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1 CORINTHIANS 15 
COMMENTARY 

________________________________________________________________ 
 

1 Now I make known to you, brethren, the gospel which I preached to you, which 
also you received, in which also you stand, 2 by which also you are saved, if you 
hold fast the word which I preached to you, unless you believed in vain. 
 
15:1 For many ancient Corinthians—as well as many modern Believers—the good news 

or gospel of salvation is exclusively a message of being redeemed from sins and saved from 
some form of eternal judgment. While being saved from sins is obviously important, to a 
figure like the Apostle Paul, the good news also centrally involved the resurrection of Yeshua 
the Messiah from the dead and the reality of a future general resurrection of deceased 
persons. The declaration of the good news was paramount to the Apostle Paul, as he tells his 
audience, “Now I make known to you, brothers and sisters, the Good News which I 
proclaimed to you. You also received it, and you took your stand on it” (TLV; also 1:17-18, 23; 
2:2). As is witnessed in ch. 15, the resurrection of the dead is most integral to such a good 
news. In the estimation of Richard B. Hays, “Clearly, Paul has saved the weightiest matter for 
last.”1 Anthony C. Thiselton thinks, “We must understand the gospel in 15:1...to denote more 
than the message of the resurrection, but not less.”2 

What is challenging to far too many modern Believers, to be sure, is how the doctrine of 
resurrection widens the scope of salvation, as redemption in the Messiah of Israel involves 
more than just being saved from sins; redemption in the Messiah of Israel involves a future 
of being ushered into a restored Kingdom of Israel on Planet Earth in the Millennium, with 
the Eternal State to subsequently follow. A man or woman’s salvation is both immaterial and 
material. Roy E. Ciampa and Brian S. Rosner correctly direct, 

“The doctrine of resurrection of the dead, more fully expounded here than in any other 
chapter of Scripture, makes it clear that God’s purpose has never been simply that of ‘saving 
souls’ for a disembodied existence in heaven, as though creation itself was of merely temporal 
usefulness and significance...Physical, earthly, and bodily existence have to do with the 
nature of creation as God made it and, in a completely redeemed and transformed version, is 

 
1 Hays, 252. 
2 Thiselton, 1184. 



1 CORINTHIANS FOR THE PRACTICAL MESSIANIC 

- 410 - 

part of the nature of the context and existence that God has in mind for us and the rest of 
creation throughout eternity.”3 

1 Corinthians ch. 15 includes the most lengthy discussion about the resurrection of the 
dead anywhere in Holy Scripture. While today, much of the debate which ensues over the 
post-mortem condition, among theologians and examiners, involves whether or not there is 
a disembodied state prior to the resurrection—the First Century discussions among Greek 
and Roman Believers would have been more geared around a personal annihilation versus 
some mode of post-mortem continuance. Common Greco-Roman ideas about the afterlife are 
witnessed in Paul’s Acts 17:16-34 encounter in Athens with the Epicureans and Stoics: some 
believed in no continued post-mortem existence, whereas others believed in some sort of 
reincarnation. The widespread view of many people, was either an outright denial of any 
continued being after death, or a disembodied and shadowy afterlife in the underworld of 
Hades.4 

To be sure, 1 Corinthians was also addressed with various Jewish Believers in mind, who 
were also influenced by various ideas concerning the post-mortem state. The Jewish 
Sadducees quantitatively denied the doctrine of resurrection (Acts 23:8; Josephus Antiquities 
of the Jews 18.16; Wars of the Jews 2.162-166), widely because they did not see it in the Torah. 
The Jewish Pharisees, in contrast, did believe in the doctrine of resurrection (Acts 23:6-10), 
seeing a resurrection of individuals in the Tanach (1 Kings 17:17-23; 2 Kings 4:18-37; 13:20-21), 
also with some kind of future resurrection of individuals to be anticipated in history (Isaiah 
26:19; Ezekiel 37:1-14; Daniel 12:2; Job 19:25-27). 

The doctrine of resurrection, the belief that the mortal remains of human beings will one 
day be reanimated to new life, was quite foreign to the pagan mind.5 The doctrine of 
resurrection provides not only an assurance that the deceased will one day exist in a 
permanently embodied, immortal condition—but it also provides a definite, telic focus for 
history, as things are moving toward the trajectory of “all Israel will be saved” (Romans 11:26) 
and the consummate promises of the Messianic Kingdom. A denial of the future 
resurrection of the dead is not just degrading to individuals, but it constitutes a denial of 
future salvation history. Hence, the Corinthians would be denying the good news or gospel 
as Paul had declared to them. This is a good news or gospel which is far more encompassing 
than just being saved from the penalties of sin! 

