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“If 2 C. 10-13 be identified with ‘Corinthians C’, then Paul’s Corinthian correspondence 
has a happy ending. It is far otherwise if these four chapters are the last portion of his 
correspondence that has survived—but life, including church life, tends to be like that.”27 

Colin Kruse is one who posits that chs. 10-13 compose a later letter written to the 
Corinthians, drawing out “the acute tension...which is reflected in 2 Corinthians 10-13.”28 
This would obviously indicate that tensions between the Apostle Paul and the Corinthians, 
of some sort, continued and may never have totally subsided. Regardless of how the 
composition of 2 Corinthians is approached, Paul does not seem to have had the relations 
with the Corinthians that he would liked to have had. It is our responsibility as Bible 
readers, acknowledging the canon of Scripture, to base our examination of 2 Corinthians on 
the final form of the text: treating it as a unity. It is possible that chs. 10-13 were a later letter 
written by Paul to the Corinthians. It may be more probable, though, that chs. 10-13 
represent a deliberate stylistic break, with ancient rhetorical devices employed to appeal 
with emotion to the Corinthians. 
 
WHAT IS THE THEOLOGICAL MESSAGE OF 2 CORINTHIANS? 

A cursory survey of the letter of 2 Corinthians will reveal this text to be precisely that: 
a letter. All of the contents of 2 Corinthians indicate how this composition not only rises 
organically out of Paul’s ministry service to the Corinthians, but out of his interactions with 
the Corinthians—as one who is at least somewhat adjacent to them in the greater 
Mediterranean basin. Paul is surely thankful for the Corinthians, and their seeming 
improvements in behavior, but his letter also bears witness how he changed his original 
travel plans (1:1-2:13). A significant, personally revealing discussion, about what it meant 
for Paul to serve the Lord in ministry, is provided (2:14-7:14)—which notably included a 
warning for the Corinthians not to be yoked to non-Believers (6:14-7:1). Some of Paul’s most 
direct admonitions concern the “super apostles” (10:1-13:10), a vocal minority who were 
opposed to him. 2 Corinthians does focus a great deal on the unpopular topic of suffering 
(1:3-11; 4:7-18; 6:3-10; 12:1-10), including the presence of hardship lists (4:8-9; 11:24-27). Paul 
even considers his ministry service to have at least some component of “pressure” 
associated with it (11:28). 

Far from 2 Corinthians only including negative discourse, the value of Believers to 
their Heavenly Father is lauded (4:7), as is the significance of the ministry of reconciliation 
all Messiah followers are to take care for (5:18-19). The need for mutual reliance and 
interdependence of Believers across the world to emerge, is detected in Paul’s discussion 
about his Jerusalem offering (8:1-9:15). While Paul’s previous discussion in 1 Corinthians 15 
addressed the Corinthians’ confusion about the future resurrection of the dead, Paul’s 
appreciated words of 2 Corinthians 5:1-10 address the intermediate state between death and 
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the resurrection. There are many verses and statements from 2 Corinthians which have 
affected and positively influenced many Christian people over the centuries to be sure, 
which have aided them in their diverse spheres of influence for the Kingdom of God. 

In academic engagement of 2 Corinthians, more attention, probably than necessary, is 
spent trying to divide and partition the epistle into different letters and sub-letters. The 
most important segment of 2 Corinthians, demonstrating some shift of thought and style, is 
chs. 10-13, which is considered by many to either be the sorrowful letter mentioned by Paul 
(2:3-4; 7:8), or another letter sent to the Corinthians, after the contents of chs. 1-9. While 
commentaries and entries on 2 Corinthians certainly bear a great deal of interesting 
discussion and speculation on the composition of this letter,29 is the mixed tone of the letter 
really the result of different pieces of correspondence being redacted together? Or, is a 
mixed tone and emphasis witnessed, instead the result of the complexity and variety of 
issues that Paul needed to see addressed? How “formal” a letter is 2 Corinthians? Regardless of 
what position one is inclined to take about this letter’s composition—either as a unity or 
redaction of different pieces of writing—2 Corinthians is not a formal theological treatise. 

