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2 CORINTHIANS 5 
COMMENTARY 

________________________________________________________________ 
 

1 For we know that if the earthly tent which is our house is torn down, we have a 
building from God, a house not made with hands, eternal in the heavens. 2 For 
indeed in this house we groan, longing to be clothed with our dwelling from 
heaven, 3 inasmuch as we, having put it on, will not be found naked. 4 For indeed 
while we are in this tent, we groan, being burdened, because we do not want to be 
unclothed but to be clothed, so that what is mortal will be swallowed up by life. 5 
Now He who prepared us for this very purpose is God, who gave to us the Spirit as 
a pledge. 
 
5:1-10 In discussions and teachings about the afterlife, the Apostle Paul’s word of 2 

Corinthians 5:8 tends to be the first most commonly quoted passage: “We are confident, I 
say, and prefer rather to be absent from the body and at home with the Lord” (TLV). Popular 
preaching and teaching about the death of Believers, tends to focus attention almost 
exclusively on dying and going to Heaven. It is quite clear from a cursory reading of 1 
Corinthians 15 preceding, however, that the future Paul envisions is not one of endless 
disembodiment in Heaven, but instead one where “this mortal must put on immortality” (1 
Corinthians 15:53). Popular preaching—seen in both evangelical Christian and Messianic 
venues—in its emphasis on going to Heaven at the time of death, often confuses the 
intermediate state between death and the resurrection with the Eternal State. The 
intermediate state, a temporary time of the human consciousness being removed to another 
dimension, is to give way to the Eternal State, as temporary disembodiment will be followed 
by permanent embodiment in the resurrection. 

The focus of the Holy Scriptures for the Eternal State is one where the righteous exist 
in a permanently embodied, immortal state, in the New Heavens and New Earth and New 
Jerusalem. The focus of the Holy Scriptures is not one of disembodied souls floating around 
a celestial Heaven. Unfortunately, due to a lack of emphasis in popular preaching, sectors of 
the broad Messianic community have been affected by a rise of people embracing 
psychopannychy, more commonly known as “soul sleep,” where the deceased experience 
total unconsciousness before the resurrection. Messianic adherents of psychopannychy 
believe that they are, actually, placing the Biblical emphasis back on the resurrection. Yet 
for many—too many in fact—no comfort is brought to grieving survivors who have lost a 
loved one, who consider that their parent, relative, or good friend is now exclusively 
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decomposing in a grave and not present in a conscious state of rest and refreshment before 
the Lord in Heaven. And more philosophically, to assume that human beings are entirely 
one-dimensional creatures, would not only assume that they are compositionally 
indifferent from the animals rather than made in God’s image (Genesis 1:27), but begs 
questions about the future resurrection and whether they are genuinely resurrected or 
whether facsimiles or copies of people who once lived on Earth are going to be produced.1 

While 2 Corinthians 5:1-10 is most likely to be employed in order to comfort those who 
have recently lost a loved one, this passage does not at all depict permanent disembodiment 
to be the ideal for those who have died. Paul’s own personal desire, as clearly expressed in 
this passage, is not to die but to instead be overclothed with a resurrection body from 
Heaven (vs. 2, 4). It is also true that Paul’s personal experiences in ministry (4:7-18) have 
likely forced him to deal with his own individual, post-mortem condition. The Messiah was 
not going to return in his lifetime, and so Paul’s immediate disposition, after his personal 
death, was something that doubtlessly concerned him, as it doubtlessly concerns each one of 
us living today. Pending the intervention of the Second Coming, as seen in this passage, 
Believers will exist in an intermediate, disembodied state “at home with the Lord” (v. 8). 
This needs to not be held in tension with the future resurrection and its promise of 
permanent embodiment, but in concert with it. Any congregational teaching or preaching on 
death and the destiny of God’s own, should rightly emphasize Believers going to be with the 
Lord in Heaven upon time of death—but also deceased Believers returning to the Earth at 
the time of His Second Coming, to participate in the resurrection (cf. 1 Thessalonians 3:13; 
4:14). 

5:1 Paul introduces this discussion with the word, “For we know that if the tent, our 
earthly home, is torn down, we have a building from God—a home not made with human 
hands, eternal in the heavens” (TLV). It is rightly to be concluded that Paul’s usage of “we 
know” (oidamen) in v. 1, involves not just some sort of common knowledge, but that Paul is 
referring to previous teaching he has issued the Corinthians in person. He makes light of the 
present, corporeal bodies of Believers, by referring to them with skēnos. While commonly 
rendered as “tent,” skēnos also appears as “tabernacle” (KJV, American Standard Version), 
and so some degree of Tabernacle imagery from the Tanach may be purposefully employed 
(i.e., Leviticus 23:42-43). King Hezekiah in Isaiah 38:12 notably says, “Like a shepherd's 
tent2 my dwelling is pulled up and removed from me.” 