15:2 Paul stresses to the Corinthians that the good news or gospel, he declared to them, 
is something “by which you are being saved, if you hold fast to the word I preached to you—
unless you believed in vain” (ESV). One of the notable differences, between the ESV (also 
TLV) and most other versions, is how the passive present verb sōzesthe is rendered as “are 
being saved,” instead of just “are saved.” Some of this might be due to debates between 

 
3 Ciampa and Rosner, 738. 
4 Consult the sub-section, “The Greek View(s) of Death and Afterlife,” appearing in the author’s publication 

To Be Absent From the Body. 
5 Cf. “A Closer Look: Ancient Views on Resurrection,” in Keener, pp 122-123. 
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Calvinists and Arminians and issues surrounding eternal security. Yet at the same time, 
examiners, who would be considered more Calvinist than not, have recognized that there is 
more to an individual’s salvation than a redemption from sin. Leon Morris states, 

“You are saved is a present continuous, ‘you are being saved’. There is a sense in which 
salvation is once for all (as in ‘received’, v. 1), and another sense in which it is progressive (cf. 
1:18; 2 Cor. 2:15). We do not exhaust the meaning of salvation by our experience when we first 
believe. Salvation goes on from strength to strength and from glory to glory.”6 

The specific issue, which Paul had to address in great detail here, is how the resurrection 
is innately tied to one’s salvation. Here, the discussion involves not so much whether 
someone can blaspheme the Holy Spirit (Matthew 12:31), fall into sin (Hebrews 10:26), and 
consequently be regarded as having lost salvation. Here, the discussion involves the future 
components of salvation, particularly the redemption of the whole human being in the 
resurrection, “the redemption of our body” (Romans 8:23). The Corinthians need to recognize 
how the condition of their salvation is indeed intimately associated with the future 
resurrection of the dead, which itself is predicated upon the reality of Yeshua the Messiah’s 
resurrection from the dead. As David E. Garland puts it, 

“[Paul] refers to [salvation as] both a present process (cf. 1 Cor. 1:18) and a future 
reality...If [the Corinthians] do not hold firmly to what has been preached about the 
resurrection, they jeopardize their future with God. If they do not have faith that holds out, 
they believed in vain (cf. 15:58; 16:13). If they have faith in something that is untrue, they 
believed in vain (15:14). The resurrection is the keystone that integrates the incarnation and 
Christ’s atoning death.”7 
 

 
3 For I delivered to you as of first importance what I also received, that Messiah 
died for our sins according to the Scriptures, 4 and that He was buried, and that He 
was raised on the third day according to the Scriptures, 5 and that He appeared to 
Cephas, then to the twelve. 6 After that He appeared to more than five hundred 
brethren at one time, most of whom remain until now, but some have fallen asleep; 
7 then He appeared to James, then to all the apostles; 
 
15:3 Paul asserts to his audience that “I also passed on to you first of all what I also 

received—that Messiah died for our sins according to the Scriptures” (TLV). Questions are 
necessarily raised regarding the details of how Paul heard the good news from other people, 
versus how he actually heard the good news from the Lord. Some see a contradiction between 
v. 3 and what Paul stated earlier in Galatians 1:11-12: “For I would have you know, brethren, 
that the gospel which was preached by me is not according to man. For I neither received it 
from man, nor was I taught it, but I received it through a revelation of Yeshua the Messiah.” 

 
6 Morris, 200. 
7 Garland, 683. 
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Galatians 1:11-12 concerns the appearance of Yeshua the Messiah to Paul on the 
Damascus Road (Acts 9:1-18), and the significant work that He had designated for Paul to do. 
What Paul is speaking of in v. 3 involves recognizing the historical details of Yeshua’s 
ministry and teachings, which necessarily had to be passed on to him by witnesses. And 
indeed, once Paul got things straightened out to go into apostolic service (Galatians 1:15-17), 
he states how “three years later I went up to Jerusalem to become acquainted with Cephas, 
and stayed with him fifteen days. But I did not see any other of the apostles except James, the 
Lord's brother” (Galatians 1:17-18). This would have been the time for Paul to have been given 
specific information and data surrounding Yeshua’s ministry and teachings. Garland 
indicates, “In 1 Cor. 15:3-5...Paul is speaking only about the facts surrounding Jesus’ death and 
resurrection. Many agree that he was not an eyewitness to Jesus’ ministry, and these facts 
were passed on to him by the tradition.”8 

More attention necessarily needs to be given to what Paul, and apparently other 
Apostles, would have considered kata tas graphas or “according to the Scriptures” to mean. 
Many of the early Jewish Believers had an understanding of Yeshua as Messiah, rooted within 
their reading, interpretation, and application of the Tanach or Old Testament. For certain, 
“according to the Scriptures” would have involved “in accordance with what the Tanakh says” 
(CJB), as various typologies and patterns would be viewed as testifying to the Messiahship of 
Yeshua of Nazareth. Yet at the same time, some specific selection of Tanach passages and/or 
prophecies had to be considered by the early Jewish Believers. Thiselton indicates how “much 
depends on whether we construe according to the scriptures specifically as qualifying on 
the third day or more generally as providing a frame for interpretation and understanding 
in the context of divine grace and promise, for he was raised.”9 

There is enough maneuverability present in the clause “according to the Scriptures,” so 
that various historical accounts in the Tanach can be read from the vantage point of being 
repeated in the ministry and sacrifice of Yeshua of Nazareth (cf. Luke 24:45-46). But, given 
the emphasis of Yeshua having died and being “raised on the third day” (v. 4), some specific 
Tanach passages had to have been in Paul’s mind. Among those commonly suggested by 
interpreters, include: Isaiah 53:3-12; Hosea 6:2; Jonah 1:17; Psalm 16:9-11 (cf. Acts 2:25-32). 

