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1 THESSALONIANS 4 
COMMENTARY 

________________________________________________________________ 
 

1 Finally then, brethren, we request and exhort you in the Lord Yeshua, that as 
you received from us instruction as to how you ought to walk and please God (just 
as you actually do walk), that you excel still more. 
 
4:1 While the Thessalonican Messiah followers were a bit underdeveloped in their 

faith, and in their understanding of some rudimentary doctrinal issues—the Apostle Paul 
expresses considerable confidence in their steady growth in the Lord. He tells them, “As for 
other matters, brothers and sisters, we instructed you how to live in order to please God, as 
in fact you are living. Now we ask you and urge you in the Lord Jesus to do this more and 
more” (TNIV). Rendered as “live” in the NIV/TNIV, the verb peripateō, the equivalent in “the 
Septuagint for [halakh]; to walk” (Thayer),1 while literally meaning “walk,” would 
necessarily regard “to conduct one’s life, comport oneself, behave, live as habit of 
conduct” (BDAG).2 The spirituality of the Thessalonicans was sufficient enough, that they 
would be able “to satisfy God” (Moffat New Testament). In terms of the choice of statements 
that one will find in this section of the letter, Ben Witherington III informs us, 

“In epideictic rhetoric one urges growth and development of beliefs and behaviors one 
already has, at least in nascent form. Paul has set up a tone of thanksgiving and 
gratitude...and this in part served the rhetorical purpose of making the audience favorably 
disposed toward him and what he will urge in the second major portion of the discourse.”3 

Yeshua the Messiah, and what He has done for those who trust in Him, is obviously 
intended to be the center of the Thessalonicans’ faith and practice. When Paul tells them, 
“we request and exhort you in the Lord Yeshua,” it bears with it significant authority, as the 
instruction the Thessalonicans are to receive comes from God. I. Howard Marshall specifies, 
“The prepositional phrase in the Lord Jesus conveys the thoughts both that Paul is issuing 
instructions which have the authority of the Lord behind them and also that the readers are 
people whose life is determined by their acceptance of Jesus as Lord and their entry into 

 
1 Joseph H. Thayer, Thayer’s Greek-English Lexicon of the New Testament (Peabody, MA: Hendrickson, 2003), 

504. 
2 BDAG, 803. 
3 Witherington, 1 and 2 Thessalonians, 106. 
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fellowship with him.”4 Does the instruction that the Thessalonicans will receive, have 
anything to do with following God’s Torah? It is, in fact, easily detectable that the principles 
which they are to steadfastly follow are based in the Law of Moses (vs. 3-6)—especially as it 
concerns that the Thessalonicans not succumb to pagan norms regarding sexuality. Yet, 
everything that Paul and his associates will instruct the Thessalonicans about would be 
based within their relationship of being in Yeshua. Proper action was to flow forth from 
the change that the Messiah had enacted within their hearts. 

While it can be easy for some readers to think that simply because Believers like the 
Thessalonicans were to allow the power of the Messiah, and His love, to change them from 
within to obey—and that this meant that there would be no firm statements made requiring 
action—this is not the tenor of what is witnessed in vs. 2-9, as friendly and cordial as they 
may be. Gene L. Green observes, “What follows is more than ‘good advice’ or ‘friendly 
suggestions’” as “The message the Thessalonians received was, in the first instance, the call 
of God to salvation (2.13; 2 Thess. 2.14), but it also included the divinely inspired moral 
teaching that was to be an authoritative guide for their conduct.”5 The clause pōs dei humas 
peripatein kai areskein Theō, appearing with dei, does make it possible for it to be rendered 
with “as to how it is necessary for you to walk and please God,”6 which hardly makes any of 
the instructions delivered by Paul as being “optional.” Actually, Paul wants the 
Thessalonicans to continue to “do so more and more” (RSV), in terms of their advancement 
in holiness and obedience (cf. Colossians 2:6). 

