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governor would order immediate punishment. Paul’s use of this language to the Corinthians 
may have been calculated; he himself had stood accused before the Roman governor Gallio 
in the Corinthian agora some years earlier (Acts 18:12, 16-17), as the original members of the 
Corinthian church doubtless remembered.”37 

So, if human beings can stand before other human beings to have their behavior or 
conduct evaluated—how much more important is it for human beings to recognized 
that their behavior or conduct will be evaluated by the One True God? 
 

 
11 Therefore, knowing the fear of the Lord, we persuade men, but we are made 
manifest to God; and I hope that we are made manifest also in your consciences. 12 
We are not again commending ourselves to you but are giving you an occasion to 
be proud of us, so that you will have an answer for those who take pride in 
appearance and not in heart. 
 
5:11-12 Paul and his ministry associates are innately aware of the future evaluation of 

their actions, which will take place at the judgment seat or bēma of the Lord (v. 10), and as 
such they bear a particular fear for the Lord. He informs the Corinthians, “Therefore, 
knowing the fear of the Lord, we persuade others. But what we are is known to God, and I 
hope it is known also to your conscience” (v. 11, ESV). It is useful to keep in mind Paul’s 
previous word in Galatians 1:10: “Am I now seeking human approval, or God's approval? Or 
am I trying to please people? If I were still pleasing people, I would not be a servant of 
Christ” (NRSV). Paul is only concerned about pleasing the Lord—whom all are to fear as 
Creator—and in being transparent in all of his activities and motives. Paul is not someone, 
as he has previously asserted, who distorts God’s Word or the message of the gospel (4:2). 
Martin offers the concurrent thoughts, 

“Having shared his sense of fear in the context of his desire to please God (5:6-10), Paul 
has laid the foundation of the argument based on his motives for serving the Corinthians. 
His life is marked by dependence on God, as well as faith in him. To the Corinthians Paul 
presents himself as one who has been honest and aboveboard as he has sought to love them. 
He has done nothing out of motives of selfish ambition, but has served them with their best 
interests always in mind.”38 

Paul’s purpose, for emphasizing his fear of the Lord, is to stress to the Corinthians how 
he and his colleagues “are not commending ourselves to you again but giving you cause to 
boast about us, so that you may be able to answer those who boast about outward 
appearance and not about what is in the heart” (v. 12, ESV). In various versions, the verb 
kauchaomai is rendered as “take pride.” Paul has stated previously how he and his colleagues 
do not need to commend themselves, as the changed lives of the Corinthians are the genuine 

 
37 Barnett, 275. 
38 Martin, pp 120-121. 
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proof of their ministry authenticity (3:1). And so, correlating with this, contrary to Paul’s 
detractors in Corinth—who may have dismissed him based on outward appearance, 
perceived ineptitude, and a penchant for experiencing persecutions and difficulties—Paul 
states how it is his fear of the Lord which should provide the Corinthians with a substantial 
reason for boasting on his behalf, when those who would disregard Paul, in fact, are 
spiritually shallow and thus spiritually inauthentic: 

“We are not again commending ourselves to your favour, but are furnishing you with a 
ground of boasting on our behalf, so that you may have a reply ready for those with whom 
superficial appearances are everything and sincerity of heart counts for nothing” (v. 12, 
Weymouth New Testament). 
 

 
13 For if we are beside ourselves, it is for God; if we are of sound mind, it is for 
you. 14 For the love of Messiah controls us, having concluded this, that one died 
for all, therefore all died; 15 and He died for all, so that they who live might no 
longer live for themselves, but for Him who died and rose again on their behalf. 
 