Noting the presence of proposed fragments for 2 Corinthians, Norman Hillyer stresses, 
“Early church editors with scissors and paste are a modern imagination. The ancients used 
papyrus rolls, not sheets, for important long letters, and it is hardly likely that self-
contained sensible portions of such rolls conveniently survived for a later editor to join 
together.”30 To this, Craig S. Keener further concludes, “In general, a straightforward 
reading of a work as a unity is more historically probable than any particular competing 
hypothesis; this does not necessarily make it highly probable, but simply more probable 
than specific hypothetical reconstructions, any one of which individually is less probable 
than the straightforward reading.”31 At least with chs. 10-13 commonly proposed to be the 
severe letter, or a later piece of writing—this is a large block of text, rather than a fragment 
of only several verses here or there. 

The letter of 2 Corinthians is not just one in which one gets to experience some of the 
personality and psychology of the Apostle Paul—but it is a letter which, in some ways, is 
more densely packed in pastoral care issues than the frequently-labeled Pastoral Epistles of 
1&2 Timothy and Titus.32 However, while readers of 2 Corinthians witness an ancient figure 
like Paul, forthrightly expressing himself in writing to the Corinthians (cf. 10:10), questions 
are understandably posed to us about why he faced so much difficulty in ministry. Was it 
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just his emphasis on “for what partnership have righteousness and lawlessness, or what 
fellowship has light with darkness” (6:14)? Or, was Paul’s style of ministry, something that 
made him a target of those who, for whatever reason(s), envied him in some way? Paul’s 
critics had to have wondered how he could have been an authentic apostle or servant of the 
Messiah, if he suffered so much. While Paul said that his weaknesses were the means by 
which the Messiah could be strong through him (12:7), others—including some of his fellow 
Jewish Believers—did not hold to such a conviction. 

That a figure like the Apostle Paul was unconventional, in many of his values, is a 
significant understatement. The Apostle Paul possessed personal views and a deeply-rooted 
ideology not just focused on emulating the self-sacrificial example of Yeshua the Messiah—
but one which was decisively subversive to Greco-Roman culture, and even to many 
elements of his own Jewish culture. Paul considered suffering for his Lord to be a great virtue, 
and not a burden to be eschewed. To many of the Corinthians, this was baffling. Garland 
explains, “The Corinthians are dumbfounded by Paul because they do not understand this 
basic paradox that expresses the very heart of the gospel of the cross that he has preached to 
them. If they cannot understand and appreciate his cross-centered life and ministry as 
demonstrated by weakness and suffering, how can they understand the cross and the 
weakness and suffering of Christ and apply it to their own lives?”33 

The life of a born again Believer is not to be marked as one where individual men and 
women achieve more and more of themselves; the life of a born again Believer is to be one 
where Yeshua the Messiah in a man or woman, accomplishes more and more for the 
Kingdom. And this most frequently requires a mode of operation, quite contrary to that of 
the world. As Harris catalogues, “Christian existence is often marked by paradox: divine 
comfort in the midst of human affliction (1:3-4; 7:5-6), divine strength in the midst of 
human weakness (4:8-9; 7:4; 12:7, 9-10), life in the midst of death (4:10-12; 5:4; 6:9), spiritual 
rejuvenation in the midst of physical debilitation (4:16), joy in the midst of sorrow (6:10), 
and generosity in the midst of poverty (6:10; 8:2).”34 It is to be noted that these are not 
always qualities of the life of faith that resonate too much with the evangelical Christianity 
of North America and the West. 

For Paul in the First Century Mediterranean, his problems as elucidated in 2 
Corinthians did often result from a conflict of values between himself, and mainly the non-
Jewish Corinthians. Garland details, “The breach between Paul and the Corinthians was not 
simply over theological issues but had its roots in Corinthian cultural values that clashed 
with Christian values he wanted them to adopt....The problem was that as Christians they 
now lived under the sign of the cross that revolutionizes worldly values and expectations. 
The Corinthian correspondence reveals that they were not yet comfortable in living out the 
scandal of the cross, but Paul kept calling them back to Christ crucified.”35 It is not difficult 
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to theorize how Paul’s self-sacrifices for the gospel, and his appreciation of a significant 
degree of suffering and humiliation for the Lord Yeshua, ran completely contrary to 
Greco-Roman values for sure, but even a number of Jewish values. In the estimation of Mark 
S. Seifrid, 

