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Martin observes how “Paul has confidence, hope, and certainty. He does not have the 
hallmarks of success and protection from harm and disaster that appear to have 
characterized his opponents and because of which they chided that he was no real apostle. 
He has no wealth, no power as a charismatic force, no wonder-working ability to create an 
impression, no ecstasy to attest his being a ‘special’ person...But he does have what really 
matters: Christ.”14 In fact, as Paul will later communicate in his final letter, “Indeed, all who 
desire to live godly in Messiah Yeshua will be persecuted” (2 Timothy 3:12). 

At the very least, not everyone who desires to truly serve the Lord and the interests of 
the good news, will get to have the apparent success, fame, and fortune of others. It is hardly 
surprising why a difficulty list like 2 Corinthians 6:4-10 does not get that much traction or 
attention in a great deal of contemporary preaching and teaching. 2 Corinthians 6:4-10 is 
not at all supportive of a religious culture where leaders and teachers can expect smooth 
sailing, and act and live in an entitled manner. 
 

 
11 Our mouth has spoken freely to you, O Corinthians, our heart is opened wide. 12 
You are not restrained by us, but you are restrained in your own affections. 13 
Now in a like exchange—I speak as to children—open wide to us also. 
 
6:11-7:1 As we prepare to begin this segment of 2 Corinthians, some have claimed that 

6:11-7:1 is not authentic to 2 Corinthians, specifically because of its strong appeal to the 
Tanach or Old Testament. Excellent defenses for not just the Pauline authenticity of 6:11-7:1, 
but its inclusion within the process of 2 Corinthians being written, have been offered in 
more technical resources.15 When 6:11-7:1 is considered to be authentically Pauline, as 
evangelical conservative examiners conclude, then it serves as clear evidence of the Apostle 
Paul having a high regard for the Tanach Scriptures serving in the instruction of First 
Century Believers, and in particular, non-Jewish Believers. Messianic readers of this section 
of 2 Corinthians, would surely regard the inclusion or incorporation of Tanach quotations or 
embedded concepts, as definitive evidence of the primacy Paul gave to the Scriptures of 
Israel in the discipleship but also admonition of Messiah followers. In fact, noting the later 
presence of the term Beliar or Belial (v. 15), Mark A. Seifrid usefully indicates, “Just as the 
Qumran community used such terms in inner-Jewish polemics, Paul now does so in inner-
Christian polemics. The earliest church [meaning, assembly] had not yet lost its Jewish 
roots, not even in Corinth, and certainly not in Paul.”16 

6:11-12 A figure like the Apostle Paul is much different than any of his detractors, who 
have arrived in Corinth and have disregarded him to the Corinthian Believers, because of 
his openness. Paul has just been straightforward about the difficulties he has faced in 

 
14 Martin, 184. 
15 Cf. Garland, pp 315-327. 
16 Seifrid, 285. 
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serving the Lord (vs. 4-10). Now, he emphasizes his openness, transparency, and generosity 
(cf. 1:12-14; 4:2) in his interactions with those like the Corinthians: “O Corinthians, I am 
keeping nothing back from you; my heart is wide open for you” (v. 11, Moffat New 
Testament). It can be thought that Paul’s language here mirrors that of Psalm 119:32, “I shall 
run the way of Your commandments, for You will enlarge my heart.” Perhaps more in view 
is Yeshua’s statement, “For the mouth speaks out of that which fills the heart” (Matthew 
12:34). Any of the breakdowns in relationship between Paul and the Corinthians, Paul says, 
has everything to do with the Corinthians’ orientation toward him: “You are not restricted 
by us, but you are restricted in your own affections” (v. 12,  RSV). The reasons for this being 
the case are surely varied, ranging from the presence of detractors in Corinth who disregard 
Paul’s apostleship, to the continued threat of some of the sinful behaviors addressed in 
previous correspondence such as 1 Corinthians. 