5:13 What does Paul mean when describing, “If we are out of our mind, it is for the sake 

of God; if we are in our right mind, it is for you” (NIV)? Some take this as Paul and his 
associates demonstrating various supernatural experiences beyond human comprehension, 
which various outside detractors are now mocking. Still, others ask us to consider the 
vantage point of the Apostle Paul, who is one guided by a fear for the Lord (v. 11), and hence 
does not subject himself to human values and reasoning, which the Corinthians have too 
often fallen prey to. The Message paraphrase is reflective of this: “If I acted crazy, I did it for 
God; if I acted overly serious, I did it for you.” The Corinthians have concluded, or have been 
told, that Paul is crazy, and so Paul is answering this claim via the conditional, eite gar 
exestēmen, “if we are insane” (LITV). Wisdom 5:1-4 in the Apocrypha depicts the righteous 
person as one who is derided by the world at large for being a fool, but in the end is 
recognized to be the one who was truly in proper standing before God: 

“Then the righteous man will stand with great confidence in the presence of those who 
have afflicted him, and those who make light of his labors. When they see him, they will be 
shaken with dreadful fear, and they will be amazed at his unexpected salvation. They will 
speak to one another in repentance, and in anguish of spirit they will groan, and say, ‘This is 
the man whom we once held in derision and made a byword of reproach – we fools! We 
thought that his life was madness and that his end was without honor.’” 

That Paul is using the perceptions that have erupted about himself in Corinth—that 
Paul is out of his mind, but that his detractors are of sound mind—needs to be recognized. In 
Paul’s writings we see him speak about “the mind set on the Spirit is life and peace” 
(Romans 8:6); “do not be conformed to this world, but be transformed by the renewing of 
your mind” (Romans 12:2); “we have the mind of Messiah” (1 Corinthians 2:16); and “Set 
your mind on the things above, not on the things that are on earth” (Colossians 3:2). Paul has 
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some definite values as they involve the human mind. Because of his convictions in the good 
news and resurrection of Yeshua, the Roman Festus accused Paul of being out of his mind 
and crazy, but Paul assured him he was not: 

“While Paul was saying this in his defense, Festus said in a loud voice, ‘Paul, you are out 
of your mind! Your great learning is driving you mad.’ But Paul said, ‘I am not out of my 
mind, most excellent Festus, but I utter words of sober truth. For the king knows about 
these matters, and I speak to him also with confidence, since I am persuaded that none of 
these things escape his notice; for this has not been done in a corner’” (Acts 26:24-26). 

It was said of Yeshua Himself, “He has lost His senses” (Mark 3:21), because He cast out 
demons. It was further insinuated, “He has a demon and is insane. Why do you listen to 
Him?” (John 10:20). By His Father’s standards, even though Yeshua was perfectly sane and 
competent, by the standards of the world at large and much of the religious system of His 
day, Yeshua was insane and demonized. In a similar vein, Paul’s detractors have accused 
him of being crazy and insane—and so Paul says that if he is, then it is something 
demonstrated in his relationship and service to God. And, the Corinthians have had many 
issues as they involve truly understanding not just Paul’s unique ministry service and 
apostolic calling, but the values of the God of Israel in contrast and subversion to those of 
the world (1 Corinthians 1:20, 27; 3:19). 

5:14-15 While Paul’s statement of v. 14 has certainly been read, and even quoted, by 
many of us in our spiritual experiences—when read in the context of the overarching issues 
of Paul’s letter to the Corinthians, what he actually has to say is quite unfortunate. Paul 
communicates, “For the love of Messiah compels us, since we have concluded that One died 
for all; as a result all died” (v. 14, TLV). For those like Paul and his associates, the love of 
Messiah (hē agapē tou Christou) “compels us” (NIV), the verb sunechō meaning, “to constrain 
or force one to a thing” (LS).39 The Phillips New Testament has, “The very spring of our 
actions is the love of Christ,” with the Weymouth New Testament further having, “For the 
love of Christ overmasters us.” That a love for the Messiah guides the actions, attitudes, and 
motives for a figure like the Apostle Paul is clear enough. What is unfortunate about Paul 
making this statement is the not-so-obvious question: What controls those who have 
disregarded Paul and his apostolic service? 