“Paul’s contention with the Corinthians...has to do with the profound hermeneutical 
question as to whether the human being has the capacity of recognizing, understanding, 
and judging the work of God within the world, or whether it is the work of God that 
recognizes and judges the human being....The hermeneutic that Paul presents in Second 
Corinthians is...material, bound to God’s work in Christ.”36 

Seifrid goes on to conclude, “It cannot be reduced to a set of rules. Nor can it be reduced 
to transcendental judgments about the nature of human understanding,”37 noting a number 
of 2 Corinthians passages (2:17; 4:2; 1:18). For Paul, his ministry service was the 
responsibility of his conformity to the example of Yeshua the Messiah—and hence one to be 
evaluated by the Heavenly Father—not one where he was responsible to limited mortals, 
who had the audacity to judge him because of the sacrifices he made for the spread of the 
good news. 

Questions about the apostolic service of Paul, compared and contrasted to others in the 
Body of Messiah in history since, are surely posed to many readers of 2 Corinthians. 
Western evangelical Protestants, who are often too comfortable in cultures of prosperity 
and open democracy, are presented with the thoughts of a man, who might have some 
targeted words of rebuke for them. Paul would be incensed at the high levels of sin tolerated by 
many professing Christians. Paul’s statement to his ancient audience in 12:21, might only need 
to be modified slightly to be applicable for much of contemporary evangelicalism: “I am 
afraid that when I come again my God may humiliate me before you, and I may mourn over 
many of those who have sinned in the past and not repented of the impurity, immorality 
and sensuality which they have practiced.” A culture of religious entertainment, and not 
one of consecrated holiness, would absolutely infuriate Paul. 

2 Corinthians is an epistle that is inconvenient for Western readers, because many 
Western Christians do think that they are entitled to a certain standard of living, a spouse 
and children, and a certain financial status—and are not too subject to suffering various 
difficulties for their faith. Not having a high standard of living, a spouse or children, or a 
certain amount of money, is often believed to be “suffering”! A figure like the Apostle Paul had 
none of these things. And, were a figure like the Apostle Paul trying to conduct ministry 
activities in many of the Christian venues of Twenty-First Century America, many people 
would think that there was something inherently wrong with him, for not being very 
prosperous. Let us be perfectly candid with what 2 Corinthians communicates: many of the 
values held by Paul and detailed by Paul, are not the values held by many Western 
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Christians today—and they are not values too frequently discussed or preached upon by 
many religious leaders and teachers, either. 

Paul would see the great blessings of religious freedom and economic stability offered 
by the Judeo-Christian West, and doubtlessly rebuke the great abuses of power and position 
seen in the populist religion of the late Twentieth and early Twenty-First Centuries. 
Compared to some of the more well-to-do televangelists and charismatic preachers, Paul 
was somebody who would not at all have whipped up a crowd on some prosperity message. 
Instead, Paul would emphasize service toward others, the necessity of total reliance on God 
(3:4-5), and the requirement of recognizing that the life of faith is one of challenges, not 
easiness. Paul would be shocked at how many of today’s professing Believers, in a relatively 
free Western society, have not had to endure that much pain or difficulty. But Paul would be 
more shocked at how professing Western “Believers” have abused their freedoms, not using them 
enough as opportunities to help others come to saving faith. Paul would without question 
consider many of today’s popular Christian leaders to not be unlike the “super apostles” he 
criticized (11:5), who were targeted not as much for teaching another Messiah (11:4), but 
likened unto being servants of Satan (11:14-15). 

There are certainly theological questions that have been posed to, and by, Christian 
readers of 2 Corinthians. Many of these theological questions have been used properly in 
Pauline studies. But it is those spiritual questions of making sacrifices for the Lord, 
suffering for the Lord, and that the Lord’s ways are not human ways—which can really 
“rub” at too many evangelical people, especially now in the mid-to-late 2010s, with many 
changes taking place in the West, and adaptations to the times needing to be considered. 
Paul would not consider Christian leaders with a huge megachurch of tens of thousands, 
with a budget running into the tens of millions of dollars, to be too authentic in true Biblical 
faith. Paul would likely be conflicted at a great number of conservative Christian academics, 
recognizing the good that some of them do, but then considering others to not have a 
relationship with God as much as with their doctrine. Paul would consider those who do not 
act entitled, whose lives are focused on pleasing the Lord and in serving the interests of His 
Kingdom, and whose aim is making sure that both themselves and others are maturing in 
the faith (13:5), as being authentic. 