Most of the Thessalonicans, non-Jewish Greeks and Romans, were still relatively new 
Believers, severed from paganism, and still maturing in various areas. While there is no 
harsh condemnation of them issued by Paul in the letter, obedience to the Lord is not some 
invitation to be refused, either. Encouragement to continue on the proper path, as the Lord 
works His way and they recognize their responsibilities of being in Him, is what is 
exemplified. As Witherington puts it, “To censure them at this juncture would not only be a 
bad rhetorical strategy; it might well alienate them from Paul at this crucial juncture in 
their spiritual journey. Paul will encourage them to keep going in the right direction and 
remind them what that direction is...This is not optional, but rather required.”7 
 
 
 
 

 

 
4 Marshall, 1 and 2 Thessalonians 104. 
5 Green, 183. 
6 Cf. Robert K. Brown and Philip W. Comfort, trans., The New Greek-English Interlinear New Testament (Carol 

Stream, IL: Tyndale House, 1990), 714. 
7 Witherington, 1 and 2 Thessalonians, 111. 
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2 For you know what commandments we gave you by the authority of the Lord 
Yeshua. 3 For this is the will of God, your sanctification; that is, that you abstain 
from sexual immorality; 4 that each of you know how to possess his own vessel in 
sanctification and honor, 5 not in lustful passion, like the Gentiles who do not 
know God; 6 and that no man transgress and defraud his brother in the matter 
because the Lord is the avenger in all these things, just as we also told you before 
and solemnly warned you. 
 
4:2 Paul and his associates, during their brief stay in Thessalonica, had told the new 

Believers much of how they were to conduct themselves. It is communicated, “For you know 
what injunctions we gave you through the Lord Jesus” (LITV). It can be slightly offsetting, 
especially for Messianic Believers at first, when seeing that here in v. 2, it is not stated that 
the Thessalonicans were given any “commandments,” per se. The singular term for 
“commandment” encountered in the Greek Scriptures is entolē, which appears in a later 
passage like 1 Corinthians 14:37: “If anyone thinks he is a prophet or spiritual, let him 
recognize that the things which I write to you are the Lord's commandment [Kuriou estin 
entolē].” What appears instead in v. 2 is parangelia, “an announcement respecting someth. 
that must be done, order, command, precept, advice, exhortation” (BDAG).8 We do not get 
the impression that such directions were hardly things that they could opt-out of, though. 
What is being referred to in v. 2 would have involved whatever teaching Paul and company 
had given the Thessalonicans during their stay. While it would have surely included 
direction rooted within the Tanach Scriptures, such instructions would have also included 
teaching on Yeshua the Messiah and the power of His salvation. 

4:3 Surveying the main body of instructions in vs. 3-9, seemingly repeated by Paul to 
the Thessalonicans, one can see how they are certainly based within a Torah ethic. He 
informs them, “What God wants is that you be holy” (CJB), as holiness for God’s people is 
deeply rooted within the instruction of the Torah (Leviticus 11:44-45; 19:2; cf. 1 Peter 1:15-
16). Messianic Believers today, and even quite a few evangelical Christians, understand how 
holiness does involve obedience to God’s commandments. Even interpreters like Charles A. 
Wanamaker, who is committed to some presuppositions from supersessionism/replacement 
theology—and is not too friendly to the continued validity of the Torah in the post-
resurrection era—has to conclude, “While Paul is said to be the apostle of the ‘law-free 
gospel,’ this can only accurately refer to his rejection of the Jewish law and in particular the 
cultic and ritual law as a means of salvation...Paul maintained the ethical law of Judaism as 
normative for Christians because, as far as he was concerned, it remained the will of God.”9 
In light of vs. 3-8, to act as though Paul thought that the Torah was fully abolished in all its 
respects, is a most untenable position. 

