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1 CORINTHIANS 16 
COMMENTARY 

________________________________________________________________ 
 

1 Now concerning the collection for the saints, as I directed the [assemblies] of 
Galatia, so do you also. 2 On the first day of every week each one of you is to put 
aside and save, as he may prosper, so that no collections be made when I come. 
 
16:1-21 Throughout most contemporary Christian examination, 1 Corinthians 16:1-2 has 

been assumed to provide a First Century, New Testament testimony (frequently in 
association with traditional interpretations of other passages: i.e., Acts 20:7; Revelation 1:10), 
to an early observance of Sunday as the time for the Messiah followers to gather for worship, 
prayer, and teaching. The wider context in which Paul’s statement, “On the first of the week 
let each one of you put aside and store it up” (v. 2, PME), appears, concerns the Apostle’s 
collection for the Jerusalem Believers (vs. 3-4; 2 Corinthians 8-9; Romans 15:25-27). Paul 
wants the offerings to be put aside on the first of the week. 

Commentators tend to be relatively uniform about 1 Corinthians 16:1-2 being a reference 
to what would develop into the tradition of Sunday church services.2 A standard conclusion 
reached regarding Paul’s direction for offerings, to be put aside on the first of the week, is that 
this reflects how the early Believers in Yeshua gave the first day of the week, or Sunday, an 
importance because of Yeshua’s resurrection (cf. Mark 16:1; Matthew 28:1; Luke 24:1). (This 
writer believes that it was just the empty tomb actually found on Sunday morning.) Some of 
the commentators quoted below, do think that Sunday observance was something distinct 
and different from the Sabbath, while others think that Sunday was regarded as a new 
Sabbath: 

 
Leon Morris: “As distinct from the Jewish sabbath, the first day was a weekly 
commemoration of the resurrection of the Lord, which indicates the importance the 
Christians attached to the event.”3 
 
Gordon D. Fee: “The fact that Paul makes such a reference at all implies that there is some 
significance to their setting money aside on this day rather than, for example, ‘once a 

 
1 This section includes adapted quotations from the Messianic Sabbath Helper by Messianic Apologetics. 
2 Mare, in EXP, 10:293. 
3 Morris, 233; also Blomberg, 324. 
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week.’....[This] implies that this is the day when believers from a very early time gathered 
for their specifically Christian celebration of worship...”4 
 
Ben Witherington III: “[T]he money was to be set aside by each individual Christian and 
then collected at each home on the first day of the week, that is, Sunday. We have evidence 
here that the day of religious duty and worship for the Christian, even in Paul’s time, was 
Sunday, not the Jewish sabbath.”5 
 
Marion L. Soards: “Although there is no way to be certain, the mention of the first day 
of the week probably indicates that the Christians in Corinth had developed the practice 
of meeting on Sunday, which became the Christian Sabbath, recalling the day on which 
Jesus was resurrected. Should this be Paul’s assumption in making this remark, this is the 
earliest mention of the practice of Christian Sunday worship.”6 
 
In the debate over the post-resurrection era continuance of the seventh-day Sabbath or 

Shabbat, it needs to be recognized how most Christian people who afford special religious and 
spiritual significance to the first day of the week or Sunday, do so on the basis of passages like 
1 Corinthians 16:2. They do not associate the first day of the week with First or Second 
Century Christianity somehow adopting pagan practices. As David E. Garland asserts in 
his commentary, “Paul appears to avoid the heathen term ‘Sunday.’”7 

It is misplaced to focus one’s deliberations on the first day of the week perhaps also being 
a day of pagan reverence. A Bible reader’s focus instead needs to be how we should approach 
what “first of the week” meant to a First Century Jew like Paul, writing to a mixed group of 
Jewish and non-Jewish Believers in Ancient Corinth. Generally speaking, it is recognized that 
it was not until the mid-Second Century C.E. that observance of the seventh-day Sabbath had 
been widely superseded by Sunday activities. Anthony C. Thiselton thinks, 

“How quickly the full principle of Sabbath observance was actually replaced by 
Sunday...is disputed....The replacement of the Jewish Sabbath by the Christian Lord’s Day, 
first day, or Sunday, has...begun to be in process within the New Testament period, although 
the evidence is not decisive before the second century.”8 

The closest parallel with 1 Corinthians 16:1-2 is Acts 20:7, which interpreters have 
debated as involving either a Roman or Jewish reckoning of hours, the latter making “first of 

 
4 Fee, 814. 
5 Witherington, 315. 
6 Soards, 360. 
7 Garland, 753. 
8 Thiselton, pp 1322, 1323. 
Ibid., 1322 makes reference to Second Century Christian materials that do afford first day of the week as 

Sunday a special status (Didache 14:1; Ignatius Letter to the Magnesians 9:1; also Gospel of Peter 35:50; Irenaeus 
Fragments 7). 

This has been evaluated of Chapter 4 of the Messianic Sabbath Helper, “How Did We Lose the Sabbath?” by 
J.K. McKee. 
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the week” a Saturday evening fellowship time that extended into Sunday. While examiners 
of Acts 20:7 will frequently acknowledge the possibility of how “first of the week” might be 
Saturday evening, and not a Sunday evening gathering9—they are not at all prone to mention 
this possibility for 1 Corinthians 16:1-2. 