In the future, both the positive and not-so-positive statements of 2 Corinthians, need to 
be appreciated—especially as the prosperity and relative freedoms of the Judeo-Christian 
West, are on the steady decline. 
 
HOW DOES 2 CORINTHIANS RELATE  
TO MESSIANIC BELIEVERS TODAY? 

There is not a huge amount of writing accessible on the letter of 2 Corinthians, from a 
distinct Messianic perspective, in order for people within our faith community to gauge 
their various strengths and weaknesses with the Apostle Paul’s ongoing correspondence 
with the Corinthians. There are a number of selective notes on 2 Corinthians in David H. 
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Stern’s Jewish New Testament Commentary,38 and 2015 did appreciatively see the release of 
Practical Messages on Congregational Life: Commentary on 1&2 Corinthians, by Messianic Jewish 
leader Joel Liberman, with a preaching-based commentary certainly accessible on 2 
Corinthians.39 And, for what it is worth, the 2015 2 Corinthians commentary by George H. 
Guthrie, in the Baker Exegetical Commentary on the New Testament series, includes a sub-
section detailing Paul as “A Messianic Jew.”40 

The composition issues, that tend to dominate academic Christian engagement with 2 
Corinthians, will probably not concern today’s Messianic readers that much. Proposals 
surrounding whether 2 Corinthians is a single letter, or several letters redacted together, 
are virtually unknown to most of today’s Messianic people. On the whole, though, when 
informed about the common thought that chs. 10-13 composes either Paul’s sorrowful letter 
or later a letter written after the material of chs. 1-9, most of today’s Messianic people will, 
by default, take 2 Corinthians as a unified letter, with different tones and shifts in style the 
result of the subject matter being addressed and/or a change of circumstance during the 
composition process. More on the radar of Messianic attention surrounding 2 Corinthians 
are likely to be Paul’s discussion about the New Covenant ministry of righteousness versus 
the Old Covenant ministry of condemnation (3:1-18), weighing the Jewish identity of the 
“super apostles” (11:22-23), and deducing principles about financial support for various 
venues of Messianic Jewish ministry from Paul’s Jerusalem collection (chs. 8-9). 

2 Corinthians 3:14 contains the only Biblical usage of the terminology “old covenant” or 
tēs palaias diathēkēs, actually rendered by the TLV as “ancient covenant.” Paul’s discussion in 
ch. 3, which specifically draws out the profound supernatural reality of how the Corinthians 
were “a letter of Messiah, cared for by us, written not with ink but with the Spirit of the 
living God, not on tablets of stone but on tablets of human hearts” (3:3), is commonly viewed 
from the vantage point of an old dispensation of Judaism being surpassed by a new 
dispensation of Christianity.41 While there are some specific components of prior salvation 
history described by the Apostle Paul, such as a veil being placed over Moses’ face (3:7, 13; cf. 
Exodus 34:33-35), and the New Covenant as something that was foretold by the Prophets of 
Israel (Jeremiah 31:31-34; Ezekiel 36:25-27),42 it is fair to deduce that too many abstract 
discussions ensue from a less-than-careful reading of ch. 3. This is something which is, 
sadly, detectable even in the introduction provided by Alan J. Avery-Peck in The Jewish 
Annotated New Testament: 
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“[Paul] challenges his opponents’ desire that the Corinthians observe those elements of 
Jewish law (halakhah) that distinguish Jews from Gentiles (e.g., dietary regulations, male 
circumcision). Paul characterizes the law as an aspect only of the ‘old’ and deficient 
covenant that God made with the Jews, a covenant entirely superseded by the ‘new’ 
covenant God has made available to those who believe in Jesus.”43 