Paul makes light of how the tent or tabernacle of someone’s body can be “torn down” 
(NASU), “destroyed” (RSV/NRSV/ESV), or “dissolved” (KJV), obviously speaking of the 
process of physical death. The verb kataluō, notably appears in the dialogue of Mark 14:58, “I 
will destroy [kataluō] this temple made with hands, and in three days I will build another 
made without hands,” speaking of the death and resurrection of Yeshua. What is to become 

 
1 Consult the relevant sections of the author’s publication To Be Absent From the Body. 
2 Heb. k’ohel ro’i. 
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of one who dies, and who hence has his or her tent or tabernacle of a mortal body “torn 
down”? Paul describes how something more is available, what he labels with oikian 
acheiropoiēton aiōnion en tois ouranois, “a house not made with hands eternal in the heavens” 
(Brown and Comfort).3 As Ralph P. Martin indicates, “To say that this new house was made 
without hands is not to negate that God created man (Gen 2:7). It is to say that the tent is of 
the earth and that there is both a need (1 Cor 15:22) and a desire (5:8) for something else, 
wholly from God.”4 

Noting how Paul has compared Believers’ mortal bodies to being like tents or 
tabernacles, Ben Witherington III makes the observations, “For him, home is being with the 
Lord, who at this point is in heaven. Earthly existence is temporal and temporary. The 
earthly body is a tent-like existence, a temporary shelter. Paul seems to believe that 
believers’ resurrection bodies are already prepared in heaven, in heavenly cold storage so to 
speak. This is part of his overall view that what will yet be on earth is even now stored up in 
heaven, including the New Jerusalem.”5 And, making mention of Romans 8:18-24, which 
was probably written subsequent to 2 Corinthians, Colin Kruse properly stresses, 

“[W]hat the believer looks forward to at the resurrection of this glory is the 
redemption of the body...clearly a reference to the resurrection body of the believer. Seeing 
that this passage in Romans treats a similar subject to that dealt with in 2 Corinthians 4:16-
5:10, and seeing that Romans was written just a short time after 2 Corinthians, it is 
reasonable to interpret v. 1b in the light of Romans 8:23 and so conclude that the building 
from God, the house not made with hands, refers to the resurrection body promised to the 
believer.”6 

While the verses of this passage are commonly appealed to for their mentioning of a 
disembodied state (v. 8), when read in total the mentionioning of the resurrected state 
actually receives more attention. 

5:2 As v. 2 appears in a version like the NIV, “Meanwhile we groan, longing to be 
clothed with our heavenly dwelling.” That a figure like Paul wants some kind of transaction 
to take place, is clear enough from this English reading. The emotion of groaning (Grk. verb 
stenazō) is seen both here and later in Romans 8:23, where Paul describes, “even we 
ourselves groan within ourselves, waiting eagerly for our adoption as sons, the redemption 
of our body.” These are all indicative of the transaction that is to occur at the future 
resurrection of the dead, described by Paul in previous correspondence (1 Corinthians 15:42-
49). Each of us as readers needs to sometimes be reminded, as obvious as it may be, of how 
no one instinctively wants to die, including those who believe in a conscious intermediate 
afterlife in Heaven prior to the resurrection. 

 
3 Brown and Comfort, 632. 
4 Martin, 103. 
5 Witherington, 391. 
6 Kruse, pp 113-114. 
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As the RSV renders v. 2, “Here indeed we groan, and long to put on our heavenly 
dwelling,” to oikētērion hēmōn to ex ouranou. The groaning that each Believer experiences is 
not a negative condition, but a positive one, as what we should each be longing for involves 
a permanently embodied, immortal disposition (4:14; Romans 8:19-23; Philippians 3:20-21). 
What can too frequently be overlooked, from v. 2, is how the putting on or being clothed 
with the “building from God, a house not made with hands” (v. 1), is described with the verb 
ependuomai, actually meaning “to put a garment on over an existing garment, put on (in 
addition)” (BDAG).7 F.F. Bruce states what this communicates: “[I]t almost suggests that the 
new body could be put on like an overcoat, above the clothes already being worn.”8 The NEB 
usefully renders v. 2 with, “In this present body we do indeed groan; we yearn to have our 
heavenly habitation put on over this one,” with the NIGTC volume on 2 Corinthians further 
having, “In this tent, moreover, we sigh, because we yearn to put on as an overgarment that 
heavenly dwelling of ours.”9 

Translating ependuomai as “further clothed” (New American Bible, PME) is best, as it 
recognizes Paul’s desire for the Lord to return and an immortal, resurrection body to be 
placed over his present mortal body. Paul Barnett concurs, “This being ‘clothed over’ with 
the resurrection body will occur at the Parousia, and it is for this, as opposed to the 
intervention of death, that Paul actually ‘longs for’ (see 1 Cor 15:50ff.).”10 Indeed, one of the 
great mysteries Paul describes in association with the future resurrection at the Messiah’s 
parousia or coming, is that there will be those who will never physically die, but will be 
changed (1 Corinthians 15:50-57)—something indicated by his employment of the verb 
ependuomai in v. 2. As Martin further describes, “The point is that Paul groans, longs for, the 
outer garment to be placed over his earthly garment, namely, his physical body. If this were 
to happen, and it would happen for certain (he held) at the Parousia (1 Cor 15:51ff.), then 
Paul would avoid the interim period, in which he would be naked ([gumnos]).”11 Paul 
prefers to bypass an intermediate state of disembodiment entirely, and go right to the 
resurrection and permanent embodiment. 