6:13 While Paul has been open in his relationship with the Corinthians, he does expect 
his openness to them to be reciprocated. He tells them, “In return – I speak as to children – 
widen your hearts also” (RSV). The term antimisthia, “a requital, recompense” (LS),17 is also 
rendered as “As a fair exchange” (NIV) or “Now in like response” (HCSB). Yeshua’s thought 
of Matthew 5:46-47 is useful to note here: “For if you love those who love you, what reward 
do you have? Do not even the tax collectors do the same? If you greet only your brothers, 
what more are you doing than others? Do not even the Gentiles do the same?” To a number of 
the Corinthians, Paul the Apostle might as well be a foreigner. But to many, many others, he 
is someone who they have to remember as being very much concerned with their well being 
in the Lord. 

Even though many of the Corinthians had been in rebellion, or at least had been 
confused in regard to their orientation to Paul—it is witnessed how Paul still treats the 
Corinthians as children (teknois), as kindred. Throughout the Scriptures, it is witnessed how 
God Himself disciplines His own as a father would discipline his children (Proverbs 3:11-12; 
Job 5:17; Psalm 94:12; 119:67, 75; Jeremiah 31:18-19; Hebrews 12:5-13; Revelation 3:19). 
Sampley points out, “Paul’s address of them as children, as his children, is a subtle attempt 
to recapture some of the familial affection he and they have enjoyed in the past,”18 
something witnessed within the Corinthian correspondence (1 Corinthians 4:14-15; 2 
Corinthians 12:14-15). 

 
17 LS, 79. 
18 Sampley, in NIB, 11:101. 
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14 Do not be bound together with unbelievers; for what partnership have 
righteousness and lawlessness, or what fellowship has light with darkness? 15 Or 
what harmony has Messiah with Belial, or what has a believer in common with 
an unbeliever? 16 Or what agreement has the temple of God with idols? For we are 
the temple of the living God; just as God said, “I WILL DWELL IN THEM AND WALK 
AMONG THEM; AND I WILL BE THEIR GOD, AND THEY SHALL BE MY PEOPLE” [Leviticus 26:12; 
Jeremiah 32:38; Ezekiel 37:27]. 17 Therefore, COME OUT FROM THEIR MIDST AND BE 
SEPARATE,” says the Lord. “AND DO NOT TOUCH WHAT IS UNCLEAN; and I will welcome 
you [Isaiah 52:11; Ezekiel 20:34, 41]. 18 “And I will be a father to you, and you shall 
be sons and daughters to Me,” says the Lord Almighty. 
 
6:14 What Paul communicates in vs. 14-18 following are not just important points to be 

repeated in popular preaching and teaching, underscoring the behavior of Messiah 
followers in the Twenty-First Century; these words were significant admonitions in 
directing the First Century Corinthians to make sure that they were in right standing with 
the Apostle Paul, but most especially that they were in a proper relationship with the 
Creator God. Paul forthrightly addresses his audience, “Do not be unequally yoked with 
unbelievers. For what partnership has righteousness with lawlessness? Or what fellowship 
has light with darkness?” (ESV). 

The NRSV notably has, “Do not be mismatched with unbelievers.” Non-Believers are to 
be classified as belonging to the realm of darkness, which Believers battle against 
(Ephesians 6:12; Colossians 1:12-13), and light and darkness cannot comingle with one 
another. But even more so, Paul’s words about being bound or yoked with non-Believers, 
the Goodspeed New Testament having, “Do not get into close and incongruous relations 
with unbelievers,” are based within Torah concepts of prohibited mixings or having two 
different animals not being yoked to plow a field: 

 
“You are to keep My statutes. You shall not breed together two kinds of your cattle; you 
shall not sow your field with two kinds of seed, nor wear a garment upon you of two 
kinds of material mixed together” (Leviticus 19:19). 
 
“You shall not plow with an ox and a donkey together” (Deuteronomy 22:10). 
 
