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12 Now when I came to Troas for the gospel of Messiah and when a door was 
opened for me in the Lord, 13 I had no rest for my spirit, not finding Titus my 
brother; but taking my leave of them, I went on to Macedonia. 14 But thanks be to 
God, who always leads us in triumph in Messiah, and manifests through us the 
sweet aroma of the knowledge of Him in every place. 
 
2:12-13 Paul’s statements in vs. 12-13 can, to some readers, seem a bit out of place, 

breaking the flow of thought. Craig S. Keener, however, directs us with how “Paul weaves 
the narrative about Titus’s mission to them, which was to precede and test the advisability 
of his own, into his pleas to them to embrace his ministry again (see esp. 7:5-7, 13-15). 
(Contrary to what one might expect from most conventional outlines in rhetorical 
handbooks, ancient writers could mix narrative and proofs.)”30 More important, to be sure, 
is evaluating the ministry decision of Paul present here. 

Following his painful visit to Corinth, Paul describes how he went to Troas, and 
opportunities were available for him declaring the good news: “And coming to Troas for the 
gospel of Christ, and a door having been opened to me in the Lord” (v. 12, LITV). The verb 
aneōgmenēs, “having been opened,” is a perfect passive participle, a Divine passive where 
the Lord has performed the action for Paul. Presumably there was already a community of 
Messiah followers in Troas, and new avenues of ministry were available for Paul. But as 
Paul describes to the Corinthians, he did not take advantage of the door that the Lord had 
opened for him. 

Paul details, “my mind could not rest because I did not find my brother Titus there. So I 
took leave of them and went on to Macedonia” (v. 13, RSV). Titus has been an important 
traveling companion and associate of Paul’s, first mentioned in the Jerusalem meeting of 
Galatians 2:1-3, and as a Greek doubtlessly aided Paul in his diverse encounters in the 
Mediterranean world. Because Titus was not present with Paul in Troas—even with some 
ministry opportunities available—Paul says ouk eschēka anesin tō pneumati, “I had no relief 
for my spirit” (American Standard Version). And so because of some uncertainties, Paul 
decides to move on to Macedonia. 

Among commentators, Sampley actually draws the conclusion—while validly pointing 
out that not all Biblical characters should be emulated—that Paul’s anxiety in Troas actually 
led to a dismissal of his calling: 

“Should we always take biblical characters to be examples worthy of emulation? Not 
likely! Cain slays his brother Abel. David has Bathsheba. Judas has his thirty pieces of silver. 
Peter denies Jesus. It is worth wondering whether Paul is a good example for emulation 
here. He leaves behind an ‘open door’ to evangelize, which is his calling, and, because of 
intense anxiety, he seeks word about how the Corinthians have responded to his painful 

 
30 Keener, 162. 
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letter. If you had been in Paul’s shoes, would you have done that or would you have stayed 
in Troas?”31 

Seifrid, who is more conservative than Sampley, describes how Paul’s issue in Troas 
was associated with his worrying about the Corinthians. He advises how readers recognize 
the humanity of Paul, and how Paul is open about his various limitations: 

“Although there was ‘an open door’ for him in the Lord, he was so taken up with worry 
over the Corinthians that he was paralyzed, unable to make use of the God-given opportunity 
that lay before him. We should not overlook this admission of weakness. Not only his 
strategic aims but his ability to respond to the very work of God fail him here. Paul is no 
hero of faith. His life, his weaknesses, and his failures—which he is not ashamed to 
confess—all rest in the hand of Another, who displays his strength in the apostle’s 
weakness.”32 

