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22 Then it seemed good to the apostles and the elders, with the 
whole [assembly], to choose men from among them to send to 
Antioch with Paul and Barnabas—Judas called Barsabbas, 
and Silas, leading men among the brethren, 23 and they sent 
this letter by them, “The apostles and the brethren who are 
elders, to the brethren in Antioch and Syria and Cilicia who 
are from the Gentiles, greetings. 
 
15:22 After James the Just makes his ruling on what is to be done 

with the new, non-Jewish Believers, Luke narrates how “Then the 
apostles and elders, with the whole [assembly], decided to choose 
some of their own men and send them to Antioch with Paul and 
Barnabas. They chose Judas (called Barsabbas) and Silas, two men 
who were leaders among the brothers” (NIV).187 James’ authority in 
placing the salvation of the nations within the expectation of Israel’s 
restoration, and his pragmatic solution in issuing four definite 
mandates for the non-Jewish Believers to follow—which would 
naturally cause them to be instructed in more of Moses’ Teaching—
was convincing, as holē tē ekklēsia or “the whole assembly” (YLT) 
agreed with him. 

Representatives from the home base of Jerusalem will go to 
Antioch, to confirm how the Jewish Believers have agreed that the 
new, non-Jewish Believers do not have to be circumcised as Jewish 
proselytes, keeping the Law to somehow be saved. Authorized 
representatives from Jerusalem going to Antioch, with Paul and 
Barnabas, will help stop any confusion that the hyper-conservative 
Pharisees who had previously visited them had caused. It is notable 
that these two representatives, Judas and Silas, are regarded as 
“leaders” (NRSV). This is a far cry from the previous description of 
some of the Jerusalem members as “false brethren” and “those who 
were of high reputation” (Galatians 2:4, 6), indicating that there had 
been some reconciliation achieved between Paul and various 
members of the Jerusalem assembly. 

15:23 With Judas and Silas traveling with Paul and Barnabas to 
Antioch will be an authorized letter, specifically composed to 
acknowledge how the hyper-conservative Pharisees who had 
previously visited, exceeded their mandate in requiring circumcision 

 
187 The TNIV has chosen to render the final sentence with the more inclusive, 

“who were leaders among the believers.” 
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and Torah observance for salvation (cf. vs. 1, 5, 24). The letter begins 
with the word, “The apostles and the brethren who are elders, to the 
brethren in Antioch and Syria and Cilicia who are from the 
Gentiles,188 greetings.” The Jewish Believers in Jerusalem and the 
non-Jewish Believers in Asia Minor are both specifically called 
adelphoi and adelphois: “brethren.” One would hardly expect the non-
Jewish Believers to just be considered some kind of associate 
members of the community of Israel or supra-God-fearers if all are 
labeled to be fellow brothers and sisters—a strong indication that all 
are to be considered on an equal level in the Lord Yeshua. 

The decree will be sent to not only Antioch, but also to the same 
basic area where Paul traveled and taught during his First Missionary 
Journey (chs. 13-14). Antioch is of specific concern because the scene 
which required the Apostolic Council to meet erupted here, but the 
Apostolic decree will obviously affect many more people (cf. 16:4) as 
definite guidelines for the inclusion of non-Jewish Believers have 
now been established. Witherington considers the distribution of the 
Apostolic decisions to be of importance to Luke’s patron Theophilus, 
particularly as he would be able to see an example of how the ekklēsia 
would resolve its conflicts: 

“Theophilus is being presented here with a picture of the church 
living in orderly fashion by their own rules, but nonetheless 
following procedures not unlike those recognized in the larger 
culture to be proper.”189 

For someone like Theophilus, seeing the First Century Body of 
Messiah able to administrate itself, similar to how the local polis 
might resolve issues, would have been significant. The issuing of the 
Apostolic decree, similar to how local laws might have been passed 
and implemented, would have gone a long way to see that the leaders 
of the ancient Messianic movement were responsible and respectable 
persons. 

Today, as the emerging Messianic movement of the Twenty-First 
Century, we need not overlook the administrative capacity of leaders 
like James and Peter, and Paul and Barnabas. Thankfully, we have 
many examples from both Jewish and Christian history that can 
constructively contribute to our future ability to resolve divisive 

 
188 Grk. adelphois tois ex ethnōn; “brothers from the nations” (LITV). 
189 Witherington, Acts, 451. 
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issues should and when they arise. The key is not only being fair-
minded, but most importantly being led by the Holy Spirit (v. 28). 

 
 
24 “Since we have heard that some of our number to whom we 
gave no instruction have disturbed you with their words, 
unsettling your souls, 25 it seemed good to us, having become 
of one mind, to select men to send to you with our beloved 
Barnabas and Paul, 26 men who have risked their lives for the 
name of our Lord Yeshua the Messiah. 27 Therefore we have 
sent Judas and Silas, who themselves will also report the same 
things by word of mouth. 
 