Paul is motivated by the sacrifice of Yeshua, and in particular how all who trust in Him 
are to be regarded as having died. Throughout Paul’s letters, the Messiah event and what He 
has accomplished for sinful humanity, is something definitely central, not just theologically 
but also ideologically to the Apostle (Romans 3:21-26; 5:6-8; 1 Corinthians 15:3; Galatians 
3:13; Titus 2:11-14). Yeshua’s death on behalf of the sins of humankind, is properly concluded 
to be a death by proxy for all, as He took upon Himself the capital penalties of our collective 
violation of God’s Law (Isaiah 24:5; 53:5, 10, 11; cf. Colossians 2:14). The gravity, of Yeshua’s 
sacrifice for people, is something which is to be so profound, that it should be manifest in 

 
39 LS, 775. 
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how all of those who place their trust in Yeshua, live for the service and interests of Yeshua. 
Paul tells the Corinthians, “And he died for all, that those who live should no longer live for 
themselves but for him who died for them and was raised again” (v. 15, NIV). Again, this is 
doubtlessly a verse we have all read and meditated upon, as we consider our individual 
selves and our spiritual motives (Romans 6:8; Galatians 2:10). But, Paul’s statement was 
delivered within a context of where his detractors in Corinth—disregarding him as being 
crazy (v. 12)—were precisely not those who were too motivated by a life lived for Yeshua. 

Some highly useful observations are interjected by Barnett, who draws the conclusion 
that the statements of vs. 14-15 are mainly autobiographical for the Apostle Paul, and the 
experiences he had in coming to Messiah faith on the Damascus Road: 

 
“Most probably these words are autobiographical, reflecting that comprehension at or 
soon after the Damascus event when the despised crucified One addressed Paul out of 
the heavenly glory. Since glory could come only from God, the glorified Crucified 
clearly had the stamp of divine approval. At that time and in the course of reflection 
subsequent to it, Paul reversed his opinions about the Crucified, whose followers he 
had persecuted. So far from viewing Christ as an object of hate because of his accursed 
heretic’s death ‘on a tree’ (Deut 21:23), the persecutor concluded instead that he, Paul, 
was the object of Christ’s love. Christ had indeed died as the accursed of God, but in the 
utterly unexpected sense that he had died under God’s curse, not for his own sins but 
‘for’ the sins of others (Gal 3:13; Acts 13:29), but especially that he had died for him, Paul 
(cf. Gal 2:20; 1 Tim 1:12-16). Paul’s understanding that Jesus, in his death, loved him was 
now the controlling force in the apostle’s life.”40 

 
 
16 Therefore from now on we recognize no one according to the flesh; even 
though we have known Messiah according to the flesh, yet now we know Him in 
this way no longer. 17 Therefore if anyone is in Messiah, he is a new creature; the 
old things passed away; behold, new things have come. 18 Now all these things are 
from God, who reconciled us to Himself through Messiah and gave us the 
ministry of reconciliation, 19 namely, that God was in Messiah reconciling the 
world to Himself, not counting their trespasses against them, and He has 
committed to us the word of reconciliation. 20 Therefore, we are ambassadors for 
Messiah, as though God were making an appeal through us; we beg you on behalf 
of Messiah, be reconciled to God. 21 He made Him who knew no sin to be sin on our 
behalf, so that we might become the righteousness of God in Him. 
 
5:16 What the Messiah has accomplished, in being sacrificed for all people, is 

something which must affect a significant change in the values of those who have placed 
their trust in Him. Paul communicates, “From now on, therefore, we regard no one 
according to the flesh. Even though we once regarded Christ according to the flesh, we 

 
40 Barnett, pp 288-289. 
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regard him thus no longer” (ESV). His first statement, apo tou nun oudena oidamen kata 
sarka, is properly concluded to involve, “we regard no one from a human point of view” 
(RSV) or “we regard no one from a worldly point of view” (NIV), although kata sarka is more 
literally “according to the flesh.” Those who are totally consumed and compelled by the love 
of the Messiah (v. 14), should be those who do not use values of the fallen world at large, to 
evaluate the character and worth of others (cf. 1 Samuel 16:7). People are so valuable, that the 
Son of God died for their sins! 