It is actually seen in the record of Acts, that even though Paul went from Greece and 
Corinth (Acts 20:1-2) to Macedonia (Acts 20:3), that the door for ministry service in Troas 
had been kept open by the Lord (Acts 20:5-12), even though Paul did not initially walk 
through it. New ministry opportunities will often coincide with some kind of affliction, stress, or 
anxiety. Some have taken Paul’s decision not to stay in Troas, when a door from the Lord was 
opened, and his moving on to Macedonia, as a sign of Paul’s weakness. That a figure like the 
Apostle Paul had human limitations and a breaking point of where he could only go so far 
and do so much, is obvious. It is inappropriate, from vs. 12-13, to assume that Paul has, even 
momentarily, disregarded his apostolic calling. Paul was simply unwilling to move forward, 
into the new ministry opportunities available in Troas, without first resolving the tense 
situation in Corinth, and in strengthening the faith of existing Messiah followers such as 
those in Macedonia. 

Contrary to those who would say that vs. 12-13 represent some sort of Pauline 
inconsistency, there is actually wisdom present in Paul’s decision not to move forward in 
Troas, with Titus not present, and with an uncertain situation in Corinth gnawing at him. 
As the record shows, the door from the Lord remained open in Troas. Paul did not want to 
take on new ministerial responsibilities, until present responsibilities improved. Those in ministry 
service today may very well see an entire panoply of legitimate doors opened before them 
by the Lord. Yet, it is impossible for us to walk through every single door of ministry 
service. Each one of us—whether we are in full time ministry or not—cannot take 
advantage of every single opportunity which comes our way. We do have to choose, like 
Paul did by leaving Troas, those things which require more of our attention—such as Paul 
not declaring the good news to new audiences, before seeing the good news better enacted 
in the lives of the Corinthians! Guthrie offers the following, concurrent observations: 

 
31 Sampley, in NIB, 11:56. 
32 Seifrid, 81. 
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“Paul’s change of plans coincided with his engagement in gospel mission. For us, this 
does not mean that ministry can be used as an excuse for not keeping one’s commitments, or 
that relationships can be sacrificed on the altar of ministry...But gospel ministry at times 
demands flexibility, both on the part of ministers and on the part of those in their networks 
of relationships.”33 

For the Apostle Paul, he needed to see significant improvement in the spiritual 
condition of the Corinthians before he was willing to declare the good news to new audiences 
in Troas. And so he made the decision to move on to Macedonia, and probably interacted 
with stable Messiah followers like the Philippians. At a later and better time, he was able to 
return to Troas to declare the good news. 

For us today, we will have legitimate commitments involving our families or local 
congregations—or in my case, being disciplined to offer a Wednesday Night Bible Study 
audio podcast just about every week, resulting in a for the Practical Messianic volume when 
completed—which cannot be dismissed because of ministry opportunities well outside of 
my immediate sphere of influence. If one is a congregational leader, and knows that the 
local assembly has an over-abundance of people who need guidance and spiritual stability 
enacted—it is entirely inappropriate for such a leader to spend a large amount of his or her 
time out traveling via the guise of “ministry outreach,” when the local body needs 
considerable attention. 

2:14 There is actually some interesting discussion over the significance of the details, 
which can be detected from v. 14. Paul tells the Corinthians, “But thanks be to God, who in 
Christ always leads us in triumph, and through us spreads the fragrance of the knowledge of 
him everywhere” (RSV). That Paul is thankful for what God has done through him, is clear 
enough. That Paul has to rely on God, in spite of various difficulties, is also fair to recognize. 
To some extent, there could be an association between what Paul communicates and what 
Sirach 4:11 says of the figure Wisdom: “Wisdom exalts her sons and gives help to those who 
seek her.” 