 
8 BDAG, 760. 
9 Wanamaker, 150. 
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Immediately to be considered is how the Thessalonican Believers were to all “abstain 
from sexual immorality,” porneia being the equivalent of the Hebrew zanah. The Torah 
certainly includes some key instructions regarding sexual conduct (Exodus 20:14; Leviticus 
20:10-23), the rejection of which was regarded by First Century Judaism as being a key 
component of the nations’ widescale rejection of God Himself (Romans 1:24-27). While 
readers of Paul’s letter need to be cautious in thinking that sexual problems were rampant 
among each one of the Thessalonican Believers, Green is absolutely correct in directing our 
attention to how, “The Gentile members of the Thessalonian church would have found it 
difficult to understand how their conversion to the living God necessitated abandoning 
those pleasures that their previous religious alliances had approved or ignored.”10 While 
promiscuity was rampant, and was to be expected, in many sectors of Greco-Roman 
society—we must also consider the possible role of porneia in the local pagan worship of 
Thessalonica.11 If some kind of Torah-forbidden sexual acts were a part of the mainstream 
religious practices, then new, non-Jewish Believers entering into a community where the 
God of Israel found them entirely abhorrent—would surely have to have not only some 
spiritual, but also social, reclamation. F.F. Bruce offers us a good summary on the variety of 
just heterosexual activities, which while prohibited by the Law of Moses, were likely to be 
practiced within the First Century Mediterranean: 

 
“Christianity from the outset had sanctified sexual union within marriage (as in 
Judaism); outside marriage it was forbidden. This was a strange notion in the pagan 
society to which the gospel was first brought; there various forms of extra-marital 
unions were tolerated and some were even encouraged. A man might have a mistress 
([hetaira]) who could provide him also with intellectual companionship; the 
institution of slavery made it easy for him to have a concubine ([pallakē]), while 
casual gratification was readily available from a harlot ([pornē]). The function of his 
wife was to manage his household and be the mother of his legitimate children and 
heirs. There was no body of public opinion to discourage [porneia] although someone 
who indulged in it to excess might be satirized on the same level as a notorious 
glutton or drunkard. Certain forms of public religion, indeed, involved pornei,a.”12 
 
The Apostolic decree, issued forth by the Jerusalem Council, decisively forbade the 

new, non-Jewish Believers coming to faith in Yeshua, from participating in sexual 
immorality (Acts 15:20, 29)—and there is every reason to believe that a part of the 
instructions given, early on, to the Thessalonican Believers, included this (v. 2). Bruce 
indicates, “it might not be irrelevant to recall that Silvanus (Silas) was one of the two 
commissioners appointed by the leaders of the Jerusalem church to carry the letter 
embodying the decree to the church of Antioch and her daughter-churches (Acts 15:22, 

 
10 Green, 187. 
11 Cf. Witherington, 1 and 2 Thessalonians, 113. 
12 Bruce, 1&2 Thessalonians, 82; cf. Ibid. 87; Green, pp 187-188 for more details. 
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27),”13 as he was a traveling companion of Paul’s who was present in Thessalonica. Yet, 
simply because the Apostolic decree was issued and being implemented among the non-
Jewish Believers, this did not mean that there were not relapses of such maturing Messiah 
followers back into ungodly conduct. We might need to realize that even though the 
Apostolic decree was to serve the interests of prophecy (Acts 15:15), including God’s Torah 
being taught to the nations (Micah 4:1-3; Isaiah 2:2-4), that its four prohibitions are 
presented in terms of being a “burden” (Acts 15:28) for many. While the non-Jewish 
Believers were not to be ordered to be circumcised as proselytes and keep the Torah (Acts 
15:1-2, 5), they were ordered to keep four prohibitions that would decisively cut themselves 
off from Greco-Roman paganism. Anything beyond this would have to come via the process 
of sanctification (vs. 9, 11). 