While it is important for those who are compelled by the love of the Messiah not to 
think of others according to worldly values or standards, Paul actually says in v. 15, kai 
egnōkamen kata sarka Christou, “Even though we have known Messiah according to the flesh” 
(TLV), “even though we once regarded Christ from a human point of view” (RSV). The CJB 
has, “Even if we once regarded the Messiah from a worldly viewpoint, we do so no longer.” 
When Paul says that he no longer considers Yeshua the Messiah kata sarka or “according to 
the flesh,” this goes beyond Paul having once recognized Yeshua as an historical person. It 
mainly concerns how prior to his encounter with the Living Yeshua on the Damascus Road, 
Paul would have considered Yeshua to have been an executed failure of a Messiah. Bruce 
summarizes, 

“Before his conversion Paul had a clear picture of Christ in his mind; now he knows it 
was a wrong picture. This is equally true whether he means (as he probably does) that he 
had a wrong conception of the Messiah (‘even if we have known a Messiah according to the 
flesh’, e.g. a political Messiah) or that he had a wrong conception of Jesus of Nazareth 
(which he would readily have acknowledged, although this is the less likely sense here); in 
either case it was ‘wordly standards’ that had counted with him then.”41 

While each of us has surely been challenged, in our reading of the Holy Scriptures, to 
correct various misunderstandings we have had about Yeshua—and namely to make sure 
that we do not consider the teachings and actions of Yeshua according to the values of our 
contemporary culture(s)—what would the statement of v. 15 have meant in light of Paul 
having to counter various detractors in Corinth? Noting some of Paul’s detractors (2:17-3:1; 
5:11-13), Barnett draws the conclusion of how “To them he is merely Jewish Jesus 
circumscribed within the existing physical and Sinai-based covenant of Israel.”42 While 
today’s Messianic movement tends to do a very good job at emphasizing the importance of 
understanding Yeshua as the Torah observant Jew—Yeshua is more than just a Torah 
observant Jew, as He is the King of Kings and Lord of Lords (Revelation 19:16). Yeshua for 
Paul was One who all Creation would recognize as the exalted Lord of Isaiah 45:23 
(Philippians 2:10). We need to recognize Yeshua the Jew for certain, but also Yeshua as the 
Supreme Sovereign. 

 
41 Bruce, 208. 
42 Barnett, 296. 
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5:17 The transformation that is to take place, in those who recognize Yeshua the way 
He is meant to be recognized, is most serious: “Therefore if anyone is in Messiah, he is a new 
creation. The old things have passed away; behold, all things have become new” (TLV). V. 17 
is not the only place in the Apostolic Scriptures where new realities inaugurated by the 
work of the Messiah are seen (Galatians 6:15; Ephesians 2:15; 2 Peter 3:13; Revelation 21:1). 
These new realities do not just involve the transformation of individuals, but also of the 
Creation proper itself. A variety of examiners have concluded that Paul’s word about 
Believers being a new creation, is rooted within Tanach narratives of Israel’s restoration, 
but particularly Isaiah’s expectations of a new creation (Isaiah 43:1-21; 65:17-25; 66:22-23). 

It is fair to deduce that Paul’s emphasis on individual Believers being a new creation 
invokes themes of realized eschatology, as future realities for the cosmos are experienced 
for some degree in the lives of God’s people. The New Covenant appealed to in ch. 3, while it 
affects the spiritual condition of individuals in the present, surely does involve more taking 
place in the future with the restoration of Israel corporate (Jeremiah 31; Ezekiel 36). Craig S. 
Keener notes a wide array of themes, seen in both the Tanach and extra-Biblical Jewish 
works, which Paul may have drawn from: 

