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2 THESSALONIANS 3 
COMMENTARY 

________________________________________________________________ 
 

1 Finally, brethren, pray for us that the word of the Lord will spread rapidly and 
be glorified, just as it did also with you; 2 and that we will be rescued from 
perverse and evil men; for not all have faith. 
 
3:1 Paul’s closing words to the Thessalonicans in ch. 3, include a variety of general 

admonitions regarding prayer, deliverance from evil, and living properly, as well as some 
specific directions regarding the situation in Thessalonica and the Believers. He opens with 
the request, “Finally, brothers and sisters, pray for us, so that the word of the Lord may 
spread rapidly and be glorified everywhere, just as it is among you” (NRSV). Paul was most 
probably ministering in Corinth at the time, which given the tenor of the Corinthian 
correspondence was anything but an easy place to declare the good news and see Believers 
rooted in the truth. Yet, the need for the gospel message to be declared forth, spread rapidly, 
and for God to be glorified in it all—was as true for the ongoing work of the Thessalonicans, 
who were to emulate Paul’s example, as much as it was for Paul himself, for which Paul asks 
prayer. The wording of v. 1 is likely taken from Psalm 147:15, which says, “He sends forth His 
command to the earth; His word runs very swiftly.” 

3:2 As the good news goes forth, it is undeniable that there will be opponents. This is 
why Paul specifies to the Thessalonicans, “that we may be rescued from wicked and evil 
people; for not all have faith” (NRSV). V. 2 may include some echoes of Isaiah 25:4, “For You 
have been a defense for the helpless, a defense for the needy in his distress, a refuge from 
the storm, a shade from the heat; for the breath of the ruthless is like a rain storm against a 
wall.” With a Corinthian location for 2 Thessalonians’ composition in mind, some of the 
thoughts of 2 Corinthians 1:8-11 might also be useful to consider: 

“For we do not want you to be unaware, brethren, of our affliction which came to us in 
Asia, that we were burdened excessively, beyond our strength, so that we despaired even of 
life; indeed, we had the sentence of death within ourselves so that we would not trust in 
ourselves, but in God who raises the dead; who delivered us from so great a peril of death, 
and will deliver us, He on whom we have set our hope. And He will yet deliver us, you also 
joining in helping us through your prayers, so that thanks may be given by many persons on 
our behalf for the favor bestowed on us through the prayers of many.” 

In v. 2 itself, Paul asks for deliverance apo tōn atopōn kai ponērōn anthrōpōn, “from 
wicked and evil people” (TNIV). There is often an article left untranslated for tōn atopōn, 
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with the singular atopos meaning “out of place” (LS).1 There are those who think that the 
opponents mentioned here might have pertained to various Jews who opposed Paul in his 
ministry work in Thessalonica (Acts 17:5-7),2 but this might be a bit pejorative, given the 
fact that there were many others in the larger Greco-Roman world who were also quite 
opposed to Paul. There is no specified enemy of the gospel named in v. 2, just that these 
people—whoever they were—were out of place and were evil. Charles A. Wanamaker 
indicates how “The terms [atopos] and [ponēros] are virtually synonymous in this context 
and together castigate Paul’s adversaries as morally depraved and malicious individuals.”3 
We should concur with F.F. Bruce on the identity of these people: 

“The reference here is not restricted to Jews or Gentiles, to those in authority or the 
‘rascal multitude’; it applies to all whose policy or activity hindered the spread of the saving 
message and worked to the detriment of the messengers.”4 
 

 
3 But the Lord is faithful, and He will strengthen and protect you from the evil 
one. 4 We have confidence in the Lord concerning you, that you are doing and will 
continue to do what we command. 5 May the Lord direct your hearts into the love 
of God and into the steadfastness of Messiah. 
 
3:3-4 There is some sort of wordplay intended from the end of v. 2 to the beginning of 

v. 3: ou gar pantōn hē pistis. Pistos de estin ho Kurios, “for not all have faith...But the Lord is 
faithful.” There is an obvious contrast between the faithfulness of God and the faithlessness 
of people (Psalm 121:7; 141:9). This remark was intended to communicate that the ultimate 
faithfulness will be demonstrated by God Himself, in spite of any momentary human lack of 
faith. The thought of Deuteronomy 7:9 could be in view: “Know therefore that the LORD your 
God, He is God, the faithful God, who keeps His covenant and His lovingkindness to a 
thousandth generation...” Christologically speaking, Gordon D. Fee interjects the important 
statement that “the Lord” or Kurios mentioned in v. 3, is most probably intended to be 
Yeshua the Messiah, even though in Tanach passages from the Septuagint, Kurios would be a 
reference to Adonai (YHWH): 