These Torah instructions are extrapolated in the direction of v. 14, as prohibiting close 

relationships between Believers and non-Believers. Harris comments, “Paul is saying that 
just as the yoking together of animals of two disparate species to form a team will result in 
an incongruous mismatch, so close attachments and intimate association between believers 
and unbelievers will produce an ill-matched union and total dissonance.”19 He notes how the 
Moffat New Testament renders v. 14a as, “Keep out of all incongruous ties with 

 
19 Harris, pp 498-499. 
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unbelievers.” Paul’s instruction to the Corinthians here, certainly reemphasizes things he 
has already communicated (1 Corinthians 5:10; 6:16). 

Referencing Paul’s previous instructions in 1 Corinthians 6:12-20 and 8:1-11, Barnett 
approaches our passage here as being “a specific call for separation from the temple cults of 
Corinth, in direct continuity with the holiness-separation theme of 1 Corinthians, and is 
located here as the climax of the apologia for Paul’s apostolate. In the immediately prior 
passage (6:11-13) Paul had called on the Corinthians to widen their hearts to him. 
Withdrawal from the Gentile cults will be their way of responding to his call to them, 
demonstrating that they truly are an apostolic church [or, assembly].”20 So, if the 
Corinthians can be astute enough to follow Paul’s appeal to them, as he is innately 
concerned for them, then the genuine character of Paul’s apostleship will be seen by the 
positive effects among themselves by their adherence to his admonitions. 

Obviously, per many of the previous themes witnessed in the letter of 1 Corinthians, 
Paul did not want the Corinthians to find themselves in close relationships with non-
Believers, the pagans of Corinth. At the same time, it would be inappropriate to take v. 14a 
as a total moratorium on relationships of any kind with pagans, especially as Paul was 
permissive for the Believers possibly accepting an invitation to dine at a private home (1 
Corinthians 10:27), and he did not want Believers married to non-Believers to be the ones 
responsible for terminating their marriage (1 Corinthians 7:12-16). 

It is to be deduced, especially in light of the Tanach passages appealed to in vs. 16-17 
following, that the kinds of relationships Paul has in view are the volitional involvements 
which come from those associated with idolatry. Kruse concurs, “Using language 
reminiscent of these prohibitions [from the OT], Paul exhorts his readers not to enter into 
‘partnerships’ with unbelievers. But what sort of partnerships did he have in mind? Were 
they marriage partnerships (cf. 1 Cor. 7:39), or was it the more general notion of partnership 
in pagan practices (cf. 1 Cor. 10:14-22)? In the light of what follows (vv. 15-16) the latter 
seems more likely.”21 The Contemporary English Version understandably paraphrases v. 14a 
as, “Stay away from people who are not followers of the Lord!” 

Paul’s statement is appropriately paralleled by James 1:27, “Pure and undefiled religion 
in the sight of our God and Father is this: to visit orphans and widows in their distress, and 
to keep oneself unstained by the world.” It can also be recognized how Sirach 13:15-20 in the 
Apocrypha includes a deliberate series of contrasts, which are conceptually reflected here in 
v. 14: 

“Every creature loves its like, and every person his neighbor; all living beings associate 
by species, and a man clings to one like himself. What fellowship has a wolf with a lamb? No 
more has a sinner with a godly man. What peace is there between a hyena and a dog? And 
what peace between a rich man and a poor man? Wild asses in the wilderness are the prey of 

 
20 Barnett, 341. 
21 Kruse, 136. 
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lions; likewise the poor are pastures for the rich. Humility is an abomination to a proud 
man; likewise a poor man is an abomination to a rich one.” 