15:4 The CJB renders v. 4 with, “he was buried; and he was raised on the third day, in 
accordance with what the Tanakh says,” which can be taken from the perspective of the 
Tanach or Old Testament foretelling—either specifically or typologically—the death, burial, 
and resurrection of the Messiah by the third day. Yeshua’s resurrection from the dead, for 
sure, served as vindication of His Messiahship (Romans 1:1-4). But, as Paul does assert that 
Yeshua rose from the dead “according to the Scriptures,” it is hardly inappropriate to suggest 
that a specific prophetic word was actually in his mind. Among various Tanach passages, 

 
8 Ibid. 
9 Thiselton, 1196. 
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Hosea 6:2 is most widely noted by 1 Corinthians commentators as being in the mind of Paul, 
and significantly related to the discussion here.10 

Hosea 6:2 states, “He will revive us after two days; He will raise us up on the third day, 
that we may live before Him.” The larger scope of Hosea’s prophecies concern the redemption 
and salvation of Israel: 

“Come, let us return to the LORD. For He has torn us, but He will heal us; He has wounded 
us, but He will bandage us. He will revive us after two days; He will raise us up on the third 
day, that we may live before Him. So let us know, let us press on to know the LORD. His going 
forth is as certain as the dawn; and He will come to us like the rain, like the spring rain 
watering the earth” (Hosea 6:1-3). 

The answer of “He will revive us after two days; He will raise us up on the third day, that 
we may live before Him” is given regarding how Ephraim and Judah (Hosea 6:4) are to be 
restored before the Lord. Hosea is clear to say, “like Adam [k’adam] they have transgressed 
the covenant; there they have dealt treacherously against Me” (Hosea 6:7), indicating that 
Israel stands before God as a representative of all humanity. The issue in Hosea 6 is not, as it 
tends to be often heard, the Second Coming and some long term future end-time scenario 
associated with the so-called 6,000-year doctrine,11 it is rather how Israel can be restored to 
faithful covenant status before God no different than how Adam and Eve ate the forbidden 
fruit, whose descendants (all humanity) also must be restored. 

The answer to Israel’s deliverance is found in two days, and a third day. Various 
evangelical Christian commentators, on the Book of Hosea, have properly referenced an 
association of Hosea 6:2 with a need to be identified with the Messiah in His death, burial, and 
resurrection—further noting 1 Corinthians 15:4: 

 
Derek Kidner: “Nothing short of resurrection is fit to describe such need and such 
salvation; and while the mention of the third day would sound to Hosea’s hearers as the 
mere equivalent of ‘very soon’, the prophet may have spoken more significantly than he 
knew [cf. 1 Peter 1:10-12]; for it is only in Christ’s resurrection that His people are 
effectively raised up, as both Paul and Peter teach us [1 Corinthians 15:17; Ephesians 
2:5ff; 1 Peter 1:3]. And when Paul finds, apparently, not only the resurrection but even 
‘the third day’ to be ‘in accordance with the scriptures’ (1 Cor. 15:4), it is at least 
possible—though one should put it no higher—that this passage as well as ‘the sign of 
Jonah’ was in his mind.”12 
 
Peter C. Craigie: “The brief hope of the ‘third day’ had no reality in Hosea’s time; nor, 
from a strictly human perspective, would it have much hope for our time. For we, like 
Hosea’s audience, have a deeply stubborn streak, compounded by a willful blindness to 
the nature of our position. Yet in the early Church, a ray of messianic light was seen in 

 
10 Bruce, 140; Thiselton, 1195; Garland, 687. 
11 Consult the FAQ, “6,000 Year Teaching.” 
12 Derek Kidner, The Message of Hosea (Downers Grove, IL: InterVarsity, 1981), 66. 
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these words of the ancient prophet; Paul writes to the Church in Corinth ‘that he was 
raised on the third day in accordance with the scriptures’ (1 Corinthians 15:4), alluding 
no doubt to Hosea’s words. It is the Resurrection of Jesus Christ which imparts new 
meaning to the ancient message, transforming its tone of despair to one of hope for all 
human beings.”13 
 
David Alan Hubbard: “Such language anticipates the clearer accounts of national 
resurrection after death in exile or through persecution found in Ezekiel chapter 37 and 
Daniel 12:1-2. Hosea 6:2 may have been part of what Paul alluded to in his resurrection 
argument (1 Cor. 15:4)...”14 
 
Duane A. Garrett: “It is impossible for the Christian to read this text and not wonder if it 
foreshadows Christ’s resurrection on the third day...The New Testament does not 
explicitly cite this verse, but 1 Cor 15:4 asserts that Christ arose on the third day 
‘according to the Scriptures,’ and no other text speaks of the third day in the fashion that 
Hos 6:2 does.”15 
 
When seeing the Hosea 6:2 admonition, “He will heal us after two days; on the third day 

He will raise us up and we will live before Him” (ATS), many have made an understandable 
connection to 1 Corinthians 15:4: “and that He was buried, and that He was raised on the third 
day according to the Scriptures.” The prophecy of Hosea 6:2, requiring a redeemed Israel to 
be identified with the Messiah, in His death, burial, and resurrection, would be akin to the 
Apostle Paul’s words, “do you not know that all of us who have been baptized into Messiah 
Yeshua have been baptized into His death?” (Romans 6:3). The answer for the salvation of 
Israel is to be found in the Messiah’s resurrection and atonement for not only Israel proper’s 
sin, but sin going all the way back to Adam!16 

15:5-7 That Paul needed some kind of specific information on not just Yeshua’s teachings 
and actions, but in the events subsequent to His resurrection, is fairly deduced from the 
contents of vs. 5-7. He informs the Corinthians how “He appeared to Kefa, then to the Twelve” 
(v. 5, TLV), employing the transliteration Kēphas for the Aramaic Keifa, meaning “rock,” 
obviously speaking of Peter (see NLT) encountering the risen Yeshua (Luke 24:34). This was 
followed by the rest of Yeshua’s inner circle (Luke 24:36-43; John 20:19-23). 