Why someone like Paul wanted to be further clothed with an immortal body 
originating from Heaven is patently obvious: he did not want to die (cf. 1 Corinthians 
15:51). This was not only due to the pain and unpleasantness frequently caused by death, 
which for Paul personally would later have meant martyrdom (2 Timothy 4:6a), but also 
because at the Second Coming of the Lord—when living Believers are further clothed—we 
see the next major stage of salvation history occur, involving the restoration of Israel’s 
Kingdom and Yeshua’s thousand-year reign from Jerusalem! When given the choice of 
death, or seeing Yeshua return and one’s mortal body be further clothed with immortality, 

 
7 BDAG, 361. 
8 Bruce, 203. 
9 Harris, 367. 
10 Barnett, 261. 
11 Martin, 105. 
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the resurrection of deceased saints, and His Kingdom reign fully coming to Planet Earth—it 
is pretty obvious which option Believers should naturally choose. 

5:3 With a figure like Paul personally wanting to be overclothed or further clothed with 
a resurrection body from Heaven, he can tell the Corinthians, “if indeed by putting it on we 
may not be found naked” (ESV).12 Here, the verb enduō widely means “of clothes, to put on” 
(LS),13 and while Paul is applying it to his preference of being further clothed by a 
resurrection body, the point that is made is that without a resurrection body, Believers will 
instead be gumnos, naked or disembodied. The NLT has the paraphrase, “For we will put on 
heavenly bodies; we will not be spirits without bodies.” How important was it for Paul to 
add this statement? While for Paul, the future was one where people—both righteous and 
unrighteous—would eventually be found to exist in a resurrected and permanently 
embodied state (cf. Daniel 12:2), for many of the non-Jewish Corinthians who were raised in 
Greco-Roman paganism, people would die and be released from the so-called prison of the 
body into a permanently disembodied state.14 As Barnett interjects, “Perhaps Gentile readers 
within Greek culture need to be told that the disembodied state is incomplete until the 
general resurrection, however secure the soul of the righteous beyond death.”15 Paul himself 
may affirm later in v. 8, “[we] prefer rather to be absent from the body and to be at home 
with the Lord,” but as much of a blessing as this may be, it is incomplete without the 
attendant resurrection of the dead, “the redemption of our body” (Romans 8:23). George H. 
Guthrie further explains, 

“Rather than [a] Platonic worldview...Paul writes from a Jewish apocalyptic 
worldview, using the image of nakedness to speak of the intermediate state between the 
believer’s death and the resurrection at the end of the age. For the apostle, a transition takes 
place at death in which the earthly body is abandoned for a time. In the presence of Christ 
the believer enters a temporary disembodied state, a ‘nakedness,’ awaiting the heavenly 
building—that is, the transformation of the earthly body—to be received at the general 
resurrection from the dead. Anticipation of this ‘nakedness’ seems uncomfortable for Paul, 
he does not want to be ‘undressed,’ but his emphasis here is on his anticipation of the 
resurrection body.”16 

Martin also makes the important point that the intermediate state, as much of a 
blessing as it may be for individuals who die, is not the ultimate hope for the redeemed: 

“For Paul, the interim period is a bodiless one (1 Cor 15:35-38). It is, to be sure, a period 
that is temporary (1 Cor 15:42-44). But there is an interval (1 Cor 15:37). Although Paul 

 
12 Bruce M. Metzger, A Textual Commentary on the Greek New Testament (London and New York: United 

Bible Societies, 1975), pp 579-580 handles some of the variants which employ ekduō in v. 3, most notably seen in 
the NRSV: “ if indeed, when we have taken it off [ekduō] we will not be found naked.” 

13 LS, 261. 
14 If necessary, do consult the FAQ, “Dualism.” 
15 Barnett, 262. 
16 Guthrie, 2 Corinthians, 282. 
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actually gives little detail about the interim state for it does not appear to be in his sights, yet 
he does express the desire to bypass this period. But why does he seek to avoid the interim 
period unless this time of nakedness offered something less than the ultimate realization of 
hope (5:4)?”17 

5:4 As v. 4 appears in the NIV, “For while we are in this tent, we groan and are 
burdened, because we do not wish to be unclothed but to be clothed with our heavenly 
dwelling, so that what is mortal may be swallowed up by life.” There is little doubting the 
fact that these statements correlate with Paul’s previous words about death being an enemy 
to be defeated (1 Corinthians 15:45-54). Paul’s present mortal condition is described as en tō 
skēnei, “in this tent” or “in this tabernacle,” and one in which stenazomen baroumenoi, “we 
groan, having been weighted down” (LITV). And the reason for the anxiety which exists for 
Believers in their present, bodily disposition, is because “we do not want to be unclothed,” 
with the verb ekduō meaning “to put off one's clothes, strip” (LS),18 as death will result in a 
person being stripped from his or her tent/body, losing what he or she already has. Instead, 
employing ependuomai once again, as in v. 2, Paul states “that we would be further clothed” 
(RSV). 

