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the gospel assurance that the new humanity is bound up in the solidarities, atoning work, and 
resurrection victory and promise of Christ as the ‘last’ (i.e., eschatological) Adam.”32 
 

 
23 But each in his own order: Messiah the first fruits, after that those who are 
Messiah's at His coming, 24 then comes the end, when He hands over the kingdom 
to the God and Father, when He has abolished all rule and all authority and power. 
25 For He must reign until He has put all His enemies under His feet. 26 The last 
enemy that will be abolished is death. 27 For HE HAS PUT ALL THINGS IN SUBJECTION 
UNDER HIS FEET [Psalm 8:6]. But when He says, “All things are put in subjection,” it is 
evident that He is excepted who put all things in subjection to Him. 28 When all 
things are subjected to Him, then the Son Himself also will be subjected to the One 
who subjected all things to Him, so that God may be all in all. 
 
15:23 Yeshua the Messiah, as the Second Adam, is to be properly regarded as the first 

fruits of the resurrection (v. 20), with the righteous to be resurrected from the dead 
subsequent to His Second Coming: “But there is an order to this resurrection: Christ was 
raised as the first of the harvest; then all who belong to Christ will be raised when he comes 
back” (NLT). Paul here does not go into detail regarding the intermediate state before death 
and the resurrection, but elsewhere in his letters he does describe a going to be with the Lord 
in Heaven, a temporary disembodiment, prior to the resurrection (2 Corinthians 5:8; 
Philippians 1:23; cf. Hebrews 12:23; Revelation 6:9). Once again, we need to be reminded of 
how the thrust of the Holy Scriptures is one of resurrection and permanent embodiment in 
the Messianic Age and Eternal State; the thrust of the Holy Scriptures is not one of permanent 
disembodiment. 

15:24 Speaking in broad, salvation-historical terms, after the resurrection of the dead, 
Paul narrates how “Then is the end, when He delivers the kingdom to God, even the Father 
[tō Theō kai patri], when He makes to cease all rule and all authority and power” (LITV). Some 
discussion can be raised by examiners about the nature of the Millennium here (cf. Revelation 
20),33 but Paul’s point involves highlighting the significance of the resurrection, and how the 
resurrection (Philippians 3:20-21) involves a defeat of the cosmic powers (Ephesians 1:20-21; 
Colossians 2:15; cf. Daniel 7:14) and then the inauguration of the Eternal State. Recognizing 
the resurrection of the righteous as a significant, future point in history for the redeemed, it 
is most appropriate here for telos to be rendered as “culmination,” as the CJB has, “then the 
culmination, when he hands over the Kingdom to God the Father, after having put an end to 
every rulership, yes, to every authority and power.” Other versions have “the grand 
consummation” (The Message), or “the end, the goal” (Kingdom New Testament). 

 
32 Thiselton, 1225. 
33 Ciampa and Rosner, pp 765-766. 
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Among commentators, Ben Witherington III draws out his view that with the return of 
the Messiah and a defeat of various powers and authorities, that the supremacy of Yeshua 
over leaders like the Roman Caesar is what is being emphasized. He concludes, “[Paul] refers 
to the parousia of Christ in 15:23, as opposed to the appearing of Caesar, and to Christ 
subjugating all kings and kingdoms when he appears in 15:24, as opposed to the boast of 
Caesar to have already done so in imposing his pax Romana.”34 Ciampa and Rosner appear to 
go even farther than this, actually comparing the reign of Yeshua over the world, and then 
the transition anticipated, to a Roman general going out into the provinces and asserting 
Roman political control. They conclude, 

“Verses 24-28 reflect the motif of a dominion gone astray and needing to be crushed so 
that the proper dominion might be restored. The general idea would have been familiar to 
anyone in the Roman Empire. Just as a Roman emperor would send out his leading general to 
put down seditious movements and rebellious vassal states and restore the emperor’s 
authority throughout the empire, God has sent Christ to subdue all rebellion and opposition, 
to destroy all the enemies of God’s kingdom, and to restore all of creation to its proper 
submission to the Father for his glory and the good of all creation.”35 

Garland looks at the powers and authorities to be defeated from a much more 
supernatural vantage point, stating, “since death is named as the last of these powers, it is 
likely that he has in mind powers from the spirit world. These enemies and archenemies of 
God all take the side of death, the last and greatest of the opponents to be defeated. They all 
challenge the lordship of Christ and must be defeated.”36 He also mentions the usage of the 
verb katargeō, a major definition being “to cause someth. to lose its power or effectiveness, 
invalidate, make powerless” (BDAG),37 and directs how “It is best to translate it here as 
‘dethrone,’ ‘abolish,’ or ‘overthrow,’ rather than ‘destroy.’ This allows for the possibility of 
Christ’s reconciling all things (Col. 1:20).”38 

15:25-26 A hint of the thousand-year Millennium (Revelation 20:1-6) is detectable in 
Paul’s statement, “For He must reign until He has put all His enemies under His feet” (v. 25). 
There is a probable connection with Psalm 110:1 here: “The LORD says to my Lord: ‘Sit at My 
right hand until I make Your enemies a footstool for Your feet.’” With the verb katargeō 
employed, Paul asserts how “The last enemy to be abolished is death” (HCSB), or “The last 
enemy to be overthrown will be death” (Goodspeed New Testament). In the Eternal State, the 
negative power of death (cf. Psam 49:14; Jeremiah 9:21) will be something that the righteous 
will never have to experience any more,39 as Isaiah 25:8 exclaims, “He will swallow up death 
for all time, and the Lord GOD will wipe tears away from all faces, and He will remove the 

 
34 Witherington, 297. 
35 Ciampa and Rosner, pp 767-768. 
36 Garland, 710. 
37 BDAG, 525. 
38 Garland, pp 710-711. 
39 For some useful observations, consult the FAQ, “Afterlife, negates need for resurrection.” 
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reproach of His people from all the earth; for the LORD has spoken.” This is picked up again in 
Revelation 21:4, “and He will wipe away every tear from their eyes; and there will no longer 
be any death; there will no longer be any mourning, or crying, or pain; the first things have 
passed away.” 

While there are definitely futuristic components to be experienced, associated with the 
Second Coming and general resurrection of the righteous, Paul was one who regarded death 
as an already-defeated foe, in his later statement of 2 Timothy 1:10: “our Savior Messiah 
Yeshua...abolished death and brought life and immortality to light through the gospel.” 