Paul testifies that there were multiple witnesses to the resurrected Yeshua, as there was 
not just some mass hallucination of it: “After that, he appeared to more than five hundred of 

 
13 Peter C. Craigie, Daily Study Bible Series: Twelve Prophets, Volume 1—Hosea, Joel, Amos, Obadiah, and Jonah 

(Philadelphia: Westminster Press, 1984), pp 46-47. 
14 David Alan Hubbard, Tyndale Old Testament Commentaries: Hosea (Downers Grove, IL: InterVarsity, 1989), 

125. 
15 Duane A. Garrett, New American Commentary: Hosea, Joel, Vol 19a (Nashville: Broadman & Holman, 1997), 

158. 
16 For a further review, consult the article “The Last Seder and Yeshua’s Passover Chronology” by J.K. McKee, 

appearing in the Messianic Spring Holiday Helper. 
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the brothers and sisters at the same time, most of whom are still living, though some have 
fallen asleep” (v. 6, TNIV). While not specifically stated, those who witnessed the resurrected 
Yeshua may have formed the audience in Matthew 28:18-20 and Acts 1:3-8 at His ascension. 

One important figure to the First Century ekklēsia is recognized by Paul: “Then He 
appeared to Jacob, then to all the emissaries” (v. 7, TLV). This is not James the son of Zebedee 
or James the son of Alphaeus (Matthew 10:2-3), but instead James the half-brother of the Lord 
(Matthew 13:55), who at one point did not even believe in Him (John 7:5). James, however, did 
subsequently join the Apostles following Yeshua’s resurrection (Acts 12:17; 15:13; 21:18; 
Galatians 2:9). To be regarded as an Apostle in the early days, would have required some kind 
of visitation from or encounter with the Lord Yeshua (9:1). 
 

 
8 and last of all, as to one untimely born, He appeared to me also. 9 For I am the least 
of the apostles, and not fit to be called an apostle, because I persecuted the 
[assembly] of God. 10 But by the grace of God I am what I am, and His grace toward 
me did not prove vain; but I labored even more than all of them, yet not I, but the 
grace of God with me. 11 Whether then it was I or they, so we preach and so you 
believed. 
 
15:8 In the chronology of the risen Yeshua appearing to people, it was to Saul or Paul on 

the Damascus road (Acts 9:1-8) that He appeared last. As Paul puts it, “Last of all, as to one 
untimely born, he appeared also to me” (RSV). He actually employs the term ektrōma, “a child 
untimely born, an abortion” (LS),17 the NIV having “one abnormally born.” The intention is not 
so much to emphasize that Paul could have actually been cast aside at birth, as various Greeks 
and Romans would practice infant exposure, but as he will specify, what he immediately did 
subsequent to birth was persecute the Body of Messiah, rather than become a member of it. 

15:9 That Paul was a persecutor of the Believers is stated by him: “For I am the least of 
the apostles, who am not sufficient to be called an apostle, because I persecuted the assembly 
of God” (LITV). While he indeed had a significant, dramatic encounter with the Living 
Yeshua, Paul still had to doubtlessly carry some degree of guilt, or at least regret, around with 
him, because of his past history (Acts 7:58; 8:1-3; 9:1-2; Galatians 1:3; Philippians 3:6). Paul 
will say in other writings how, “To me, the very least of all saints, this grace was given, to 
preach to the Gentiles the unfathomable riches of Messiah” (Ephesians 3:8), and “even though 
I was formerly a blasphemer and a persecutor and a violent aggressor. Yet I was shown mercy 
because I acted ignorantly in unbelief” (1 Timothy 1:13). While indeed forgiven and cleared, 
the memory of what Paul had done never fully went away. Still, even though Paul’s previous 
sins did have an effect on how he viewed his apostleship, Paul did not at all consider his 
ministry service to be inferior to the other Apostles (2 Corinthians 11:5; Galatians 2:11). 

 
17 LS, 246. 



1 CORINTHIANS FOR THE PRACTICAL MESSIANIC 

- 416 - 

15:10-11 Because of Paul’s complicated past as a persecutor of the assembly, he expelled 
extra efforts to work harder, and not consider himself entitled as others might have expected 
him (9:3-6). He exclaims, “But by the grace of God I am what I am, and his grace to me was not 
without effect. No, I worked harder than all of them—yet not I, but the grace of God that was 
with me” (v. 10). Unlike some of the other Apostles, the grace of God working through Paul 
guided him to a significant ministry field out in the Mediterranean among Jews, Greeks, and 
Romans—rather than being widely constrained to the environs of Jerusalem and the Land of 
Israel. At the same time, if Apostles like Peter, who likely made a visit to Corinth (9:5), were 
the ones who had made a difference among them, Paul was hardly opposed. “So it makes no 
difference whether I preach or they preach, for we all preach the same message you have 
already believed” (v. 11, NLT). Paul may have done more work for the Lord out in the nations, 
but that hardly meant that there was not a unified effort in seeing the good news or gospel 
declared by all of the early Jewish Apostles. 
 