Critical discussions surround what Paul intended by employing the verb thriambeuō, a 
standard definition being, “to lead in triumph” (LS),34 but a term that has some classical 
substance to it. BDAG notes some of the controversies which erupt among examiners, 
defining thriambeuō with, “to lead in triumph, in imagery of Roman generals leading their 
troops in triumph (s. Jos., Bell.7, 5, 4-6), so numerous scholars and versions [take] 2 Cor 
2:14...thanks be to God, who always leads us as partners in triumph in Christ...[T]here is no 
lexical support for this interpr.”35 TDNT also presents some of the different options before 
us for thriambeuō in v. 14: 

“The basis of ‘triumph,’ thriambeúō means a. ‘to triumph over’ and b. ‘to lead in 
triumph.’ In the NT it occurs in sense b. Christ's way to the cross is paradoxically God's 

 
33 Guthrie, 2 Corinthians, 148. 
34 LS, 369. 
35 BDAG, 459. 



2 CORINTHIANS FOR THE PRACTICAL MESSIANIC 

- 58 - 

triumph march in which he leads the powers (Col. 2:15). Christians, too, are led in triumph 
(2 Cor. 2:15), but for them, as Christ's servants, it means grace and ministry.”36 

In his employment of thriambeuō in v. 14, did Paul have the idea of some kind of 
military procession or triumphal parade in mind? This is something that many 
commentators on 2 Corinthians have had to consider, with varied conclusions.37 If a 
classical Roman military parade is in mind, then it is appropriate that some aspects of such a 
practice are considered, for evaluating what it means for Believers to spiritually participate 
in something similar, because of their relationship with God in Messiah. Seifrid describes 
some of the main features of a triumph victory observed by the Romans: 

“The term is drawn from the Roman custom of celebrating the triumph of a general in 
battle by allowing him to lead the captives before his chariot in an elaborate public 
procession through the city. The ritual included not only the burning of incense along the 
way but the sacrificial offering of bulls and finally—in tradition and memory, if not always 
in practice—the execution of the captives, or at least the most prominent among them.”38 

In the estimation of Sampley, “Paul co-opts established conceptions and practices as a 
way of describing God’s awe-inspiring purposes and Paul’s place in them.”39 Yeshua’s final 
victory, as a general in battle, is witnessed in Colossians 2:15, where Paul would state, 
“When He had disarmed the rulers and authorities, He made a public display of them, 
having triumphed [thriambeuō] over them through Him.” The spiritual forces of evil are to 
be regarded as though they are enemy captives on display in a victory parade. But what does 
it mean for a figure such as Paul, who has been affected by the triumphal victory of Yeshua 
the Messiah, to be led in triumph? Is Paul to be viewed like a soldier who served in the army 
of the Messiah? Is Paul to be viewed like a freed slave, who was once in bondage to an 
enemy, and now serves the victorious Messiah? Or, is Paul to be viewed as a captured 
enemy, who by virtue of being defeated by the Messiah, is to be regarded as a defeated foe 
who has an even worse life, in comparison to his former condition? 

That not all agree on what is intended, by Paul using the verb thriambeuō in v. 14, is 
reflected in a selection of English translations:  

 
“But thanks be to God, who in Christ always leads us in triumphal procession, and 
through us spreads in every place the fragrance that comes from knowing him” 
(NRSV). 
 
“But thanks be to God, who in Christ always leads us in triumphal procession, and 
through us spreads the fragrance of the knowledge of him everywhere” (ESV). 
 

 
36 G. Delling, “thriambeúō,” in TDNT, 337. 
37 Cf. Witherington, pp 367-368; Hafemann, pp 107-108; Sampley, in NIB, 11:57-58; Garland, pp 141-144; 

Guthrie, 2 Corinthians, pp 157-158, 160-165. 
38 Seifrid, pp 84-85. 
39 Sampley, in NIB, 11:58. 
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“But thanks be to God, who always leads us in triumphal procession in Christ and 
through us spreads everywhere the fragrance of the knowledge of him” (NIV). 
 
“I am grateful that God always makes it possible for Christ to lead us to victory. God 
also helps us spread the knowledge about Christ everywhere, and this knowledge is 
like the smell of perfume” (Contemporary English Version). 
 
“And I got it, thank God! In the Messiah, in Christ, God leads us from place to place in 
one perpetual victory parade. Through us, he brings knowledge of Christ. Everywhere 
we go, people breathe in the exquisite fragrance” (The Message). 
 
