they are on common ground with regard to their understanding of 
the gospel. His concern here is with some practical implications of 
that common understanding.”65 

Fee goes on to point out how “such a use of the OT 
presupposes...these early Gentile believers were thoroughly 
acquainted with their Bibles.”66 It is entirely right to recognize that 
communities of Messiah followers like the Philippians held the 
Tanach Scriptures in high regard. But, individual Believers surely did 
not have individual Bibles. In the case of the Philippians, their faith 
community started out as originally being a Sabbath fellowship, 
which probably had its own communal copies of the sacred texts. In 
Paul’s writing to the Philippians, we may assume that this Sabbath 
fellowship continued, although its reading of the Tanach surely did 
get focused to considering the Messiah’s sacrificial work. Knowing 

 
65 Fee, Philippians, pp 17-18. 
66 Ibid., 18. 
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that the Philippians would understand the Tanach-based themes of 
his friendship letter, Paul saw no need to offer “It is written...” 
quotations. The Philippians were already submitting to the Tanach’s 
instruction via the right path of discipleship. 

The principles of the Apostolic decree were already at work in 
Philippi when Paul arrived: non-Jewish people had found Israel’s One 
God for guidance, giving up idol worship in a very patriotically-
Roman environment. Messiah Yeshua would give their faith 
newfound emphasis and significance. Valuing the guiding principles 
of the Tanach Scriptures, the Philippians would be a community of 
Believers filled with peace and hope (Philippians 4:7-9).67 

 
COLOSSIANS 
after Jerusalem Council and return visit to Jerusalem 
 

The Apostle Paul did not visit the city of Colossae, but given the 
fact that he spent three years teaching in Ephesus (20:21), and 
Ephesus and Colossae are only about one hundred miles apart, the 
gospel was probably taken to Colossae by Epaphras who learned it 
during Paul’s tenure in Ephesus (Colossians 1:7). During his 
imprisonment in Rome, Epaphras makes his way from Colossae to 
visit Paul (Colossians 1:3-4; 4:12). While in Rome, Paul is informed 
about a false philosophy that is circulating (Colossians 2:8), and is 
somehow getting the Colossian Believers to doubt Yeshua’s Divinity 
and supremacy over the universe (Colossians 2:9-10, 15). 

Evangelical interpreters are largely agreed that the false teaching 
circulating in Colossae was some kind of Gnosticized-Jewish 
amalgamation of errors—a dangerous socio-religious soup of ideas 
unique to the Lycus Valley in Asia Minor.68 This teaching degraded 
Yeshua the Messiah as just being another one of the cosmic spirits or 
powers, requiring Paul to emphasize His completed work in atoning 
for human sin (Colossians 2:11-14). Yeshua was not just another 

 
67 For further consideration, consult the author’s commentary Philippians for the 

Practical Messianic. 
68 Carson and Moo, pp 523-525; F.F. Bruce, New International Commentary on the 

New Testament: The Epistles to the Colossians, to Philemon, and to the Ephesians (Grand 
Rapids: Eerdmans, 1984), pp 17-26; Douglas J. Moo, Pillar New Testament Commentary: 
The Letters to the Colossians and to Philemon (Grand Rapids: Eerdmans, 2008), pp 46-
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spirit, but One who has “disarmed the rulers and authorities...having 
triumphed over them” (Colossians 2:15), quite contrary to “the 
worship of angels” (Colossians 2:18) in which the false teachers were 
involved. Various ascetic rules were associated with the Colossian 
false teaching (Colossians 2:18-23), including some kind of “self-
abasement” (Colossians 2:18) and “severe treatment of the body” 
(Colossians 2:23), likely used to induce visions or trances (Colossians 
2:18). 

Within Paul’s words against the false philosophy circulating in 
Colossae is some instruction to the Colossian Believers: “Therefore no 
one is to act as your judge in regard to food or drink or in respect to a 
festival or a new moon or a Sabbath day” (Colossians 2:16). These 
words are commonly interpreted as meaning that the non-Jewish 
Believers in Colossae were not to be judged for not keeping these 
practices. Yet, such a conclusion often fails to consider the larger 
issues in the surrounding cotext, and how Torah practices like the 
Sabbath, appointed times, or kosher eating were likely taken up into 
the false philosophy and hijacked from their original God-given 
purposes. It is incorrect to say that the non-Jewish Colossians were 
not to be judged in relation to these Torah practices for not keeping 
them. Peter T. O’Brien poignantly describes, 

“For Israel the keeping of these holy days was evidence of 
obedience to God’s law and a sign of her election among the nations. 
At Colossae, however, the sacred days were to be kept for the sake of 
the ‘elemental spirits of the universe,’ those astral powers who 
directed the course of the stars and relegated the order of the 
calendar. So Paul is not condemning the use of sacred days or seasons 
as such; it is the wrong motive involved when the observance of these 
days is bound up with the recognition of the elemental spirits.”69 

The Colossians were not to take any judgment for not adhering to 
the syncretistic false philosophy, which gave some sort of 
inappropriate significance to the Sabbath and appointed times. These 
Torah practices meant something to the false teachers other than 
what we see witnessed in Scripture. If this assessment is correct, 
then not only would it concur with how the Jerusalem Council 
acknowledged in Acts 15 that the non-Jews coming to faith were 

 
69 Peter T. O’Brien, Word Biblical Commentary: Colossians, Philemon, Vol. 44 
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anticipated to go to the local synagogue and learn from Moses’ 
Teaching—but that things like kosher eating, the appointed 
times, and the Sabbath were mainline practices of the Colossian 
Believers living in accordance with God’s Word. We can already 
conclude that the Colossian Believers were well acquainted with the 
moral stipulations of the Torah (Colossians 3:1-9). 

Why were the Colossian Believers being judged? It would seem 
that in adhering to the Apostolic decree, the non-Jewish Colossian 
Believers were associating themselves with the local Jewish 
community, at some level. They had cut themselves off from their 
pagan ways (Colossians 1:21-22). Then, for whatever reason, the 
pagan-influenced local Judaism began to have sway over their 
spirituality. Within such a false philosophy, the Sabbath, appointed 
times, and kosher eating all had an improper emphasis coupled with 
worship of angels and asceticism. Paul did not want the Colossians to 
feel judged because of all this, not because these Torah practices 
somehow do not have value as a matter of a Believer’s growth in 
holiness and can teach Messiah followers important things about 
God’s plan of redemption (Colossians 2:17). There is a right way to 
approach these Torah practices, and a wrong way. 

Colossians is a testament that even when some of the First 
Century non-Jewish Believers would be removed from the sphere of 
paganism, and associate with those in the Synagogue, there still may 
be influences from paganism to confront. So to the Colossians, Paul 
had to deliver some rather specific words to subvert the false 
philosophy (Colossians 1:15-20), but not practices of Israel’s God as 
seen in the Torah (cf. Colossians 2:8).70 

 
 

 
70 For further consideration, consult the author’s commentary Colossians and 

Philemon for the Practical Messianic. 
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