 
12 Now if Messiah is preached, that He has been raised from the dead, how do some 
among you say that there is no resurrection of the dead? 13 But if there is no 
resurrection of the dead, not even Messiah has been raised; 14 and if Messiah has 
not been raised, then our preaching is vain, your faith also is vain. 15 Moreover we 
are even found to be false witnesses of God, because we testified against God that 
He raised Messiah, whom He did not raise, if in fact the dead are not raised. 
 
15:12 The HCSB represents v. 12 as though a Corinthian slogan is present, which the 

Apostle Paul has to respond to: “Now if Christ is proclaimed as raised from the dead, how can 
some of you say, ‘There is no resurrection of the dead’?” There should be no objection if v. 12 
does contain a Corinthian slogan, but it is not required for one to recognize that there were 
various Corinthians who denied the future reality of the resurrection. In denying the future 
resurrection or reanimation of mortal human remains, would such entail a denial of the 
resurrection of Yeshua the Messiah Himself? It would. Thiselton directs, “Such a denial would 
entail the unimaginable claim that Jesus Christ himself had not been raised from the dead. If 
the universal principle has no currency, by deductive logic a particular instance of it has no 
currency either.”18 

It needs to be consciously recognized how many of the non-Jewish Corinthians had been 
influenced by a Greco-Roman culture, which widely denied any sort of afterlife, as is 
witnessed in a variety of classical quotations: 

 
“The rest of your statement, Socrates...seems excellent to me; but what you said about 
the soul leaves the average person with grave misgivings that when it’s released from 
the body it may no longer exist anywhere, but be dispersed and destroyed on the very 

 
18 Thiselton, 1214. 
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day that the man himself dies, as soon as it is freed from the body; that as it emerges it 
may be dissipated like breath or smoke, and vanish away, so that it will nowhere amount 
to anything” (Plato Phaedo 70A).19 
 
“{Apollo speaking} But when the dust hath drained the blood of man, once he is slain, 
there is no return to life” (Aeschylus Eumenides 647).20 
 
More common would have been various dualistic ideas about human composition, 

specifically the thought that a person’s immaterial soul was trapped inside of the body, 
(eagerly) awaiting release upon time of death into the great beyond, or some kind of (half-life 
as a shade or wraith) in Hades. Platonic dualism widely advocated a radical difference 
between an immaterial soul and physical body, with the latter being a kind of prison: 

 
“But, I suppose, if at the time of its release the soul is tainted and impure, because it has 
always associated with the body and cared for it and loved it, and has been so beguiled 
by the body and its passions and pleasures that nothing seems real to it but those 
physical things which can be touched and seen and eaten and drunk and used for sexual 
enjoyment, making it accustomed to hate and fear and avoid what is invisible and 
obscure to our eyes, but intelligible and comprehensible by philosophy—if the soul is in 
this state, do you think that it will be released just by itself, uncontaminated?” (Plato 
Phaedo 81b).21 
 
“Now the earthly likeness of justice and self-discipline and all the other forms which are 
precious to souls keep no luster, and there are few who by the use of their feeble faculties 
and with great difficulty can recognize in the counterfeits the family likeness of the 
originals. But beauty was once ours to see in all its brightness, when in the company of 
the blessed we followed Zeus as others followed some other of the Olympians, to enjoy 
the beautific vision and to be initiated into that mystery which brings, we may say with 
reverence, supreme felicity. Whole were we celebrated into that festival, unspotted by 
all the evils which awaited us in time to come, and whole and unspotted and changeless 
and serene were the objects revealed to us in the light of that mystic vision. Pure was the 
light and pure were we from the pollution of the walking sepulchre we call a body, to 
which we are bound like an oyster to its shell” (Plato Phaedrus 250c).22 
 
“For some say that the body is the grave (sema) of the soul which may be thought to be 
buried in our present life; or again the index of the soul, because the soul gives 
indications to (semainei) the body; probably the Orphic poets were the inventors of the 

 
19 Plato: The Last Days of Socrates, trans., Hugh Tredennick and Harold Tarrant (London: Penguin Books, 

1993), 124. 
20 Aeschylus: Aeschylus With an English Translation, trans. Herbert Weir Smyth (London: William 

Heinemann, 1926), 335. 
21 Plato, The Last Days of Socrates, 140. 
22 Plato: Phaedrus, trans., Walter Hamilton (Harmondsworth, UK: Penguin Books, 1995), pp 35-36. 
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name, and they were under the impression that the soul is suffering the punishment of 
sin, and that the body is an enclosure or prison in which the soul is incarcerated, kept 
safe (soma, sozetai), as the name soma implies, until the penalty is paid” (Plato Cratylus 
400c).23 
 
While not at all reflective of Platonic dualism, the experience stated in 2 Corinthians 

12:2-3—which Paul’s audience was likely aware of—could have been misinterpreted as 
endorsing the view that a person’s immaterial being was vastly superior to the physical body: 

 
“I know a man in Messiah who fourteen years ago—whether in the body I do not know, 
or out of the body I do not know, God knows—such a man was caught up to the third 
heaven. And I know how such a man—whether in the body or apart from the body I do 
not know, God knows” (2 Corinthians 12:2-3). 
 