“But thanks be to God, who always puts us on display in Christ and through us spreads 
the aroma of the knowledge of Him in every place” (HCSB). 
 
“But thank God! He has made us his captives and continues to lead us along in Christ's 
triumphal procession. Now he uses us to spread the knowledge of Christ everywhere, 
like a sweet perfume” (NLT). 
 
“But thanks be to God, who always leads us as captives in Christ's triumphal procession 
and uses us to spread the aroma of the knowledge of him everywhere” (TNIV). 
 
These referenced translations are reflective of thriambeuō either being (1) a positive 

thing of the Apostle Paul triumphing with the Messiah as a victorious general, or (2) a 
negative thing of being taken captive by the Messiah and totally captive to Him as Master. 
Certainly, in either the context of victory or defeat, the aroma described by v. 14 can be 
taken as either a good or bad thing, by the different participants in an ancient, triumphal 
parade. As Kruse appropriately explains, 

“The smell of incense burnt to the gods in a Roman triumphal procession would have 
had different connotations for different people. For the victorious general and his soldiers, 
and for the welcoming crowds, the aroma would be associated with the joy of victory. But 
for the prisoners of war the aroma could only have been associated with the fate of slavery 
or death which awaited them.”40 

Hafemann concludes that Paul’s employment of thriambeuō in v. 14 is to be taken in a 
negative direction—perhaps as seen in the later TNIV/2011 NIV rendering of “who always 
leads us as captives in Christ's triumphal procession”—as Paul is to view himself as a slave 
being captured by the Messiah, led off to a kind of “death” in his ministry service: 

“Paul’s image of ‘being led in a triumphant procession’ is even more repugnant than 
usually recognized. The role of those led in triumph was to reveal the glory of the one who 
had conquered them, ultimately through their public execution and death. By using this 

 
40 Kruse, 86. 
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well-known cultural event to describe his own life as an apostle, Paul’s point is that, as the 
one ‘being led in triumph,’ God is leading Paul to his death.”41 

Noting what Paul states later in 2 Corinthians 4:10, “always carrying about in the body 
the dying of Yeshua, so that the life of Yeshua also may be manifested in our body,” Garland 
connects thriambeuō with how the victory of the Messiah has taken Paul capture as a 
prisoner, which leads to a manner of life much different from that of the world. Garland 
concludes, 

“Paul insists that his suffering does not nullify his power as an apostle but that it 
reveals more clearly the power of God. The central argument in this section is how God’s 
glory is manifest in him through his suffering, and the theme of power through weakness 
emerges in 4:7-5:10; 6:3-10. Paul asserts through this image of being led in a triumph that 
God does not make Christ’s followers winners, as the world defines winners, but instead 
captures them and leads them as prisoners in humiliation. But he would rather be God’s 
prisoner and slave than Satan’s vice regent in a promenade leading to eternal damnation.”42 

Paul Barnett associates v. 14 with what Paul states later in 2 Corinthians 12:10: 
“Therefore I am well content with weaknesses, with insults, with distresses, with 
persecutions, with difficulties, for Messiah's sake; for when I am weak, then I am strong.” 
Barnett considers the usage of thriambeuō to be both triumphal and antitriumphal, in that 
Paul is the Messiah’s prisoner led on display in some sort of humiliation, but that he still 
praises God as his captor: 

“[T]he metaphor is at the same time triumphal and antitriumphal. It is as God leads his 
servants as prisoners of war in a victory parade that God spreads the knowledge of Christ 
everywhere through them. Whereas in such victory processions the prisoners would be 
dejected and embittered, from this captive’s lips comes only thanksgiving to God, his captor. 
Here is restated the power-in-weakness theme (cf. 1:3-11) that pervades the letter.”43 

Guthrie takes a highly positive, triumphant tone, in regard to Paul’s usage of 
thriambeuō in v. 14, making light of Plutarch’s record from the Punic Wars,44 when grateful, 
freed slaves were actually led in the victory processional: 