Paul’s intention here is not to make any sort of statement on the nature of when the 
Corinthians conduct congregational business; Paul’s intention is that the Corinthians 
regularly accumulate funds for the poor in Jerusalem: “On the first day of the week, let each of 
you set something aside, saving up whatever is gained, so no collections take place when I 
come” (v. 2, TLV). This is a free will offering for the Jerusalem Believers (cf. Deuteronomy 
15:14; 16:10, 17), “a sum of money in keeping with [the] income” (NIV) of each of the Believers. 

Paul’s intention in gathering up this collection was to insure unity and interdependence 
between the Believers in Judea and those in the wider Mediterranean basin. Paul’s Jerusalem 
collection is often compared to being associated with Tanach expectations of the wealth of the 
nations streaming to Zion (i.e., Isaiah 45:14; 61:6; Micah 4:13; cf. Tobit 13:11; 1QM 12.13-15). 
Paul would later observe to the Corinthians how, “at this present time your abundance being 
a supply for their need, so that their abundance also may become a supply for your need, that 
there may be equality” (2 Corinthians 8:13). He would also state in Romans 15:27, “For if the 
Gentiles have shared in their spiritual things, they are indebted to minister to them also in 
material things.” 

That this collection would take place at the designated time of, “the first of the week,” 
was intended to make sure that it was done in an orderly manner, with the funds presumably 
held in a congregational treasury. Paul’s collection for the Jerusalem poor (cf. Acts 11:29) was 
not just some spur of the moment appeal to raise money; this offering was actually a specific 
“fundraising” event over the long term, where he would later take the monies to Jerusalem 
for personal delivery (Acts 24:17). 

So when was kata mian sabbatou hekastos, which most Bibles render as “On the first day 
of every week”? This cause notably does lack the term hēmera or “day,” making “first of the 
week” better. And, Thiselton makes the valid linguistic point of how “[sabbatou] more usually 
occurs in the plural to denote week (as in Mark 16:2), but sometimes the singular form is used 
elsewhere in the New Testament (e.g., Luke 18:12, [nēsteuō dis tou sabbatou], I fast twice a 
week).”10 

Frank S. Thielman notes in the ESV Study Bible how this has been customarily taken as 
“A Jewish expression for Sunday.”11 And indeed, “Every Sunday” (NEB/REB, NIGTC12) or “On 
Sunday, the first day of the week” (The Voice), are the paraphrased alternatives one will find 
for mian sabbatou. Craig S. Keener’s thoughts on 1 Corinthians 16:2 are about as far as any 

 
9 For a detailed analysis, consult the entry for Acts 20:7 in the Messianic Sabbath Helper. 
10 Thiselton, 1321. 
11 Frank S. Thielman, “The First Letter of Paul to the Corinthians,” in Wayne Grudem, ed., ESV Study Bible 

(Wheaton, IL: Crossway, 2008), 2216; also Lander, in The Jewish Study Bible, 313. 
12 Thiselton, 1316. 
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Christian examiner may go, however, in expressing some doubt as to whether the beginnings 
of Sunday Church are actually in view here: 

“That the believers set aside resources on the first day of each week (16:2) may suggest 
Sunday services (cf. Acts 20:7) or a connection with the resurrection (Mk 16:2), but need not 
do so. It might instead emphasize setting aside the Lord’s offering first (cf. Ex 23:16; Lev 
27:26), because most working believers worked and earned money daily, excepting Jewish 
believers on the Sabbath; believers had to meet in the evenings (cf. 11:23; deipnon in 11:20-21) 
or early morning, before work (Pliny Ep. 10.96). (Certainly the idea of Sunday as a ‘new 
Sabbath’ is a later development; cf. Ignatius Magn. 9.1; Barn. 15.8).”13 

Messianic Jewish theologian David H. Stern is broadly alone in approaching “first of the 
week” not as being Sunday, but instead the time on Saturday evening that closes Shabbat. As 
1 Corinthians 16:2 appears in his Complete Jewish Bible, “Every week, on Motza'ei-Shabbat, 
each of you should set some money aside, according to his resources, and save it up; so that 
when I come I won't have to do fundraising.” Motza’ei Shabbat, often involving the traditions 
and customs associated with Havdallah, formally closes off the Sabbath at sundown on 
Saturday. In his Jewish New Testament commentary on 1 Corinthians 16:2, Stern raises the 
points, 

“The Hebrew expression means, literally, ‘departure of the Sabbath’; it signifies 
Saturday night. It translates the Greek phrase which means, literally, ‘every one of a week,’ 
that is, every first day of the week. The question is: does this refer to Saturday night or to 
Sunday?”14 

Stern offers six reasons for “first of the week” in 1 Corinthians 16:2 being Saturday 
evening, what he labels as “Motza'ei-Shabbat.” The most significant ones, in this writer’s view, 
include the points: 

• “In the Jewish calendar, days commence at sundown, so that the ‘first day of 
the week’ refers to any time between sunset Saturday and sunset Sunday.”15 

• “In the early days of the Messianic Community, Jewish believers continued 
to observe Shabbat as a day of rest and met for Messianic worship in the 
evening after it was over.”16 