15:27 The Apostle Paul makes light of Psalm 8:6, speaking of the dignity of humanity in 
general, “You make him to rule over the works of Your hands; You have put all things under 
his feet.”40 Hebrews 2:5-9 employs the statement of Psalm 8:6 to speak to the issue of Yeshua 
the Messiah’s identification with humanity. Paul, however, goes further than this, as Yeshua 
being a Second Adam is the exemplar of what a true human person should be. When Yeshua 
reigns over the Earth in the Millennium, He will widely represent what was intended for 
Adam and Eve at the beginning. Those who rule and reign with the Messiah during this time 
(cf. Revelation 20:4), will decisively be associated with the new humanity represented in His 
salvation-historical work. Noting the presence of Psalm 8:6 in 1 Corinthians 15:27, Craig S. 
Keener concurs, 

“In 15:27, Paul quotes from LXX Ps 8:7 (ET Ps 8:6), which he links by gezerah sheva (i.e., 
connecting texts by keywords, here, ‘feet’; and probably the idea of reigning in Ps 8:6 and Ps 
110:2). Psalm 8’s ‘son of man’ (Ps 8:4; NRSV: ‘mortals’) who is ‘a little lower than God’ (8:5; 
although the LXX familiar to Paul’s audience reads ‘lower than angels,’ as in Heb 2:7) probably 
alludes to the first humans’ commission to rule (Gen 1:26-28, a text Paul elsewhere mines: 1 
Cor 11:7-9). Thus, Paul is already (as in 15:22) preparing for his exposition of the contrast 
between the first and eschatological Adam (15:45-49), and the humankind implied in each.”41 

Ciampa and Rosner also state, “Christ as the last Adam retrieved the situation the first 
Adam lost. It is an explicitly christological use of the Old Testament, with the Old Testament 
notion of corporate representation as its presupposition; Christ represents his people (see 
15:22-23).”42 This is important to keep in mind, how it is Yeshua in His humanity, as the 
Messianic King (Isaiah 9:7), who will deliver over (v. 24) the Millennial Kingdom to His 
Father, and the Eternal State is thus inaugurated. Paul specifies, “But when He says, ‘All 
things are put in subjection,’ it is evident that He is excepted who put all things in subjection 
to Him,” an obvious reference to the Father not being subjected to Yeshua ruling as the 
representative of redeemed humankind. 

 
40 An inclusive language version like the NRSV stresses humanity in general being addressed here, actually 

changing the singulars to plurals: “You have given them dominion over the works of your hands; you have put all 
things under their feet.” 

41 Keener, 127. 
42 Ciampa and Rosner, 776. 
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15:28 As it appears in most Bibles, 1 Corinthians 15:28 reads, “When all things are 
subjected to him, then the Son himself will also be subjected to him who put all things in 
subjection under him, that God may be all in all” (ESV). There are some significant questions 
which have been raised from v. 28 about the nature of the Messiah, specifically in terms of 
what it means for Him to be subordinated here. Is this an indication that Yeshua the Son 
might not actually be God, or at least might it be an indication that Yeshua the Son is 
(permanently) subordinate to God the Father? There is little doubting that from the Gospels, 
the incarnated, human Yeshua submitted Himself to do the will of the Heavenly Father (Mark 
14:36; Matthew 26:39; John 4:34; 5:19; 7:16; 17:4). It should also be apparent, for those who hold 
to a high Christology of Yeshua being God, that veneration or worship of Yeshua is not 
independent from veneration or worship of the Father (Romans 16:27; Philippians 2:9-11; 
Galatians 1:3-5). 

Many evangelical Christians consider Yeshua the Messiah to be equal to the Father in 
His Divinity (cf. Philippians 2:6), but functionally subordinate to the Father. Craig Blomberg 
is a commentator who states, “Although God the Son is essentially equal to the Father, he 
remains functionally subordinate, just as his glorified humanity keeps him distinct from what 
he was prior to the incarnation.”43 Representing a relatively classic Twentieth Century 
perspective on 1 Corinthians 15:28 is W. Harold Mare, who views the Son’s delivering up of 
His Millennial Kingdom to the Father, as widely an administrative action: 

“If there were inherent inferiority, the present tense would be expected—i.e., ‘he is ever 
subjected to the Father.’ But the future aspect of Christ’s subjection to the Father must rather 
be viewed in light of the administrative process in which the world is brought from its sin and 
disorder into the order by the power of the Son, who died and was raised and who then, in the 
economy of the Godhead, turns it all over to God the Father, the supreme administrative head. 
All this is to be done so that God will be recognized by all as sovereign, and he—the triune 
God—will be supreme (cf. Rev 22:3-5).”44 

The statement which necessarily requires our attention is hina ē ho Theos [ta] panta en 
pasin, “that God may be all in all.” It is to be rightly protested that this is a statement of 
universalism, something akin to, “so that God may be everything to everyone” (Moffat New 
Testament), and with it perhaps the hope that the unrighteous may actually become “saved” 
and not consigned to eternal punishment. Instead, this is to be correctly approached as 
involving the unchallenged reign of God: “God will rule completely over all” (Good News 
Bible) or “God's rule is absolutely comprehensive” (The Message). The Deuteronomy 6:4 
Shema explicitly claims that the God of Israel is the One True God (also: Deuteronomy 4:35, 
39; 1 Kings 8:60; Isaiah 45:5; 46:9), and history is moving in a definite direction where “the 
LORD will be king over all the earth; in that day the LORD will be the only one, and His name the 
only one” (Zechariah 14:9). Fee is correct in his conclusion, 

 
43 Blomberg, 298; also Keener, 127; Fee, 760. 
44 Mare, in EXP, 10:286. 
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“Nothing lies outside of God’s redemptive purposes in Christ, in whom all things finally 
will be ‘united’ (Eph. 1:9-10). Therefore, at the death of death the final rupture in the universe 
will be healed and God alone will rule over all beings, banishing those who have rejected his 
offer of life and lovingly governing all those who by grace have entered into God’s ‘rest.’”45 

There are good reasons for examiners to actually conclude that Yeshua’s subjection to 
God in v. 28, involves Him as the representative of redeemed humanity as Second Adam (vs. 
21, 27), in His Incarnation as Messianic King, especially given how Yeshua will be reigning 
over the Eternal State (Revelation 3:21; 22:3), and not the Father exclusively. Philip B. Payne 
proposes, in view of the source text hina ē ho Theos [ta] panta en pasin, that it is most 
appropriate for us to view the statement along the lines of, “that the Godhead may be all in 
all.” He directs, 

“....1 Cor 15:28....may be better translated as ‘so that the Godhead ([ho Theos]) may be all 
in all.’ The shift from ‘God the Father’ in verse 24 to ‘the God’ in verse 28 makes sense as 
indicating a shift in reference from the Father to the Godhead. This is also suggested by what 
it affirms, namely, that God ‘may be all in all.’ This final statement, ‘that God may be all in all,’ 
is more appropriate as an affirmation of the oneness and encompassing authority of the 
Godhead than a restricted reference to the Father. Other statements by Paul show that he did 
not believe in the new age, God the Father would be everything to the exclusion of 
Christ...{quoting Romans 9:5; Ephesians 1:20-22}...Consequently, ‘the God’ in 1 Cor 15:28 
makes best sense as referring to the Godhead...”46 