Sexual immorality was something that the Jewish or Messianic Jewish 
community would simply not tolerate (cf. Deuteronomy 22:13-29; Matthew 5:27-31; 1 
Corinthians 5:1; 6:15-20), as much as they could be forbearing on other matters, as non-
Jewish people would socially interact with them. To what degree would being sexually 
chaste and holy actually have been a burden to some of the Thessalonicans who received 
Paul’s letter?14 

4:4 The main component, of avoiding sexual immorality, is specified by Paul in the 
word, “that each of you know how to possess his own vessel in sanctification and honor.” If 
you can actually believe it, there is some discussion as to how readers should approach the 
meaning of “vessel” or skeuos. If one is accustomed to comparing and contrasting different 
English versions, this is seen in how the NIV has “his own body” (also NRSV/ESV/HCSB), 
and with the RSV having the unique, “to take a wife for himself.” Is the “vessel” in view a 
person’s body, i.e., “each one of you must learn to gain mastery over his body” (NEB)? Or, is 
the “vessel” in view a man’s wife, as would be seen in 1 Peter 3:7?15 There is certainly some 
discussion regarding which is the appropriate view.16 

What does it mean, precisely, to “possess” a vessel? Two notable meanings of the verb 
ktaomai are, “to procure for oneself, to get, gain, acquire” and “to procure or get for another” 
(LS).17 There is some disagreement about how to approach ktaomai, with some thinking that 
Paul has adopted male chauvinistic language18—as though the only way for a male to 
“control” himself is to acquire a wife—and others disagreeing. A moderating position may 
be expressed by Raymond F. Collins in the New Interpreter’s Study Bible, which favors the 

 
13 Ibid.; cf. Green, 190. 
14 For a consideration of related topics, consult the author’s commentary Acts 15 for the Practical Messianic. 
15 “Likewise, husbands, live with your wives in an understanding way, showing honor to the woman as the 

weaker vessel [skeuos], since they are heirs with you of the grace of life, so that your prayers may not be 
hindered” (1 Peter 3:7, ESV). 

16 Marshall, 1 and 2 Thessalonians, pp 107-109; Wanamaker, pp 151-153; Green, pp 191-193; Witherington, 1 
and 2 Thessalonians, pp 114-116; Fee, pp 146-150. 

17 LS, 453. 
18 Jewett, in ECB, 1419. 
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acquisition of a wife in view, but which concludes, “The image’s source may...be Prov. 5:15-
20, a passage that warns against adultery and speaks of a wife as the fountain from which 
one drinks love’s delights. On the basis of 4:4, there are no grounds to suggest that Paul held 
women in low esteem.”19 Still, if Paul had intended “vessel” to mean “wife” in v. 4, then why 
did he not use gunē or wife/woman?20 

The instruction of v. 4 is notably issued to hekaston humōn, “each of you (all)” in the 
plural. While males among the Thessalonican Believers would primarily be intended—as 
they would have been the most likely to commit sexual offenses—is there anything keeping 
females from outside the venue of those who needed to be sexually moral? The Apostolic 
decree of Acts 15:19-21 was surely not directed to only non-Jewish males, after all. V. 4 
directs, “each one of you [should] know how to control your own body in holiness and 
honor” (NRSV). 

So what does skeuos mean, exactly, in v. 4? Leon Morris, who while being 
complementarian in his view of the gender roles, is keen in saying, “since Paul is inculcating 
a high view of marriage, and it is a very low view that thinks of the wife as no more than a 
vessel for gratifying the husband’s sexual desires,” concludes “that ‘body’ is meant. Paul 
then is exhorting his Thessalonian friends to keep their bodies pure.”21 In Luke 21:19, at 
least, we see a usage of the verb ktaomai, “acquire,” which communicates, “By your 
endurance you will gain [ktaomai] your lives,” which can certainly regard proper control of 
oneself. Noting Luke 21:19, the Frieberg Lexicon defines the verb ktaomai as, “literally 
acquire one's soul, i.e. save oneself, protect one's life.”22 

However, as already noted, some have thought that the language of v. 4, in terms of 
what the “vessel” is, is influenced by Proverbs 5:15-20: 

“Drink water from your own cistern and fresh water from your own well. Should your 
springs be dispersed abroad, streams of water in the streets? Let them be yours alone and 
not for strangers with you. Let your fountain be blessed, and rejoice in the wife of your 
youth. As a loving hind and a graceful doe, let her breasts satisfy you at all times; be 
exhilarated always with her love. For why should you, my son, be exhilarated with an 
adulteress and embrace the bosom of a foreigner?” 

