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The level of prayers for the Thessalonicans is represented by the term huperekperissou, 
“quite beyond all measure (highest form of comparison imaginable)” (BDAG),30 which is 
used elsewhere by Paul to describe a high degree of love to be shown toward fellow 
Believers (5:13)31 or the love and power of God (Ephesians 3:20). 

The significant prayer issued to God for the Thessalonicans is done so that Paul and his 
companions “may complete what is lacking in your faith.” What was lacking in the 
Thessalonicans’ faith? It is not difficult to see, given the background material of Acts 17:1-9, 
that they had not developed significantly in some of the doctrinal essentials such as the 
resurrection or Last Days. The need to avoid sexual immorality (4:1-12) and diligently work 
(5:12-14) also needed elaboration. The verb katartizō is defined with “to furnish completely” 
(LS),32 with it being rendered as “complete” (NASU), “supply” (RSV/NIV), “restore” (NRSV), 
or even “perfect” (KJV). In Ephesians 4:12, a cognate noun, katartismos, is employed: “the 
equipping of the saints for the work of service, to the building up of the body of Messiah.” 
While v. 10 has been certainly applied across many generations of Believers, as a pastor or 
leader has prayed for the spiritual development of others—the need to be reminded of what 
a completion or supply of the Thessalonicans’ faith meant to them in the First Century 
cannot go overlooked. Wanamaker reminds us, 

“Living in a culture shaped by the beliefs and values of the Christian tradition, 
contemporary Christians are prone to forget or ignore the magnitude of the change in 
beliefs and values undergone by Paul’s pagan converts in becoming [Believers].”33 
 

 
11 Now may our God and Father Himself and Yeshua our Lord direct our way to 
you; 12 and may the Lord cause you to increase and abound in love for one 
another, and for all people, just as we also do for you; 13 so that He may establish 
your hearts without blame in holiness before our God and Father at the coming of 
our Lord Yeshua with all His saints. 
 
3:11 Paul reemphasizes his desire to see the Thessalonicans in person again (v. 6), 

telling his audience, “Now may our God and Father Himself and Yeshua our Lord direct our 
way to you” (TLV). Principally in view is how Paul wants there to be a “clear...way” (NIV) 
provided so that he might visit the Thessalonicans. A clear, straight, or unimpeded way for 
transportation or right living is something witnessed in the Tanach (1 Samuel 6:12; Psalm 
5:8; 118:5; Proverbs 4:26-27; 9:15; 29:27; Ezekiel 18:25; cf. Judith 12:8). The Aaronic 
Benediction may be considered this sort of prayer (Numbers 6:24-26). Paul is praying here, 

 
30 BDAG, 1033. 
31 Cf. Testament of Joseph 17:5, where it describes Joseph’s love toward his brothers. 
32 LS, 414. 
33 Wanamaker, 139. 
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that the obstacles which were in his path in the city and saw him forcibly removed, now be 
cleared away. 

Theologically, what is significant about v. 11, is how the prayers issued to God involve 
both the Father and Son invoked together. One might consider a prayer like that seen in 
Sirach 23:4, “O Lord, Father and God of my life, do not give me haughty eyes,” where God is 
called both Lord and Father. In v. 11, however, it is the Father who is called God, and the Son 
who is called Lord. The verb kateuthunai is an aorist active third person singular, a sure 
indication that God the Father and Yeshua the Son are acting together. Interpreters have 
obviously had to note this singular verb, given the fact that it plays some sort of role in 
understanding the nature of Yeshua. While normally in Second Temple Judaism, God alone 
would be called Lord and Father, here we see something more involved—with the Son 
Yeshua also integrated into the Divine Identity. 