With a salvation-historical transition to occur, with the Incarnate Yeshua ruling and 
reigning in the Millennial Kingdom, to the totality of God ruling and reigning, then 1 
Corinthians 15:28 can indeed (and probably should) be translated to reflect this: “And when 
all things are subjected to Him, then the Son Himself also will be subjected to the One who 
subjected all things to Him, that the Godhead may be all in all” (PME). This is a most proper 
way to avoid any difficulties present among those who might think that in the Son being 
subjected to God, that the Son is somehow not God. The issue is actually an administrative 
shift from the Incarnate (yet exalted) Son, to God in totality ruling and reigning over the New 
Creation.47 

 
45 Fee, 760. 
46 Payne, pp 134-135. 
47 To be sure, there are many evangelical Christian theologians who do not favor the perspective here, “that 

the Godhead may be all in all,” and instead believe in some permanent subordination of the Son to the Father, 
which can actually leave an open door to some wondering whether or not Yeshua the Son is genuinely God, or 
instead a supernatural yet created agent. As is indicated by a selection of literature produced in the past decade or 
so, the debate between examiners over the subordination of the Son to the Father being limited to Yeshua’s 
Incarnation, or being something permanent, involves more differences of approach to contemporary male-female 
relations and gender role debates (apparently reflective of the relationship of the Son to the Father) and women 
in ministry controversies, than it does to actual Christology and Yeshua’s Divinity: 

Kevin Giles, The Trinity & Subordinationism: The Doctrine of God & the Contemporary Gender Debate (Downers 
Grove, IL: InterVarsity, 2002); The Eternal Generation of the Son: Maintaining Orthodoxy in Trinitarian Theology 



1 CORINTHIANS FOR THE PRACTICAL MESSIANIC 

- 428 - 

 
 
29 Otherwise, what will those do who are baptized for the dead? If the dead are not 
raised at all, why then are they baptized for them? 30 Why are we also in danger 
every hour? 31 I affirm, brethren, by the boasting in you which I have in Messiah 
Yeshua our Lord, I die daily. 32 If from human motives I fought with wild beasts at 
Ephesus, what does it profit me? If the dead are not raised, LET US EAT AND DRINK, FOR 
TOMORROW WE DIE [Isaiah 22:13; 56:12]. 33 Do not be deceived: “Bad company corrupts 
good morals.” 34 Become sober-minded as you ought, and stop sinning; for some 
have no knowledge of God. I speak this to your shame. 
 
15:29 With the significance of future salvation history in view, something which is 

triggered by the resurrection of the righteous (vs. 23-28), a rather obscure statement is made 
by the Apostle Paul to the Corinthians: “Now if there is no resurrection, what will those do 
who are baptized for the dead? If the dead are not raised at all, why are people baptized for 
them?” (NIV). With some more neutral terminology employed, a Messianic version like the 
TLV has, “Otherwise, what will they do who are immersed for the dead? If the dead are not 
raised at all, then why are they immersed for them?” A number of distinct approaches have 
surely been present for ho baptizomenoi huper tōn nekrōn, which the Brown and Comfort 
interlinear has as, “the ones being baptized on behalf of the dead.”48 While there will likely be 
no resolution on this for modern interpreters—given the fact that Paul was engaged in things 
that only he and the Corinthians had full knowledge about—there are three options which 
have been commonly proposed regarding immersion/baptism for the dead: 

1. proxy immersion/baptism for deceased relatives’ salvation 
2. immersion/baptism for Believers who had died without being immersed, 

perhaps influenced by local Corinthian ideas from a cult of the dead 
3. immersion/baptism to honor those who had died a martyr’s death (vs. 30-

32)49 
Witherington indicates that support, for some kind of proxy baptism being present, 

could be based upon some having cremated their relatives. He informs us, 
“[A] factor that may have fueled the practice of proxy baptism among Christian 

Corinthians is cremation, which in some places was the predominant means of disposing of 
human remains during the first century A.D. Those who could not afford land or expensive 
tombstones may have been practicing cremation in Corinth. Perhaps Paul’s preaching about 

 
(Downers Grove, IL: IVP Academic, 2012); Millard J. Erickson, Who’s Tampering with the Trinity? An Assessment of 
the Subordination Debate (Grand Rapids: Kregel, 2009); Dennis W. Jowers and H. Wayne House, eds., The New 
Evangelical Subordinationism? Perspectives on the Equality of God the Father and God the Son (Eugene, OR: Pickwick 
Publications, 2012); Bruce A. Ware & John Starke, eds., One God in Three Persons: Unity of Essence, Distinction of 
Persons, Implications for Life (Wheaton, IL: Crossway, 2015). 

48 Brown and Comfort, 617. 
49 Cf. “Baptism for the Dead,” Archaeological Study Bible, 1881. 
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resurrection led to concern that the departed who had been cremated would not get such a 
benefit, hence the practice of proxy baptism.”50 

Various examiners have made connections between the oblique “baptism for the dead” 
and the scene of 2 Maccabees 12:43-45, when prayers were made for the dead, and a collection 
taken, lest some not participate in the future resurrection: 

“He also took up a collection, man by man, to the amount of two thousand drachmas of 
silver, and sent it to Jerusalem to provide for a sin offering. In doing this he acted very well 
and honorably, taking account of the resurrection. For if he were not expecting that those 
who had fallen would rise again, it would have been superfluous and foolish to pray for the 
dead. But if he was looking to the splendid reward that is laid up for those who fall asleep in 
godliness, it was a holy and pious thought. Therefore he made atonement for the dead, that 
they might be delivered from their sin.” 

It can also be thought that baptism/immersion for the dead, involved some usage—or 
more likely misusage—of the customary Jewish preparation of washing the deceased, prior 
to burial. 

Another view, which has been proposed, is that baptism/immersion for the dead among 
various Corinthians, actually involved the view that unless a Believer was baptized or 
immersed in water, than he or she would not participate in a reunion with deceased loved 
ones in the future Kingdom of God.51 Some would consider this misuse of water immersion or 
baptism for the dead to be among the least controversial, given how a denial of the 
resurrection of the dead (vs. 12-22) would make such a practice to be relatively meaningless. 

Among today’s Bible readers, whatever Paul was confronting in v. 29 with the 
baptism/immersion for the dead, it was a useless procedure for the Corinthians who 
misunderstood the significance of the resurrection. 