15:24 Vs. 24-29 contain the main substance of the message that 

the Jerusalem leaders want conveyed to those in Antioch. They relay 
how, “we have heard that some persons from us have troubled you 
with words, unsettling your minds, although we gave them no 
instructions”190 (RSV). The Greek tines ex hēmōn or “certain persons” 
(NRSV), by no means included the views of all of the Jewish Believers 
in Judea and Jerusalem, or the Jewish Believers who were Pharisees, 
although those who had come to Antioch could have very easily been 
perceived as representing most of them. 

What the hyper-conservative Pharisees were responsible for 
doing is labeled as “troubling your minds” (NIV). The severity of this 
is seen in the verb anaskeuazō, for which at least one classical 
meaning as employed by Xenophon is, “to waste, ravage, destroy” (LS). 
This same term has various military connotations, possibly involving 
the taking of plunder.191 Recognizing that the grievances they brought 
to the Jerusalem Council about circumcision as proselytes and Torah-
keeping as being required for salvation is very serious. Those who 
went to Antioch held to a very rigid religious ideology that would 
probably cause the faith of the non-Jewish Believers in Yeshua to 
be ravaged in some way. The scene depicted by Paul in Galatians 5:1-
3, and how the life emphasis of the new proselyte will become the 
Torah and not the Messiah, should be considered. This is not the New 

 
190 Grk. diastellō, “to define or express in no uncertain terms what one must 

do, order, give orders” (BDAG, 236); to be slightly contrasted with parangellō in v. 5 
regarding “ordered” (NRSV). 

191 LS, 62. 
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Covenant power of the Torah being supernaturally written onto a 
new heart (Ezekiel 36:25-27; cf. Jeremiah 31:31-34), and how love for 
God and neighbor as most important will motivate one to further 
obedience. 

The letter’s intention as conveyed in v. 24 is for the Jerusalem 
leaders to recognize how the hyper-conservative Pharisees were 
some individuals “who have gone out from us, though with no 
instructions from us” (NRSV). They claimed an importance that they 
did not have, and said things that were completely unauthorized in 
requiring proselyte circumcision and mandated Torah-keeping from 
the non-Jewish Believers—for salvation no less! As a result, these 
people caused some unneeded problems for the non-Jewish Believers 
in Antioch, and the Jerusalem leaders will communicate to them the 
definite things that they need to make sure they are following (v. 29). 

Anyone who has a KJV or NKJV Bible will immediately see a 
difference that appears in v. 24, when compared to either an RSV, 
NASB, NIV, CJB, or one of the other modern versions that employs a 
critical Greek New Testament. There is some additional information 
seen in the younger Greek Textus Receptus: 

 
ACTS 15:24  

TEXTUS RECEPTUS 
ACTS 15:24 

critical text 
 
Since we have heard that 
some who went out from us 
have troubled you with words, 
unsettling your souls, saying, 
“You must be circumcised and 
keep the law”—to whom we 
gave no such commandment 
(NKJV). 
 

 
Since we have heard that 
some persons have gone out 
from us and troubled you 
with words, unsettling your 
minds, although we gave 
them no instructions (ESV). 
 

 
Epeidē ekousamen hoi tines ex 
hēmōn exelthontes etaraxan 
humas logois anaskeuazontes tas 
psuchas humōn legontes 
peritemnesthai kai tērein ton 
nomon, hois ou diesteilametha 
 

 
Epeidē ekousamen hoti tines 
ex hēmōn [exelthontes] 
etaraxan humas logois 
anaskeuazontes tas psuchas 
humōn hois ou diesteilametha 
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The additional information that is seen in the Textus Receptus 

stands out to anyone.192 Whereas the critical Greek text only informs 
those in Antioch that some people, to whom the Jerusalem leadership 
gave no instructions, exceeded their place, the Textus Receptus says 
that what these people were saying is “You must be circumcised and 
keep the law” (NKJV). Seeing these variants, the interpreter of the 
Jerusalem Council is left wondering. While Torah-keeping can by no 
means merit eternal salvation—of either non-Jews or Jews (vs. 8-9)—
was the Torah now to be left out of the equation as a part of the non-
Jewish Believers’ growth in holiness and piety? The latter is the 
conclusion that many interpreters draw: the Law of Moses is a part of 
Israel’s past, and not a part of any Christian’s future. 

Where does the additional information, appearing in the Greek 
Textus Receptus, originate from? Metzger notes how the additional 
information likely originated in the form of an interpolation,193 or 
some kind of an explanatory side comment that made its way into the 
text itself: 

 
“The expansion, which, though absent from D, is probably part of 
the original Western text, appears to be an addition derived from 
verses 1 and 5 and inserted here in order to specify in what 
particulars the Judaizers had sought to trouble the Antiochian 
Christians. The interpolation passed into the Textus Receptus.” 194 
 
The clause legontes peritemnesthai kai tērein ton nomon is 

something that is omitted from the oldest extant Greek texts of Acts. 
What are the oldest textual witnesses that include this reading? In its 
explanatory notes which demonstrate the alternative reading among 
extant texts of the Apostolic Scriptures, United Bible Societies’ Greek 

 
192 The Fifth Century Aramaic Peshitta also includes this extended reading of 

Acts 15:24: 
“We have heard that certain men have gone out and disturbed you with words, 

thus upsetting your souls, saying, You must be circumcised and keep the law; 
concerning these things we have never commanded them” (Lamsa). 