With various Corinthians attested to having denied the resurrection, it was probably not 

so much though that they denied the literal resurrection of Yeshua the Messiah from the 
dead—but instead what is in view is a denial of the future, general resurrection of the 
righteous. A denial, of such a future resurrection of the righteous, is then reflective of what 
various people thought about the actions of the Messiah, not just for the past (vs. 13-17), but 
for the future (vs. 22-28). To deny the future resurrection of the righteous is to not only 
essentially deny the resurrection of the Messiah in the past, but is to also deny the 
eschatological future which is inaugurated by the general resurrection. 

Just as many ancient Corinthians were probably affected by Platonic dualism, and the 
thought that the human consciousness was trapped in the prison of the body, awaiting release 
upon time of death—the same is true of many Believers today. Many Believers are of the 
opinion that once they die, their immaterial soul is released from their physical bodies into 
Heaven, and their mortal remains should then just be cast off as some sort of “empty shell.” 
They consider the intermediate state of going to be with the Lord upon time of death to be all that 
matters. The concept of a future resurrection of the dead and reanimation of their mortal 
remains is, most sadly, a distant afterthought—much less all of the prophecies of the 
restoration of Israel, Yeshua the Messiah ruling Planet Earth from Jerusalem during the 
Millennium, and the attendant Eternal State. With much of our Israel-centric consciousness, 
Messianic people do tend to rightly focus on the future resurrection and the events attendant 
with it. 

How would various Greeks and Romans, having been reared in an environment that 
either believed in a personal annihilation at death or some kind of release into the great 
beyond, have approached the doctrine of resurrection? It would probably be one thing to 
recognize that Yeshua the Messiah, having been executed and physically dead for only 
around three days, was brought back to life. But the Tanach doctrine of resurrection would 

 
23 Plato: Cratylus, trans., Benjamin Jowett (Quiet Vision Publishing, 2004), pp 33-34. 
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speak forth truths such as, “Your dead will live; their corpses will rise. You who lie in the dust, 
awake and shout for joy, for your dew is as the dew of the dawn, and the earth will give birth 
to the departed spirits” (Isaiah 26:19). The doctrine of resurrection involves the physical 
reanimation of those not just recently, but long dead. Gordon D. Fee makes the appropriate 
observations, 

“[T]hey are not denying that they shall die, nor is Paul arguing that people must die in 
order to be raised, as some have argued. The problem for the Corinthians is with the dead and 
their rising, that the dead have a future existence in some somatic form—probably from their 
point of view taken literally to mean the reanimation of a corpse to continue bodily existence 
in its present form.”24 

What makes 1 Corinthians ch. 15 so significant, is how the Apostle Paul will discuss the 
nature of the resurrection body (vs. 35-50), which is most different than human beings’ 
present mortal bodies. Paul goes into explaining the resurrection and its effects in more 
specific ways than various Tanach passages do (i.e., Ezekiel 37:1-14; Daniel 12:2). For many 
Corinthians, when seeing anastasis nekrōn or “resurrection of the dead,” their view was 
probably not one of human people existing in a permanently embodied, immortal condition. 
As Hays indicates, “The phrase translated ‘resurrection of the dead’...means literally ‘rising 
of the corpses.’ For the spiritually refined Corinthians, this was not the stuff of Christian 
hope; it was a scenario for a horror story.”25 Paul’s intention throughout ch. 15 is to present 
the significance of the resurrection in clear salvation-historical terms for the Corinthians, 
concerning the work of the Messiah in being sacrificed for sins and conquering the power of 
death, and what is to come in the future for God’s own. 

To be sure, the probable effects of a Platonic dualism on various Corinthians—and the 
radical separation between an immaterial consciousness and physical body—is what led 
many to disregard the need for disciplining their bodies, leading to sexual immorality (6:14-
15, 19-20). More frequent was probably some sort of overly-realized eschatology (4:8), 
believing that since the resurrection of Yeshua the Messiah had taken place, that Believers 
themselves had already participated in a kind of spiritual resurrection (cf. 2 Timothy 2:17). 
Paul himself, for example, would speak in terms of Believers being raised up with the Messiah 
(Romans 6:4), but only in the context of the power which raised Yeshua from the dead already 
being accessible to Believers in their spiritual experiences prior to the general resurrection of 
the dead, not to the dismissal of the future resurrection. Ciampa and Rosner appropriately 
observe, 

“The gospel is summarized in terms of realized elements of eschatology. The Messiah 
has already died, and the resurrection of the dead has already begun with him (v. 4). The 
promise of the future resurrection of the dead is firmly established by the reality of the 
resurrection already realized in the person of Jesus Christ (vv. 12-23). Christ already reigns, 

 
24 Fee, 741. 
25 Hays, 253; also Garland, 701. 
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but all things have not yet been put in complete submission to him (vv. 24-28). Paul’s 
understanding of the nature of our future resurrection bodies is based primarily on the model 
of Christ’s resurrection body (vv. 43-49).”26 

Contrary to the resurrection of the Messiah ensuring redeemed Believers that there will 
be a future resurrection of the righteous and its attendant expectations of the Messianic 
Kingdom and eventual Eternal State—Hays proposes that the various Corinthians who 
denied the future resurrection of the righteous dead would have said something along these 
lines: 

“The resurrection of Jesus is a wonderful metaphor for the spiritual change that God 
works in the lives of those who possess knowledge of the truth. ‘Resurrection’ symbolizes the 
power of the Spirit that we experience in our wisdom and our spiritual gifts. But the image of 
resuscitated corpses (anatasis nekrōn) is only for childish fundamentalists. Those of us who 
are spiritual find it repugnant.”27 