• “Sunday could not have been regularly celebrated by the early Jewish 
believers as Shabbat or as a yom tov (‘festival,’ literally, ‘good day’) because, 
since Judaism prohibits handling of money on such days, Sha’ul would never 
have suggested taking up a collection then to a congregation with Jews in 
it.”17 

 
13 Keener, 136. 
14 Stern, Jewish New Testament Commentary, 490. 
15 Ibid., 491. 
16 Ibid. 
17 Ibid. 
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Noting the usage of the term sabbaton for “week,” a Jewish-influenced Greek term via 
the Hebrew Shabbat18—and perhaps in contradistinction to the more classical term hebdomas, 
used by Aristotle to represent “a period of seven days” (LS)19—J. Paul Sampley interestingly 
concludes, “From such nomenclature of days, we see how completely socialized these gentiles 
were to the whole sense that they belonged to the family of God, whose roots are traceable 
directly to the people of Israel.”20 

It is reasonable to conclude that the collection that the Apostle Paul wanted the Messiah 
followers like the Corinthians to gather for the Jerusalem Believers, took place on “the first of 
the week” or the Saturday evening that would close Shabbat. This would be a time when the 
Believers—many of whom could fully observe the Sabbath as a time of rest and spiritual 
reflection (and others, dependent on their social conditions, as best as their circumstances 
permitted)—could then begin the new week, with the distinct impression of how much their 
brothers and sisters in Messiah, in Judea, needed their help. The time of Motza'ei-Shabbat 
would then be suitable for financial activities to transpire, with the Sabbath an inappropriate 
time to conduct such business. 

Most importantly, to be sure, is how 1 Corinthians 16:2 and “first of the week” need not 
at all indicate that the seventh-day Sabbath has been abolished. As Skip MacCarty astutely 
concludes in Perspectives on the Sabbath: Four Views, “It seems to us that God would hardly have 
chosen such an oblique vehicle as an offering appeal to announce the annulment of the 
sanctity of the day He sovereignly chose to bless and sanctify at creation, and embedded in 
the heart of the Ten Commandments.”21 
 

 
3 When I arrive, whomever you may approve, I will send them with letters to carry 
your gift to Jerusalem; 4 and if it is fitting for me to go also, they will go with me. 
 
16:3-4 The Apostle Paul believes in the importance of his collection of an offering from 

among the congregations of the Mediterranean Diaspora, to be brought to Jerusalem for the 
sake of the Judean Believers. From the discussion seen in the closing statements of 1 
Corinthians, it was Paul’s intention to authorize various persons who would go to Jerusalem 
with the funds: “And when I arrive, I will give letters of introduction to the people you have 
approved, and I will send them to carry your gift to Yerushalayim” (v. 3, CJB). Not quite 
knowing whether he himself would go to Jerusalem at this point, all he said was, “If it seems 
advisable that I should go also, they will accompany me” (v. 4 RSV). The taking of funds to the 

 
18 While widely designating the weekly Sabbath, the Hebrew term Shabbat can, in various contexts, mean 

“week” (Jastrow, 1520). 
19 LS, 220. 
20 Sampley, in NIB, 10:996. 
21 Skip MacCarty, “The Seventh-Day Sabbath,” in Christopher John Donato, ed., Perspectives on the Sabbath: 

Four Views (Nashville: B&H Academic, 2011), 35. 
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Believers in Jerusalem is often thought to have been conducted in a manner similar to how 
the Temple tax would be paid by Jews out in the Diaspora. 

Paul will testify in later correspondence that the Corinthians were very eager to give to 
the Jerusalem fund, and as a result it stimulated others’ giving (2 Corinthians 9:1-4). Acts 20:4 
mentions a number of individuals by name who accompanied Paul in his travel back to 
Jerusalem,22 and it is entirely possible that there were others, not specified, who would go 
with Paul, representing the Corinthians. More practically, there needed to be trusted 
representatives from among the Messiah followers who would take the offerings to 
Jerusalem, obviously because of the sum of money which would be in hand. There also needed 
to be a selection of Greek and Roman, but also Diaspora Jewish, Believers, who in going to 
Jerusalem could help facilitate unity in the growing Body of Messiah. 
 

 
5 But I will come to you after I go through Macedonia, for I am going through 
Macedonia; 6 and perhaps I will stay with you, or even spend the winter, so that 
you may send me on my way wherever I may go. 7 For I do not wish to see you now 
just in passing; for I hope to remain with you for some time, if the Lord permits. 8 
But I will remain in Ephesus until Pentecost; 9 for a wide door for effective service 
has opened to me, and there are many adversaries. 
 
16:5 Paul is writing the Corinthians from Ephesus (v. 8), and as he anticipated at this 

point, “After I go through Macedonia, I will come to you—for I will be going through 
Macedonia” (NIV). We do know from later correspondence, that Paul’s plans would, in fact, 
change (2 Corinthians 1:12-2:4). And, this should tell us a few things about the nature of Paul’s 
letters, principally as letters engaged in dialogue with others, and not as some sort of systematic 
theology—even though his letters are certainly full of deep theology and teachings about God 
and the Messiah. 