193 For a further explanation on how determining an original reading works, 
consult Arthur G. Patzia, The Making of the New Testament: Origin, Collection, Text& 
Canon (Downers Grove, IL: InterVarsity, 1995), Part VII: “Textual Variants & the 
Practice of Textual Criticism,” pp 137-149. 

194 Metzger, Textual Commentary, 436. 
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New Testament, Fourth Revised Edition cites a variety of ancient 
witnesses, most of which (significantly) post-date the early centuries 
of our Messianic faith.195 Here is a chart of when a selection of these 
main textual witnesses (mostly miniscules) are dated, along with the 
early Christian sources that include this clause:196 

 
ACTS 15:24 TEXTUAL WITNESSES 

“you must be circumcised and keep the law” 
 

MSS CENTURY DATE (a.D./C.E.) 
36 XII (Twelfth) 
181 X (Tenth) 
307 X (Tenth) 
453 XIV (Fourteenth) 
610 XII (Twelfth) 
614 XIII (Thirteenth) 
945 XI (Eleventh) 
1409 XIV (Fourteenth) 
1678 XIV (Fourteenth) 
1739 X (Tenth) 
1891 X (Tenth) 
l 1178 XI (Eleventh) 
 
Irenaeus Latin 
trans. 

died II (Second) 

Chrysostom died 407 
Socrates died after 439 

 
Not to be overlooked are the main, ancient textual witnesses 

which exclude the clause “you must be circumcised and keep the law,” 
something followed by most modern Bible translations today: 

 
 
 
 
 

 
195 Aland, GNT, 467; cf. Nestle and Aland, GNT, 367. 
196 The dates are taken directly from the charts provided in Aland, GNT: 
The different sub-categories of textual witnesses are: papyri, pp 6-9; unicals, pp 

9-16; minuscules, pp 16-18; lectionaries, 21. Also to be noted should be the list of 
Greek Church Fathers, pp 31-34; and Latin Church Fathers, pp 35-36, where different 
readings may be quoted. 
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ACTS 15:24 TEXTUAL WITNESSES 
EXCLUDING “you must be circumcised and keep the law” 

 

MSS CENTURY DATE (a.D./C.E.) 
P33 VI (Sixth) 
P45 III (Third) 
P74 VII (Seventh) 
[alef] IV (Fourth) 
A V (Fifth) 
B IV (Fourth) 
D V / VI (Fifth / Sixth) 
33 IX (Ninth) 
81 1044 C.E. 
2344 XI (Eleventh) 

 
Looking through this data, we see that most of the textual 

witnesses that include that clause “you must be circumcised and keep 
the law” in Acts 15:24 date from over a millennium after the 
Jerusalem Council convened. There are some ancient quotes of Acts 
15:24 from early Christian leaders, perhaps dating to the late Second 
Century C.E., and certainly by the Fourth and Fifth Century C.E., 
which include this clause. But, we stand on very good ground in 
recognizing that this clause was not a part of the original letter 
written to Antioch, appearing in Luke’s record. At most, this 
extended reading of v. 24 was a side explanation of later centuries of 
Christians, which eventually found its way into some texts. Why this 
expression got added to the text is something that we need not 
speculate on too much (and anti-Semitism may very well be a factor), 
as we should simply be very thankful for the science of textual 
criticism that has noted it is unoriginal.197 

The conclusions of those who read Acts 15:24 from a Bible that 
uses the Textus Receptus and its extended reading (like the KJV or 

 
197 In their article “‘One Law’ and the Messianic Gentile,” Boaz Michael and D. 

Thomas Lancaster draw the conclusion, “In the epistle that the council sent to the 
Gentiles, James clearly stated that the council did not demand full Torah observance 
from the Gentiles” (Messiah Journal Issue 101, Summer 2009/5769:54). They then 
appeal to the NKJV reading of Acts 15:24. 

Why a supposedly scholarly Messianic ministry like First Fruits of Zion would 
overlook such a major textual variant like this, is certainly deserving of an 
explanation or correction—especially as they have quoted what is most likely an 
anti-Semitic reading! A rudimentary survey of New Testament textual criticism by 
them would have noted this problem with the verse. 



ACTS 15 FOR THE PRACTICAL MESSIANIC 

- 136 - 

NKJV), is something that today’s Messianics will frequently 
encounter. Yet, even those who use a Bible translated from more 
critical texts may not disagree with the idea that the Jerusalem 
assembly gave no instructions for the non-Jewish Believers to keep 
any of the Torah. The differences, however slight, between vs. 1, 5 
and the extended version of v. 24 in the Textus Receptus, are 
important to be aware of: 

 
ACTS 15:1, 5 ACTS 15:24 

TEXTUS RECEPTUS 
 
Some men came down from 
Judea and began teaching the 
brethren, “Unless you are 
circumcised according to the 
custom of Moses, you cannot 
be saved”...But some of the 
sect of the Pharisees who had 
believed stood up, saying, “It 
is necessary to circumcise 
them and to direct them to 
observe the Law of Moses” 
(NASU). 
 