The thrust of Proverbs 5:15-20 is intended to convey how a wife is to be highly 
respected, valued, and appreciated. To an extent, viewing v. 4 as communicating that a man 
was to acquire a wife, and to value her as his sole source of sexual gratification, can be 
appreciable, when set against a Greco-Roman society where sexual promiscuity was not 

 
19 Collins, in New Interpreter’s Study Bible, 2120. 
20 Fee, 147. 
This is the Greek equivalent of the Hebrew ishah. 
21 Morris, 124. 
22 BibleWorks 8.0: Friberg Lexicon. 
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only to be expected, but even to a wide degree, encouraged.23 Alternatively, it has certainly 
been suggested, given the usages of the term skeuos in the Greek Septuagint, that the view of 
“vessel” being a person’s body is to be strongly preferred. In 1 Samuel 21:5, we see, for 
example, 

“David answered the priest and said to him, ‘Surely women have been kept from us as 
previously when I set out and the vessels of the young men were holy, though it was an 
ordinary journey; how much more then today will their vessels be holy?’” 

Here, the Hebrew keli, describing the “vessels” of David’s men, was rendered in the 
LXX as skeuos. The implication is that when David’s men desired to eat the bread of the 
presence in the Tabernacle, they had been sexually chaste and ritually clean. So, seeing the 
translation of the Hebrew keli in the Greek Septuagint as skeuos, and its subsequent usage by 
Paul in v. 4, there is no definite requirement for an interpreter to conclude that “vessel” 
automatically means a man’s wife. There are safe grounds for a reader to conclude that 
“vessel” can mean an individual’s body, which has been compliant with the normative, 
Biblical instruction in God’s Law regarding proper sexuality. 

Among commentators, Green is a bit guarded, as he simply concludes, “Whatever the 
interpretation of the word, we can assume that the Thessalonians knew what Paul was 
talking about.”24 Wanamaker, however, goes in the direction of how “[ktaomai] probably has 
the sense ‘to gain control or mastery’ here, and even though the pronouns are masculine the 
instruction to gain mastery over the desires associated with the genital organs would apply 
equally to women.”25 So, when all is considered, the language of a person’s body associated 
with skeuos, whether that person be male or female, should be preferred for v. 4.26 That the 
term skeuos can be used in regard to people is something legitimately witnessed later in 
Paul’s letters, in 2 Timothy 2:20-21: 

“Now in a large house there are not only gold and silver vessels, but also vessels of 
wood and of earthenware, and some to honor and some to dishonor. Therefore, if anyone 
cleanses himself from these things, he will be a vessel for honor, sanctified, useful to the 
Master, prepared for every good work.” 

4:5 The summarizing remark made, about why the Thessalonicans were to abstain 
from sexual immorality, was that they avoid “lustful passion, like the Gentiles who do not 
know God.” Here is one place where readers can be reminded of the flexibility seen with the 
term ethnos, with the clause kathaper kai ta ethnē also rendered as “like the heathen” (NIV) or 
“like the pagans” (NLT), a most neutral rendering being “like the nations.” The nations who 
do not acknowledge the God of Israel will be subject to His wrath (Psalm 79:6), which 
involves their rejection of His code of upstanding sexual conduct (Romans 1:24-27). 

 
23 It has been further suggested, on the basis of some Rabbinical literature (m.Keritot 3.4-5; b.Pesachim 

112a-b; b.Sanhedrin 152a), that “vessel” akin to a man’s “wife,” is in view in v. 4. 
24 Green, 193. 
25 Wanamaker, 153. 
26 1 Corinthians 3:17; 6:19. 
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4:6 Does the instruction of v. 6 specifically involve proper sexual conduct, or general 
wrong displayed by one person to another? Paul told the Thesalonicans, “and that no man 
transgress and defraud his brother in the matter because the Lord is the avenger in all these 
things, just as we also told you before and solemnly warned you.” This does regard en tō 
pragmati, “in the matter,” which necessarily directs a reader to what has just been stated 
(even though Paul would surely have wanted the Thessalonicans not to defraud one another 
in lesser matters). Paul is quite serious about the Thessalonicans being sexually upstanding, 
as the verb diamarturomai is employed, meaning “to exhort with authority in matters of 
extraordinary importance, freq. w. ref. to higher powers and/or suggestion of peril, 
solemnly urge, exhort, warn” (BDAG).27 