15:13-15 To the Apostle Paul, Yeshua the Messiah’s resurrection from the dead, is 
essential to the good news or gospel (Romans 1:3-4; 4:25; 6:4-5; 8:34; 10:9). He bluntly tells the 
Corinthians, “But if there is no resurrection of the dead, not even Messiah has been raised” 
(v. 13), or “If there's no resurrection, there's no living Christ” (The Message). Given the 
gravity of Yeshua’s resurrection in not just conquering death, but inaugurating the future age 
to come breaking into the present—without such a resurrection, Paul has to say, “if Christ 
has not been raised, then our proclamation is without foundation, and so is your faith” (v. 14, 
HCSB). Rhetorically, Paul goes even further, by announcing to the Corinthians, “And we 
apostles would all be lying about God—for we have said that God raised Christ from the grave. 
But that can't be true if there is no resurrection of the dead” (v. 15, NLT). If there is no 
resurrection of the dead, Yeshua was not raised, and Paul and the Apostles are all guilty of 
bearing false witness (Exodus 20:16; Deuteronomy 5:20; cf. Mark 10:19; Matthew 19:18; Luke 
18:20). In the view of Proverbs 19:5, “A false witness will not go unpunished, and he who tells 
lies will not escape.” 

David Prior explains how significant the resurrection of Yeshua is to those who believe 
in Him: 

“[I]f he did nothing of the sort, if Jesus was another guru-figure and in fact an imposter, 
it is nothing short of blasphemy to link the name of God almighty with such a person. The 
only convincing reason for linking God to the person and work of Jesus is the fact of his 
resurrection. Only God has power over death: if Jesus rose from the dead, God raised him.”28 
 
 

 

 
26 Ciampa and Rosner, 736. 
27 Hays, 260. 
28 Prior, 264. 
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16 For if the dead are not raised, not even Messiah has been raised; 17 and if Messiah 
has not been raised, your faith is worthless; you are still in your sins. 18 Then those 
also who have fallen asleep in Messiah have perished. 19 If we have hoped in 
Messiah in this life only, we are of all men most to be pitied. 
 
15:16-19 If the Corinthians deny the future resurrection of the dead, then there was no 

resurrection of Yeshua from the dead: “For if the dead are not raised, not even Messiah has 
been raised” (v. 16). If Yeshua the Messiah was not raised from the dead, then this necessarily 
begs the question about the Corinthians’ current spiritual state, as Paul tells them, “And if 
Christ be not raised, your faith is vain; ye are yet in your sins” (v. 17, KJV). If Yeshua the 
Messiah was not resurrected from the dead, then Paul is forthright in his conclusion: “you 
have not, after all, been released from your sins” (New Jerusalem Bible), or “our sins have 
never been forgiven” (Phillips New Testament). Without the resurrection of Yeshua to 
conquer the power of death (Romans 6:1-11) and insure God’s own of the future He has 
promised in His Word of a restored Kingdom to Israel and eventual New Heavens and New 
Earth—then those who have believed in Yeshua have believed in lies, and they decisively 
return to a pre-Messiah, broadly hopeless, condition (Ephesians 2:1-3, 11-12; 4:17-19). 

How are readers to approach Paul’s statement in v. 18, “Then those also who have fallen 
asleep in Messiah have perished”? Is this to say that those who have died can only exist in the 
future, by virtue of the future resurrection, and are presently in some kind of unconscious 
state? Hays comes close to this, by saying, “They have simply been destroyed by death and 
consigned to eternal oblivion.”29 Given the future orientation in view of an eternity where the 
One True God is acknowledged as supreme (v. 28), it is best for us to not view v. 18 from the 
standpoint of it somehow saying that without the resurrection, people will not exist again. 
Yeshua’s own response to the Sadducees, who denied the resurrection, is that there must be 
a resurrection because Abraham, Isaac, and Jacob were to be regarded as “living” (Mark 12:25-
27; Matthew 22:31-33; Luke 20:37-39). This would affirm that figures like the Patriarchs are 
presently in a disembodied state, albeit temporary, until the future reanimation of their 
mortal remains at the resurrection. 

If one does not believe in the resurrection of the dead, “It follows also that those who 
have died within Christ’s fellowship are utterly lost” (v. 18, NEB). This is because, more than 
anything else, the work of the Messiah is something that involves far more than just the 
present human experience. Paul informs the Corinthians, “If in Christ we have hope in this 
life only, we are of all people most to be pitied” (v. 19, ESV). Without the resurrection of 
Yeshua, all one has at best is a good moral and spiritual example to consider, for proper 
conduct on Planet Earth today: tē zōē tautē...monon, “this life only.” Garland asserts, “if Christ 
is not raised, then the relationship with Christ and any hope based on that relationship cannot 
continue beyond the grave.”30 Those who have died, apparently believing in Yeshua, are to be 

 
29 Hays, 261. 
30 Garland, 703. 
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regarded as having “perished” (v. 18) to all of the presumed promises of the world to come, 
and at best exist in the world of Sheol (cf. Isaiah 14:9-11, 18-20). 
 

 
20 But now Messiah has been raised from the dead, the first fruits of those who are 
asleep. 21 For since by a man came death, by a man also came the resurrection of the 
dead. 22 For as in Adam all die, so also in Messiah all will be made alive. 
 