 
Since we have heard that 
some who went out from us 
have troubled you with 
words, unsettling your 
souls, saying, “You must be 
circumcised and keep the 
law”—to whom we gave no 
such commandment (NKJV). 
 

 
The actual statements that the Jerusalem Council met to address 

involved the absurd claim that circumcision as proselytes, and 
Torah-keeping, were to be ordered (Grk. parangellō; v. 5) upon the 
non-Jewish Believers for salvation. If the non-Jewish Believers did not 
do these things, they ultimately could not be considered redeemed by 
the hyper-conservative Pharisees. The extended reading of v. 24, 
contrary to this, does not include any reference to salvation, and 
could be read from the perspective that the Jerusalem leaders did not 
expect the non-Jewish Believers to keep any of the Torah for holiness. 
Yet, the implication of the Apostolic decree (vs. 19-21) was that some 
kind of synagogue association and hearing of Moses’ Teaching, was 
not only likely to occur to understand the four prohibitions—but was 
also to be steadily understood via the prophetic expectation of Israel’s 
restoration (v. 15). 
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The more ancient reading of Acts 15:24, which we can be 
confident is more or less the original to Luke’s composition, read as: 
“We have heard that some people went out from among us without 
our authorization, and that they have upset you with their talk, 
unsettling your minds” (CJB). The letter written to those in Antioch 
was specifically concerned about enforcing the Apostolic decree, and 
upholding the authority of leaders like Paul and Barnabas, who had 
been specifically called by God with the skill to minister to the 
nations (cf. Galatians 2:1-10). Anyone else did not receive Jerusalem’s 
authorization or approval. 

15:25-27 Continuing on the theme of who has been approved by 
Jerusalem for ministry work among the nations, the letter to Antioch 
states, “it has seemed good to us, having come to one accord, to 
choose men and send them to you with our beloved Barnabas and 
Paul” (v. 25, ESV). It would be insufficient for only Barnabas and Paul 
to return to Antioch with the letter, as they could be accused of 
having written it themselves as a forgery, or reporting back on a 
fictional Apostolic Council that did not convene. So it is logical for the 
Jerusalem Council to send two people who actually attended, 
independent of Barnabas and Paul, to speak on what happened. Bock 
describes, 

“The letter commends the men from Jerusalem as worthy 
witnesses on behalf of the council. They can trust what these men 
report, an important point to make in the face of a controversy where 
positions are strongly held and in light of the activity of the previous 
delegation Jerusalem sent.”198 

The letter also commends Barnabas and Paul, in spite of any 
negative word that has been spoken of them in Antioch. They are to 
be regarded as “Men who have hazarded their lives for the sake of our 
Lord Jesus Christ” (v. 26, Amplified Bible). In contrast to this, the 
hyper-conservative Pharisees who disturbed the Believers in 
Antioch, do not appear to be those who have risked themselves for 
the cause of the gospel. Their separating themselves during 
mealtimes in Antioch (Galatians 2:11-16), is something to be clearly 
contrasted with Paul’s being stoned until almost dead in Lystra 
(14:19). 

 
198 Bock, pp 512-513. 
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The two authorized representatives from Jerusalem are listed as 
being Judas and Silas, previously seen in v. 22, “who will personally 
report the same things by word of mouth” (v. 27, HCSB). They will be 
able to tell the Believers in Antioch not only about what transpired at 
the Apostolic Council, but also confirm the personal character traits 
of Barnabas and Paul. Bruce further observes, “it was necessary to 
emphasize that the present delegates, whose business it was to undo 
the work of those earlier visitors, were fully accredited by the 
Jerusalem church.”199 And notable not to be overlooked is how Silas 
himself will continue with Paul in his ministry service among the 
nations, being unjustly charged and beaten with him in Philippi 
(16:20-30ff).200 
 

 
28 “For it seemed good to the Holy Spirit and to us to lay upon 
you no greater burden than these essentials: 29 that you 
abstain from things sacrificed to idols and from blood and 
from things strangled and from fornication; if you keep 
yourselves free from such things, you will do well. Farewell.” 
 
15:28 Much unlike the hyper-conservative Pharisees, whose 

proselyte circumcision and Torah observance for salvation were to be 
ordered (v. 5) to the non-Jewish Believers, the letter to Antioch 
describes the Spirit-led decision of the Jerusalem Council: “For it has 
seemed good to the Holy Spirit and to us to lay upon you no greater 
burden than these necessary things” (RSV). While those who once 
visited the non-Jewish Believers in Antioch would have seen a heavy 
yoke of legalism placed upon them (v. 10), the letter details how there 
will be no great burden placed upon them, plēn toutōn tōn epanagkes, 
“except these necessities” (my translation) or “except what is 
absolutely essential” (Phillips New Testament). Such was the will of 
the Spirit, in the new post-resurrection era. 