 
“When the Carthaginians had been utterly overthrown, they sent envoys to [Scipio] to 
negotiate a treaty of peace, but he ordered those who had come to go away at once, 
refusing to listen to them before they brought Lucius Terentius. This Terentius was a 
Roman, a man of good talents, who had been taken prisoner by the Carthaginians. And 
when they came bringing the man, Scipio seated him on the tribune next to himself in 
the conference, and, this done, he took up the negotiations with the Carthaginians, and 

 
41 Hafemann, 109. 
42 Garland, 145. 
43 Barnett, 150. 
44 Guthrie, 2 Corinthians, 162. 
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terminated the war. Terentius marched behind him in the triumphal procession, 
wearing a felt cap just like an emancipated slave” (Sayings of Romans 76.6-7).45 
 
Guthrie concludes that Paul’s usage of thriambeuō—while definitely invoking some war 

imagery—is to be taken as one which is positive and representative of the ultimate victory 
of God: 

“[W]hen Paul crafts his word picture, stating that God leads the Pauline mission in 
triumphal procession ‘in Christ,’ he expresses a theology of God’s sovereign victory in Christ 
through the gospel (cf. Rev. 5:8-13) and Christ’s leading of the mission as its Lord (2 Cor 1:1; 
2:12; 4:5). After all, the glory of God is seen in the face of Christ (2 Cor. 4:6). We suggest, 
therefore, that Christ is identified with God as triumphator in Paul’s metaphor. As the 
Roman Triumph proclaimed the glory of its triumphator, so the Pauline mission proclaims 
knowledge about Christ.”46 

In Paul’s later discussions of Romans 6:17-18, he compares the pre-salvation condition 
to one of being “slaves of sin,” and the post-salvation condition to one of being “slaves of 
righteousness.” While there, he notes that his usage of such terminology concerns the 
limitations of his audience (Romans 6:19), we might be able to employ some of these 
thoughts for his usage of thriambeuō in 2 Corinthians 2:14. Yeshua as the victorious general, 
in the spiritual war between good and evil, has freed a person like Paul, who was once a 
slave to the forces of sin. Paul gets to be led in the triumphal procession as a “prisoner of 
war,” so to speak—but not as one to be executed or unjustly taunted over, but instead one 
who gets to become a “slave of righteousness,” serving a new Master in the Messiah. And 
indeed, in ancient wars, many who had been slaves to a harsh enemy power, later became 
slaves to a more benevolent victorious power—and they were all the happier for it! Harris is 
broadly reflective of this: 

“There is...danger in pressing the metaphor. It is one thing to recognize that [thriabeuō 
tina] means ‘lead someone (as a captive) in a triumphal procession,’ so that Paul regards 
himself as a defeated enemy, an [aichmalōtos], ‘a prisoner of war.’ It is quite another to 
infer...that these prisoners of war were ‘slaves’ ([douloi]), a term Paul uses of himself (e.g., 
Rom. 1:1), and that since these enemies were slain during or after the procession, Paul 
envisaged God leading him ‘as a slave to death.’...[N]ot all the captives exhibited in the 
procession were executed. Indeed, Augustus prides himself on his clemency toward those 
prisoners (Res Gestae 1.4), and at an earlier time (61 B.C.) Pompey had refrained from such 
executions during his third triumph (Appian, Mithridatic Wars 12.117).”47 

While there will be discussions later in 2 Corinthians about the Messiah’s Divine power 
manifesting itself in place of Paul’s human weakness (i.e., 12:10), it is better to take v. 14 and 

 
45 Plutarch: Plutarch’s Moralia in Fifteen Volumes, III, trans. Frank Cole Babbitt (London: William 

Heinemann, 1931), pp 165-167. 
46 Guthrie, 2 Corinthians, 163. 
47 Harris, pp 245-246. 
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“But thanks be to God, who in Messiah always leads us in triumphal procession” (TLV), as 
being a reference to Paul as a slave once in bonded service to sin, now being freed in the 
Messiah’s victory and in bonded service to righteousness. 
 