In the estimation of Ben Witherington III, “That his travel plans when he wrote 1 
Corinthians had to be altered shows how ad hoc his letters were.”23 Richard B. Hays also 
indicates, “this concluding chapter reminds us once again that 1 Corinthians really is a letter, 
not a theological treatise, and that we are after all reading someone else’s mail. Still...we stand 
to learn something by observing closely how Paul brings the gospel to bear upon practical 
issues.”24 A letter like 1 Corinthians is rooted within a strong need to see an ancient group of 
Messiah followers, in a very metropolitan and paganized environment, to be properly 
growing and maturing in their faith, bearing witness to the transformative power of the good 
news. 

 
22 “And he was accompanied by Sopater of Berea, the son of Pyrrhus, and by Aristarchus and Secundus of the 

Thessalonians, and Gaius of Derbe, and Timothy, and Tychicus and Trophimus of Asia” (Acts 20:4). 
23 Witherington, 316. 
24 Hays, 283. 
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16:6-7 As obvious as it may be, the travel plans of figures like the Apostle Paul were 
subject to the weather, and in particular whether it was safe to travel on the high seas. He told 
the Corinthians, “Perhaps I will stay awhile with you, possibly all winter, and then you can 
send me on my way to my next destination” (v. 6, NLT). In his later travels, Paul had to winter 
for three months on the island of Malta (Acts 28:11), and would winter at Nicopolis, asking 
Titus to come visit him (Titus 3:12). Paul was apparently able to winter with the Corinthians 
(Acts 20:2-3). Paul’s movements are directed by the Holy Spirit (cf. 2 Corinthians 2:1), as it 
was his sincere desire here to spend some quality time, in person, with the Corinthians: “I 
don't wish to see you now, for it would merely be in passing, and I hope to spend some time 
with you, if it is the Lord's will” (v. 7, Phillips New Testament). 

16:8 Paul informs the Corinthians about his present disposition, in the statement, “In the 
meantime, I will be staying here at Ephesus until the Festival of Pentecost” (NLT). Appearing 
in the source text as pentēkostē, a lexicon like BDAG correctly catalogues it as, “Pentecost 
(really [hē p. hēmera], because it means the festival celebrated on the fiftieth day after 
Passover [chag shavuot] ‘feast of weeks’ Dt 16:10]; rabb. [chag chamishim yom] ‘feast of 50 
days’...).”25 Messianic versions will have “Shavu'ot/Shavuot” (CJB/TLV) in v. 8, although “the 
Harvest Festival” (Goodspeed New Testament, Weymouth New Testament) is also seen. 

In his reference to Shavuot/Pentecost, Paul was obviously making some notation of one 
of the Torah’s appointed times (Leviticus 23:10-22). Does this indicate anything about the 
season of Paul writing the letter of 1 Corinthians? Is this only to be taken as a calendrical 
reference,26 or something more? There are a variety of perspectives offered by Christian 
commentators, which at the very least will admit that a figure like Paul did orient himself 
around the Jewish calendar year, and hence holidays such as Shavuot/Pentecost. It is 
assumed, though, that Shavuot/Pentecost, if observed as a sacred day, was conducted more 
along the lines of it exclusively commemorating the outpouring of the Holy Spirit in Acts 2, 
and not some of the more Torah-based and traditionally Jewish elements27: 

 
F.F. Bruce: “Paul was presumably writing in the spring (cf. 5.7; 15.20). We cannot 
conclude that the Christian Pentecost was celebrated in the churches at this early date; 
but for the regulation (or at least reckoning) of Paul’s journeys by the Jewish sacred year 
cf. Act 18.21...”28 
 
Gordon D. Fee: “Minimally, it is a reflection of Paul’s Jewish heritage in which, just as 
the week is divided by days from the Sabbath (v. 3), so the year is divided by the annual 

 
25 BDAG, 796. 
26 Cf. Thiselton, pp 1329-1330. 
27 For a review, consult the article “A Summarization of Shavuot Traditions,” appearing in the Messianic 

Spring Holiday Helper by Messianic Apologetics. 
28 Bruce, 159. 
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feasts. Therefore, it does not necessarily imply that he and the churches kept this feast, 
but that it is a convenient time reference to a period in mid-spring.”29 
 
Marion L. Soards: “This is a religious, traditionally Jewish, designation of time, although 
since the original Christian empowering on Pentecost, this term may have become a 
normal designation or celebration in Christianity. If so, this reference is the earliest 
indication of the Christian recognition of the time or celebration.”30 
 
Stephen C. Barton: “Paul’s sense of time...is related to deeply ingrained patterns of 
worship governed by the Jewish liturgical calendar, as the reference to Pentecost 
shows.”31 
 
Messianic readers, when encountering Paul’s statement, “But I will stay on at Ephesus 

until Shavuot” (TLV), will naturally conclude that more is intended than just a timestamp to 
the writing of 1 Corinthians around the season of Passover (5:7) to Pentecost. Paul’s reference 
to Shavuot or the Feast of Weeks, is also viewed as a significant statement of Paul’s Jewishness, 
his fidelity to observe the appointed times of the Torah, and the importance that the 
appointed times bear for all Messiah followers. In his Jewish New Testament Commentary, Stern 
draws the conclusion, 