By no means did the Jerusalem Council rule that the new, non-
Jewish Believers could just enter into assemblies of Jewish Believers, 
without any definite, non-negotiable “requirements” (NIV) to 
observe. Barrett is keen to point out how, “It is not said, You Gentiles 

 
199 Bruce, Acts, 315. 
200 For further consideration, consult the Appendix on Acts 16:6-40, “Paul’s Visit 

to Philippi,” in the author’s commentary Philippians for the Practical Messianic. 
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are completely free of legal requirements but as a matter of courtesy 
to your Jewish brothers you might be so kind as to abstain from...”201 
What is labeled as epanagkes, is described by Vine to be a term “used 
as an adverb signifying ‘of necessity’ and translated as an adjective in 
Acts 15:28, ‘necessary,’ lit., ‘(things) of necessity.”202 So, while the 
Jerusalem assembly and Jewish Believers in general were going to 
have to be forbearing toward the new, non-Jewish Believers in many 
areas, what the Apostolic decree laid out was essential and 
absolutely required. And, what is listed as being necessary to follow 
made perfect sense in terms of the non-Jewish Believers removing 
themselves from the social and religious spheres of Greco-Roman 
idolatry. 

The NIV rendering slightly skews this, with more of a 
paraphrase: “It seemed good...not to burden you with anything 
beyond the following requirements.” But, the preposition plēn, when 
used with a genitive clause (case denoting possession), is a “marker 
denoting an exception, except” (BDAG).203 The requirements as laid 
forth in vs. 20 and 29 were going to be a burden or weight (Grk. 
baros) to some of the non-Jewish Believers—but nothing further to be 
considered a burden or weight was to be imposed on them. 

The Jerusalem Council did not want to make it unnecessarily 
difficult for the original, First Century non-Jewish Believers to be 
welcomed into the burgeoning assembly of Messiah followers. 
Marshall is entirely correct in stating that “This Spirit-inspired 
decision is couched in terms of a bare minimum of requirements to 
be laid on the church,”204 as only the four requirements of the 
Apostolic decree were to be considered a “burden.” Marshall, 
however, then goes on to add to his statement, “That is to say, the 
stress is on the fact that nothing more is being required than the 
regulations which follow; no general submission to the Jewish law, 
and in particular to the rite of circumcision, is being demanded.”205 
The problem with this conclusion is obvious: what would any 
“general submission” to Moses’ Teaching involve? Further moral and 

 
201 Barrett, 745. 
202 W.E. Vine, Vine’s Expository Dictionary of New Testament Words (Nashville: 

Thomas Nelson, 1968), 428. 
203 BDAG, 826. 
204 Marshall, 225. 
205 Ibid. 
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ethical guidelines? The Ten Commandments? Actually hearing 
foundational accounts read from the Torah like Adam and Eve, Noah 
and the Flood, or the Exodus? 

The Jerusalem Council met to rule on the grievance that the non-
Jewish Believers were being told they had to become circumcised as 
proselytes and keep the Law to be saved (v. 1), not steadily observe it 
as a matter of sanctification. The promise of the Holy Spirit being 
given, and writing the Torah’s commandments onto the heart 
(Jeremiah 31:31-34; Ezekiel 36:25-27) would certainly involve much 
more than just the requirement to love God and neighbor. But, such 
supernatural work would undoubtedly involve love of God and 
neighbor—something which the hyper-conservative Pharisees had 
not shown. 

15:29 The essentials as decreed by James during the Apostolic 
meeting are then listed in the letter to those in Antioch. Luke records, 
“You are to abstain from food sacrificed to idols, from blood, from the 
meat of strangled animals and from sexual immorality” (NIV). Is it at 
all significant that the order of these is different from what James 
says in the narrative (v. 20)? Probably not. Peterson comments, “The 
order here is different from v. 20...though the variation does not 
appear to be significant.”206 This may be a clue, though, that Luke is 
not transcribing the original word-for-word letter sent to Antioch, 
and could be offering some kind of summary. 

What does need to be recognized is that previously in v. 20 it is 
tōn alisgēmatōn tōn eidōlōn which is prohibited, but the letter to 
Antioch targets eidōlothutos, which LS defines as “sacrificed to idols” or 
“meats offered to idols.”207 Bock notes that “[Eidōlothutōn] highlights 
the connection to idol worship and the sacrifices tied to it,”208 which 
would be in slight contrast to the more general “things contaminated 
by idols” (v. 20). Meat sacrificed to idols may be served at a place 
other than the local pagan temple or shrine, as animals offered in the 
temple could later have their meat butchered and sold in the 
marketplace. Still implied, though, would be the need for non-Jewish 
Believers to stay away from the social scene of the local temple, as 

 
206 Peterson, 439. 
207 LS, 227. 
208 Bock, 513. 
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this would be the most likely place where meat from idolatrous 
sacrifices was available for eating. 