“Noteworthy in the above sampling is the fact that in the Old Testament it is God 
(theos) who is faithful. But here Paul attributes such faithfulness to Christ: ‘faithful is the 
Lord.’ It is true that some scholars argue on the basis of this Old Testament usage that Paul 
had God the Father in mind here as well. But that seems to miss Paul’s own Christology by 

 
1 LS, 130. 
2 Cf. Morris, 245. 
3 Wanamaker, 275. 
4 Bruce, 1&2 Thessalonians, 198. 
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too much, since in all of his extant letters Paul uses the word Kyrios exclusively to refer to 
Christ...[and here] seem[s] particularly to favor Paul’s ordinary usage.”5 

If the faithfulness demonstrated by the Lord is in reference to Yeshua the Son, then it 
can certainly serve as an indication of the Son’s integration into the Divine Identity as a 
member of the Godhead (see vs. 16-18 where Yeshua the Messiah is specifically in view). 

Paul says in vs. 3-4, “the Lord is faithful who will establish and will guard you from the 
evil. But we are persuaded in the Lord as to you, that whatever things we have commanded 
you, you both do and you will do” (LITV). He urges the Thessalonicans to focus on the Lord 
who will be faithful to them, and will guard them from tou ponērou, literally “the evil.” There 
has actually been some slight disagreement among interpreters as to whether evil 
generically or the Evil One specifically, i.e., Satan or the Devil (cf. 1 Thessalonians 2:18; 3:5), 
is what Paul is referring to. It would seem hard to separate evil people from the ultimate 
source of evil, the Devil himself. The same terminology appears in Yeshua’s prayer of John 
17:15 to the Father: “I do not ask You to take them out of the world, but to keep them from 
the evil one [tou ponērou].” 

3:5 Paul’s continuing word for the Thessalonicans is, “May the Lord direct your hearts 
into the love of God and into the patience of Messiah” (TLV). One can definitely see that the 
language is probably taken from a passage like 1 Chronicles 29:18, “O LORD, the God of 
Abraham, Isaac and Israel, our fathers, preserve this forever in the intentions of the heart of 
Your people, and direct their heart to You,” and in Fee’s estimation, “Again, Paul attributes 
to Christ the Septuagint’s translation of the Tetragrammaton (YHWH) as Kyrios,”6 an 
indication of the Son’s membership in the Godhead. 

There can be some different perspectives regarding what is intended by tēn hupomonēn 
tou Christou, “the steadfastness of Christ” (RSV/NRSV/ESV), “Christ's perseverance” (NIV), 
“the endurance of the Christ” (YLT). The term hupomonē can mean “the capacity to hold 
out or bear up in the face of difficulty, patience, endurance, fortitude, steadfastness, 
perseverance” (BDAG) or “the act or state of patient waiting for someone or someth., 
expectation” (BDAG).7 Is v. 5 emphasizing the perseverance or patience demonstrated by 
Yeshua and the results of His service for fallen humanity, or is it emphasizing the 
perseverance demonstrated by Yeshua to be emulated and followed by those who believe in 
Him? Wanamaker notes the options, and concludes that Believers emulating the patience or 
steadfastness of the Messiah is the better viewpoint: 

“Either it refers to taking Christ’s perseverance as an example (cf. Jas. 5:11; Pol.[ycarp] 
8:2), or accepting the perseverance that comes from Christ (cf. Rom. 15:4f)...[T]he former 
seems the more likely possibility. The perseverance exercised by Christ is a more obvious 

 
5 Fee, 318. 
6 Ibid., 322. 
7 BDAG, pp 1039, 1040. 
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topic for Christian reflection than the steadfastness given by Christ. Similarly, it is a more 
powerful force in motivating Christian behavior.”8 

Being guided by the example of perseverant persons, who have placed their trust in 
God, is the thrust of a passage like James 5:11: “We count those blessed who endured. You 
have heard of the endurance [hupomonē] of Job and have seen the outcome of the Lord's 
dealings, that the Lord is full of compassion and is merciful.” Also useful to consider is the 
thought of the Second Century letter of Polycarp to the Philippians, which is likely using 2 
Thessalonians 3:5 as a guide: “Let us then be imitators of His patience; and if we suffer for 
His name's sake, let us glorify Him. For He has set us this example in Himself, and we have 
believed that such is the case” (8:2).9 There is a significant point where mature Believers 
need to recognize that in following the Lord, they need to emulate not only His love and 
compassion and service to others, but also His patience in the midst of suffering 
(Philippians 3:10). 
 