 
“The point here seems to be not merely that Sha’ul, an observant Jew (Act 13:9N), intends 
to return in time to keep the holiday in Jerusalem, as prescribed in the Torah (as at Act 
20:16&N), but that he feels he has to justify his remaining in Ephesus until then, that is, 
during Pesach, which comes seven weeks earlier. He would normally plan to arrive in 
Jerusalem in time for Pesach, but he intends to forego being in Jerusalem for Passover 
because a great and important door has opened for my work, and there are many 
people opposing me—I need to deal with this difficult situation, even at the cost of 
disobeying the Torah command to be in Jerusalem for Passover. In effect Sha’ul issues a 
halakhic decision (see Mt. 18:18-20&N, Yn 7:22-23&N, Gal 2:11-14&NN) that when one 
must choose between obeying the mitzvah of being in Jerusalem for a Pilgrim Festival 
and obeying the mitzvah of assuring the propagation of the Gospel, the latter is the more 
important and must be obeyed.”32 
 
Whether a figure like the Apostle Paul can be said to have actually disobeyed the Torah, 

in not going to Jerusalem for Passover or Shavuot (cf. Exodus 23:15-17), because of the 
overarching interests of declaring the good news, can probably be disputed. Not every 
Diaspora Jew was surely able to go to Jerusalem for appointed times such as Passover, 
Pentecost, and Tabernacles, and hence would have to have some kind of synagogue activities 

 
29 Fee, 820. 
30 Soards, 361. 
31 Barton, in ECB, 1350. 
32 Stern, Jewish New Testament Commentary, 491. 
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in their local communities to suffice. Paul directed the Corinthians to observe the Passover 
(5:7) in a Diaspora context, and would seemingly have honored Shavuot in a similar way. 

16:9 Paul does inform the Corinthians how a significant difference is being made in 
Ephesus: “for I have wide opportunities here for active service, and there are many to thwart 
me” (Moffat New Testament). The Message actually has, “There is also mushrooming 
opposition.” It is very likely that the opposition to which Paul referred, involved the artisans 
who were making shrines to the goddess Artemis (Acts 19:23-27). This time period in Ephesus 
could have also likely been when the Colossian Epaphras came to faith, and took the good 
news back to his home city of Colossae (Colossians 1:7; 4:12; cf. Philemon 23). 
 

 
10 Now if Timothy comes, see that he is with you without cause to be afraid, for he 
is doing the Lord's work, as I also am. 11 So let no one despise him. But send him on 
his way in peace, so that he may come to me; for I expect him with the brethren. 12 
But concerning Apollos our brother, I encouraged him greatly to come to you with 
the brethren; and it was not at all his desire to come now, but he will come when he 
has opportunity. 
 
16:10-11 In his closing remarks, Paul anticipates Timothy visiting the Corinthians (cf. 

Acts 19:22), stating, “If Timothy comes, see to it that he has nothing to fear while he is with 
you, for he is carrying on the work of the Lord, just as I am” (v. 10, NIV). The Corinthians 
knew Timothy, and they knew that Timothy would serve as Paul’s representative (4:17), 
having served alongside him for many years.33 Many think that given Timothy’s young age, 
he may have been particularly sensitive to criticism and opposition (cf. 1 Timothy 4:12; 2 
Timothy 1:7), but this need not be the cause of Paul’s direction, “see that you put him at ease 
among you” (RSV). More likely, Timothy going to Corinth could find himself interjected into 
a very tense, unstable, and uncertain series of circumstances. Hays astutely concludes, 

“Timothy has been sent as Paul’s surrogate into a situation where influential factions in 
the community have become disenchanted with Paul. Furthermore, Paul, by the very act of 
writing this letter, has heightened the tension. He has sternly castigated powerful members of 
the [assembly] and called for basic changes in their behavior, including their sex lives, social 
contacts, forms of worship, and legal dealings. If the Corinthians heed Paul’s letter, then 
Timothy’s job will not be too hard, but if—as is likely—they reject Paul’s appeals, it is Timothy 
who will be there to take the flak. The most direct way for any Corinthians who are offended 
by Paul’s letter to demonstrate their displeasure will be to attack Timothy.”34 

Paul is clear to tell the Corinthians regarding Timothy, “No one, then, should treat him 
with contempt. Send him on his way in peace so that he may return to me. I am expecting him 

 
33 Cf. Acts 16:1; 2 Corinthians 1:19; Philippians 2:19-24; 1 Thessalonians 3:2. 
34 Hays, 287. 
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along with the brothers” (v. 11, TNIV). Timothy would not be alone in Corinth, as he would 
have probably been accompanied by Erastus (Acts 19:22; cf. Romans 16:23; 2 Timothy 4:20). 

16:12 Despite some of the factionalism occurring in their name (1:12; 3:4), it is witnessed 
that in spite of Apollos not thinking it the right time to visit Corinth, that Paul and Apollos 
regard one another as brothers in the Lord, and they do work together: “Now concerning our 
brother Apollos, I strongly urged him to visit you with the other brothers, but he was not at 
all willing to come now. He will come when he has the opportunity” (NRSV). Fee correctly 
informs us, “The church {meaning, the ekklēsia/assembly}, he argues strenuously, belongs 
neither to himself, nor to Apollos, nor to them. The church belongs to God through Christ, and 
all of its ministers, including the founders (!), are merely servants. This final word about 
Apollos is living evidence that Paul is as good as his word. If the church in Corinth were Paul’s, 
the last person in the world he would want to return would be Apollos.”35 
 

 
13 Be on the alert, stand firm in the faith, act like men, be strong. 14 Let all that you 
do be done in love. 15 Now I urge you, brethren (you know the household of 
Stephanas, that they were the first fruits of Achaia, and that they have devoted 
themselves for ministry to the saints), 16 that you also be in subjection to such men 
and to everyone who helps in the work and labors. 17 I rejoice over the coming of 
Stephanas and Fortunatus and Achaicus, because they have supplied what was 
lacking on your part. 18 For they have refreshed my spirit and yours. Therefore 
acknowledge such men. 
 