While no one should doubt the fact that the Apostle Paul emphasized proper sexual 
ethics, the Greek source text of v. 6 does not allow us to view his severe warning as only 
concerning males exclusively. To mē huperbainen kai pleonektein en tō pragmati ton adelphon 
autou, is actually translated by the NRSV with, “that no one wrong or exploit a brother or 
sister in this matter.” The TNIV has the similar, “and that in this matter no one should 
wrong or take advantage of a brother or sister.” Sexual misconduct, of course, is not limited 
to only those of the male gender, so rendering to mē as “no one,” and ton adelphon with 
“brother or sister,” is valid. But even with a more inclusive language translation of v. 6 seen 
in some modern versions, is the brother or sister to be considered someone within the 
community of faith, or another human being in general? No one can disagree with the fact 
that the behavior, of Messiah followers within the assembly, is to then be reflected in the 
greater world. People who are not Believers are taken advantage of and hurt, when sexual 
infidelity is practiced, every bit as much as when it involves professing Believers. 

To hammer home the significance of maintaining sexual purity, Paul reminds the 
Thessalonicans how the Lord is an avenger. In Psalm 94:1 we see, “O LORD, God of 
vengeance, God of vengeance, shine forth!”, and elsewhere Paul surely talks about how 
those who disobey God will be subject to His wrath (Ephesians 5:6; Colossians 3:5-6). Yet, 
one of the most difficult things for those who have been wronged to consider is how they 
must wait for the Lord as avenger to dispense His justice. As Paul will later say in 1 
Corinthians 4:5, “do not go on passing judgment before the time, but wait until the Lord 
comes who will both bring to light the things hidden in the darkness and disclose the 
motives of men's hearts; and then each man's praise will come to him from God.” 

It has also been validly proposed by commentators, that “the Lord” spoken of here v. 6 
is likely intended to be Yeshua the Messiah,28 and not just God the Father. Gordon D. Fee 
indicates, “Paul’s use of ‘avenger’ occurs in a context in which the Lord Jesus himself will 
take the side of the wronged person”29 (cf. 2 Thessalonians 1:8). 

 
27 BDAG, 233. 
28 Bruce, 1&2 Thessalonians, 85; Fee, pp 151-152. 
29 Fee, 152. 
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The later word of the author of Hebrews would be, “Marriage is to be held in honor 
among all, and the marriage bed is to be undefiled; for fornicators and adulterers God will 
judge” (Hebrews 13:4). While sexual immorality and promiscuity was a serious problem for 
the First Century Believers, in places like Thessalonica—it is still a problem today not only 
among Twenty-First Century people, but those within the community of faith. Even our 
own Messianic movement is not immune to really understanding a word like Hebrews 13:4, 
or in teaching and guiding people into a better grasp of the Bible’s instruction on sexuality. 
Fortunately, a commentator like Gary W. Demarest offers us some useful thoughts, which 
we should consider as we each continue to be guided by Scripture in this important area: 

“Because of the nature of the sexually ‘liberated’ world in which we live, we dare not 
conclude this section without remembering that the gospel is ultimately redemptive. Jesus 
has come not to put us in bondage to rules and regulations, but to set us free. Much that is 
offered in the name of sexual freedom only leads us to greater bondage. The Christian 
standard confining sexual loving exclusively to marriage may appear to be bondage, but in 
reality it is a way to freedom—the freedom to enjoy one’s sexuality in the way intended by 
God.”30 

Indeed, God’s commandments and laws regulating sexuality are to make it a most 
fulfilling and joyous experience for a husband and wife. Knowing that certain things are 
prohibited from the Creator, such as pre-marital sex or homosexuality, are to protect people 
from being harmed. The history of humankind is full of scores of ungodly examples of what 
happens when people have strayed from God’s commandments in this area. May we each 
learn from such history, and be committed to following the Bible—lest God come as an 
avenger to us! 
 