15:30-31 The doctrine of resurrection, and the significant future that the resurrection 
will be responsible for enacting, is tied to the ultimate vindication of God’s people in the here 
and now. Paul inquires of the Corinthians, “And why are we putting ourselves in danger 
every hour?” (v. 30, NRSV). To this extent, Paul is somewhat echoing the word of Psalm 44:22, 
“But for Your sake we are killed all day long; we are considered as sheep to be slaughtered.” 
In later correspondence, Paul will go into much more detail regarding the perils which he has 
to endure for his ministry service to the Lord (2 Corinthians 11:23-29). For the present 
correspondence though, Paul expresses to the Corinthians how he ever-experiences a kind of 
martyrdom, in the difficulties he encounters in his apostolic ministry. He says, “I die every 
day—I mean that, brothers—just as surely as I glory over you in Christ Jesus our Lord” (v. 31, 
NIV). Once again, much of his later correspondence to the Corinthians will elaborate on this 
(2 Corinthians 4:7-12; 6:1-10). 

 
50 Witherington, 294. 
51 Thiselton, pp 1248-1249. 
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15:32 Paul makes an important statement about the significance of the resurrection, 
from his own ministry experience: “What do I gain if, humanly speaking, I fought with beasts 
at Ephesus? If the dead are not raised, ‘Let us eat and drink, for tomorrow we die’” (RSV). 
There is no mention of any sort of fighting in the arena in Acts 19, Paul’s tenure in Ephesus, 
so frequently Paul’s encounter with wild beasts is viewed metaphorically as facing human 
obstacles in declaring and fighting for the good news. There is, to be certain, Tanach 
precedent in describing human foes along the lines of wild animals (Psalm 22:6, 12-13, 16, 20-
21; Daniel 7). And, Roman citizens, of which Paul was one (Acts 22:25-29; 23:27), could not 
fight in the arena. 

The statement that Paul makes, about eating and drinking and dying, is principally 
quoted from Isaiah 22:13. Rather than turn in repentance and humility to God, the people are 
found instead continuing to eat and drink, not realizing that in capitulating to 
unrighteousness, that they welcome God’s punishment and forfeit the future He has planned 
for them: 

“Therefore in that day the Lord GOD of hosts called you to weeping, to wailing, to shaving 
the head and to wearing sackcloth. Instead, there is gaiety and gladness, killing of cattle and 
slaughtering of sheep, eating of meat and drinking of wine: ‘Let us eat and drink, for 
tomorrow we may die’” (Isaiah 22:12-13). 

The surety of the future resurrection of the dead, while it is rightly regarded to be the 
consummation of an individual’s salvation, “the redemption of our body” (Romans 8:23)—
also involves the return of the Messiah, the defeat of the world forces of evil, and the 
vindication of the righteous. As it is properly witnessed in both the Apocrypha and Apostolic 
Writings: 

 
“And when he was at his last breath, he said, ‘You accursed wretch, you dismiss us from 
this present life, but the King of the universe will raise us up to an everlasting renewal 
of life, because we have died for his laws’” (2 Maccabees 7:9). 
 
“Women received back their dead by resurrection; and others were tortured, not 
accepting their release, so that they might obtain a better resurrection” (Hebrews 11:35). 
 
The future resurrection of the dead affects a Believer’s present conduct on Planet Earth, 

because hardships endured will be righted, with God’s justice enacted, in the Kingdom to 
come. 

15:33-34 What people do today, will have some effect on them tomorrow, with the surety 
of the resurrection intended to positively influence the conduct of men and women who have 
(presumably) expressed (some sort of) trust in Israel’s Messiah. Paul emphasizes to the 
Corinthians, “Do not be deceived: ‘Bad company ruins good morals’” (v. 33, RSV). Many 
examiners believe that Paul is quoting a non-extant classical work from Meander (Thais frag 
218), but this is not required. Bruce states, “it had probably become a proverbial saying, and 
Paul need no more have been consciously quoting Meander than people today who quote 
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Shakespearean or biblical tags.”52 Indeed, there would be sufficient statements in the Tanach 
that Paul could have been appropriating, for him to assert that associating with ungodly 
people would lead to ungodly conduct (Psalm 1:1; 119:63; Proverbs 13:20; 14:7; 22:24-25; 28:7). 

Apparently a dismissal of the doctrine of the resurrection, on the part of some 
Corinthians, really did cause them to live lives not unlike those depicted in Isaiah 22:12-13. 
Paul forthrightly admonishes, “Wake up from your drunken stupor, as is right, and do not go 
on sinning. For some have no knowledge of God. I say this to your shame” (v. 34, ESV). 
 

 
35 But someone will say, “How are the dead raised? And with what kind of body do 
they come?” 36 You fool! That which you sow does not come to life unless it dies; 37 
and that which you sow, you do not sow the body which is to be, but a bare grain, 
perhaps of wheat or of something else. 38 But God gives it a body just as He wished, 
and to each of the seeds a body of its own.  
 
15:35 What makes 1 Corinthians ch. 15 so important for us, is not just the fact that the 

Apostle Paul deliberates heavily on the significance of the resurrection for salvation history—
but that he will actually describe the nature of the resurrection body. The resurrection of the 
dead was a widespread enigma to many of the Corinthians, as he anticipates a number of 
questions being raised: “But perhaps someone will ask, ‘How is the resurrection achieved? 
With what sort of body do the dead arrive?’” (Phillips New Testament). Paul’s famed word of 
Philippians 3:21, frequently and traditionally read at many cemetery internments, speaks to 
how Yeshua the Messiah “will transform the body of our humble state into conformity with 
the body of His glory, by the exertion of the power that He has even to subject all things to 
Himself.” 

Perhaps to remember the place of many Corinthians who heard talk of “resurrection,” 
Fee describes how “Paul was...convinced that Christ’s resurrection was not the resuscitation 
of a corpse, but the transformation of his physical body into a ‘glorified body’ (Phil. 3:21) 
adapted to his present heavenly existence.”53 Indeed, for many of the deceased, the 
resurrection will not just be taking a skeleton and superimposing new, immortal flesh upon 
it. For many of the deceased, it will be taking a core substance of molecules which has 
dispersed over many centuries because of decomposition, and the reanimation of a new 
immortal body, into which the immaterial consciousness will be permanently embodied. 

15:36-38 Paul will first explain the resurrection to the Corinthians by employing an 
agricultural analogy, as the future resurrection of the dead is not just a matter of resuscitating 
recently dead persons—and it is certainly not a matter of giving some sort of locomotion to 
decomposed remains. He states, “What a foolish question! When you put a seed into the 
ground, it doesn't grow into a plant unless it dies first” (v. 36, NLT). Some have noted a 

 
52 Bruce, 150. 
53 Fee, 777. 
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connection with Yeshua’s word of John 12:24: “Truly, truly, I say to you, unless a grain of 
wheat falls into the earth and dies, it remains alone; but if it dies, it bears much fruit.” That 
there is a difference between the seed which is planted, and what it will grow into, is further 
stressed: “When you sow a seed you do not sow the ‘body’ that will eventually be produced, 
but bare grain, of wheat, for example, or one of the other seeds” (v. 37, Phillips New 
Testament). The basic conclusion to be drawn is that at the resurrection, the human remains 
which were interred into the ground, are to be significantly contrasted to the immortal body 
which is to be raised. The Creator sees to it that a plant which grows up out of the ground, 
does so according to His design: “God gives it a body as he has determined, and to each kind 
of seed he gives its own body” (v. 38, NIV). 
 