16:13-14 Paul’s final exhortations to the Corinthians include the significant imperative, 

“Be watchful, stand firm in your faith, be courageous, be strong” (v. 13, RSV). This word is 
commonly thought to invoke the future end-times, and the need for Believers to stay true to 
the Lord and to their faith (cf. Mark 13:34-37; 1 Thessalonians 5:6; 2 Thessalonians 2:15; 
Revelation 16:15). One term that has garnered a great deal of controversy in v. 13, some of it a 
bit unnecessary, is andrizomai, “conduct oneself in a courageous way” (BDAG).36 The verb 
andrizomai is employed in the Septuagint to communicate the idea of courage or bravery 
(Deuteronomy 31:6-7, 23; Joshua 1:6-7, 9; 10:25; 1 Chronicles 28:20; Psalm 27:14). Hays draws 
out some probable connections between Psalm 31:23-24, and what is seen throughout 1 
Corinthians, necessarily highlighted by v. 13:37 

 
 
 
 

 
35 Fee, 825. 
36 BDAG, 76. 
37 Hays, 289. 
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PSALM 31:23-24 1 CORINTHIANS 
 
O love the LORD, all you His godly ones! 
(31:23a). 

 
If anyone does not love the Lord, he is to be 
accursed. Maranatha (16:22). 
 

 
The LORD preserves the faithful and 
fully recompenses the proud doer 
(31:23b). 

 
Now some have become arrogant, as though 
I were not coming to you. But I will come to 
you soon, if the Lord wills, and I shall find 
out, not the words of those who are arrogant 
but their power (4:18). 
 
You have become arrogant and have not 
mourned instead, so that the one who had 
done this deed would be removed from your 
midst. For I, on my part, though absent in 
body but present in spirit, have already 
judged him who has so committed this, as 
though I were present. In the name of our 
Lord Yeshua, when you are assembled, and I 
with you in spirit, with the power of our 
Lord Yeshua, I have decided to deliver such a 
one to Satan for the destruction of his flesh, 
so that his spirit may be saved in the day of 
the Lord Yeshua. Your boasting is not good. 
Do you not know that a little leaven leavens 
the whole lump of dough? (5:2-6). 
 
Now concerning things sacrificed to idols, 
we know that we all have knowledge. 
Knowledge makes arrogant, but love edifies 
(8:1). 
 
Therefore let him who thinks he stands take 
heed that he does not fall (10:12). 
 
for in your eating each one takes his own 
supper first; and one is hungry and another 
is drunk. What! Do you not have houses in 
which to eat and drink? Or do you despise 
the church of God and shame those who 
have nothing? What shall I say to you? Shall I 
praise you? In this I will not praise you 
(11:21-22). 
 
Was it from you that the word of God first 
went forth? Or has it come to you only? 
(14:36). 
 



1 CORINTHIANS FOR THE PRACTICAL MESSIANIC 

- 454 - 

 
Be strong and let your heart take 
courage (31:23a). 

 
Be on the alert, stand firm in the faith, 
act like men, be strong (16:13). 
 

 
All you who hope in the LORD (31:23b). 

 
so that you are not lacking in any gift, 
awaiting eagerly the revelation of our 
Lord Yeshua the Messiah (1:7). 
 

 
The major controversy which exists in v. 13, surrounds how to translate the verb 

andrizomai, which does include the root anēr, meaning “man” or “male.” Differences appear, 
ranging from “act like men” (NASU, ESV), “act like a man” (HCSB), “be men of courage” (NIV), 
to even “behave like a mentsh” (CJB), to a more inclusive, “be courageous” (RSV/NRSV, TNIV) 
or “be brave” (NKJV). Roy E. Ciampa and Brian S. Rosner, who would be considered broadly 
complementarian, fairly note how the verb andrizomai is not intended to highlight some 
Divine or Pauline preference of males over females, but how andrizomai is better seen in 
contrast to language depicting the condition of immature children: 

“Some scholars have taken the etymology of the word as evidence for a high biblical view 
of the male gender, but the verb, like the related adjective ([andreios]) and adverb ([andreiōs]), 
is used of women as well as men...In this verse...the women in the church are undoubtedly 
expected to act courageously without abandoning their female identities. It seems likely that 
these terms are not being used to refer to being men as opposed to women, but acting like 
mature (brave) adults rather than fearful children.”38 

Thiselton, going into some more technical detail, further concurs how the issue with the 
verb andrizomai is not male preference, but rather a contrast between the Corinthians being 
mature adults, and not immature children: 