 
15 For we are a fragrance of Messiah to God among those who are being saved and 
among those who are perishing; 16 to the one an aroma from death to death, to the 
other an aroma from life to life. And who is adequate for these things? 17 For we 
are not like many, peddling the word of God, but as from sincerity, but as from 
God, we speak in Messiah in the sight of God. 
 
2:15 Two present participles appear in v. 15, describing the orientation of the redeemed 

to the lost: “For we are the aroma of Messiah to God, among those who are being saved and 
those who are perishing” (TLV), en tois sōzomenois kai en tois apollumenois. This very much 
parallels Paul’s previous word, in previous correspondences with the Corinthians, “For the 
word of the cross is foolishness to those who are perishing, but to us who are being saved it 
is the power of God” (1 Corinthians 1:18). At times, the sentiment of v. 15 may be employed in 
debates between Calvinists and Arminians over eternal security, with perhaps the latter 
arguing that those “being saved” can revert to a condition of “being lost” (CJB). 
Alternatively, the emphasis on humanity being divided into those “being saved” and 
“perishing,” can be viewed as people experiencing—on some definite level—their future 
eschatological condition. While in much of contemporary theology, the concept of realized 
eschatology tends to overwhelmingly stress how the redeemed in Messiah get to experience 
future realities of the coming Kingdom before its consummation—it does not always tend to 
be stressed how the unredeemed might very well get to experience some taste of their 
future, final condemnation, in the present. If Believers can, to some limited degree, taste of 
the good realities of the future Kingdom of Heaven—so can non-Believers, to some limited 
degree, taste of the bad realities of eternal punishment. 

Paul’s employment of Christou euōdia esmen, “fragrance of Christ” (NASU) or “aroma of 
Christ” (RSV/NRSV/ESV), is recognized by Harris to have an important Tanach 
background. Harris indicates, “The combination [osmē euōdias], representing Hebrew rēaḥ 
nîḥôaḥ (‘pleasing odor’), appears some forty-six times in the LXX, usually in reference to the 
sweet smell of the burnt offering (e.g., Gen. 8:21; Exod. 29:18; Lev. 1:9).”48 The terminology 
of Believers being a fragrance (cf. Romans 12:1; Hebrews 13:15-16), is taken from Tanach 
terminology associated with the aroma of a sacrifice (Genesis 8:21; Exodus 29:25; Leviticus 
1:13; Numbers 15:3).  

2:16 It is natural, and most appropriate, for us to take Paul’s following assertion, “to 
one a fragrance from death to death, to the other a fragrance from life to life” (RSV), as 
relating death or thanatos to the unsaved and life or zōē to the saved. With not just some of 

 
48 Ibid., 248. 
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the upcoming discussion of the Torah, the ministry of death or condemnation (3:7, 9a), and 
the ministry of Spirit or righteousness (3:8, 9b)—but also how 2 Corinthians was likely to be 
read within a worship context—that Paul is employing terms customarily found within the 
Jewish liturgical tradition, needs to be recognized, as his statements in v. 16 lead to a 
discussion in ch. 3 on the place of the Torah in the life of born again Believers. Ancient 
Jewish sentiments in the Talmud, for example, express the view of how the Torah has the 
capacity to bring either life or death to someone: 

 
“Said R. Hananel bar Pappa, ‘What is the meaning of the following verse of Scripture: “Hear, 
for I will speak princely things” (Pro. 8:6)? Why are the teachings of Torah compared to 
a prince? To tell you: Just as a prince has the power to kill or grant life, so teachings of 
the Torah have the power to kill or to grant life’” (b.Shabbat 88b).49 
 