15:20 Paul will explain to the Corinthians in vs. 20-34 some of the significant dynamics 

of the resurrection of the dead, not just in relation to the sacrifice of Yeshua the Messiah and 
for future salvation history—but also for living in the present. He asserts, “But now Messiah 
has been raised from the dead, the first fruits of those who are asleep,” something akin to how 
“He is the first of a great harvest of all who have died” (NLT). The analogy of Yeshua being 
first fruits, for certain, is drawn from the Torah (Exodus 23:19; Leviticus 2:12; Deuteronomy 
18:4). F.F. Bruce actually concludes, “This analogy may have come the more readily to Paul’s 
mind if he was writing between Passover (5.7f.) and Pentecost (16.8): the presentation of the 
first fruits soon after Passover inaugurated the seven weeks which terminated at Pentecost 
(Lev. 23.15ff; cf. verse 4 above).”31 Of course, it also has to be noted how later in this letter Paul 
will speak of, “the household of Stephanas, that they were the first fruits of Achaia” (16:15), 
and elsewhere of “my beloved Epaenetus, who is the firstfruits of Achaia to Christ” (Romans 
16:5, NKJV), indicating a greater harvest of Believers in particular regions. Yeshua’s 
resurrection is the first fruits of the resurrection (cf. Romans 8:29; Colossians 1:18), the 
historical reality of which is intended to assure skeptical Believers of the future resurrection 
to come at His return (1 Thessalonians 4:13-18). 

15:21-22 The significance of Yeshua the Messiah’s Incarnation, and His identification as 
the Second Adam, is expressed by Paul in how, “For since death came through a human being, 
the resurrection of the dead has also come through a human being” (v. 21, NRSV). The sin of 
Adam and Eve resulted in the curse of death being passed on to all human beings (Genesis 
3:17-19; Romans 5:12, 14-15), whereas the Incarnation, perfect life, sacrifice, and resurrection 
of the Messiah have brought redemption and new life to all who receive Him (Romans 5:17, 
21; 6:4; Ephesians 2:5-6). Paul exclaims, “For just as in connection with Adam all die, so in 
connection with the Messiah all will be made alive” (v. 22, CJB). The life provided by the 
Messiah indeed does involve the future resurrection of the dead (John 5:25), but also involves 
the future realities of the Millennial Kingdom (Revelation 20:6) and beyond. Thiselton 
further indicates, especially as we will evaluate Paul’s words which follow, 

“[T]he argument that humanity is, simply as a brute fact, bound up in the solidarities, 
vulnerabilities, and consequences of the life and destiny of Adam finds its saving parallel in 

 
31 Bruce, 145. 
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the gospel assurance that the new humanity is bound up in the solidarities, atoning work, and 
resurrection victory and promise of Christ as the ‘last’ (i.e., eschatological) Adam.”32 
 

 
23 But each in his own order: Messiah the first fruits, after that those who are 
Messiah's at His coming, 24 then comes the end, when He hands over the kingdom 
to the God and Father, when He has abolished all rule and all authority and power. 
25 For He must reign until He has put all His enemies under His feet. 26 The last 
enemy that will be abolished is death. 27 For HE HAS PUT ALL THINGS IN SUBJECTION 
UNDER HIS FEET [Psalm 8:6]. But when He says, “All things are put in subjection,” it is 
evident that He is excepted who put all things in subjection to Him. 28 When all 
things are subjected to Him, then the Son Himself also will be subjected to the One 
who subjected all things to Him, so that God may be all in all. 
 
15:23 Yeshua the Messiah, as the Second Adam, is to be properly regarded as the first 

fruits of the resurrection (v. 20), with the righteous to be resurrected from the dead 
subsequent to His Second Coming: “But there is an order to this resurrection: Christ was 
raised as the first of the harvest; then all who belong to Christ will be raised when he comes 
back” (NLT). Paul here does not go into detail regarding the intermediate state before death 
and the resurrection, but elsewhere in his letters he does describe a going to be with the Lord 
in Heaven, a temporary disembodiment, prior to the resurrection (2 Corinthians 5:8; 
Philippians 1:23; cf. Hebrews 12:23; Revelation 6:9). Once again, we need to be reminded of 
how the thrust of the Holy Scriptures is one of resurrection and permanent embodiment in 
the Messianic Age and Eternal State; the thrust of the Holy Scriptures is not one of permanent 
disembodiment. 

15:24 Speaking in broad, salvation-historical terms, after the resurrection of the dead, 
Paul narrates how “Then is the end, when He delivers the kingdom to God, even the Father 
[tō Theō kai patri], when He makes to cease all rule and all authority and power” (LITV). Some 
discussion can be raised by examiners about the nature of the Millennium here (cf. Revelation 
20),33 but Paul’s point involves highlighting the significance of the resurrection, and how the 
resurrection (Philippians 3:20-21) involves a defeat of the cosmic powers (Ephesians 1:20-21; 
Colossians 2:15; cf. Daniel 7:14) and then the inauguration of the Eternal State. Recognizing 
the resurrection of the righteous as a significant, future point in history for the redeemed, it 
is most appropriate here for telos to be rendered as “culmination,” as the CJB has, “then the 
culmination, when he hands over the Kingdom to God the Father, after having put an end to 
every rulership, yes, to every authority and power.” Other versions have “the grand 
consummation” (The Message), or “the end, the goal” (Kingdom New Testament). 

 
32 Thiselton, 1225. 
33 Ciampa and Rosner, pp 765-766. 
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