While a figure like the Apostle Paul does not want the Corinthians, for example, to 
engage themselves at social functions occurring in a local shrine or temple—one cannot 
exclude how the circumstances of 2 Corinthians are at least slightly different from 1 
Corinthians. 2 Corinthians has more internal issues to the ekklēsia in mind. And so, what might 
Paul’s direction—“Do not yoke yourselves together in a team with unbelievers. For how can 
righteousness and lawlessness be partners? What fellowship does light have with 
darkness?” (CJB)—mean in light of some internal factors being at work? Keener raises the 
intriguing points, “Warnings against ‘fellowship’ or ‘partnership’ with idolatry sound like 
Paul’s earlier warnings against idol food (1 Cor 10:16, 20), but probably carry the principle 
further. Were Paul’s Diaspora Jewish rivals more liberal than he on the elite eating 
sacrificial meats (cf. 1 Cor 5:11)? Or is it just an illustration, comparing his Jewish Christian 
rivals (11:22) to idolaters (as he can link them also with Satan in 11:14-15)?”22 It may be hard 
to press any of this too far, and instead much safer to consider v. 14 as being related to Paul’s 
later word in Romans 6:13-19: 

 
“[A]nd do not go on presenting the members of your body to sin as instruments of 
unrighteousness; but present yourselves to God as those alive from the dead, and your 
members as instruments of righteousness to God. For sin shall not be master over you, 
for you are not under law but under grace. What then? Shall we sin because we are not 
under law but under grace? May it never be! Do you not know that when you present 
yourselves to someone as slaves for obedience, you are slaves of the one whom you 
obey, either of sin resulting in death, or of obedience resulting in righteousness? But 
thanks be to God that though you were slaves of sin, you became obedient from the 
heart to that form of teaching to which you were committed, and having been freed 
from sin, you became slaves of righteousness. I am speaking in human terms because of 
the weakness of your flesh. For just as you presented your members as slaves to 
impurity and to lawlessness, resulting in further lawlessness, so now present your 
members as slaves to righteousness, resulting in sanctification.” 
 
While today’s Torah-friendly Messianic people would take little issue with Paul’s 

assertion, “what partnership have righteousness and lawlessness,” tis gar metochē dikaiosunē 
kai anomia, various Christian examiners have had difficulty considering what Paul says. 
Seifrid actually says, “In all likelihood, Paul does not thereby have in view ‘law’ in general, 
but speaks specifically of the Law of Moses. The ‘righteousness’ effected by God in Christ is 
the abrogation of that Law as its fulfillment and goal.”23 Essentially, his logic is that born 
again Believers are righteous because of their trust in the Messiah, such Believers not being 
permitted to be in close fellowship with those who are in violation of the Torah or Law of 

 
22 Keener, 193. 
23 Seifrid, 292. 
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Moses, a Torah or Law of Moses, though, which has actually been abolished by the Messiah. 
Such logic is confounding: stay away from those who constantly break the principles of a Law that 
you yourselves are not supposed to follow because the Messiah you believe in has abolished it. 

A much better approach to anomia or “lawlessness” is seen in the thoughts of Guthrie, 
who connects it to the prophecies of Yeshua, as well as the end-time expectations of Paul 
himself: 

“Jesus has harsh prophetic words for the lawless at the end of the age (Matt. 7:23; 13:41) 
and says that lawlessness will increase dramatically at the end, causing the love of many to 
grow cold (Matt. 24:12). Paul also associates avnomi,a with the end of the age in 2 Thess. 2:3, 
7 as he speaks about the ‘man of lawlessness’ and ‘the mystery of lawlessness.’ Elsewhere 
Paul equates lawlessness with moral impurity (Rom. 6:19; Titus 2:14)...Paul’s point is that 
right and wrong, morality and immorality, have nothing in common.”24 

6:15 Paul makes a very intriguing statement in v. 15, not necessarily because of the 
concept he emphasizes, but instead because of the terminology he employs. As seen in a 
Messianic version like the TLV, “What harmony does Messiah have with Belial? Or what 
part does a believer have in common with an unbeliever?” The CJB has, “What harmony can 
there be between the Messiah and B'liya'al? What does a believer have in common with an 
unbeliever?” Who is the entity being contrasted with the Messiah? The source text has 
Beliar, noted by a lexicon like BDAG to have Semitic origins: “Belial, the sp. used by most 
translators... [beli’ya’al] ‘worthlessness.’”25 Beli’ya’al is term which appears throughout the 
Hebrew Tanach (Deuteronomy 13:13; 15:9; Judges 19:22; 2 Samuel 22:5; 1 Kings 21:13; Nahum 
1:11), broadly meaning “worthlessness.”26 In the Second Temple period Belial or Beliar was 
a specific term representing a chief demonic principality, often as a synonym for Satan. The 
Dictionary of Judaism in the Biblical Period, even with some liberal presuppositions, usefully 
summarizes, 