Avery-Peck, going on to note the veil over Moses’ face, concludes that “the law is 
obsolete and not a path to true knowledge of God.”44 While a passage like 2 Corinthians 3 
surely upholds the significance of the New Covenant inaugurated by the work of Yeshua the 
Messiah—there are no discussions in 2 Corinthians about circumcision or the kosher 
dietary laws. Instead, what is stressed by Paul is that Believers are “servants of a new 
covenant, not of the letter but of the Spirit; for the letter kills, but the Spirit gives life” (3:6). 
One operative sphere has now given way to another operative sphere, the Old Covenant 
being compared to a ministry of death (3:7) or condemnation, and the New Covenant to a 
ministry of righteousness: “For if the ministry of condemnation has glory, much more does 
the ministry of righteousness abound in glory” (3:9). 

While it is common for contemporary Christians to detach the New Covenant from 
anything having to do with the Torah or Law of Moses, this is not something too sustainable 
when the New Covenant’s Tanach background is kept in mind—as it includes the explicit 
declaration “I will put My law within them and on their heart I will write it” (Jeremiah 
31:33). Recognizing the contrast between the letter and the Spirit (3:6), Hafemann makes 
the critical point in the Dictionary of Paul and His Letters, 

“The ‘letter’ (gramma) of 2 Corinthians 3:6 is...the Law* apart from the power of the 
Spirit, which by itself can only declare God’s will and pronounce judgment for not doing it, 
but cannot empower one to keep it. Only God’s Spirit, which is now being poured out in the 
new covenant as a result of the work of Christ, can ‘make one alive’ (2 Cor 3:6) and bring 
about this righteousness* (2 Cor 3:8-9).”45 

It would be inappropriate for any responsible Bible reader to conclude that the Old 
Covenant is the Tanach or Hebrew Bible, with the New Covenant being the Apostolic 
Writings or Messianic Scriptures. (Messianic people today tend to only use the terms “Old 
Testament” and “New Testament,” infrequently, so that they can ably communicate with 
Christian people for whom these labels are common.) Textually from Paul’s letter, both the 
Old Covenant and New Covenant are two operative conditions involving God’s Torah in 
relation to God’s people. The Old Covenant is a ministry of condemnation and death (3:7, 
9a), rightfully compared to the high penalties to be enacted when Torah commandments are 
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violated (3:14). The New Covenant is a ministry of life and righteousness (3:6b, 8, 9b), 
enabling God’s Instruction to be supernaturally transcribed onto the heart (3:3). The New 
Covenant can only be enacted for those who have received the salvation of the Messiah (3:3-
4). 

Harris offers the general remarks of how “The era of the old covenant was a 
dispensation of death (3:7) and condemnation (3:9), a fading order (3:7, 11), whereas the era 
of the new covenant is a dispensation of the Spirit (3:8) and of righteousness (3:9), a 
permanent order (3:11).”46 Left out of his list is how Paul does say that the Old Covenant 
ministry did come with some glory (3:7), which should enable the redeemed to appreciate 
the surpassing glory of the New Covenant (3:8). Harris should actually be commended, 
though, as his statements are preceded with, “The expression ‘the old covenant’ (3:14) may 
be a Pauline coinage, a natural deduction from Jeremiah’s ‘new covenant’ (Jer. 31:31, LXX 
38:31) and from the eucharistic tradition of the cup as ‘the new covenant’ ratified by Christ’ 
blood (1 Cor. 11:25).”47 Professional examiners, who discuss the New Covenant, can take it 
for granted how Christian lay readers often have little or no framework for associating it 
with the prophecies of Jeremiah 31 and Ezekiel 36. And, Messianic readers, of 2 Corinthians 
3, can certainly improve in their handling of this ever-important section of Paul’s letter—
especially as our faith community gets larger in the days ahead, notably among evangelical 
Christian Believers seeking out their Hebraic and Jewish Roots. 