The NIGTC volume on 2 Corinthians offers the unique rendering, “For indeed, as tent-
dwellers, we sigh with a sense of oppression because, not wishing to become disembodied, 
we desire to put on our heavenly dwelling as an overgarment, so that what is mortal may be 
swallowed up by life.”19 Kruse properly concludes how “[Paul] longs for a new and better 
embodiment. What he wants is then described with the use of two metaphors. First, the 
metaphor of putting on extra clothing to cover that already being worn (we would be further 
clothed). Second, the metaphor of one thing being devoured by another so that the one 
ceased to exist as it was, but is taken into and transformed in the other (what is mortal may 
be swallowed up by life).”20 

One way to look at what Believers should want, is that in being further clothed, they 
move from their present disposition of being a tent or tabernacle, to being like a permanent 
stone temple. Yet, this can only take place at the Second Coming of the Messiah. For 
most people—and this most especially included Paul—death will intrude their desire to be 
further clothed, and so instead their post-mortem condition may be likened to a piece of 
Tabernacle/Temple furniture—quite useful and valuable, but undeniably incomplete. Only 
at the return of the Messiah and resurrection of the dead can the total redemption of the 
human person be experienced, a redemption involving both immaterial and material 
components (cf. 1 Thessalonians 5:23). 

5:5 Paul draws the ever-steadfast conclusion, “Now the One who prepared us for this 
very purpose is God, who gave us the Ruach as a pledge” (TLV). The term arrabōn is noted by 

 
17 Martin, 106. 
18 LS, 237. 
19 Harris, 367. 
20 Kruse, 115. 
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BDAG to be a “Semit. loanw.; Hebr. [eiravon] Gen 38:17-20,” defined as “payment of part of 
a purchase price in advance, first installment, deposit, down payment, pledge.”21 It has 
been previously employed by Paul in this letter (1:22), and later in Ephesians 1:14, where the 
Holy Spirit “is given as a pledge of our inheritance, with a view to the redemption of God's 
own possession, to the praise of His glory.” The presence of the Holy Spirit in the lives of the 
redeemed, as a “guarantee” (RSV/NRSV/ESV) or “down payment” (HCSB), of future things 
to come, is critical to note. Such future things to come most definitely involved how not just 
“what is mortal will be swallowed up by life” (v. 4) at the Second Coming, but how all of the 
attendant events involving the establishment of the Messianic Kingdom and restoration of 
Israel will occur. The salvation of “all Israel” is a definite feature of Paul’s eschatology 
(Romans 11:25-26). Yet from an individualistic perspective, as much as he might want to see 
Yeshua return and Believers enter into His Kingdom on Earth, a condition of nakedness or 
being unclothed is far more probable. 
 

 
6 Therefore, being always of good courage, and knowing that while we are at 
home in the body we are absent from the Lord—7 for we walk by faith, not by 
sight—8 we are of good courage, I say, and prefer rather to be absent from the 
body and to be at home with the Lord. 9 Therefore we also have as our ambition, 
whether at home or absent, to be pleasing to Him. 10 For we must all appear 
before the judgment seat of Messiah, so that each one may be recompensed for his 
deeds in the body, according to what he has done, whether good or bad. 
 
5:6 The personal desire of the Apostle Paul, as stated to the Corinthians, was not to 

experience the nakedness and disembodiment which would be brought by death (v. 3), but 
instead to be further clothed by an immortal body from Heaven at the time of the 
resurrection and Second Coming (vs. 2, 4)—bypassing biological death entirely. The 
personal challenge for a figure like Paul (2 Timothy 4:6), and every Believer in Israel’s 
Messiah since, is that biological death has indeed intervened. So what has followed such 
biological death? Paul states very clearly in v. 6 that there is a separation from the Lord that 
takes place as long as Believers reside in the body. The source text communicates, 
endēmountes en tō sōmati ekdēmounen apo tou Kuriou, “being at home in the body we are away 
from home from the Lord” (LITV). 

The first verb of interest is endēmeō, meaning, “to be in a familiar place, to be at 
home” (BDAG),22 and is associated with en tō sōmati or “in the body.” The second verb of 
interest is ekdēmeō, noted with, “fig. be away abs.” (BDAG),23 and is associated with apo tou 
Kuriou. The stress seen is that the true home or place of belonging for Believers is in the 

 
21 BDAG, 134. 
22 Ibid., 332. 
23 Ibid., 300. 
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presence of the Lord. A similar observation is made later by Paul in Philippians 1:22, where 
he observes, “But if I am to live on in the flesh, this will mean fruitful labor for me; and I do 
not know which to choose.” A condition of living on en sarki or “in the flesh” will offer 
opportunities for further ministry service. But it will also mean a continued, personal 
separation from the Lord. For as Paul will assert in Philippians 1:23 following, “But I am 
hard-pressed from both directions, having the desire to depart and be with Messiah, for that 
is very much better.” A departure via biological death, would usher Him into the presence of 
the Messiah, in Heaven. 