“The translation of [andrizesthe] has probably become unnecessarily sensitive...[T]he 
gender issue threatens to obscure the force of be a man! [anēr] has two semantic oppositions, 
not one: it does not simply pose a contrast with supposedly ‘feminine’ qualities; it also stands 
in contrast with childish ways, as strikingly in 1 Cor 13:11: [ephronoun hōs nēpios] (I had a childish 
mind-set, attitude) but I set all this aside [hote gegonoa anēr] (when I became a man). Hence the 
Greek suggests both maturity and courage: show mature courage. This reflects, in the closure 
of the letter, Paul’s earlier rebukes that their notions of ‘the spiritual’ were immature and 
childish (3:1, [hōs nēpiois]; 13:10, 11; 14:20; regularly in the context of defining ‘spiritual’).”39 

Indeed, should the Corinthians choose the proper path of being mature, hence being 
brave or courageous as they face the challenges before them, then they will most especially 

 
38 Ciampa and Rosner, 855 fn#45. 
39 Thiselton, 1336. 
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be able to be guided by agape or “love”: “Your every action must be done with love” (v. 14, 
HCSB) or “Let all that you do be done from motives of love” (Weymouth New Testament). 

16:15-16 Paul lauds “the household of Stephanas” or tēn oikian Stephana to the 
Corinthians, noting that they are to be regarded as “the first fruits of Achaia” or “the first 
converts in Achaia” (NIV): “Now I urge you, brothers and sisters (you know the household of 
Stephanas, that it is the firstfruits of Achaia, and that they have devoted themselves in service 
to the kedoshim [saints])” (v. 15, TLV). Having been mentioned previously in the letter (1:16), 
and with “the family of Stephanas” (Goodspeed New Testament) likely incorporating both 
formal family members, as well as various servants (or slaves), it is fair to conclude that 
Stephanas was someone of means. Those of the household of Stephanas, for sure, were 
important and mature enough in their Messiah faith, for the Apostle Paul to direct the 
Corinthians, “be subject to such as these, and to every fellow worker and laborer” (v. 16, ESV). 

16:17-18 There have been visitors to Paul in Ephesus, perhaps having arrived during the 
composition of his letter, who are noted by him in his closing remarks: “I am very glad that 
Stephanas, Fortunatus and Achaicus have arrived. They have made up for what you were 
unable to do” (v. 17, Phillips New Testament). Paul says of them, “for they refreshed my spirit 
as well as yours. So give recognition to such persons” (v. 18, NRSV), which can be taken as 
some indication that in spite of some of the significant spiritual, social, and behavioral 
challenges facing many of the Corinthians—these representatives had a more favorable than 
not report regarding the audience Paul is writing to. 
 

 
19 The [assemblies] of Asia greet you. Aquila and Prisca greet you heartily in the 
Lord, with the [assembly] that is in their house. 20 All the brethren greet you. 
Greet one another with a holy kiss. 21 The greeting is in my own hand—Paul. 22 If 
anyone does not love the Lord, he is to be accursed. Maranatha. 23 The grace of the 
Lord Yeshua be with you. 24 My love be with you all in Messiah Yeshua. Amen. 
 
16:19 Writing the Corinthians from the vicinity of Ephesus, Paul tells his audience, “The 

assemblies of Asia greet you. Aquila and Priscilla greet you much in the Lord, with the 
assembly in their house” (LITV). The “assemblies of Asia” noted probably included not just 
those in Ephesus, but also those in Colossae, Laodicea, and Hierapolis (Colossians 4:13-16). In 
the future, Yeshua the Messiah would direct messages in Revelation 1:11 to “Ephesus and to 
Smyrna and to Pergamum and to Thyatira and to Sardis and to Philadelphia and to Laodicea.” 
V. 19 does indicate, that for a wide number of the First Century Believers in the 
Mediterranean Diaspora, they did meet in private homes (cf. Acts 2:2, 46), and not more 
formal synagogues or meeting places. The Corinthians themselves, according to Acts 18:7, had 
a main base of operation in the home of Titius Justus. 

The mention of Aquila and Prisca, who Paul had originally met in Corinth (Acts 18:2), is 
important, as they were a spousal term of Diaspora Jews, who served faithfully alongside of 
the Apostle Paul in many endeavors. When Paul writes the Corinthians here, they had moved 
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on to Asia Minor, although when he would write Romans, they were conducting activities 
back in Rome (Romans 16:3-4), from which they had been expelled. Much later, at the close 
of Paul’s life, these two had apparently gone back to Asia Minor (2 Timothy 4:19)—all of it 
being a testament to how mobile many Diaspora Jews were. Of course, what can frequently 
go overlooked, is how a female, Prisca or Priscilla, is mentioned right alongside of her 
husband, as servants of the gospel. Garland, a complementarian, actually states, “When Paul 
greets or mentions Prisca, she is never characterized as Aquila’s wife. Instead, she stands on 
her own....By contrast, Paul completely ignores the issue of her gender.”40 

16:20 That there is some genuine affection to be shown from the assemblies of Asia 
toward the Corinthians, is specified by Paul: “All the brothers and sisters send greetings. 
Greet one another with a holy kiss” (NRSV). This is not the only place in the Apostolic 
Writings where some kind of greeting which involves a kiss, is mentioned (Romans 16:16; 2 
Corinthians 13:12; 1 Thessalonians 5:26; 1 Peter 5:13). In a North American context today, for 
sure, it is not too common for people to kiss outside of a family embrace or a romantic setting. 
Hence, it should not be surprising for some paraphrased versions to have, “I should like you 
to shake hands all round as a sign of Christian love” (Phillips New Testament), or “Pass the 
greetings around with holy embraces!” (The Message). 