In Paul’s defense of his apostleship to the Corinthians (10:1-13:10), one does get the 
impression that various “super apostles”—those who questioned his authority, motives, and 
legitimacy—were mainly Jewish. As Paul inquires of the Corinthians, “Are they Hebrews? 
So am I. Are they Israelites? So am I. Are they descendants of Abraham? So am I. Are they 
servants of Messiah?—I speak as if insane” (11:22). Evaluating who these agitators were, 
some of what they promoted or taught, and the role of their Jewish background in broadly 
dismissing Paul, necessarily should gather the attention of Messianic readers. In past 2 
Corinthians examination, it has been common to conclude that the “super apostles” (11:5) 
were some kind Judaizers or Influencers like those encountered in Paul’s letter to the 
Galatians: Jewish persons and/or proselytes to Judaism who required the new, non-Jewish 
Believers to go through formal proselyte circumcision to be truly reckoned as members of 
God’s own.48 However, it is easily witnessed that many 2 Corinthians commentators are 
quite skeptical as to whether or not the Jewish “super apostles” were some kind of 
Judaizers/Influencers. Witherington, who is hardly favorable to the post-resurrection era 
validity of the Torah, actually does assert, 
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“[T]here is a danger in reading 2 Corinthians in the light of Galatians, where the 
opponents were Judaizers...Paul makes little or nothing of...issues [like Sabbath, 
circumcision, kosher] in 2 Corinthians.”49 

In his New Testament Introduction, D. Guthrie indicates that in spite of their Jewish 
background, the “super apostles” were found more than anything else as disagreeing with 
the spiritual emphases of Paul’s gospel ministry: 

“One proposition is that the opponents in 2 Corinthians were Jewish Christians with 
Hellenistic propaganda techniques...A more likely view is that the opponents were not 
prepared to accept the full gospel preached by Paul. They may have believed in Christ 
crucified, but not Christ risen. They may also have added some kind of ecstatic experiences 
which would nullify Paul’s gospel.”50 

Bruce suggests that the clash between the Apostle Paul, and those he labels “super 
apostles,” was widely over how they may have been outsiders from Jerusalem and Judea, 
who believed that they had the right to impose their authority on the Corinthians, which 
was superior to Paul’s: 

“[T]hey may have been emissaries from Jerusalem without being Judaizers....The 
intruders are best recognized as Palestinian Jews—not Judaizers in the Galatian sense, but 
men who conceived it as their mission to impose the authority of the mother church over 
the Christian world. Paul saw in their activity a breach of the agreement which he and 
Barnabas had reached some ten years before with the Jerusalem leaders {Galatians 
2:6ff.}...”51 

Even though more liberal theologians than not will argue that the Apostle Paul was 
widely at odds with Jerusalem leaders like James the Just—there is no reason to believe that 
Paul and Jerusalem were at odds, if indeed there were outsiders who came to Corinth, 
claiming a position as being authorized by Jerusalem to make declarative decisions for their 
assembly, when they did not. Witherington astutely concurs, “They may have claimed the 
support of Peter or James, who had perhaps had given them some sort of general letters of 
reference. But once they were on their own and beyond recall or cross-examination, the 
false apostoloi may have claimed Peter’s or James’s support for what those early leaders had 
not specifically endorsed.”52 

If there were unauthorized figures, coming in after the Apostle Paul’s work in 
congregations like those at Corinth—questioning his abilities and indeed legitimacy—than 
in the case of 2 Corinthians, their “Jewishness” is only something akin to their perceived 
“importance.” Carson and Moo actually draw the conclusion, “It is far more likely that, 
despite any Jewish background they enjoyed (cf. 2 Cor. 11:21-22), they were deeply 
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integrated into Greco-Roman life.”53 Barnett, instead we should think, more accurately 
suggests, “Judaea in the period A.D. 44-66 was subject to political disintegration, 
revolutionary activism, and apocalyptic fervor expressed in prophetic inspiration and 
miraculous signs (see, e.g., Josephus J.W. 2.258-59). It is quite possible that Judaea at this 
time represented the kind of religious environment from which these ‘ministers of Christ’ 
with their ‘visions and revelations of the Lord’ (12:1) could have come.”54 That the Jewish 
“super apostles” had impure and self-serving motives, is a reasonable enough conclusion to 
draw. 