5:7 Paul interjects the thought in v. 7, “for we walk by faith, not by sight,” with the NIV 
having the slight paraphrase, “We live by faith, not by sight.” His emphasis to the 
Corinthians is that even though they may be found en tō sōmati or “in the body,” and hence 
away from the Lord (v. 6), this does not mean that the Lord is not real, or that they should 
not worship Him and intercede before Him. A huge theme of Paul’s letter is, in fact, 
discussing the Lord’s personal faithfulness to Paul through his various trials and difficulties. 
While Paul’s present, biological life means an absence from the Lord proper, the Lord’s 
presence via His Spirit (v. 5) is certainly present to give His people the ability to recognize 
the future realities He has in store for them personally, as well as corporately as members of 
His Kingdom. 

5:8 Paul’s statement in 2 Corinthians 5:8 is to be taken as a contrast to what he had 
stated earlier in v. 6. In v. 6, a condition of being en tō sōmati or “in the body,” causes one to 
be apo tou Kuriou or “away from the Lord.” In v. 8, the source text communicates, 
eudokoumen mallon ekdēmēsai ek tou sōmatos kai endēmēsai pros ton Kurion, “to go away from 
home out of the body, and to come home to the Lord” (LITV). Here, there is a reversal of the 
verbs seen in v. 6 previously, with ekdēmeō associated with ek tou sōmatos or “out of the 
body,” more frequently rendered as “absent from the body” (NASU) or “away from the 
body” (RSV). Following this endēmeō is associated with pros ton Kurion or “with the Lord.” In 
conjunction with a number of other passages witnessed in the Apostolic Scriptures (Luke 
23:43; Philippians 1:23; Hebrews 12:23), 2 Corinthians 5:8 is frequently offered as support 
for a disembodied, intermediate state in Heaven for Believers, until the resurrection of the 
dead. 

While Paul has indeed demonstrated a preference of being “further clothed” (vs. 2, 4) at 
the Second Coming, bypassing a condition of nakedness or disembodiment (v. 3), should a 
period of being “out of the body” or “absent from the body” present itself—then this can 
hardly be something to complain about! Being “absent from the body” means being pros ton 
Kurion, or “with the Lord.” The preposition pros, occurring with an accusative case noun 
(indicating direct object), can indeed regard to “be (in company) with someone” (BDAG).24 
Being “out of the body” for the Believer definitely means being with the Lord. If death 

 
24 Ibid., 875. 
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arrives for a born again individual prior to the Second Coming, it is not something to be 
feared, even if it means a temporary disembodied period in Heaven with Him. 

A wide selection of interpreters up until today rightly acknowledge that when Paul 
testifies, “We are confident, I say, and prefer rather to be absent from the body and at home 
with the Lord” (TLV), that he is speaking of a temporary condition of disembodiment with 
Yeshua the Messiah in Heaven prior to the resurrection of the dead. At the same time, 
commentators who recognize an intermediate state in Heaven, making reference of 2 
Corinthians 5:8 and deceased Believers being “out of the body” or “absent from the body,” 
never lose sight of the eventual resurrection of the dead. Too many of us have probably 
been subjected to incomplete, or even sub-standard, Christian teaching which focuses 
almost entirely on immediate disembodiment after death, and not the ultimate, permanent 
embodiment to be experienced in the resurrection and the eschaton. As is seen in the 
thoughts quoted below, many of us probably need to learn how to balance the intermediate 
state of disembodiment with the future which will come after it: 

 
Ralph P. Martin: “The event of his death suggested to him a bodiless state, a condition 
that he groaned to avoid. But in 5:8 he expresses the desire to enter that state...Why 
long for something that is feared? The point is that Paul sees nakedness as a state not to 
be feared ultimately because it looks forward to a prospect of embodiment....[T]o die 
was not the consummation of salvation for the Christian, but it was, in terms of 
fellowship with Christ, better than staying in the body. This is exactly his train of 
thought in Phil 1:20-26.”25 
 
Colin Kruse: “Paul seems to recognize that although he does not wish to experience a 
disembodied state he will have to do so if he dies before the parousia.”26 
 
Paul Barnett: “He is now referring to that state of being between death and the general 
resurrection. To die—when the tent is pulled down (v. 1), when one is found naked (v. 
3)—is expressed here as being ‘away, out of the body,’ which, however, means to be ‘at 
home with the Lord.’ Until the general resurrection it is a body-less state (lit. ‘out of the 
body’). Here is a tension of some magnitude. On the one hand, death means being 
‘found naked...unclothed’ (vv. 3, 4); yet it also means ‘being at home with the Lord.’ 
Death, therefore, while being shrunk from on account of its ‘nakedness,’ is also able to 
be embraced with great anticipation, for it will mean being ‘with the Lord,’ or, as he will 
say elsewhere, ‘with Christ’ (Phil 1:23).”27 
 