 
7 For God has not called us for the purpose of impurity, but in sanctification. 8 So, 
he who rejects this is not rejecting man but the God who gives His Holy Spirit to 
you. 
 
4:7-8 Men and women who have expressed trust in Yeshua the Messiah are to certainly 

understand how “God has not called us for uncleanness, but in holiness” (v. 7, RSV). Born 
again Believers have been called by Him into faith not to demonstrate akatharsia, but 
instead hagiasmos. The Thessalonicans need not be caught rejecting Paul’s instruction about 
proper sexuality, because as he is certain to specify, “whoever disregards this, disregards 
not man but God, who gives his Holy Spirit to you” (v. 8, RSV). If they “despiseth” (KJV) 
Paul’s direction to them, the Thessalonicans will ultimately be found rejecting God. 

 
30 Demarest, 75. 
He goes on to observe (Ibid., 76), how some are indeed called to celibacy in their service of the Lord (1 

Corinthians 7:32-33). 



1&2 THESSALONIANS FOR THE PRACTICAL MESSIANIC 

- 110 - 

What cannot go unnoticed, especially per the word that God gives His Holy Spirit to 
Believers, is how some commentators have connected v. 8 to the Ezekiel prophecy about the 
New Covenant. Marshall states, “the OT promise (Ezek. 36:27; 37:6, 14) which Paul here 
echoes (whether consciously or unconsciously) finds fulfilment in the sanctification of 
God’s people as individuals.”31 Green further observes, “The promise of the OT was that God 
would enter into a new covenant with his people and that as part of this new alliance he 
would put his Spirit in their hearts so that they could walk in his statutes (Ezek. 36.27; 37.6, 
14).”32 

In Ezekiel 36:27 we see, “I will put My Spirit within you and cause you to walk in My 
statutes, and you will be careful to observe My ordinances.” God provides His people with 
the Holy Spirit, so that they might observe His commandments (discussed further)!33 Some 
of the foremost of these commandments, concern the supernatural compulsion required to 
keep one’s sexual conduct and biology in check! 
 

 
9 Now as to the love of the brethren, you have no need for anyone to write to you, 
for you yourselves are taught by God to love one another; 10 for indeed you do 
practice it toward all the brethren who are in all Macedonia. But we urge you, 
brethren, to excel still more, 11 and to make it your ambition to lead a quiet life 
and attend to your own business and work with your hands, just as we 
commanded you, 12 so that you will behave properly toward outsiders and not be 
in any need. 
 
4:9 While Paul is firm in wanting to make sure that the Thessalonicans are sexually 

pure, he has confidence in them that they are doing the right thing. He further observes, 
“Now as to the love of the brethren, you have no need for anyone to write to you, for you 
yourselves are taught by God to love one another.” No definitive instruction needs to be 
given to them about philadelphia, “brotherly love” (RSV), “love of the brothers and sisters” 
(NRSV), or “charitable concern for the whole family” (Kingdom New Testament). 

Recognizing the fraternal love demonstrated by the brothers and sisters, toward one 
another in the assembly, was quite critical. Many of them, as former pagans, had 
experienced a great deal of social rejection—making fellow members of the Body of Messiah 
their new “family,” so to speak. Add to this the equal status of all Believers in Yeshua, 
whether Jewish or not, male or female, or slave or free (cf. Galatians 3:28; Colossians 3:11), 
and you had a unique community of people.34 We see every indication that even with some 

 
31 Marshall, 1 and 2 Thessalonians, 114. 
32 Green, 201; cf. Fee, 154. 
33 Consult the author’s article “What is the New Covenant?” (appearing in The New Testament Validates 

Torah). 
34 Green, 203. 
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