 
“Jewish texts often refer to an eschatological new creation (Is 65:17; 66:22; 1 En. 72:1; Jub. 
1:29; 4:26; 2 Bar. 44:12). Jewish teachers later apply such language to personal renewal, 
probably to proselytes (cf. Sipre Deut. 32.2.1) and to Israel experiencing God’s 
forgiveness on the New Year’s festival or the Day of Atonement. Although Paul does 
think of conversion in the context and of new years in general (cf. 3:3; Gal 6:15; Ezek 
36:26; Jub. 5:12), the newness he means is that of realized eschatology, the vanguard of a 
new world. Jesus’s resurrection has inaugurated a new creation (cf. 4:6), as its first 
fruits (1 Cor 15:20, 23). Those who hope to share Christ’s resurrection fully (4:14; 5:1-4) 
have a present foretaste in the Spirit (4:10-11; 5:5). In this new creation, the image and 
glory of God partly lost in Adam (cf. Rom 5:12-21; 1 Cor 11:7) are being restored in Christ 
(cf. 2 Cor 3:18; 4:4; 1 Cor 15:49; Rom 8:29).”43 
 
5:18-19 Paul indicates the source of the new creation as being from God, and hence not 

a human source, seen in his word, “Now all these things are from God, who reconciled us to 
Himself through Messiah and gave us the ministry of reconciliation” (v. 18, TLV). It is not 
enough to simply be reconciled to the Father through the work of His Son, being made into a 
new creation; those like Paul and his associates have actually been entrusted with the service 
of God’s reconciliation. 

Paul describes in v. 19 what the ministry of reconciliation is, “That is, in Messiah God 
was reconciling the world to Himself, not counting their trespasses against them; and He 
has entrusted the message of reconciliation to us” (TLV). As Psalm 32:2 says, “How blessed 
is the man to whom the LORD does not impute iniquity, and in whose spirit there is no 

 
43 Keener, 185. 
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deceit!”, something not just seen in the declarations of those like Paul in proclaiming the 
good news or gospel, but also as something that he has experienced (cf. Romans 4:6-8). 

The text of v. 19 communicates that the Messiah was God’s agent in reconciling human 
beings to Him: Theos ēn en Christō, “God was in Messiah.” But does this only communicate 
that the Son is the Father’s agent? Murray J. Harris makes the important point, especially 
when other passages are factored in, that more than just supernatural agency is witnessed 
in the statement “God was in Christ”: 

“A functional christology presupposes, and finds its ultimate basis in, an ontological 
christology. Not only was Christ God’s agent in effecting reconciliation (Rom. 5:10-11; 2 Cor. 
5:18; Col. 1:19-22); he also mediated the divine presence, thus giving validity to his 
reconciliatory sacrifice. God was in Christ and therefore acted through Christ (cf. John 
14:10b, ‘the Father who dwells in me does his works’). Paul here alludes to Christ as the focus 
of divine revelation (‘God was in Christ’) and therefore as the means of divine redemption 
(‘reconciling the world to himself’; cf. v. 18). In the expression ‘God was in Christ’ there is 
also implied an identity between the redemptive action of Christ and that of God.”44 

5:20 While there might be some question about what it means for God in Messiah to be 
affecting reconciliation, given further Bible passages which detail the nature of Yeshua as 
no created agent—there is no doubt that when figures like Paul function as an agent of God, 
that he is created. Paul says of himself and his colleagues, “Therefore we are ambassadors of 
the Messiah; in effect, God is making his appeal through us. What we do is appeal on behalf 
of the Messiah, ‘Be reconciled to God!’” (CJB). It is worthwhile to consider how the verb for 
“reconcile,” katalassō, is employed elsewhere to describe the activity of Moses (Josephus 
Antiquities of the Jews 3.315). Some have taken Paul’s work as an ambassador of reconciliation 
for Messiah, as being purposefully contrasting with the work of Moses. Alternatively, we 
can better associate Paul’s work as a reconciler as standing in a line of continuity of those in 
the service of the Lord, going back to figures such as Moses. 