 
6 Now we command you, brethren, in the name of our Lord Yeshua the Messiah, 
that you keep away from every brother who leads an unruly life and not 
according to the tradition which you received from us. 7 For you yourselves know 
how you ought to follow our example, because we did not act in an undisciplined 
manner among you, 8 nor did we eat anyone's bread without paying for it, but 
with labor and hardship we kept working night and day so that we would not be a 
burden to any of you; 9 not because we do not have the right to this, but in order 
to offer ourselves as a model for you, so that you would follow our example. 
 
3:6 The main instruction to the Thessalonicans, seen in vs. 6-15, obviously concerned a 

local situation that erupted regarding a failure for the Believers to follow Paul’s direction to 
them, as some people were not working, and generally for a faction of their number being 
idle loafers of some kind. Paul makes it clear how serious these problems need to be 
rectified, communicating in his letter, “In the name of the Lord Jesus Christ, we command 
you, brothers and sisters, to keep away from every believer who is idle and disruptive and 
does not live according to the teaching you received from us” (TNIV). As serious as this 
imperative is, readers need to keep in mind his previous instruction of 1 Thessalonians 5:14: 
“We urge you, brethren, admonish the unruly, encourage the fainthearted, help the weak, 
be patient with everyone.” What is seen in vs. 6-15 are not harsh and damning rebukes 
issued to those in error, but instead are firm rebukes intended to enact a proper change of 
behavior. This does not mean, though, that the discipline to be issued was not serious. Gene 
L. Green fairly summarizes, 

 
8 Wanamaker, 279. 
9 BibleWorks 8.0: Ante-Nicene Fathers. 
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“[T]hese Christians lived as social pariahs in the city of Thessalonica and had come into 
the new Christian family...Therefore, the separation of the disorderly believer from the new 
family would have been devastating. It is hard to imagine a more forceful way of bringing 
these people into harmony with the apostolic teaching. The censure of separation would 
cause them shame (v. 14), and was done with the hope of repentance.”10 

Indeed, for the Thessalonican Believers in error to be separated out from, or at least 
shunned by, the local faith community—when their faith in Yeshua itself widely separated 
them out from society at large—should have been enough to get many to change their poor 
habits. 

One does not get the impression that all of the Thessalonican Believers, or even a large 
majority of them, are being targeted here as disobeying Paul’s instructions. Yet it is serious 
enough to note, as I. Howard Marshall puts it, “Paul is emphasizing that it was the very 
people who had received his instructions who were disobeying them.”11 And, it cannot go 
unnoticed—for far more reasons than these words being the final part of 2 Thessalonians—
that Paul invokes the Lord Yeshua Himself as the ultimate authority here. To disobey Paul, 
in these matters, would be tantamount to disobeying the Lord Himself.12 

Why were the Thessalonicans to “keep aloof” (NASB) or “withdraw” (KJV) from those 
who were not acting appropriately? What were certain people doing that was so bad, so as to 
merit a degree of distance? Robert K. Jewett thinks, “In view of the likelihood that the 
congregation had been providing sustenance for this group of radicals, the command in v. 6 
implies the withdrawal of material support,”13 and that an abuse of congregational resources 
to be dispensed to the needy is being described. This is surely a factor to be considered, but 
more importantly regards some of the reasons as to why such resources would have been 
abused by this sector. These were people who were likely influenced by the idea that the end-times 
were all imminently coming upon them, as Paul has just had to clarify events that must 
transpire before the Second Coming (2:1-4). People who are influenced into thinking that 
end-time events are likely to intervene into normal human living, are most frequently those 
who disregard normal human living. And coupled with this was the widespread Hellenistic 
thought that work was something to be shunned and avoided. Leon Morris observes, 

“In view of the nearness of the Parousia (as they thought) they were refraining from 
doing any work. They would find such conduct all the easier in view of the Greek idea that 
labor was degrading. It was a menial occupation, fit for slaves only, not for free men.”14 

With a Greek culture that was not too favorable to the concept of work, and with it the 
idea that the Messiah was about to return at any moment, there were those in Thessalonica 
who thought that they did not have to commit the time or effort to work, and hence support 