Another possible difference between v. 20 and v. 29 is the usage 
of the plural pniktōn or “things strangled,” and James’ decree which 
uses the singular “from what is strangled.” Still, the usage of the 
plural may only be stylistic, and employed to emphasize that “things 
strangled” will be present at more places than just the local temple or 
shrine. While choking or strangling would be present in pagan 
sacrifice rituals, this may not be the only place such a method of 
killing animals for meat is used. 

The other two requirements seen in v. 29, “from blood...and from 
fornication,” are the same as in v. 20. 

The Apostolic decree that we see repeated once again, includes 
the principles for the new, non-Jewish Believers to be highly 
conscious of the kind of meat they eat, to stay away from various 
idolatrous practices, and to take sexual fidelity very seriously. While 
originally delivered in a First Century environment where 
completely giving up the ways of idolatry would be something that 
many of the non-Jewish Believers would still struggle and fight with, 
the Apostolic decree continued to have an effect on pockets of the 
Christian Church until long after this time. Bock describes how “this 
list [of prohibitions] deals with more than table fellowship although 
that is part of the concern,” further describing, “There is good 
evidence that such limitations were observed in the church for some 
time.”209 

Recording the testimony of Christians who were martyred in 
Gaul, Eusebius states of one woman, “she contradicted the 
blasphemers in her declarations. ‘How,’ said she, ‘could such as these 
devour children, who considered it unlawful even to taste the blood 
of irrational animals’” (Ecclesiastical History 5.1.26).210 So, perhaps for 
some time after Jerusalem’s inference for the non-Jewish Believers to 
eat a kosher style of diet, these later Believers were still notably 
abstaining from blood. Noting this example from history, Bruce 
comments, “As for the food-laws, they appear to have been observed 
as late as A.D. 177 by the churches of the Rhone valley in Gaul, which 
were in close relation with the churches of the province of Asia. In 

 
209 Ibid., pp 506, 507. 
210 Ecclesiastical History, 151. 
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the province of Asia we find the general terms of the apostolic 
decision upheld at the end of the 1st century in Rev. 2:14, 20,”211 
where it still significantly mattered in terms of faithfulness to the 
gospel. But Bruce even mentions, most interestingly, how “towards 
the end of the 9th century they were included by King Alfred of 
England in the preamble to his law-code.”212 

The letter to Antioch, summarizing James’ prohibitions, would 
surely demonstrate the authority of Jerusalem and be a sign that the 
growing community of Messiah followers was able to administrate 
itself. In the estimation of IVPBBC, “The Jewish high court was 
permitted to issue temporary decrees to alleviate specific problems 
not directly settled in Scripture, and the assembly in Jerusalem may 
act on analogy with this tradition.”213 A new situation was present 
with the gospel going out into the nations, and a solution other than 
requiring the new Believers to become circumcised as proselytes and 
immediately become Torah observant was to be sought. They had the 
witness of “the signs and wonders” (v. 12) that had been manifest 
among these people to recognize how the viewpoint of the hyper-
conservative Pharisees would not help them. Letting the prophetic 
plan of God naturally take its course (v. 15)—ruling on things that 
absolutely had to change (v. 20)—was a more practical solution to see 
the non-Jewish Believers instructed in the Scriptures. 

The letter to Antioch ends with the closing word, “if you keep 
yourselves free from such things, you will do well. Farewell,” in 
reference to what will take place as the non-Jewish Believers make 
sure that they are following James’ prohibitions (v. 20). But what is 
intended by the message eu praxete or “you will practice214 well” (my 
translation)? Is this only intended to mean, as the NIV describes, 
“You will do well to avoid these things”? No. The closing salutation to 
the non-Jewish Believers in Antioch implies that by following the 
Apostolic decree, further obedience to God will naturally come, and it 
will by no means have to be ordered upon them (v. 5, NRSV). The non-

 
211 Bruce, Acts, pp 315-316. 
212 Ibid., 316. 
213 Keener, 366. 
214 Here I have chosen to render the verb prassō as “practice,” as it can mean “to 

exercise, practise, be busy with, carry on” and “to accomplish, to perform” (Joseph H. 
Thayer, Thayer’s Greek-English Lexicon of the New Testament [Peabody, MA: 
Hendrickson, 2003], 535). 
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Jewish Believers will do well because as they progress in holiness, they will 
improve in obedience. God’s plan and the enacting of the New Covenant 
promise of Him steadily writing His “laws” (Jeremiah 31:33, LXX) 
onto the hearts of all His people will take shape. The closing word 
errōsthe, can be rendered as “be strong” (YLT)215—something which 
will precisely occur as the new Believers grow and mature in their 
faith. Wall’s thoughts are well taken: 

“This is not a pointless formality—a polite way of saying goodbye 
to friends. There will be other disputes within emergent Christianity 
that will require turning back to James’s reading of Amos for support 
and clarity in moving the word of God forward.”216 

As the mixed First Century assembly of Believers would grow, 
everyone would need to be sensitive to the Holy Spirit, being careful 
to consider the message of the Scriptures, and properly evaluate what 
the Lord was doing with His people via the new work of the gospel. 
They would need to help contribute to an environment where the 
work of Yeshua on behalf of sinners was the most important, and 
where miracles and supernatural activities would be manifest (vs. 3, 
12). The testimony of the Apostolic Scriptures shows us that doing 
this was not always easy, as powerful personalities and insidious 
teachings would lead various congregations and groups of people 
astray. Even today with the advent of the Messianic movement, we 
have to exhibit a great deal of patience and forbearance, and likewise 
be sure that we are considering the trajectory of the Holy Scriptures. 