5:21 The reconciliation, which is affected by trust in the Messiah, is something that has 
only come about because of the sacrifice of the Messiah for sin (John 1:29-34; Galatians 3:13; 
1 John 3:5). In v. 21, it is stated, “God made him who had no sin to be sin for us, so that in him 
we might become the righteousness of God” (NIV). A parallel is easily witnessed in Romans 
8:3 following: “For what the Law could not do, weak as it was through the flesh, God did: 
sending His own Son in the likeness of sinful flesh and as an offering for sin, He condemned 
sin in the flesh.” The assertion of the Apostolic Writings is that Yeshua the Messiah never 
sinned by His own action or decision (Hebrews 4:15); the clause hamartian epoiēsen is a 
causal action. Guthrie explains, 

“[I]t should be emphasized that the third-person singular verb form…(epoiēsin) points 
to God the Father’s initiative in assigning Christ the role of sin-bearer, even as we remember 
that Christ’s sacrificial death was an expression of Christ’s love (5:14). In other words, 

 
44 Harris, 443. 
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Father and Son are of one mind and purpose in the act that reconciles human beings to 
himself.”45 

There is, however, important discussion about Paul’s usage of hamartia the second 
time in v. 21, for sure, as Messianic versions such as the CJB and TLV both have “sin 
offering.”46 This is not at all inappropriate, as Bruce indicates in his commentary how “this 
remarkable expression...can be best understood on the assumption that Paul had in mind 
the Hebrew idiom in which certain words for sin (ḥaṭṭāṯ, ‘āšām) mean not only sin but ‘sin-
offering.’”47 Keener also indicates, “Paul may combine the notion of unblemished sacrifices 
with the scapegoat that came to represent or embody Israel’s sin (Lev 1:3; 16:21-22).”48 While 
a bit technical, and while broadly referring to the Greek Septuagint translation of various 
Tanach passages, Harris appropriately compiles the evidence in favor of the “sin offering” 
reading for the second usage of hamartia in v. 21: 

“The OT background for this interpretation may be found in Leviticus 4 with its 
instruction concerning the sin offering; for in Isaiah 53 which speaks of Yahweh’s making 
his servant’s life a sin offering ‘āšām; LXX, [ean dōte peri hamartias] (v. 10), and affirms that 
‘Yahweh laid on him [his servant] the iniquity of us all’ (LXX, [kai Kurios paredōken auton tais 
hamartiais hēmōn]) (v. 6); or in the Day of Atonement drama of Leviticus 16:5-10, 20-22, 
where the scapegoat is driven into the desert, carrying on its head ‘all the wickedness and 
rebellion of the Israelites – all their sins’ (v. 21).”49 

Many connections are made between “He made the One who knew no sin to become a 
sin offering on our behalf” (TLV), and statements appearing in Isaiah 53: 

 
“Surely our griefs He Himself bore, and our sorrows He carried; yet we ourselves 
esteemed Him stricken, smitten of God, and afflicted. But He was pierced through for 
our transgressions, He was crushed for our iniquities; the chastening for our well-being 
fell upon Him, and by His scourging we are healed. All of us like sheep have gone astray, 
each of us has turned to his own way; but the LORD has caused the iniquity of us all to 
fall on Him...As a result of the anguish of His soul, He will see it and be satisfied; by His 
knowledge the Righteous One, My Servant, will justify the many, as He will bear their 
iniquities. Therefore, I will allot Him a portion with the great, and He will divide the 
booty with the strong; because He poured out Himself to death, and was numbered with 
the transgressors; yet He Himself bore the sin of many, and interceded for the 
transgressors” (Isaiah 53:4-6, 11-12). 
 
“For you have been called for this purpose, since Messiah also suffered for you, leaving 
you an example for you to follow in His steps, WHO COMMITTED NO SIN, NOR WAS ANY 

 
45 Guthrie, 2 Corinthians, 314. 
46 The New Jerusalem Bible has, “a victim for sin.” 
47 Bruce, 210. 
48 Keener, 187. 
49 Harris, 452. 
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DECEIT FOUND IN HIS MOUTH [Isaiah 53:9]; and while being reviled, He did not revile in 
return; while suffering, He uttered no threats, but kept entrusting Himself to Him who 
judges righteously; and He Himself bore our sins in His body on the cross, so that we 
might die to sin and live to righteousness; for by His wounds you were healed” (1 Peter 
2:21-24). 
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