 
10 Green, 345. 
11 Marshall, 1 and 2 Thessalonians, 220. 
12 Witherington, 1 and 2 Thessalonians, 250. 
13 Jewett, in ECB, 1425. 
14 Morris, pp 251-252. 
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themselves and their families. Of course, the idea that work was somehow degrading, or 
infantile, is not at all a concept seen in the Tanach or in Second Temple Judaism. While 
Paul’s usage of “tradition” or paradosis here, is rightly to be taken as his “teaching” (NIV) to 
the Thessalonicans (cf. 2:15), one can wonder how much of contemporary Jewish thought 
and philosophy—particularly on concepts such as work and being useful (vs. 8-9)—that he 
had conveyed to the Thessalonicans during his time with them. 

3:7 Paul is quite astute at informing the Thessalonicans as to the proper course of 
action, because he himself had displayed it during his brief time with them: “For you 
yourselves know how you ought to imitate us; we were not idle when we were with you” 
(RSV). Also rendered as “undisciplined manner” (NASU) or “irresponsible” (HCSB), the 
verb atakteō can mean, “to be undisciplined, disorderly” (LS)15 or “to violate prescribed or 
recognized order, behave inappropriately” (BDAG).16 Apparently from Paul’s previous 
letter, many of the Thessalonicans had followed much his example that he left (1 
Thessalonians 1:7)—yet many others needed some reminding. Here, Fee interjects an 
interesting observation—which while being obvious to many of today’s Messianic 
Believers—might not be as obvious to some of today’s Christians: 

“Paul the follower of Christ is at the same time Paul the Jew, who was raised in a 
context where ‘tradition’ was not simply doctrinal/theological ‘teaching’ that was handed 
down, but (especially) teaching that had to do with how God’s people live in the world...It 
had altogether to do with what is proper behavior for God’s redeemed people.”17 

Indeed, it is not difficult to deduce how the attitudes regarding work, which needed 
serious adjustment in the minds of many Thessalonicans, are where many needed to be 
influenced far more by Judaism and not by the local Hellenistic fare. 

3:8-9 Unlike some of the Thessalonicans, who were not working and/or were abusing 
the good graces and resources of the local, and notably, still maturing fellowship—Paul is 
certain to tell his audience, “we [did not] eat anyone's food without paying for it. On the 
contrary, we worked night and day, laboring and toiling so that we would not be a burden to 
any of you” (v. 8, NIV). Paul specifically did not take any free handout from the 
Thessalonican Believers while he was among them, unlike those being rebuked. (Obviously, 
not taking food or bread does not concern common fellowship meals served at times of the 
Believers gathering, but instead food taken from the Believers’ common collection back to a 
family or home.) What is seen in v. 8 is the same as Paul has said earlier in 1 Thessalonians 
2:9: “For you recall, brethren, our labor and hardship, how working night and day so as not 
to be a burden to any of you, we proclaimed to you the gospel of God.” 

Is there a contradiction between Paul and his associates, specifically not taking any 
major support from the Thessalonicans, and what Yeshua says in Matthew 10:9-10? The 
Messiah directed His Disciples, “Do not acquire gold, or silver, or copper for your money 

 
15 LS, 128. 
16 BDAG, 148. 
17 Fee, 329. 
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belts, or a bag for your journey, or even two coats, or sandals, or a staff; for the worker is 
worthy of his support.” This would presumably mean that as the Disciples traveled, they 
were to be supported to a wide degree by fellow members of the Jewish community. Of 
course, Paul was not traveling around a small area like Judea, but instead the larger 
Mediterranean. Still, the local Believers, who he would see grounded in the faith, would 
have had some kind of responsibility to help someone like Paul. 