 
“...The word beliyaal in the Hebrew Bible has usually been derived from beli 

(without) and yaal (worth). The rabbis applied it to those who cast off the yoke of the 
Torah (bei yol, without the yoke, B. Sanh. 111b). Most likely, however, it comes from bl 
(swallow) and reflects the notion of Death (the god Mot) or Sheol as the Swallower (Isa. 
25:8; cf. Psalm 18:4-5) and the parallelism of death, Belial, and Sheol. 

“This mythic background reemerges in the Graeco-Roman period; the old god, 
Death, becomes the chief evil spirit, who leads people to destruction. The name occurs 
primarily in the Qumran literature (1QS, 1QH, 1QM, CD), the Testaments of the Twelve 
Patriarchs, the Ascension of Isaiah, and occasionally Jubilees, where Mastema 

 
24 Guthrie, 2 Corinthians, 352. 
25 BDAG, 173. 
26 Francis Brown, S.R. Driver, and Charles A. Briggs, Hebrew and English Lexicon of the Old Testament 

(Oxford: Clarendon Press, 1979), 116. 
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predominates. Belial stands in opposition to God or God’s chief angel, rules over a horde 
of spirits, and specializes in prompting humans to sin.”27 

 
Why did Paul use the term Belial or Beliar in his writing to the Corinthians? Was it just 

to emphasize that if a professing Believer in Israel’s Messiah is not faithful to Him, that one 
would find himself or herself trapped in the domain of Satan, also known as Belial—the 
meaning of which was “worthlessness”? Among examiners, Barnett speculates, “Doubtless 
‘Belial’ was well known to the Jewish members of the Corinthian church. Perhaps Paul 
wanted the Jewish believers in the first instance to understand and agree with his rigorous 
stance and then to explain it to those Gentiles who stood in spiritual danger at that time. 
Was it Paul’s oblique way of defending himself before the Jewish component of the 
Corinthian church who were under pressure from the Judaizing members?”28 While this 
raises some useful points, there is no quantitative evidence in Paul’s letter that any of his 
opponents in Corinth, who were Jewish the same as he (11:22), were advocating some of the 
errors as he previously confronted in his letter to the Galatians. Garland draws the much 
more general conclusion, “Paul possibly chose the term Belial because he wanted a personal 
name as the antithesis of Christ,”29 and hence while Belial would be representative of Satan, 
the “worthless” side of the Accuser could be stressed. 

Seifrid, however, draws attention to how the figure of Belial does play a role in the 
Dead Sea Scrolls, and thinks that there might be some kind of a thematic connection to be 
deduced. He indicates, “There is no need to imagine a direct dependence here, although it 
cannot be excluded. It is more likely that the similarity in thought and form is to be 
attributed to commonalities in early Jewish polemics: this is how one addressed one’s 
adversaries who had departed from the truth. Paul’s particular proximity to the thought of 
the Qumran writings is likely also due to their common eschatological stance; both imagined 
final salvation to have arrived, the former in the community itself, the latter in Christ.”30 

While Belial or Beliar is a term used in various strands of extra-Biblical literature 
germane to Second Temple Judaism, if a community of Messiah followers were armed with 
little more than the Hebrew Tanach and its Greek Septuagint translation, they should have 
been able to deduce that Paul was stressing a personified Worthlessness—which would be 
surely seen in those who live sinful lives and are thus disciples of Satan. 