We should also be sure to recognize how the Apostolic decree did 
have an affect on many later centuries of Christian faith. Diverse 
Christian traditions from Eastern Orthodoxy to Roman Catholicism 
all the way to evangelical Protestantism have almost universally 
adhered to the regulations against sexual immorality (at least up 
until the modern time). Many Christians, even if they have eaten 
meats regarded as unclean according to the Torah, have largely 
stayed away from consuming blood. While there have been 
syncretistic practices in some parts of the Christian Church, 

 
215 BDAG describes how the verb hrōnnumi, “be in good health, farewell, 

goodbye,” was often employed in Greco-Roman letters “gener. included at the 
beginning inquiries about a recipient’s health and at the conclusion a wish for the 
recipient’s well-being” (pp 909, 908). 

216 Wall, in NIB, 10:221. 
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paralleling some pagan idolatry—the Reformation purged a 
significant majority of these practices. 

Learning to appreciate the perspective of those in the past, will go 
far for a Messianic movement that does have a Christian spiritual 
heritage, especially as we learn to recognize what the Apostolic 
decree was originally intended to do. Those of us who notably come 
from evangelical Protestant backgrounds, do not have an exorbitant 
amount to change as we consider the benefits of a Messianic lifestyle. 
Many of us have come from theological traditions that have already 
appealed to the moral stipulations of God’s Torah to be followed as a 
matter of Christian piety—and to this things like keeping Shabbat, 
the appointed times, or a kosher diet can be added with little 
difficulty. 
 

 
30 So when they were sent away, they went down to Antioch; 
and having gathered the congregation together, they 
delivered the letter. 31 When they had read it, they rejoiced 
because of its encouragement. 32 Judas and Silas, also being 
prophets themselves, encouraged and strengthened the 
brethren with a lengthy message. 
 
15:30 With the letter composed for the Believers in Antioch, “they 

were sent away, they went down to Antioch; and having gathered the 
congregation217 together, they delivered the letter.” The “they” 
referred to by Luke in v. 30 are primarily Paul and Barnabas, 
delivering the letter to Antioch, which would lay down the necessary 
guidelines for Jewish and non-Jewish Believers to fellowship 
together. It would also serve to communicate to the non-Jewish 
Believers that their old social spheres of the local temple and shrine 
were off limits. Some liberal theologians, though, consider it not only 
unlikely that Paul would have taken the letter from Jerusalem to 
Antioch, but conclude that he would not have even approved of its 
contents. They consider much of what takes place in Acts 15 to be 
pseudo-historical at best.218 

 
217 Grk. to plēthos; lit. “the multitude” (KJV). 
218 In Baird’s view, “It is unlikely that Paul would have approved this letter or 

brought it to Antioch. If it is historical, it must have been composed after Paul and 
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15:31 Arriving at Antioch, the letter from Jerusalem is read to the 
Believers. Luke describes, “And when they read it, they rejoiced at 
the exhortation” (RSV). It is quite right to conclude that the non-
Jewish Believers in Antioch would be very relieved to hear that the 
caustic, inflexible, hyper-conservative Pharisees who had previously 
visited them (v. 1) spoke without any authorization. The non-Jewish 
Believers did not have to go through ritual proselyte circumcision to 
be regarded as saved, and to be included among the ranks of God’s 
people. They were to be accepted on the basis of their faith in the Messiah. 

But is it true that they rejoiced because they would not at all have 
to follow any of the Torah? Barrett is one who concludes, “Luke is 
claiming that Gentile Christianity is free from the Law and that the 
unity of the church had been preserved.”219 This goes a bit too far, as 
further obedience to God for the non-Jewish Believers would begin 
with adherence to the Apostolic decree, but would surely not end 
there. What those in Antioch were no doubt rejoicing over was 
hearing that unity had been restored to the assembly, and that the 
good service of Paul and Barnabas on their behalf had been 
confirmed by Jerusalem (vs. 25b-26). Those who had previously 
disturbed them had questioned their credibility and spiritual calling, 
and those in Antioch had, at least for a time, probably entertained 
some doubts about Paul’s ministry. 

The Believers in Antioch would also have surely rejoiced over 
James’ recognition that the fulfillment of important Tanach 
prophecies was at work (v. 15). 