Recognizing how the Jewish Apostle Paul could have seen his work discounted and 
usurped by other members of the Messianic Jewish community, from Jerusalem, is hardly 
surprising. Keener draws out how the historian Josephus actually experienced something 
similar: 

“[T]he opponents are Jewish (11:22); some scholars also think that they appeal to Moses 
(cf. 3:7-13). We might compare Josephus’s itinerant opponents, who sought to undermine 
his influence in each city and town, claiming to represent the leadership in Jerusalem. 
Josephus, who also had Jerusalem ties, had to keep traveling and winning back people’s 
favor (e.g., Life 272-75)....Their Jewishness does not, however, invite us (with some early 
interpreters) to equate them with Paul’s opponents in Galatia. Most early Christian leaders 
were Jewish, apart from several younger ministers mentored by Paul....The clearest 
evidence for the opponents’ character is simply that they urged different criteria for 
evaluating apostleship than Paul did...”55 

Poignant questions are asked of both the ancient context of 2 Corinthians, and modern-
day applications of Paul’s direction, about the collection offering Paul was gathering for the 
Believers in Judea (chs. 8-9). Paul’s opponents did accuse him of some kind of financial 
impropriety and deceit (cf. 11:7-15; 12:11-21). Paul’s statements about the mutual reliance and 
hence equality, of the relatively poor Jewish Believers in Judea and the more materially 
blessed non-Jewish Believers in the Mediterranean (8:13-15), bears significance for not just 
recognizing Paul’s distinct apostolic ministry of reconciliation (5:20) in seeing the “one new 
humanity” (Ephesians 2:14, NRSV) emerge—but more generally how Believers with more 
resources have a responsibility of helping those with less. In the entry for 2 Corinthians 
appearing in the Dictionary of Scripture and Ethics, David J. Downs describes how 2 
Corinthians chs. 8-9 provides a venue for contemporary Christians, at least, to consider a 
growing economic disparity between rich and poor in our increasingly interconnected 
world: 

“[T]o the extent that the contribution was aimed at meeting the very real financial 
needs of destitute believers in Jerusalem, readers today might ask themselves how 
individual and congregational resources can be used to support brothers and sisters in 

 
53 Carson and Moo, 423. 
54 Barnett, 35. 
55 Keener, 145. 



2 CORINTHIANS FOR THE PRACTICAL MESSIANIC 

- 20 - 

Christ who are experiencing economic distress. In a world of increasing disparity between 
the rich and poor—to say nothing of the extent to which globalization and technology have 
made these inequalities both manifest and also seemingly inescapable—the attempt to 
embody the kind of ecclesiological equality called for in 2 Cor. 8-9 is no easy task.”56 

Today’s broad Messianic community—most of which is found outside of the modern 
State of Israel, and in the relatively prosperous West—surely does need to consider how 
Paul’s discussion on his Jerusalem collection, can be best applied today. Messianic 
congregations and fellowships which are economically prosperous, should be supportive of 
ministry activities in the Land of Israel. How this is not just conducted in a productive, but 
also ethical manner, needs to be evaluated from 2 Corinthians chs. 8-9. How there must be a 
recognition of our mutual reliance and interconnectivity as a worldwide Messianic 
community—and hence the brotherly love and honor to be expressed toward one another 
which is to result—surely needs to be probed, as the return of Israel’s Messiah steadily 
approaches. 

As we prepare to read and examine, in detail, Paul’s letter of 2 Corinthians—we should 
as Messianic people be, at least tacitly, wondering about situations in our own faith 
community, not too dissimilar from the Corinthian circumstances present in this letter. The 
Apostle Paul was the founder of the assembly at Corinth. The Corinthians were significantly 
affected by the pagan sinfulness around them, and Paul admonished them very severely for 
it. While Paul was gone, conducting ministry activities elsewhere, presumed “super 
apostles” came in, claiming a Jewish background but most especially dismissing Paul as a 
legitimate servant of the Lord. The work that Paul did on the Corinthians’ behalf was stymied, to 
say the least. How many of us have encountered Messianic congregations and assemblies, 
which are completely different from the way and for the purposes they were founded? 
Rather than any changes in vision or outreach or theology being the legitimate result of the 
Holy Spirit moving on hearts and minds—such changes are instead the result of religious-
political power plays, and in forceful personalities trying to enact changes for self-serving 
ends. 