“Said R. Joshua b. Levi, ‘What is the meaning of the verse, “And this is the Torah that Moses 
set before the children of Israel” (Deu. 4:44)? If one enjoys grace, the Torah is made for 
him a life-giving elixir [a word that uses the same letters as the word for set], but if one 
does not enjoy grace, the Torah is made for him a deadly poison’” (b.Yoma 72b).50 
 
Martin, recognizing some of the Jewish views comparing the Torah to a life-giving 

elixir, summarizes how depending on how it is used, the Torah can be a cause of either life 
or death to someone. In his estimation, 

“The Torah is often called a medicine or drug (…sam; …sammā’ in Aramaic) which may 
bring benefit or harm according to the circumstances of its use. In fact, the medicine is 
unchanged—it is the Torah; but those who come into contact with it find it to be either an 
elixir of life (…sam ḥayyim) or a deadly poison (…sam ha-māweṯ), i.e., to Israel it is life, to the 
Gentiles it is death. Paul is taking this twofold effect of Torah and his applying it to his 
Gospel, or more concretely, the [gnōsis tou Theou, ‘knowledge of God’] which Paul was 
charged to make known in his ministry.”51 

That the Apostle Paul is making some allusion to the Torah, in some capacity, in his 
reference “To the one we are the smell of death; to the other, the fragrance of life” (NIV), is 
reasonable to conclude, based on the contents of ch. 3 which will follow. Those, who are a 
fragrance of life, are to be those who have God’s Instruction transcribed on the tablets of 
their hearts (3:3), demonstrating in their actions that they are the Messiah’s (3:2). 

Paul asks the question in v. 16, “Who is sufficient for these things?” (RSV). There is a 
probable intention of Paul associating himself with how Moses questioned God about the 
work that He had intended for him (Exodus 3:11, 14). In Exodus 4:10 Moses inquires of the 
Lord, “Please, Lord, I have never been eloquent, neither recently nor in time past, nor since 

 
49 The Babylonian Talmud: A Translation and Commentary. MS Windows XP. Peabody, MA: Hendrickson, 

2005. CD-ROM. 
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You have spoken to Your servant; for I am slow of speech and slow of tongue.” The Hebrew 
lo ish devarim, “I have never been a man of words” (NJPS), was taken by the Greek 
Septuagint to be ouch hikanos eimi, “I have not been sufficient” (LXE). Paul’s question, 
appropriating such terms, is kai pros tauta tis hikanos, “Who is competent for these things?” 
(TLV). This sets the stage for some discussion on Moses in ch. 3 

While some might use a comparison and/or contrast between figures like Paul and 
Moses, to disparage Moses—other than the ministry service of Paul representing a further 
stage in salvation history, one subsequent to the ministry service of Moses—an association, 
of some kind, with the ministry of Moses, would actually help Paul’s apostolic credibility. 

2:17 Paul makes a very important statement to the Corinthians, regarding the 
intentions of his ministry: “Unlike so many, we do not peddle the word of God for profit. On 
the contrary, in Christ we speak before God with sincerity, like men sent from God” (NIV). 
The verb of interest here, kapēleuō, involves “trade in, peddle, huckster” (BDAG).52 TDNT 
observes, “While Paul accepts the Lord's rule in Mt. 10:10, he himself forgoes his right to 
support lest he be accused of avarice and false dealing. The preacher must be governed by 
commitment to the word, responsibility before God, and allegiance to Christ.”53 Paul 
informing the Corinthians that he is not “trafficking in the word of God” (Montgomery New 
Testament) is significant, in contrast to others who might have been influencing them (cf. 
11:4, 12-15). 

That Paul makes the effort to inform his audience that he is not like some traveling 
merchant, only out to make money on unsuspecting people, is significant in light of the 
variety of statements appearing in the Tanach, as well as ancient Jewish and classical 
materials, warning against false prophets, merchants, or various philosophers. As is first 
seen, from the Prophets, 

 
“For from the least of them even to the greatest of them, everyone is greedy for gain, 
and from the prophet even to the priest everyone deals falsely. They have healed the 
brokenness of My people superficially, saying, ‘Peace, peace,’ but there is no peace” 
(Jeremiah 6:13-14). 
 