Elsewhere, in a passage like 1 Corinthians 9:1-18, Paul actually expresses some 
frustration over the Corinthian Believers not supporting him financially for his arduous 
service to them. He actually told them, “If we sowed spiritual things in you, is it too much if 
we reap material things from you?...Do you not know that those who perform sacred 
services eat the food of the temple, and those who attend regularly to the altar have their 
share from the altar? So also the Lord directed those who proclaim the gospel to get their 
living from the gospel” (1 Corinthians 9:11, 13-14). The circumstances in Corinth, with Paul 
having spent eighteen months (Acts 18:11), would have understandably allowed for Paul to 
say such things to the Corinthians. This is different from the several-week stopover he made 
in Thessalonica, before being ejected out of the city (Acts 17:1-15). Paul certainly could have 
claimed the right to receive some sort of monetary or material offerings by the 
Thessalonicans, but the reason he did not do so—and in vs. 8-9 expresses instead an 
emphasis on work—had to have been deliberate. Wanamaker is keen to remind us that Paul 
working for himself in Thessalonica, “served to distinguish Paul himself and his message 
from that of the many charlatan preachers who made a living hawking their messages,”18 
quasi-philosophers who went about promoting themselves. If Paul were able to have had an 
extended stay with the Thessalonicans, then after establishing a more secure trust with 
them, he could have stressed how they needed to offer him some kind of renumeration for 
his ministry duties. 

Paul’s Jewish background (v. 6) does come through in v. 8, via his usage of 
“eat...bread,” arton ephagomen. Wanamaker details, “As has long been recognized...[arton 
ephagomen] may well be derived from a Semitic idiom, ‘āḵal lehem. This expression was 
given a literal translation in the LXX (cf. Gn. 3:19) and could have the general sense of 
receiving maintenance from someone (cf. 2 Sa. 9:7; 2 Ki. 4:8; Ezk. 12:18f.).”19 The paraphrase 
of Genesis 3:19 seen in the Targum Jonathan communicates, “By the labour of thy hands 
thou shalt eat food...,”20 which is the same idea being stated by Paul, and one that was 
doubtlessly a part of the First Century mainstream Jewish psyche. 

Paul is actually specific in that if he had wanted to claim support from the 
Thessalonicans while there, he could have. He states, “It is not that we don't have the right 
to support, but we did it to make ourselves an example to you so that you would imitate us” 
(v. 9, HCSB). Because of factors like being viewed as a traveling charlatan teacher, and/or 

 
18 Wanamaker, 284. 
19 Ibid. 
20 BibleWorks 8.0: Targum Pseudo-Jonathan on the Pentateuch. 
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wanting to be a responsible example to the new Believers, Paul instead chose to be a laborer, 
providing for his own monetary needs. Marshall comments on the importance of this, 
especially for what will be communicated in vs. 10-12 following, “Having stated that the 
apostles had not been idle, Paul elaborates the point by referring to the effects of idleness. 
Those who do not work for their living are compelled to be dependent on the generosity of 
other people, and it is dislike of this practice which gives particular point to Paul’s attack on 
idleness.”21 
 

 
10 For even when we were with you, we used to give you this order: if anyone is 
not willing to work, then he is not to eat, either. 11 For we hear that some among 
you are leading an undisciplined life, doing no work at all, but acting like 
busybodies. 12 Now such persons we command and exhort in the Lord Yeshua the 
Messiah to work in quiet fashion and eat their own bread. 
 
3:10 Paul hearkens the Thessalonicans’ attention back to the time that he and his 

associates spent with them, noting how “For even when we were with you, we gave you this 
rule: ‘If a man will not work, he shall not eat’” (NIV). To recall what Paul had said in his 
previous letter, his instruction from 1 Thessalonians 4:11-12 needs to be remembered: “make 
it your ambition to lead a quiet life and attend to your own business and work with your 
hands, just as we commanded you, so that you will behave properly toward outsiders and 
not be in any need.” Believers in Yeshua the Messiah are to be useful and productive people, 
and hard workers. Those in the Body of Messiah, who are able to work well, will not only 
not be idle, but they will also not have to rely upon the congregation to provide for basic 
staples. The issue Paul is concerned about is not how Believers were to “help the weak” (1 
Thessalonians 5:14), but mainly how those who were not weak were conducting themselves 
irresponsibly. Morris properly summarizes, 

“‘If any one refuses to work, let him not eat,’ need not be taken as a summary of the 
Christian doctrine of labor, but it does teach that it is scandalous for those who profess and 
call themselves Christians to lead idle lives and look to others for support if they themselves 
have opportunity and strength for working to maintain themselves and to help others who 
are less fortunate.”22 

Of course, admonitions to work, and how people will be satisfied by their useful labor, 
are seen in the Tanach: 

 
“When you shall eat of the fruit of your hands, you will be happy and it will be well 
with you” (Psalm 182:2). 
 

 
21 Marshall, 1 and 2 Thessalonians, 221. 
22 Morris, 208. 
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“Poor is he who works with a negligent hand, but the hand of the diligent makes rich” 
(Proverbs 10:4). 
 