 
39 All flesh is not the same flesh, but there is one flesh of men, and another flesh of 
beasts, and another flesh of birds, and another of fish. 40 There are also heavenly 
bodies and earthly bodies, but the glory of the heavenly is one, and the glory of the 
earthly is another. 41 There is one glory of the sun, and another glory of the moon, 
and another glory of the stars; for star differs from star in glory. 42 So also is the 
resurrection of the dead. It is sown a perishable body, it is raised an imperishable 
body; 43 it is sown in dishonor, it is raised in glory; it is sown in weakness, it is 
raised in power; 44 it is sown a natural body, it is raised a spiritual body. If there 
is a natural body, there is also a spiritual body. 
 
15:39-41 As the resurrection of the dead is to be contemplated, Paul makes it clear how 

there is to be a differentiation among different kinds of beings which would broadly be 
considered “animal,” notably placing humans at the top of the list: “All flesh is not the same: 
Human beings have one kind of flesh, animals have another, birds another and fish another” 
(v. 39, TNIV). The issue here is not to explore the uniqueness of humans made in the image 
of God (Genesis 1:27-28; Psalm 8:4-5), but to instead indicate how there are diverse forms of 
biological life. Paul goes a little further in noting that a difference between different forms of 
animal life should hardly be surprising, as there are differences seen elsewhere in nature. He 
states, “There are celestial bodies and there are terrestrial bodies; but the glory of the celestial 
is one, and the glory of the terrestrial is another” (v. 40, RSV). He further notes, “The sun has 
one kind of splendor, the moon another and the stars another; and star differs from star in 
splendor” (v. 41, NIV). 

While there can certainly be many reasons interjected for why Paul thought it necessary 
to mention different forms of animal life and astronomical phenomenon—for a Corinthian 
person perhaps raised to think in dualistic terms of the human soul trapped inside of some 
prison or shell of a mortal body, as obvious as it might be, Paul is emphasizing the value of 
the physical creation. The New Creation, while it will have its differences from what is seen 
in the present age (cf. Revelation 21:23), will in all probability have more in common with it 
than not. 
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15:42-44 Going back to his original point of sowing a seed in the ground (v. 37), Paul 
informs the Corinthians, “So also is the resurrection of the dead. The body is sown in 
corruption, it is raised in incorruption” (v. 42, NKJV). Most naturally, this is taken to be the 
common human experience of dying, being buried or interred, and then in the future seeing 
those mortal remains resurrected to a permanently embodied, immortal condition. While 
slightly paraphrased, the Good News Bible rendering for v. 43 as to what happens is accurate: 
“When buried, it is ugly and weak; when raised, it will be beautiful and strong.” Bruce, 
however, interjects the thought—perhaps given the later indication of v. 51 about not every 
Believer dying—of how “The ‘sowing’ need not be restricted to the act of burial; this mortal 
life may itself be the sowing that is followed by the harvest of resurrection life, but Paul does 
not draw out all the details of his metaphor.”54 The result of what will happen after the future 
resurrection of the dead, is one of qualitative difference: “it is sown a natural body, it is raised 
a spiritual body. If there is a natural body, there is also a spiritual body” (v. 44). Believers in 
Yeshua the Messiah are to recognize that in the future, they will have a resurrected body the 
same as their Lord. 
 

 
45 So also it is written, “The first MAN, Adam, BECAME A LIVING SOUL” [Genesis 2:7]. The 
last Adam became a life-giving spirit. 46 However, the spiritual is not first, but the 
natural; then the spiritual. 47 The first man is from the earth, earthy; the second 
man is from heaven. 48 As is the earthy, so also are those who are earthy; and as is 
the heavenly, so also are those who are heavenly. 49 Just as we have borne the 
image of the earthy, we will also bear the image of the heavenly. 50 Now I say this, 
brethren, that flesh and blood cannot inherit the kingdom of God; nor does the 
perishable inherit the imperishable. 
 
15:45 Paul makes a contrast in v. 45 between ho prōtos anthrōpos Adam, “The first human, 

Adam” (Common English Bible), and ho eschatos Adam or “the last Adam,” which is obviously 
intended to be Yeshua the Messiah. Making a reference to Genesis 2:7, Paul informs the 
Corinthians, “‘The first man Adam became a living being’; the last Adam became a life-giving 
spirit” (v. 45, RSV). The stress is on how Adam was the biological forbearer of all human 
beings following. Contrary to this, the last Adam or Yeshua the Messiah is pneuma zōopoioun, 
“a quickening spirit” (KJV). As Garland properly concludes, “If there is a natural body 
represented by the first Adam in a sown body, then there must be a spiritual body represented 
by the last Adam, the risen Christ. The first is appropriate for existence in creation; the second 
will be appropriate for existence in the world to come.”55 The future resurrected condition of 
the righteous is to be predicated upon the Messiah’s own resurrection from the dead. 

 
54 Bruce, 152. 
55 Garland, 735. 
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It is important to recognize how according to Paul, it is “God, who gives life to the dead 
and calls into being that which does not exist” (Romans 4:17). He likewise will state, “the Spirit 
gives life” (2 Corinthians 3:6; also John 6:63), the same role which the Son has here (John 5:26). 
That there is an interconnected relationship between Father, Son, and Spirit in regard to the 
future resurrection, cannot be dismissed from the Scriptures. 

15:46-50 Perhaps to counter some of the overly-realized eschatology which many of the 
Corinthians were affected by, Paul describes that there is an order and a difference between 
the present state of human existence, and that to be experienced in the future at the 
resurrection of the dead. The Weymouth New Testament offers the rather stark rendering, 
but most appropriate for contrast: “Nevertheless, it is not what is spiritual that came first, but 
what is animal; what is spiritual came afterwards” (v. 46). The major difference, between 
Adam and Yeshua, is that Adam possessed a body subject to the physical laws of this 
dimension, being affected by the processes of death; the resurrected Yeshua does not. The 
way Paul puts it is, “The first human was from the earth made from dust; the second human 
is from heaven” (v. 47, Common English Bible). That the identification which people have in 
Adam is to give way to the identification that Believers are to have with the risen Yeshua, is 
further decreed: 

“As was the man of dust, so are those who are of the dust; and as is the man of heaven, so 
are those who are of heaven. Just as we have borne the image of the man of dust, we shall also 
bear the image of the man of heaven” (vs. 48-49, RSV). 