All readers of 2 Corinthians, Messianic or otherwise, should be impressed by the 
steadfast service of the Apostle Paul, for a group of people he greatly loved—but who also 
greatly frustrated him. Why would any of them be shaken in their confidence in the 
ministry he had displayed to them, and from which they had genuinely benefited? Why 
would some of them be taken in by “super apostles”? The introduction to 2 Corinthians 
provided by the Messianic Jewish Family Bible—Tree of Life Version offers some fair thoughts, 
which we should not forget in examining Paul’s letter. It observes for Paul’s composition 
how “The application is not hard to see for believers today. Not only do we have to 
understand the content of the Good News in order to proclaim it...but we also need to be the 

 
56 David J. Downs, “2 Corinthians,” in Joel B. Green, ed. et. al., Dictionary of Scripture and Ethics (Grand 

Rapids: Baker Academic, 2011), 179. 
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kind of people God wants to use to proclaim that message—not eloquent, good-looking, 
flashy superstars, but devoted people who have real problems and real weaknesses.”57 It 
further concludes, “The Jewish people should be no strangers to this idea. Every year at 
Passover, we celebrate how God’s power was used to deliver His weak, downtrodden 
people.”58 

2 Corinthians is going to excite many of us, as we see the Apostle Paul “in action,” in 
trying to affect a positive change in the lives of people. 2 Corinthians is going to stimulate 
the minds and intellect of many of us, as we try to place ourselves in the role of Paul, reason 
through the issues as he reasoned through them, and in the process we may already realize 
how his writing in this letter has affected us in more ways than we consciously have known. 
2 Corinthians, more than anything else, is going to challenge our spirituality and how we 
look at concepts such as self-sacrifice for the gospel, versus entitlements and aggrandizing. 
The emerging Messianic movement, not unlike any relatively new spiritual move before it, 
is not immune to the problems witnessed in the letter of 2 Corinthians. But, we are hardly 
those who have not been provided with answers to the problems, either! Let us heed those 
answers, and petition our Heavenly Father to make us more effective men and women in 
His service! 

 
On the technical side as you prepare to read this commentary on 2 Corinthians, note that I have 

purposefully refrained from overly using Hebraic terminology, other than the name “Yeshua the Messiah” for 
Jesus Christ, and on occasion “Torah” instead of Law, for the familiarity of most readers, and those who can 
be easily confused by unfamiliar words. The 1995 New American Standard, Updated Edition is the base 
English translation used in these studies, because of its literalness and widespread usage among many 
conservative evangelical Christians. Other major English versions I consult include the Revised Standard 
Version and New International Version. A major Messianic Bible, which reads in a similar manner to these 
but with more Hebraic terminology, is the Tree of Life Version. 

References to the Greek Apostolic Scriptures are from United Bible Societies’ 1998 Greek New Testament, 
Fourth Revised Edition, the same basic text as the Nestle-Aland Novum Testamentum Gracae, 27th Edition. If 
you have any competency in Greek, an excellent resource to employ in examining our text is the Nestle-Aland 
Greek-English New Testament, which includes the 27th Edition GNT and a parallel RSV.59 

 
 
 
 
 

 
57 Messianic Jewish Family Bible—Tree of Life Version (Snellville, GA: Messianic Jewish Family Bible Society, 

2014), 287. 
58 Ibid. 
59 A more recent resource many of you may wish to consider using is The Greek-Parallel New Testament: 

English Standard Version (Wheaton, IL: Crossway, 2012), which contains the critical text and apparatus of Barbara 
and Kurt Aland, Johannes Karavidopoulos, Carlo M. Martini, Bruce M. Metzger, eds., Novum Testamentum 
Graece, 28th Revised Edition (Deutsche Bibelgesellschaft: Stutgart, 2012). 
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ABBREVIATED OUTLINE OF 2 CORINTHIANS 
I. Greeting and Thanksgiving (1:1-1) 
II. The Apostle’s Ministry (1:12-7:16) 

a. His plans (1:12-2:17) 
b. The character of the ministry (3:1-7:16) 

III. The Collection Scheme (8:1-9:15) 
IV. Paul’s Vindication of His Apostleship (10:1-13:10) 
V. Conclusion (13:11-14)60 
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