6:16 The statement which follows Paul’s reference to Belial or Beliar (v. 15) is loaded 
with some intertextual allusions from the Tanach: “What agreement does God’s Temple 
have with idols? For we are the temple of the living God—just as God said, ‘I will dwell in 
them and walk among them; and I will be their God, and they shall be My people’” (TLV). 

 
27 “Belial,” in Jacob Neusner and William Scott Green, eds., Dictionary of Judaism in the Biblical Period 

(Peabody, MA: Hendrickson, 2002), pp 85-86. 
28 Barnett, 348. 
29 Garland, 335. 
30 Seifrid, 288. 
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Paul had previously admonished the Corinthians to be free from idolatry (1 Corinthians 
5:10-11; 6:9-10; 10:7, 14; also 1 Thessalonians 1:9), and he regarded Believers to be as the 
Temple of God (1 Corinthians 3:16-17; 6:19-20). When associations take place between those 
claiming or identifying to be God’s own, and other objects of veneration or worship, then 
the Temple of God finds itself corrupted, polluted, and unable to perform its assigned tasks 
by the One True Creator. Guthrie prompts readers to note what took place in past Biblical 
history, when the Jerusalem Temple found itself invaded by idolatry: 

“One of the darkest moments of the OT era was when, in the temple in the Lord, King 
Manasseh built altars to the heavenly host and set up a carved image of Asherah (e.g., 2 
Kings 21:3-7). The writer of 2 Kings says that this was a greater evil than that done by the 
nations the Lord had destroyed and displaced in favor of the Israelites (21:9). The temple of 
God and idols don’t mix. Accordingly, here in 2 Cor. 6:16 Paul asserts that the people of God 
cannot make a pact with idols.”31 

What specific Tanach passages does Paul refer to in v. 16? It is detected that Leviticus 
26:11-12; Jeremiah 32:38; and Ezekiel 37:27, are likely all present here: 

 
“Moreover, I will make My dwelling among you, and My soul will not reject you. I will 
also walk among you and be your God, and you shall be My people” (Leviticus 26:11-12). 
 
“They shall be My people, and I will be their God” (Jeremiah 32:38). 
 
“My dwelling place also will be with them; and I will be their God, and they will be My 
people” (Ezekiel 37:27). 
 
Bruce is keen to note how “Similar catenae of OT quotations appear elsewhere in Paul’s 

writings (cf. Rom. 3.10-18; 9.25f.; 15.9-12), although here the quotations are more than 
usually interwoven so as to produce a comprehensive combination of admonition and 
promise by God to his people.”32 The intention of Paul quoting from Leviticus 26:11-12; 
Jeremiah 32:38; and Ezekiel 37:27 was to get an audience like the Corinthians to mainly 
commit themselves to being faithful to only the God of Israel, and to eschew all other deities. 
But while each of these Tanach passages rightly stresses the fidelity which those who belong 
to the One True God owe Him, in their original contexts they each detail the fidelity that 
Ancient Israel was to demonstrate toward its God, and even if they reject Him for a season, 
He does promise to restore them and restore their Kingdom. What would this have meant 
for a widely non-Jewish audience like the Corinthians? It could only have meant that in 
addition to being required to express exclusive fidelity to Israel’s God, that by their faith in 
Israel’s Messiah they had become incorporated into Israel’s polity, what might best be 

 
31 Guthrie, 2 Corinthians, 353. 
32 Bruce, 216. 
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described as an enlarged Kingdom realm (cf. Isaiah 49:4-6).33 Noting the presence of 
Leviticus 26:12 and Ezekiel 37:27, Harris concludes with something which many Messianic 
people would agree with: 