Craig S. Keener: “Despite his preference for death over continued suffering (5:8), Paul’s 
ultimate desire is not for death per se, which is unclothing; rather, his goal is to be 
‘clothed’ with the resurrection body (5:2-4; 1 Cor 15:53-54). Paul wants to conclude this 

 
25 Martin, 112. 
26 Kruse, 117. 
27 Barnett, pp 271-272. 
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mortality not with death but with mortality being transformed into immortality, by the 
greater power of life (5:4).”28 
 
Murray J. Harris: “[I]f [ekdēmēsai ek tou sōmatos] refers to death, and if Paul still believes 
that the resurrection body is acquired at the parousia (1 Cor. 15:23, 42-44, 52), it is not 
difficult to conclude that he regarded the interval between the individual’s death and 
the parousia as one of disembodiment. Although Paul did not share the Orphic 
sentiment [sōma sēma] (‘the body is a tomb’) and although he never envisaged the 
Christian summum bonum as emancipation from corporeality, apparently he could 
conceive of temporary disembodiment (cf. 12:2-3) as the lot of believers who die before 
the second advent.”29 
 
Those who advocate a belief in psychopannychy, more commonly known by the 

vernacular of “soul sleep,” have a significant problem with 2 Corinthians 5:8, and its 
affirmation that those who die in the faith, will indeed be ek tou sōmatos kai endēmēsai pros 
ton Kurion, “out from the(our) body and to be at home with the Lord” (Brown and 
Comfort).30 Of course, the psychopannychist is entirely correct to emphasize that the desire 
of Paul was not to die, and that the telic focus of the Holy Scriptures is one of resurrection. 
But the psychopannychist has to ignore Bible passages like 2 Corinthians 5:8, which clearly 
teach of conscious disembodiment in another dimension until the resurrection—not 
unconsciousness in a place of internment. 

What does the psychopannychist do with 2 Corinthians 5:8, who thinks that when a 
born again Believer dies, he or she falls into complete unconsciousness until the 
resurrection? Does the psychopannychist really deny what Paul says in terms of the Believer 
being “out of the body” or “absent from the body,” and in the company of the Lord Yeshua in 
Heaven? Certainly, there might be a few out there who would say that it is appropriate to 
interpret Paul as believing that he thought that he would go to be with the Lord in a 
disembodied state, but that Paul might have been wrong. This would betray a liberal bias, 
though. Most psychopannychists you encounter, given the impossible situation they face in 
trying to reinterpret 2 Corinthians 5:8, simply avoid it. Still, there are a few who try to offer 
what they think is a valid alternative interpretation. 

In their theological textbook Across the Spectrum, Gregory A. Boyd and Paul R. Eddy do 
their best to respond to the view that “out of the body” means something other than a 
temporary disembodied state prior to the resurrection. They propose, 

“The present time is a time of struggle in our fallen bodies. It is a time when we are 
only partially clothed with Christ and when we are in a significant sense ‘away from the 

 
28 Keener, 181. 
29 Harris, pp 401-402. 
30 Brown and Comfort, 632. 
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Lord.’ When the eschaton arrives, however, we will be ‘away from the body’ and fully 
clothed with the Lord (if we are faithful). We will at that time be ‘at home with the Lord.’”31 

While it may be true that our current lives on this side of the Second Coming may 
include various struggles with sin and temptation, the mode or quality of one’s existence is 
not the issue which has prompted Paul’s discussion on being clothed or unclothed, appearing 
in the larger cotext of 2 Corinthians 5:1-10. The question in view is: “For we know that if our 
earthly house of this tabernacle were dissolved, we have a building of God, an house not 
made with hands, eternal in the heavens” (v. 1, KJV). What is to be done if the tabernacle of 
the body is “torn down” (NASU), that which is “mortal” (v. 4; cf. 1 Corinthians 15:53-54), or 
as Peter says, what occurs after his “put[ting] off my tent” (2 Peter 1:14, NKJV)? The issue of 
2 Corinthians 5:6-8 is locational. 

For an audience like the Corinthians, who really struggled with the doctrine of 
resurrection and the reality of the Second Coming (1 Corinthians 15; cf. 2 Timothy 2:18), 
what is going to happen? If people die, they are by no means to think that this is the end of 
their bodies. From Heaven at the time of the Second Coming and resurrection they will be 
given immortal bodies. We cannot avoid recognizing that this discussion has been prompted 
by addressing what occurs in relation to death, the resurrection, and the time in between. 
Psychopannychists, given the strong evidence from 2 Corinthians 5:1-10, in support of an 
intermediate afterlife before resurrection, have literally no choice but to try to claim that a 
different subject matter is being addressed. The locational nature of the verbs and 
prepositions employed (vs. 2, 4, 6, 8) has to basically be ignored. 