16:21 A figure like Paul would have commonly employed a scribe or amanuensis to write 
his letters (Romans 16:22), but would often add a handwritten note from himself in the 
conclusion (Galatians 6:11-17; Colossians 4:18; 2 Thessalonians 3:17; Philemon 19). While “The 
greeting of me, Paul, with my own hand” (PME) was surely important for establishing some 
level of authenticity, it can also be approached as being significant from the standpoint of the 
closing message that Paul would have wanted conveyed to his audience. 

16:22 Paul is very serious about audiences like the Corinthians demonstrating love, not 
just one to another, but most especially to the Lord. He forthrightly directs, “If any one has no 
love for the Lord, let him be accursed. Our Lord, come!” (RSV). This is not the only time Paul 
speaks of those in an audience to whom he writes, possibly being accursed or anathema 
(Galatians 1:8-9). 

Within v. 22, as is seen in a version like the NASU, is the employment of a specific 
Aramaic term, to invoke the future coming of the Lord: “If anyone does not love the Lord, he 
is to be accursed. Maranatha.” A version like HCSB is seen employing both an Aramaic 
transliteration and English interpretation: “If anyone does not love the Lord, a curse be on 
him. Marana tha that is, Lord, come!” The Greek source text employs marana tha…a 
transliteration of the Aramaic “[marana ta] (our) Lord, come!” (BDAG).41 From a Christological 
standpoint, Fee believes that “this prayer is clear evidence that in the very early days the 
Aramaic-speaking church referred to Jesus by the title that in the OT belongs to God alone.”42 

 
40 Garland, 772. 
41 BDAG, 616. 
42 Fee, 839. 
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It is surely to be recognized that employment of “Maranatha/Marana tha” by the early 
Believers, was a liturgical term which would have originated in Judea: 

“The sudden occurrence of such an untranslated Aramaic expression in Paul’s letter to 
the Greek-speaking church at Corinth suggests a widely accepted liturgical use of this phrase 
(much like ‘Amen’ and ‘Hosanna’). This use would have originated among the Jewish 
Christians in Jerusalem. Thus, ‘Lord’ should be interpreted in terms of a Jewish 
understanding of Yahweh rather than a Hellenistic conception of the gods of the mystery 
religions” (ISBE).43 

The “Maranatha/Marana tha” statement of v. 23, meaning “Our Lord, come!” 
(RSV/NRSV/ESV), is closely paralleled by the later closing word of Revelation 22:20: “He who 
testifies to these things says, ‘Yes, I am coming quickly.’ Amen. Come, Lord Yeshua.” Within 
the early Christian document known as the Didache, it would be further stated, “May grace 
come, and may this world pass away. Hosanna to the God of David. If anyone is holy, let him 
come; if anyone is not, let him repent. Maranatha! Amen” (10:6).44 

16:23-24 The final statements of the letter of 1 Corinthians bear personal witness from 
the Apostle Paul, that he sincerely wants the best for this group of Messiah followers. He 
blesses them, with the word, “The grace of the Lord Yeshua be with you” (v. 23), something 
common to the closing greetings of his letters (2 Corinthians 13:14; Galatians 6:18; Ephesians 
6:14; Philippians 4:23). But it is not just enough, here at least, for Paul to want the Corinthians 
to experience the blessings of Yeshua’s grace. He goes further, to note hē agapē mou meta 
pantōn humōn, “My love be with you all in Messiah Yeshua” (v. 24, TLV). Paul’s own love, 
rooted within his relationship with Yeshua the Messiah, is expressed toward the Corinthians. 
Given many of the frustrations he certainly had to process in writing this letter—Paul still 
loves the Corinthians, and he wants them to know it. Witherington’s astute observations on 
what Paul wants to achieve as he finishes his letter, need to be processed by each of us: 

 
“Despite all the problems he has had and will have with them, he loves them. He still 
treats them like his brothers and sisters. He still rejoices in them when he can and 
especially when he is able to be with some of them, as he was when he wrote (vv. 17f.). 
This bespeaks a man with a very large heart. The sternness of much of the letter is that 
of a father who cares too much to let his spiritual progeny go astray, so he both loves and 
disciplines them. Paul believes that in the...family of faith discipline should be exercised 
at all times, but in love, just as one would hope it would be in the physical family. In 
Paul’s eyes some of the Corinthians, while highly gifted, were notably immature in the 
way they practiced their faith. This explains the pedagocical and paternal character of 
much of this deliberative discourse. It is an attempt to help these converts grow up, not 
a patriarchal power play to stifle their growth and force them to remain children under 
the thumb of their spiritual parent. That Paul gives them all this advice about their 

 
43 J.J. Hughes, “Maranatha,” in ISBE, 3:243. 
44 Holmes, The Apostolic Fathers, 361. 
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future course of action strongly suggests that he believes that they can grow up and has 
hope that they will do so.”45 
 

 
 
 

 
45 Witherington, pp 323-324. 
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