“In the former case, it was associated with the constitution of the nation of Israel as 
Yahweh’s people after their deliverance from Egypt in the first exodus (see Lev. 26:13). In 
the latter case the twofold covenant formula was associated with the reconstitution of the 
nation as Yahweh’s people after their restoration from exile in a second exodus (see Ezek. 
37:11-14, 21). Paul saw that with the death and resurrection of Christ not only had the new 
age dawned (6:2) but also God’s people had been reconstituted for a final time. It was now 
God the Father of the Lord Jesus Christ who was ‘their God,’ that is, the God whom they 
worshiped; it was now the Christian community of both Jews and Gentiles who were God’s 
people ([mou laos]) and God’s temple ([naos Theou]).”34 

6:17 The dialogue continues, with more references made from the Tanach: “Therefore 
come out from them, and be separate from them, says the Lord, and touch nothing unclean; 
then I will welcome you” (RSV). While some of the language of v. 17 might be appropriated 
from Ezekiel 20:34, 41, the bulk of the attention is understandably given to Isaiah 52:11, 
which in a larger context foretells of the departure of the Southern Kingdom exiles from 
Babylon: 

“Break forth, shout joyfully together, you waste places of Jerusalem; for the LORD has 
comforted His people, He has redeemed Jerusalem. The LORD has bared His holy arm in the 
sight of all the nations, that all the ends of the earth may see the salvation of our God. 
Depart, depart, go out from there, touch nothing unclean; go out of the midst of her, 
purify yourselves, you who carry the vessels of the LORD” (Isaiah 52:9-11). 

The major difference between Isaiah 52:11, and what Paul says in v. 17, is that he has 
altered the personal pronoun “her,” a reference to Babylon, to the plural “them,” a reference 
to the idolaters of Corinth. Just as the Southern Kingdom exiles were to leave Babylon, its 
idolatry, and its pollutions—so were the Corinthian Believers to depart from any of the 
idolatry or pollutions of their pagan surroundings. 

Some questions are necessarily raised for the Messianic reader of v. 17, given Paul’s 
usage of the term akathartos or “unclean,” as the verse states akathartou mē haptesthe or “do 
not touch the unclean thing” (LITV). Within the Gospels, akathartos is employed to label 
unclean spirits or demons (Mark 1:23, 26-27; Matthew 10:1; 12:43), and elsewhere within the 
Apostolic Scriptures to describe moral impurity (Ephesians 5:5; Revelation 17:4). It is 
absolutely fair to recognize how akathartos in v. 17 is used to detail idolatrous associations 
involving veneration of graven images, forbidden sexual liaisons, and the unethical people 
who congregate at the Corinthian shrines and temples. As Barnett correctly summarizes, 

 
33 If necessary, do consult the author’s publication Are Non-Jewish Believers Really a Part of Israel? 
34 Harris, 506. 
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“[T]he temple of God is the congregation of holy ones, those set apart to God in Jesus 
Christ and made so by God’s indwelling presence, the Holy Spirit (1 Cor 3:16-17; cf. John 2:19-
21). Just as it was inconceivable that idols could be brought into the temple of Yahweh, so...it 
is impossible for the temple of God, the members of the holy congregation of God (1 Cor 1:2), 
to go to or share in the cultic worship of idols in Gentile Corinth (1 Cor 10:14-22; cf. 8:10-13). 
Idolatry (1 Cor 5:10, 11; 6:9; 12:2; Gal 4:8; 5:20; Col 3:5; 1 Thess 1:9), and the fornication—
casual or cultic—with which it was often associated (1 Cor 10:7-8; 6:15, 18), were utterly 
abhorrent to Paul; believers can have no direct association with them.”35 

What Messianic people often wonder about is to what degree akathartos in v. 17 is 
associated with unclean animals (Acts 10:14, 28), as it is the Greek equivalent of the Hebrew 
tamei, appearing on the food lists of Leviticus 11 and Deuteronomy 14. In the original context 
of Isaiah’s decrees, the command tamei al-tigga’u involved the departure from Babylon, and 
as Harris points out, employing the LXX, it involved not touching the unclean religious 
objects of the Babylonians: 