The real challenge to what Boyd and Eddy have said above is very obvious. They claim 
that in the eschaton Believers “will be ‘away from the body’ and fully clothed with the Lord.” 
Exegetically speaking, this is a completely untenable position. The desire of the Apostle Paul 
was not to die, but to instead be further clothed and be swallowed up in immortality (v. 4). 1 
Corinthians 15:50 also states a corresponding thought: “Now I say this, brethren, that flesh 
and blood cannot inherit the kingdom of God; nor does the perishable inherit the 
imperishable.” A physical transformation must occur in order to enter into the eschaton and 
Messianic Kingdom on Earth. No one on any side of the debate honestly believes that at the 
resurrection, those whose physical bodies are reanimated, exist in any kind of condition, or 
even quality, that can be legitimately described as “out of/away/absent from the body.” In 
the resurrection age, the opposite is true: the righteous will have a fully and permanently 
embodied condition, as their salvation has been fully consummated with the redemption of 
their bodies (Romans 8:23). Psychopannychists themselves especially and most correctly 
argue that physical matter and the human body are good, and not evil.32 Boyd and Eddy have 
played a real theological shell game by actually suggesting that being “out of body” or 

 
31 “The Human Constitution Debate,” in Gregory A. Boyd and Paul R. Eddy, Across the Spectrum: 

Understanding Issues in Evangelical Theology (Grand Rapids: Baker Academic, 2002), 98. 
32 If a mode or quality of existence were really in view in 2 Corinthians 5:1-10, then it would have been far 

more appropriate and normative for Paul to have used sarx or “flesh.” 
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“absent from the body” in 2 Corinthians 5:8 means the fully embodied future state, and could 
be legitimately accused of sounding Gnostic.33 

The only real exegetical option, before the psychopannychist, is for them to propose 
that being “out of the body” is an unconscious period of being held in a bodiless state of 
suspended animation with the Lord in Heaven prior to the resurrection. This might not do 
real justice to how being “out of the body” results in being “present with the Lord,” but it 
would not try to avoid how the subject of 2 Corinthians 5:1-10 actually pertains to the state 
of the dead.34 

Just like the Apostle Paul, we should to a degree not look forward to the thought of our 
Earthly tabernacles/bodies being torn down (v. 1)—and should instead desire to be further 
clothed, as the Messiah returns from Heaven (vs. 2, 4), never having died (1 Corinthians 
15:51). Reality being what it is, most of us are probably going to die before the Second 
Coming, and we will experience a season of being “away from the body.” Acknowledging 
that our current life “at home in the body” means that we are “away from the Lord” (v. 6), 
we should not at all find it displeasing that a temporary disembodied state means being 
“with the Lord” we serve and love, in Heaven. But as always, it is our responsibility to 
remember that going to be with the Lord in Heaven is not the ultimate destination—because 
the resurrection and Messianic Kingdom on Earth and into eternity is where redeemed 
humanity is going. As Bruce Milne properly concludes in his book The Message of Heaven & 
Hell, 

“[T]he intermediate state...while offering a new sense in the presence of the Lord, is in 
another sense ‘less’ than life here because of the loss of embodied existence. This lack will be 
more than corrected when the provisionality of the intermediate state gives place to the full 
life of glory, and we reach the true goal of existence...”35 (cf. 1 Corinthians 15:44b-49). 

5:9 Paul informs the Corinthians in v. 9, “So whether we are at home or away, we make 
it our aim to please him” (RSV). The source text only says eite endēmountes eite ekdēmountes, 
“whether being at home or being away from home” (Brown and Comfort),36 and this could 
feasibly be either “at home in the body or away from home in the body” or “at home with the 
Lord or away from home with the Lord.” The Amplified Bible takes this in the direction 

 
33 It is worth noting that their chapter in Across the Spectrum, “The Human Constitution Debate,” pp 87-100, 

has been removed from its 2009 Second Edition. 
34 Another way 2 Corinthians 5:1-10 has been interpreted has been from the vantage point of an 

instantaneous resurrection. It is thought that Believers have new bodies already awaiting them in Heaven upon 
time of death. Cf. Bruce, pp 203-205; Paul Beasley-Murray, The Meaning of the Resurrection (Downers Grove, IL: 
InterVarsity, 2000), pp 152-155. 

While the position of an instantaneous resurrection does much better justice to passages like 2 Corinthians 
5:1-10 or Philippians 1:23, and by no means advocates an unconscious period for the deceased, its significant 
weak point concerns what happens to human remains, which are presumably to be reanimated at the time of 
resurrection (i.e., Ezekiel 37:5-6; Daniel 12:2). 

35 Bruce Milne, The Message of Heaven & Hell (Downers Grove, IL: InterVarsity, 2002), 264. 
36 Brown and Comfort, 632. 
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offered by vs. 6, 8 preceding, with its theological interjection, “whether we are at home [on 
earth away from Him] or away from home [and with Him].” The Moffat New Testament 
similarly has, “whether in the body or away from it.” The Phillips New Testament places 
various terms in quotation marks “ ” in v. 9: “It is our aim, therefore, to please him whether 
we are ‘at home’ or ‘away.’” The overall point being communicated, is that regardless of the 
location in which a Believer may find himself, pleasing the Lord means performing the 
required good works incumbent upon His people. The possibility of disembodiment with 
the Lord in Heaven, prior to the resurrection, does not at all merit a dismissal of good deeds 
while living on Planet Earth. 