While elsewhere Paul does affirm how the power of the future Kingdom to come has 
already manifested in the present, that such a Kingdom has yet to fully arrive on the scene is 
quite obvious. The redeemed in their present condition, cannot enter into the New Creation, 
and it is futile to think otherwise. Only redeemed persons existing in an immortal, 
permanently embodied condition, can enter into the New Creation. Paul says it as much: 
“Now I say this, brothers and sisters, that flesh and blood cannot inherit the kingdom of God, 
and what decays cannot inherit what does not decay” (v. 50, TLV). 
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51 Behold, I tell you a mystery; we will not all sleep, but we will all be changed, 52 
in a moment, in the twinkling of an eye, at the last trumpet; for the trumpet will 
sound, and the dead will be raised imperishable, and we will be changed. 53 For this 
perishable must put on the imperishable, and this mortal must put on 
immortality. 54 But when this perishable will have put on the imperishable, and 
this mortal will have put on immortality, then will come about the saying that is 
written, “DEATH IS SWALLOWED UP in victory [Isaiah 25:8]. 55 O DEATH, WHERE IS YOUR 
VICTORY? O DEATH, WHERE IS YOUR STING?” [Hosea 13:14] 56 The sting of death is sin, and 
the power of sin is the law; 57 but thanks be to God, who gives us the victory 
through our Lord Yeshua the Messiah. 58 Therefore, my beloved brethren, be 
steadfast, immovable, always abounding in the work of the Lord, knowing that 
your toil is not in vain in the Lord. 
 
15:51 While the common experience for most will be having to die, in order to participate 

in the resurrection of the dead, entering into a permanently embodied state with an immortal 
body—there are going to be some people living at the time of Yeshua’s return, who will 
likewise participate. Paul informs his audience, “Listen, I tell you a mystery: We will not all 
sleep, but we will all be changed” (v. 51, NIV). Paul’s own personal wish—the same as any of 
us—was to see the Messiah return and be overclothed with an immortal body from Heaven. 
As he states in 2 Corinthians 5:2, “For indeed in this we groan, longing to be further clothed56 
with our dwelling from Heaven” (PME). 

15:52 While the Apostle Paul does not place the return of Yeshua the Messiah on any kind 
of historical timeline for the Corinthians (although in 2 Thessalonians 2:1-3 he does specify 
events which must precede the Second Coming), he does associate the future resurrection as 
taking place at “the last trumpet” or tē eschatē salpingi. As 1 Corinthians 15:52 appears in a 
Messianic version like the CJB, “It will take but a moment, the blink of an eye, at the final 
shofar. For the shofar will sound, and the dead will be raised to live forever, and we too will be 
changed.” Theologically, the “last trumpet” can be frequently associated with the shofar gadol 
of Isaiah 27:13: “It will come about also in that day that a great trumpet will be blown, and 
those who were perishing in the land of Assyria and who were scattered in the land of Egypt 
will come and worship the LORD in the holy mountain at Jerusalem.” In a broad sense, the 
blowing of the final trumpet signals the God of Israel restoring His people, and His justice and 
righteousness reigning supreme (Isaiah 56:5-6). This would be a most appropriate and 
natural time for the resurrection of the dead to take place. Bruce goes into further detail in 
his commentary: 

 

 
56 Grk. verb ependuomai; “to put a garment on over an existing garment, put on (in addition)” (BDAG, 

361), envisioning the immortal body being placed on top of a person’s existing, mortal body, with the preference 
being never having to go through death and a disembodied state; paraphrased by the NEB with, “we yearn to have 
our heavenly habitation put on over this one.” 
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“The last trumpet plays a recurring part in apocalyptic: the ‘great trumpet’ which will 
be blown for the return of the exiles in Isa. 27.13 (cf. Mt. 24.31) is probably an 
eschatological counterpart of the ‘loud trumpet’ which announced the year of jubilee 
(Lev. 25.9); the Feast of Trumpets (the civil New Year’s Day), which introduced the 
pentitential season culminating in the Day of Atonement (Lev. 23.24; cf. Ezek. 45.20), 
also served as an important precedent (cf. Mishnah, Rôš ha-Šānāh 1.2, where ‘all who 
come into the world’ are judged by God on this New Year’s Day...The designation of this 
trumpet as the last one may simply refer to its ushering in the end of the present world-
order; cf. also Rev. 11.15ff., where the last of the seven trumpets announces the 
consummation of the kingdom of God and ‘the time for the dead to be judged’, for the 
servants of God to be rewarded and for the earth’s destroyers to be destroyed.”57 
 
It is most important and most appropriate, in evaluating the future timing of the 

resurrection of the dead and Second Coming of the Messiah, to associate 1 Corinthians 15:52 
with some other, significant passages in the Apostolic Scriptures: 

 
“But immediately after the tribulation of those days THE SUN WILL BE DARKENED, AND THE 
MOON WILL NOT GIVE ITS LIGHT, AND THE STARS WILL FALL from the sky, and the powers of the 
heavens will be shaken. And then the sign of the Son of Man will appear in the sky, and 
then all the tribes of the earth will mourn, and they will see the SON OF MAN COMING ON 
THE CLOUDS OF THE SKY with power and great glory. And He will send forth His angels with 
A GREAT TRUMPET and THEY WILL GATHER TOGETHER His elect from the four winds, from one 
end of the sky to the other” (Matthew 24:29-31; cf. Isaiah 13:10; Ezekiel 32:7; Joel 2:10, 31; 
3:15). 
 
“For the Lord Himself will descend from heaven with a shout, with the voice of the 
archangel and with the trumpet of God, and the dead in Messiah will rise first. Then we 
who are alive and remain will be caught up together with them in the clouds to meet the 
Lord in the air, and so we shall always be with the Lord” (1 Thessalonians 4:16-17). 
 
“Then the seventh angel sounded; and there were loud voices in heaven, saying, ‘The 
kingdom of the world has become the kingdom of our Lord and of His Messiah; and He 
will reign forever and ever’” (Revelation 11:15). 
 