“In Isa. 52:11 [[tou] akathartou], ‘what is unclean’...stands in contrast to [ta skeuē 
Kuriou], ‘the (sacred) vessels of the LORD’ and therefore probably refers to pagan religious 
objects associated with the idolatry of Babylon (cf. Gen. 31:19; 35:2; Josh. 24:23). In 2 Cor. 
6:17, where the term stands alone, it bears a moral sense and refers to any association with 
paganism, and idolatry in particular, that might compromise Christian adherence to 
righteousness (cf. 6:14)...Just as the priests and Levites and the Israelites in general were to 
leave behind in Babylon anything that might compromise their purity, so the Corinthians 
were to repudiate Gentile uncleanness of any time.”36 

Harris draws attention to 1 Thessalonians 5:22, “abstain from every form of evil,” and 
again, no one should deny that akathartos or “unclean” in v. 17 involves pollutions of 
idolatry, sexual immorality, and association of Believers with darkness. But does “unclean” 
also have anything to do with the Believers adhering to the kosher dietary laws? In the view 
of a commentator like Bruce, “the quotation illustrates the transition from ceremonial to 
ethical purity.”37 One thing is for certain in v. 17: the Apostle Paul knows how to employ the 
term akathartos or “unclean.” And, the Apostle Paul agreed that the non-Jewish Believers 
coming to Messiah faith had to abstain “from things sacrificed to idols and from blood and 
from things strangled and from fornication” (Acts 15:29), as non-negotiable entry 
requirements into the ekklēsia. Via the rubric of the Acts 15:19-21, 29 Apostolic decree, it may 
be concluded from v. 17 that the Apostle Paul did not want the Corinthian Believers to only 
flee from unclean things solely in ethical terms.38 

 
35 Barnett, pp 349-350. 
36 Harris, 508. 
37 Bruce, 215. 
38 If necessary, do consult the author’s commentary Acts 15 for the Practical Messianic and the relevant 

sections of the Messianic Kosher Helper by Messianic Apologetics. 



2 CORINTHIANS FOR THE PRACTICAL MESSIANIC 

- 154 - 

6:18 Further Tanach quotations are agreed to have been embedded into v. 18, “and I will 
be a father to you, and you shall be my sons and daughters, says the Lord Almighty” (RSV). 
A principal reference is likely the original word given to King David in 2 Samuel 7:14, “I will 
be a father to him and he will be a son to Me; when he commits iniquity, I will correct him 
with the rod of men and the strokes of the sons of men.” In the view of Guthrie, “the family 
relationship grounded in God’s relationship with the Davidic heir was expanded to include 
the whole nation (Jer. 31:9) and, in the NT, the new-covenant people of God. Thus, for 
example, Hebrews proclaims that the Son of God is not ashamed to call the new covenanters 
siblings (Heb. 2:11; Matt. 12:48-49).”39 

Some discussion has been spurred on by how v. 18 does not just say “sons,” but the 
more inclusive “sons and daughters.” Witherington argues, “[Paul] was more egalitarian 
than many think, and this text shows his desire to be reconciled with both his male and 
female converts in Corinth.”40 In contrast, however, Barnett says, “It would be 
anachronistic...to see in this adaptation of 2 Sam 7:13 an anticipation of modern women’s 
rights. Rather, Paul has amalgamated 2 Sam 7:14 with another text, Isa 43:6.”41 As Isaiah 43:6 
communicates, “I will say to the north, 'Give them up!' And to the south, 'Do not hold them 
back.' Bring My sons from afar and My daughters from the ends of the earth.” Yet, another 
suggestion can be made that the language of “sons and daughters” incorporates a reversal of 
the situation depicted in Deuteronomy 32:19: “The LORD saw this, and spurned them because 
of the provocation of His sons and daughters.” That the parentage of God toward His 
children knows no gender boundaries—as both men and women can be involved in sin, and 
both men and women can be redeemed from sin—is significant enough to recognize. 
 
 
 

 
39 Guthrie, 2 Corinthians, 358. 
40 Witherington, 406. 
41 Barnett, 354. 
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