“He who tills his land will have plenty of bread, but he who pursues worthless things 
lacks sense” (Proverbs 12:11). 
 
Those who had refused to work had most likely adopted such a view, because of the 

false idea that the Second Coming was imminently at hand (2:1-4). Paul’s instruction to the 
Thessalonicans is that if such people refuse to work, then they should not eat. And not only 
were errant ideas about the end-times being confronted, either. Marshall notes how “the 
motives for the idleness at Thessalonica did not lie merely in heightened expectation of the 
End, when work would be unnecessary, but rather in a general attitude to manual labour 
which was current in the Hellenistic civilisation of the time.”23 The mainline Greek culture 
of Thessalonica frowned on hard work, meaning that Greek and Roman Believers had much 
to overcome in order to be rooted within a Messianic community that was still technically a 
sect of Judaism. Sadly, the challenges of many of the early non-Jewish Believers not willing 
to work did not go away. The late First Century Didache indicates how new people entering 
into the ekklēsia were to be directed against idleness: 

“If he who cometh is a wayfarer, assist him as far as ye are able; but he shall not remain 
with you, except for two or three days, if need be. But if he willeth to abide with you, being 
an artisan, let him work and eat; but if he hath no trade, according to your understanding 
see to it that, as a Christian, he shall not live with you idle. But if he willeth not to do, he is a 
Christ-monger. Watch that ye keep aloof from such” (Didache 12:2-5).24 

3:11 The report has gotten back to Paul “that some among you are leading an 
undisciplined life, doing no work at all, but acting like busybodies.” This would obviously 
mean that these Thessalonican Believers, who refused to work, were loafing around and 
taking up time, doing less than productive and less than edifying things. There is a 
wordplay detectable in the Greek mēden ergazomenous alla periergazomenous, which the 
Moffat New Testament tries to idiomatically capture, rendering v. 11 with, “But we are 
informed that some of your number are loafing, busybodies instead of busy,” reversing 
the order of ergazomenous alla periergazomenous. 

Much instruction, direction, and correction were to be surely taken from v. 11 to the 
original Thessalonican recipients of Paul’s letter. These were people who were putting aside 
normal life activities, like work, because they thought the end-times were soon to culminate 
and/or they were culturally used to it, largely being raised in Greek culture. While there is 
not an exact correlation, there are still important warnings to be heeded from vs. 10-11 for 
today’s Messianic Believers. We have too wide a number of people who fall into the same 
category as the Thessalonicans, who think that the end of the world is on our back doorstep. 

 
23 Marshall, 1 and 2 Thessalonians, 223. 
24 BibleWorks 8.0: Ante-Nicene Fathers. 
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This does not only include the normal Messianic layperson (Jewish or non-Jewish), but also 
many of our teachers and leaders. Because of this, not enough time has been spent conducting 
studies like this one on 1&2 Thessalonians. Why commit the time and effort and labor to do 
something like this, if Yeshua is soon going to return? Should we be surprised at the relative 
dearth of Messianic, written theological materials, because of the thought of many that the 
Second Coming or Great Tribulation are imminently forthcoming? Such attitudes have 
impeded necessary progress that should have already been made. 

Suffice it to say, the burden that is placed onto people who actually do want to work, be 
productive for God’s Kingdom, and conduct the necessary labor to provide for a long term, 
viable future for the Messianic movement—is quite immense and most intense. 

3:12 Paul was quite serious about seeing the behavior of the idle and loafers change, so 
that he directly says, “Now such persons we command and exhort in the Lord Jesus Christ to 
do their work in quietness and to earn their own living” (RSV). The clause heautōn arton 
esthiōsin is variably translated as “eat their own bread” (NASU), “eat their own food” 
(HCSB), or even “earn their own keep” (The Message). Obviously, these words were 
conditioned by First Century circumstances, and quantitatively concerned the failure of 
certain Thessalonicans as being unwilling to work. Such words were not given against those 
who were unable to work, because they could find no employment, or were unable to work 
because of challenges due to age or some physical impediment. Marshall fairly describes, 

“The text is a relevant part of biblical teaching on the matter [of work], although it 
must be taken in the context of other biblical teaching. Thus it must be balanced by teaching 
on the necessity of giving aid to those who are in need. It is also to be noted that it is 
unwillingness to work rather than lack of opportunity which stands in the text, and this is of 
great importance in discussions about provision for the unemployed.”25 
 

 
13 But as for you, brethren, do not grow weary of doing good. 14 If anyone does not 
obey our instruction in this letter, take special note of that person and do not 
associate with him, so that he will be put to shame. 15 Yet do not regard him as an 
enemy, but admonish him as a brother. 
 