It is hardly a surprise that an association with 1 Corinthians 15:52 and its “last trumpet,” 

with some other passages, receives a strong protest from those who advocate a pre-
tribulation rapture. David K. Lowery just states, “There is no basis for posttribulationists 
equating this trumpet with the seventh trumpet in Rev. 11:15-19. The trumpets in Rev. pertain 
to judgments during the Tribulation, whereas the trumpet in 1 Cor. 15:52 is related to the 
church.”58 This support for pre-tribulationism is based on an ecclesiology of the people of 

 
57 Bruce, 155. 
58 Lowery, in BKCNT, 546. 
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God, where there is a “church” entity separate from Israel—as opposed to all Believers being 
fellow citizens within the Commonwealth of Israel (Ephesians 2:11-13), and where all, 
whether they be Jewish or non-Jewish, indeed get to participate in the Seventieth Week of 
Israel (Daniel 9:25-27) together.59 It is hardly inappropriate to connect “the last trumpet” of 1 
Corinthians 15:52 with the seventh trumpet of Revelation 11:15. Blomberg more fairly 
concludes from the Biblical data, 

 
“Verses 51-52 contain language and imagery that closely resembles 1 Thessalonians 4:13-
18, with its description of death as sleep and resurrection at the last trumpet. The latter 
passage contains the verse that has given rise to the notion of a ‘rapture’ and spawned 
countless debates about ‘pre-,’ ‘mid-,’ or ‘post-tribulationism’ (v. 17). Because of the close 
correlation between the two passages, and because Paul in 1 Corinthians 15 has been 
speaking exclusively of transformations occurring at the time of Christ’s public return 
(v. 23), it is unnatural to think of the rapture of 1 Thessalonians as some separate, prior 
event. The use of trumpet imagery with the Day of the Lord elsewhere in the Bible...and 
in Jewish thought more generally, reinforces this analysis.”60 
 
15:53-55 Paul’s intention in speaking to the Corinthians about the resurrection of the 

dead was not to get into the debates about eschatology, which modern Believers can get too 
easily engrossed and divided in. His thrust was to get the Corinthians to recognize the 
importance of the resurrection of the dead, and the future realities incumbent with it: “For 
this corruptible must be clothed with incorruptibility, and this mortal must be clothed with 
immortality” (v. 53, HCSB). Mortal being clothed with immortality is a distinct reversal of 
what is witnessed in Psalm 109:29: “Let my accusers be clothed with dishonor, and let them 
cover themselves with their own shame as with a robe.” 

The Apostle Paul directly places what is to occur with the future resurrection of the dead, 
in connection with Tanach prophecies. V. 54a is rendered this way in the CJB: “When what 
decays puts on imperishability and what is mortal puts on immortality, then this passage in 
the Tanakh will be fulfilled...” His first Tanach quote is taken from Isaiah 25:8, “He will 
swallow up death for all time, and the Lord GOD will wipe tears away from all faces, and He 
will remove the reproach of His people from all the earth; for the LORD has spoken.” 

In v. 55 Paul makes a quotation from Hosea 13:14, but with some noticeable alterations 
from either its Hebrew MT or Greek LXX form. The context of the Book of Hosea largely deals 
with God’s ancient judgment upon the Northern Kingdom of Israel/Ephraim, and His 
promised restoration of them in the future61—and the placement of Hosea 13:14 in 1 

 
59 For a further discussion, consult the author’s publications The Dangers of Pre-Tribulationism and Are Non-

Jewish Believers Really a Part of Israel? 
60 Blomberg, 319. 
He goes on to rightly criticize how a position on the rapture or Tribulation period should hardly limit 

someone in a church or Christian organization. 
61 Consult the entry for the Book of Hosea in A Survey of the Tanach for the Practical Messianic. 
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Corinthians 15:55 would serve as an indication that the resurrection of the dead will take 
place at the same time as Israel’s restoration. From the MT, in the NASU, Hosea 13:14 reads, 
“Shall I ransom them from the power of Sheol? Shall I redeem them from death? O Death, 
where are your thorns? O Sheol, where is your sting? Compassion will be hidden from My 
sight.” From the LXX, Hosea 13:14 reads, “I shall rescue them from the hand of Hades and shall 
redeem them from Death. O Death, where is your sentence? O Hades, where is your goad? 
Comfort is hidden from my eyes” (NETS). Notwithstanding some adaptation by the Apostle 
Paul, “Where, O Death, is your victory? Where, O Death, is your sting?” (TLV) sees Sheol or 
Hadēs, the realm of the dead, simply changed to “death” (thanatos; Heb. equiv. mavet). 

15:56 A secondary or ancillary thought to how death, resultant from sin, is to be defeated 
in the future by the resurrection, is something that not only catches many Messianic readers 
off guard, but many Christian readers as well. As it appears in the NASU, v. 56 says, “The sting 
of death is sin and the power of sin is the law.” Paul’s remark is usually associated with 
Romans 5:12-21 and Romans 7:7-12, and the ability of the Torah or Law of Moses to most 
definitely define, identify, and condemn sin. Challenges erupt when some of the statements 
or conclusions of various interpreters are then catalogued, which more often than not are 
negative toward the post-resurrection era validity of the Torah for God’s people. 

Prior states, “Death....sin....the law—all have been broken wide open in the death and 
resurrection of Jesus. Even now we can experience victory over this trio...”62 Garland 
similarly says, “Christ’s death and resurrection signify that Christians are delivered from the 
fallen world under the tyranny of the triumvirate of sin, law, and death...”63 Sometimes, this 
might be tied into the widespread view that born again Believers not being “under the law”64 
is not an individual’s pre-salvation status of being subject to the condemnation of the Torah, 
but instead a pre-resurrection era condition of being forced to follow and be guided by the 
Torah’s instruction. Suffice it to say, God’s Torah can actually be viewed as being an enemy 
to be defeated, to be listed right alongside the power of sin and the power of death. 

To what extent is the problem with God’s Torah? Is God’s Torah really an enemy to be 
defeated? How should readers approach the statement hē de dunamis tēs hamartias ho nomos, 
which Messianic versions tend to render along the lines of “sin draws its power from the 
Torah” (CJB) or “the power of sin is the Torah” (TLV)?65 

We cannot forget how sin is Biblically defined as lawlessness or a transgression of God’s 
commandments (1 John 3:4). Sin does not gain its power directly from the Torah, as though 
God’s Law were somehow “sinful,” but rather through human disobedience to it. Obeying the 
Torah can by no means be considered a “sin” or “sinful.” 

 
62 Prior, 276. 
63 Garland, 746. 
64 There are eleven verses within the Greek Apostolic Scriptures that legitimately employ the clause hupo 

nomon or “under [the] law” (Galatians 3:23; 4:4-5, 21; 5:18; 1 Corinthians 9:20 [4x]; Romans 6:14-15). 
65 A slight variance is seen in the Power New Testament: “the power of sin is taken from the Torah.” 
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Many of today’s Christians draw the conclusion from 1 Corinthians 15:56 that if one tries 
to keep God’s Torah, it will only cause someone to sin, and so it is probably not too helpful 
that a person really try to keep its commandments. This is a very improper approach to the 
Law. While disobedience to the Torah is sin, and “all have sinned and fall short of the glory of 
God” (Romans 3:23), such disobedience and its commensurate penalties should precisely 
cause us to cry out for the eternal salvation provided in Messiah Yeshua! Following the salvation 
experience, we are to endeavor to sin no more, and we are by no means permitted to use our 
being cleared of transgression as a way to self-justify various ungodly activities, attitudes, 
ideas, or habits. 