“Therefore I will give their wives to others, their fields to new owners; because from 
the least even to the greatest everyone is greedy for gain; from the prophet even to the 
priest everyone practices deceit. They heal the brokenness of the daughter of My people 
superficially, saying, ‘Peace, peace,’ but there is no peace” (Jeremiah 8:10-11). 
 
“Thus says the LORD concerning the prophets who lead my people astray; when they 
have something to bite with their teeth, they cry, ‘Peace,’ but against him who puts 
nothing in their mouths they declare holy war...Her leaders pronounce judgment for a 
bribe, her priests instruct for a price and her prophets divine for money. Yet they lean 

 
52 BDAG, 508. 
53 H. Windisch, “kapēleúō,” in TDNT, 415. 
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on the LORD saying, ‘Is not the LORD in our midst? Calamity will not come upon us’” 
(Micah 3:5, 11). 
 
Sirach 26:29 in the Apocrypha describes, “A merchant can hardly keep from 

wrongdoing, and a tradesman will not be declared innocent of sin.” In the record of Plato, a 
dialogue occurs between Socrates and Hippocrates, where a warning is issued to be on 
guard to the sophist: 

“Then can it be, Hippocrates, that the sophist is really a sort of merchant dealing in 
provisions on which a soul is nourished? For such is the view I take of him. With what, 
Socrates, is a soul nourished? With doctrines, presumably, I replied. And we must take care, 
my good friend, that the sophist, in commending his wares, does not deceive us, as both 
merchant and dealer do in the case of our bodily food. For among the provisions, you know, 
in which these men deal, not only are they themselves ignorant what is good or bad for the 
body, since in selling they commend them all, but the people who buy from them are so too, 
unless one happens to be a trainer or a doctor” (Protagoras 313D).54 

Warnings against those in the marketplace, who would use speeches or ideas as a 
means of profit, are issued by the Jewish philosopher Philo. He speaks of those “who profess 
indeed to be wise men, but who make a traffic of wisdom, and bargain for the sale of it, as 
they say men do in the market, who put up their wares for sale, sometimes for a slight gain, 
sometimes for sweet and caressing speeches, and sometimes for insecure hopes, founded on 
no sure ground, and sometimes even for promises which are in no respect better than 
dreams” (On the Giants 39).55 In the Mishnah, it is further asserted, “Whoever derives 
worldly benefit from teachings of Torah takes his life out of this world” (m.Avot 4:5),56 as 
teaching God’s Word is not to be the means by which fortunes are acquired. 

One of the definite reasons why the Apostle Paul widely self-supported his own 
ministry activities (6:5; 11:23; 1 Corinthians 4:11-13; 9:11-15; 15:10), was precisely so he would 
not be accused of being a traveling huckster, taking money from unsuspecting people. It is 
true, from his further word of 1 Timothy 5:17, “The elders who rule well are to be considered 
worthy of double honor, especially those who work hard at preaching and teaching.” There 
can and should be financial renumeration for many people who serve the Body of Messiah. 
But, there is a difference between having one’s material needs met, and people trying to 
make a financial enterprise out of the good news. Keener draws out the astute point, “Those 
wishing to apply the text may note that some professional clergy and scholars still cater 
more to their paying clientele or institutions than to personal convictions.”57 

 
54 Plato: Plato With an English Translation: Laches, Protagoras, Meno, Euthydemus, trans. W.R.M. Lamb 

(London: William Heinemann, 1952), pp 107-108. 
55 Philo Judaeus: The Works of Philo: Complete and Unabridged, trans. C.D. Yonge (Peabody, MA: 

Hendrickson, 1993), 155. 
56 Jacob Neusner, trans., The Mishnah: A New Translation (New Haven and London: Yale University Press, 

1988), 682. 
57 Keener, 165. 
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