3:13-15 Confidence in most of the Thessalonicans is recognized by Paul, as he 

graciously tells them, “And as for you, brothers and sisters, never tire of doing what is good” 
(v. 13, TNIV). The problem of people not working, and hence not being allowed to eat, is 
limited to only a small, if influential or at least noticeably problematic, number. The 
discipline to be issued to the one, who has failed to work, is for the Thessalonicans who have 
been doing good, to “take note of that person, and have nothing to do with him, that he may 
be ashamed” (v. 14, ESV). The verb to recognize is sunanamignumi, meaning “mingle, 

 
25 Marshall, 1 and 2 Thessalonians, 224. 
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associate with” (BDAG),26 being used elsewhere to forbid the Corinthians from associating 
with the sexually immoral (1 Corinthians 5:9, 11). While Paul has firmly told the 
Thessalonicans to abstain from sexual immorality (1 Thessalonians 4:3-8), the people they 
were to avoid in v. 14 were those who failed to work for their food. Yet, perhaps what is 
more significant is Paul’s word, “If anyone does not obey our instruction in this letter” (v. 
14), a sure indication that the letter was to be read aloud to the Thessalonican 
Believers (cf. 1 Thessalonians 5:27). 

Those who would not follow the instruction to work, would be shamed because of their 
inaction. In seeing his direction for the Believers who are doing good, to not associate with 
the idle, we do not get the impression that these people were to be excommunicated from 
the local fellowship body. Instead, these were people who were to be avoided and widely 
shunned. A degree of social ostracism, which would serve to acknowledge that a brother or 
sister was in error, would hopefully have been enough for an eventual rectification of the 
problem. This might have been as simple as not really talking to such people at worship and 
teaching gatherings, or no longer being invited into another Believer’s home to fellowship, 
which may have been a normal practice. Paul does not want such people removed from the 
assembly, but instead for the Thessalonicans living properly, to “not regard them as 
enemies, but warn them as believers” (v. 15, NRSV). 
 

 
16 Now may the Lord of peace Himself continually grant you peace in every 
circumstance. The Lord be with you all! 17 I, Paul, write this greeting with my 
own hand, and this is a distinguishing mark in every letter; this is the way I 
write. 18 The grace of our Lord Yeshua the Messiah be with you all. 
 
3:16 As Paul ends his second letter to the Thessalonicans, he communicates a word that 

is very reminiscent of a First Century Jewish teacher, whose vocabulary and worldview are 
deeply based within the Tanach. Paul wants every blessing of God to be manifested to these 
Believers, saying, “Now may the Lord of shalom Himself give you shalom at all times and in 
every way. The Lord be with you all!” (TLV). There are a number of specific Tanach passages 
that can be recognized as echoed in v. 16: 

 
“The LORD lift up His countenance on you, and give you peace” (Numbers 6:26). 
 
“LORD, You will establish peace for us, since You have also performed for us all our 
works. O LORD our God, other masters besides You have ruled us; but through You 
alone we confess Your name” (Isaiah 26:12-13). 
 
“Now behold, Boaz came from Bethlehem and said to the reapers, ‘May the LORD be 
with you.’ And they said to him, ‘May the LORD bless you’” (Ruth 2:4). 

 
26 BDAG, 965. 
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Also to surely be considered, is how Yeshua the Messiah Himself said, “Peace I leave 

with you; My peace I give to you; not as the world gives do I give to you. Do not let your 
heart be troubled, nor let it be fearful” (John 14:27). 

Fee’s remarks on the background of v. 16, as a closing word or benediction to 2 
Thessalonians, should not go unnoticed. He says, “In many ways this is the most ‘Jewish’ of 
all the Pauline benedictions; but that is surely not the reason for it. In light of the preceding 
content (God’s coming judgment on their enemies; the timing of the day of the Lord; and 
unrest caused by the disruptive-idle), this prayer is precisely what is needed. So quite in 
keeping with what will become his lifelong habit, the ‘grace’ at the end of the letter focuses 
altogether on their shalom.”27 Paul is not just using lofty words crafted from his knowledge 
of Israel’s Scriptures; he wants total peace or shalom to manifest among the 
Thessalonicans. Perhaps even more importantly to not overlook here is how freely “the 
Lord,” being spoken of, is specifically Yeshua the Messiah and not just God the Father (v. 
18). Fee concludes, “Thus once more, again in an especially significant way, Paul has 
appropriated what strictly belonged to Yahweh in an Old Testament passage and applied it 
directly to Christ.”28 Freely referring to the Son as Lord, in issuing blessings and peace to the 
Thessalonicans—when one would be more apt to expect a reference only to the Father—
certainly demonstrates the reverence that the early Believers had for Yeshua, definitively 
placing Him on the Divine side of reality. 