With the enlightenment of the Holy Spirit as born again Believers commit themselves to 
a regular study of God’s Word—which especially includes Moses’ Teaching—we become 
much more consciously aware of the various sins and errors that we have committed in our 
lives. Those who love God and are recipients of His bountiful mercy and grace, naturally do 
not want to displease Him by violating His commandments. Those who follow God’s Law—
especially recognizing that it is to be supernaturally written onto the heart by the promise of 
the New Covenant (Jeremiah 31:31-34; Ezekiel 36:25-27)—are to do so naturally out of the 
gratitude they have for Him sending His Son to atone for our sins. Such an obedience is to 
come by the power of the Holy Spirit, as Believers grow and mature in faith. We are not 
forgiven of breaking the Law by receiving the Messiah into our lives, to only be “released” 
and willfully violate the very things that we were forgiven of. 

The Psalmist declares to the Lord, “Open my eyes, that I may behold wonderful things 
from Your law” (Psalm 119:18), and “I long for Your salvation, O LORD, and Your law is my 
delight” (Psalm 119:74). In this second verse we do not see any sharp distinction made between 
yeshuatekha and toratekha sha’ashu’ai. God’s salvation and God’s Torah are not polar opposites, 
but it is only once people have experienced God’s salvation provided in the Messiah Yeshua, 
that they can truly be holy by a consistent obedience to His Instruction. 

So what does Paul actually communicate in 1 Corinthians 15:56, “the strength of sin is the 
law” (KJV)? In his 1 Corinthians commentary, Morris draws the conclusion, 

“[S]in has an unexpected ally and source of power, the law. The law is of divine origin, 
and Paul can speak of the commandment as ‘holy, righteous and good’ (Rom. 7:12). But it is 
quite unable to bring people to salvation (cf.Rom. 5:12ff.; 7:7ff.; 10:4). Indeed, by setting before 
us the standard we ought to reach and never do, it becomes sin’s stronghold. It makes sinners 
of us all. It condemns us all.”66 

Morris is, of course, correct in emphasizing that salvation cannot be found in the Torah, 
and that it sets before people God’s definite standard of sin. The fact that the Torah condemns 
sinners as lawbreakers cannot be disputed. But whether or not “sin’s stronghold” is actually 
found in God’s Law should be questioned, because “sin’s stronghold” is actually going to be 
found within the rebellious heart and wicked mind of a person unwilling to obey Him. The 

 
66 Morris, pp 229-230. 
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venue in which one commits sin is not provided by the Torah; the safe place from which to 
flee from sin is provided by following the Torah. 

What is really meant by Paul’s assertion hē de dunamis tēs hamartias ho nomos? The Greek 
word dunamis, used in 1 Corinthians 15:56, does usually mean “power,” akin to “power, might, 
strength” (LS).67 God’s Torah, which is inherently not sinful, is by no means what empowers 
people to sin. It is extremely important for us to take notice of how an alternative definition 
for dunamis, noted by LS, is that in the works of Plato it can be “the force or meaning of a 
word.”68 A further application of dunamis is simply, “meaning, significance” (CGEDNT).69 

Earlier in 1 Corinthians 14:11, the NASU actually translates dunamis as “meaning”: “If 
then I do not know the meaning of the language [tēn dunamin tēs phōnēs; the meaning of a 
sound, NRSV], I will be to the one who speaks a barbarian, and the one who speaks will be a 
barbarian to me.” This appears within instruction that Paul delivers about the significance of 
the gift of tongues (14:1-19), and how those who hear whatever is said need to be able to 
understand it. Fee notes that the classical definition of dunamis as “meaning” fits best here, 
although he concludes it is “Used only here in the NT in this sense.”70 But, only a chapter later 
in 1 Corinthians 15:56, dunamis could very well have been used again with the exact same 
intent. 

Dunamis as “meaning” in 1 Corinthians 15:56 makes appropriate sense in light of sin 
being defined by God’s Torah. The “meaning” or dunamis of sin is provided in the Torah. A 
possible translation of 1 Corinthians 15:56, reflecting this interpretation, can be “The sting of 
death is sin, and the meaning of sin is in the Torah [Law]” (PME), a rendering which would 
be in closer alignment with 1 John 3:4 and its assertion that “sin is lawlessness.” Sin can only 
be practiced in the hearts and minds of those who break God’s Law, not by those who truly 
strive to obey it. Paul speaks of the transgressor who has to acknowledge, “For we know that 
the Law is spiritual, but I am of flesh, sold into bondage to sin” (Romans 7:14). God’s Torah is 
of the realm of the Spirit, but sin is of the realm of fallen human flesh. 

In asserting that “The sting of death is sin, and the [dunamis] of sin is the law,” it is to be 
correctly acknowledged that God’s Torah defines and reveals sin, demonstrating the gravity 
of it. God’s Torah is hardly an enemy to be defeated, especially as it will be taught from 
Jerusalem to the whole world in the Millennial Kingdom (Micah 4:1-4; Isaiah 2:2-4).71 But, 
God’s Torah is hardly the decisive answer to the sin and death problem, as it only reveals the 
meaning of why sin and death, and the associated disobedience and rebellion to God, are such 
a problem. Only Yeshua the Messiah is the decisive answer to the sin and death problem, 

 
67 LS, 213. 
68 Ibid. 
69 CGEDNT, 49. 
70 Fee, 665 fn#39. 
71 Consult the author’s exegetical paper on Micah 4:1-4 and Isaiah 2:2-4, “The Torah Will Go Forth From 

Zion,” appearing in the Messianic Torah Helper. 
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with not just permanent forgiveness available in Him, but the assurance of an entry into a 
grand future in the Kingdom of God and New Creation (v. 50). 

15:57-58 With a definite problem being present in the human experience, involving sin, 
death, and the inevitable alienation from one’s Creator—things only confirmed by the 
presence of God’s Torah which defines sin and assigns penalties to lawbreakers—Paul is 
confident that his Corinthian brethren have done the right thing, in spite of their various 
limitations, in committing themselves to Messiah faith. He exclaims, “But thanks be to God, 
who keeps giving us the victory through our Lord Yeshua the Messiah!” (v. 57, TLV). While 
the Apostle was surely distraught, disappointed, and greatly upset about many of the things 
that he had to write about in his letter to them, he recognizes that, at least on the whole, many 
of the Corinthian Believers will continue steadfast in their pursuit of holiness and 
commitment to Israel’s Messiah: “Therefore, my dear brothers and sisters, stand firm. Let 
nothing move you. Always give yourselves fully to the work of the Lord, because you know 
that your labor in the Lord is not in vain” (v. 58, TNIV). 
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