5:10 There is a time coming, whether a Believer experiences a condition of being 
“absent from the body” (v. 8) or is further clothed at the Second Coming (vs. 2, 4), where all 
will have to answer for the works that they have done while in the body. Paul tells the 
Corinthians, “For we must all appear before the judgment seat of Messiah, so that each one 
may receive what is due for the things he did while in the body—whether good or bad” 
(TLV). This is somewhat repeated by his later word in Romans 14:10, “But you, why do you 
judge your brother? Or you again, why do you regard your brother with contempt? For we 
will all stand before the judgment seat of God.” 

Paul’s Corinthian audience was broadly reared in a Greco-Roman paganism which 
either denied any kind of afterlife or post-mortem consciousness, believing in death as a 
personal annihilation—or believed that the immaterial soul was trapped in the prison of the 
human body, with death being a kind of “release” into the great beyond. Among the latter, 
the Greeks and Romans hardly believed that human history was reaching a crescendo when 
the One True Creator would judge all human beings, especially the unrighteous, with the 
righteous entering with Him into a New Heavens and New Earth, and the unrighteous being 
permanently separated or exiled from Him. Those who believed in some sort of afterlife in 
Hades or in Elysian Fields, might only exist in some kind of shadowy reflection of their 
former life on Earth, but a state of being where what they did once on Earth hardly mattered 
any more. 

Paul did stress that being “absent from the body” in a state of disembodiment for the 
Believer, meant being “at home with the Lord” (v. 8). This condition did not mean that God 
would not be concerned about ta dia tou sōmatos or “the things done through the body” 
(LITV), because unlike any pagan views of the hereafter, all people would have to stand 
before their Creator, the God of Israel, and at least be evaluated for the quality of their 
works or deeds. And indeed, standing before a judgment seat or bēma, is something that 
took place not just in the Roman Empire, but many of the Corinthians themselves knew that 
the Apostle Paul had stood accused before Gallio in their city. Barnett makes the important 
points, 

“The imagery used here for the future moment of eschatological revelation is that of 
the forensic process whereby the Roman governor sat on his tribunal to hear accusation and 
defense of an accused person standing before him. If he judged the accused guilty, the 
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governor would order immediate punishment. Paul’s use of this language to the Corinthians 
may have been calculated; he himself had stood accused before the Roman governor Gallio 
in the Corinthian agora some years earlier (Acts 18:12, 16-17), as the original members of the 
Corinthian church doubtless remembered.”37 

So, if human beings can stand before other human beings to have their behavior or 
conduct evaluated—how much more important is it for human beings to recognized 
that their behavior or conduct will be evaluated by the One True God? 
 

 
11 Therefore, knowing the fear of the Lord, we persuade men, but we are made 
manifest to God; and I hope that we are made manifest also in your consciences. 12 
We are not again commending ourselves to you but are giving you an occasion to 
be proud of us, so that you will have an answer for those who take pride in 
appearance and not in heart. 
 
5:11-12 Paul and his ministry associates are innately aware of the future evaluation of 

their actions, which will take place at the judgment seat or bēma of the Lord (v. 10), and as 
such they bear a particular fear for the Lord. He informs the Corinthians, “Therefore, 
knowing the fear of the Lord, we persuade others. But what we are is known to God, and I 
hope it is known also to your conscience” (v. 11, ESV). It is useful to keep in mind Paul’s 
previous word in Galatians 1:10: “Am I now seeking human approval, or God's approval? Or 
am I trying to please people? If I were still pleasing people, I would not be a servant of 
Christ” (NRSV). Paul is only concerned about pleasing the Lord—whom all are to fear as 
Creator—and in being transparent in all of his activities and motives. Paul is not someone, 
as he has previously asserted, who distorts God’s Word or the message of the gospel (4:2). 
Martin offers the concurrent thoughts, 

“Having shared his sense of fear in the context of his desire to please God (5:6-10), Paul 
has laid the foundation of the argument based on his motives for serving the Corinthians. 
His life is marked by dependence on God, as well as faith in him. To the Corinthians Paul 
presents himself as one who has been honest and aboveboard as he has sought to love them. 
He has done nothing out of motives of selfish ambition, but has served them with their best 
interests always in mind.”38 

Paul’s purpose, for emphasizing his fear of the Lord, is to stress to the Corinthians how 
he and his colleagues “are not commending ourselves to you again but giving you cause to 
boast about us, so that you may be able to answer those who boast about outward 
appearance and not about what is in the heart” (v. 12, ESV). In various versions, the verb 
kauchaomai is rendered as “take pride.” Paul has stated previously how he and his colleagues 
do not need to commend themselves, as the changed lives of the Corinthians are the genuine 

 
37 Barnett, 275. 
38 Martin, pp 120-121. 
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