3:17-18 Paul ends the Epistle of 2 Thessalonians with a rather noticeable word, “I, Paul, 
write this greeting in my own hand, which is the distinguishing mark in all my letters. This 
is how I write” (v. 17, NIV). Paul’s normal practice was to allow a secretary or amanuensis to 
compose his letters (cf. Romans 16:22), one who would have the message to be 
communicated dictated verbally, although Paul would frequently write a personal note or 
two at the end (Galatians 6:11; Colossians 4:18). That many liberals regard the Epistle of 2 
Thessalonians, with the presence of this sēmeion or “sign” (KJV) in v. 17, as pseudonymous, 
is a bit confounded. The very presence of a statement regarding Paul writing a personal 
greeting in his own hand, coupled with the earlier warning for the Thessalonicans not to 
accept a forged letter written in his or an associate’s name (2:2), either means that an 
ancient pseudepigrapher from a generation or so after Paul’s death has gone overboard to 
forge this composition—or that 2 Thessalonians is genuinely Pauline, which those 
holding to a high view of Scripture should choose to accept. Fee’s observations need to be 
stated: 

“[O]ne of the genuine idiosyncrasies of New Testament scholarship is that those who 
deny that Paul wrote the letter use this greeting as their ultimate evidence to condemn it as 
not from him. But that seems to be a matter of grasping at straws. This same phenomenon 

 
27 Fee, 340. 
28 Ibid., 341. 
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occurs also in Galatians 6:11, and the same kind of argumentation should prevail against the 
authenticity of that letter, but of course no one would ever think of doing so.”29 

Something also quite worth being informed about, especially for modern people who 
are blessed with not only technological tools like word processing software, but also legal 
pads and click pens and pencils with erasers, is what it would have presumably cost for 
letters like 1&2 Thessalonians to be produced. What would it have taken to employ the 
services of a professional amanuensis to write down a letter? Ben Witherington III makes 
the important point about how much a typical letter cost in the First Century, which should 
hopefully make us appreciate the Apostolic Scriptures much, much more: 

“Scribes ranged in skill from pedestrian to exceptional, and only some had the skill of 
tachiography (an ancient sort of shorthand). There are some 207 lines in 1 Thessalonians 
and some 111 in 2 Thessalonians, and it would have taken a normal scribe two and a half 
hours to take down the first and perhaps an hour and a half for 2 Thessalonians. Making a 
fair copy of each after that would bring a scribe to about a half day’s work for each. Even if 
we calculate the cost at the lowest known rate of about 25 dinars for 10,000 lines, Romans 
would have cost $2,275 dollars to copy while 1 and 2 Thessalonians would have cost $484 
and $225 dollars respectively. If anything these estimates are low and do not count the cost 
of supplies or of sending the letter.”30 

Paul was unlikely to have had the funds to employ a professional scribe, and so he 
would have more likely have had to employ fellow Believers who were somehow adept at 
writing. Of course, there may have been professional scribes who were also Believers, who 
could have freely donated of their time and resources to the cause of the gospel. 

2 Thessalonians closes with the word, “The grace of our Lord Yeshua the Messiah be 
with you all” (v. 18). There should be no ambiguity who the Lord previously mentioned (vs. 
3-5, 16) is, being the Messiah, and not generically the Father. While for today’s readers of 
1&2 Thessalonians, discussions about eschatology and the future end-times necessarily 
receive the most attention—it might be that discussions about Christology and the nature of 
the Messiah will receive more attention, as we approach the return of our Savior and 
witness uncomfortable and rather scary things beginning to take place (2:3a).31 
 
 

 
29 Ibid. 
30 Witherington, 1 and 2 Thessalonians, 260. 
31 A thorough defense of the Divinity of Yeshua, is conducted in the author’s Salvation on the Line. 
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