15:32 The visit to Antioch from Jerusalem includes the two 
authorized representatives, Judas and Silas, delivering a message to 
the assembly. Luke narrates, “Judas and Silas, who were themselves 
prophets, said much to encourage and strengthen the believers” 
(NRSV). What kind of message did Judas and Silas bring to those in 
Antioch? Obviously they would help confirm the work of what Paul 
and Barnabas had already done among them, and demonstrate how 
these two servants of Yeshua were not rogues, going against the 
sentiments of the Jerusalem leaders. Judas and Silas, in their 
teaching, would also have been able to relay the scene that had 

 
Barnabas left Jerusalem” (in The Interpreter’s One-Volume Commentary on the Bible, 
749). 

219 Barrett, 749. 
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transpired at the Jerusalem Council—being independent witnesses of 
Paul and Barnabas who had to go to Jerusalem. 

Also important would be how Judas and Silas, significant 
members of the Jerusalem assemblage, would be able to answer any 
questions about the Apostolic decree the non-Jewish Believers had to 
follow. Peterson indicates, “they were sent by the apostles and elders 
in Jerusalem to confirm and explain the letter.”220 While the 
explanation of the letter could have included questions to make sure 
the non-Jewish Believers knew what these things meant—or even 
what they were to do if these things had already been long followed—
the explanations offered would also have included speaking about 
James’ deliberations to the Jerusalem Council. James appealed to 
God’s prophetic plan taking shape (vs. 15-18; Amos 9:11-12) to counter 
the caustic demands of the hyper-conservative Pharisees, 
recognizing that the restoration of Israel was at hand. What James 
meant about Moses’ Teaching being read every Shabbat in the local 
synagogue (v. 21), and whether it had any bearing on what the non-
Jewish Believers were to do, could also be discussed. 
 

 
33 After they had spent time there, they were sent away from 
the brethren in peace to those who had sent them out. 34 But 
it seemed good to Silas to remain there. 35 But Paul and 
Barnabas stayed in Antioch, teaching and preaching with 
many others also, the word of the Lord. 
 
15:33 Luke does not detail how long the representatives from 

Jerusalem stayed in Antioch, but from his usage of “they” in v. 33, 
those who actually went to Antioch likely included more than just 
Judas and Silas. However long they stayed in Antioch, they stayed 
long enough for the original situation that had created the need for 
the Jerusalem Council to be resolved and for peace to settle in. It is 
recorded, “After spending some time there, they were sent off by the 
brothers with the blessing of peace to return to those who had sent 
them” (NIV). The brethren in Antioch wanted the Jerusalem 
representatives to be “sent off with a greeting of ‘Shalom!’” (CJB) to 
those in Judea to whom they were returning. 

 
220 Peterson, 441. 
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15:34 The NASU is unique compared to other modern versions 
(RSV, NIV, NRSV, ESV, HCSB, etc.) as it includes the Textus Receptus 
reading from v. 34, albeit in brackets [ ] or italics, whereas other 
translations leave some kind of blank space or say “omitted.”221 If v. 
34 is not unique to Luke’s original composition, then unlike some of 
the additions seen in v. 24, this does not at all affect one’s 
interpretation of the scene. All that is said is “it seemed good to Silas 
to remain there,” and that he does, as later in v. 40 we see “But Paul 
chose Silas and left, being committed by the brethren to the grace of 
the Lord,” indicating how Silas did stay behind. Metzger confirms, 
“The insertion...was no doubt made by copyists to account for the 
presence of Silas at Antioch in ver. 40.”222 

15:35 With the scene of the Jerusalem Council over, as well as the 
visit of the Jerusalem representatives, Luke records that “Paul and 
Barnabas, along with many others, remained in Antioch teaching and 
proclaiming the message of the Lord” (HCSB). Peace had been 
restored to the assembly in Antioch, and definite guidelines had been 
established for the non-Jewish Believers to be welcomed into the 
Body of Messiah, and begin a life of steady obedience and growth in 
holiness. The message that Paul and Barnabas proclaimed in Antioch 
would not just have included the gospel of salvation, but would have 
included whatever else would aid the non-Jewish Believers as God’s 
prophetic plan would start to take shape. It would have included 
significant exposition and explanation from the Tanach. They 
would also see that the Apostolic decree was not only followed, but 
they would boldly preach out against idolatry and sexual 
immorality—two high sins frequently targeted throughout the 
Pauline letters. 

The scene of Acts 15 does not end with the Apostolic decree issued 
to Antioch. It will continue in vs. 36-41 as Paul and Barnabas agree 
that they need to go visit those who they had proclaimed the gospel to 
during the First Missionary Journey (chs. 13-14), who themselves 
need to hear the Apostolic decree and be set on a steady path of 
discipleship. 

 
221 There is a footnote in the NASU which does indicate for v. 34, “Early mss do 

not contain this v” (New American Standard, Updated Edition [Anaheim, CA: 
Foundation Publications, 1995], NT p 106). 

222 Metzger, Textual Commentary, 439. 
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