That the Father and Son are invoked together, and that the prayer pattern is based on 
customary Jewish practice, are clear enough. The opinion of Wanamaker on what is seen in 
v. 11 is, “This, along with 2 Thes. 2:16-17, is the earliest documented evidence of the profound 
change in prayer language that took place in Christianity as the early Christian community 
moved away from traditional Jewish prayers, where God alone was addressed or invoked, to 
the address and invocation of both God and Jesus Christ. Now both God and Jesus Christ are 
addressed or invoked.”34 He further states how “The singular verb...reveals that Paul 
understood them [Father and Son] as having a close relation.”35 

With the Father and Son together being able to grant Paul’s prayer request to see the 
Thessalonicans, Morris can only conclude, “Out of his understanding of God there proceeds 
naturally this form of expression in which we see the highest place given to Jesus. Full deity 
is ascribed to Him.”36 Looking at the nature of the prayer in v. 11, Robert L. Thomas indicates 
how “it is futile to argue that the early church only gradually came to look upon Jesus as 
God...the Father and Son in their unity can grant this request...”37 Green poignantly 
observes, “To address prayers to the Lord Jesus (so 2 Thess. 3.5, 16) in the same breath with 
God the Father implies a very high Christology. This prayer would be proper only if the 
apostles held to the divinity of Christ.”38 Witherington echoes this: “Both are viewed as 
objects of prayer, which is to say that both are viewed as members of the Godhead.”39 

 
34 Ibid., 141. 
35 Ibid., 142. 
36 Morris, 111. 
Marshall, 1 and 2 Thessalonians, 100, while disagreeing with the directness of Morris, still does conclude, 

“Paul assumes the divinity of Jesus.” 
37 Thomas, in EXP, 11:267. 
38 Green, 176. 
39 Witherington, 1 and 2 Thessalonians, pp 102-103. 
Cf. Fee, 130 who references the Shema of Deuteronomy 6:4, with the Father and Son identified together. 
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The prayer of v. 11 was that Paul and company would be directed by God—both the 
Father and Son—to return to the Thessalonicans without any human or spiritual 
opposition stopping them. 

3:12 The sentiment of v. 11 continues, with Paul saying, “And may the Lord cause you to 
increase and overflow with love for one another and for everyone, just as we also do for 
you” (HCSB). The interconnection of both the Father and Son, as witnessed in v. 11 
previously, is so definite—that it is most difficult to determine who “the Lord” is specifically 
referring to. As Morris notes, “Theoretically ‘the Lord’ could refer to either of the Persons 
just mentioned, the Father or the Son, but it is Paul’s habit to refer to Jesus by this title.”40 
Still the fact that the Divine titles Theos and Kurios appear so close together in vs. 11-12, both 
of which refer to Israel’s God in the Greek Septuagint (with Kurios used to render the Divine 
Name YHWH)—without a doubt places Yeshua squarely on the Divine side of reality. 

The prayer of Paul that the Thessalonicans might “increase and excel in love to one 
another and to all” (Moffat New Testament), is mirrored by his further statement, “so that 
you will behave properly toward outsiders and not be in any need” (4:12). In Galatians 6:10 
he had previously spoken, “So then, while we have opportunity, let us do good to all people, 
and especially to those who are of the household of the faith.” And later, in Romans 12:17, 
Paul will say, “Never pay back evil for evil to anyone. Respect what is right in the sight of all 
men.” 

3:13 Paul’s prayer for the Thessalonicans’ good conduct, was “that He may establish 
your hearts without blame in holiness before our God and Father at the coming of our Lord 
Yeshua with all His saints.” Living in holiness is a theme of the Torah (Exodus 3:5; Leviticus 
11:44), which Paul emphasizes Himself (Romans 6:22; Ephesians 1:1). The later sentiment of 
the Apostle John, closely parallels that of v. 13: “Now, little children, abide in Him, so that 
when He appears, we may have confidence and not shrink away from Him in shame at His 
coming” (1 John 2:28; cf. 3:3). 

What are we to make of Paul talking about “your hearts”? Is this to be taken as the 
Thessalonicans themselves, those to whom Paul is writing, being present on Earth at the 
time of the Second Coming? Those who believe in an any-moment pre-tribulation rapture 
take this to be a sign of imminency. The issue actually more concerns whether or not Paul 
thought that the Messiah would, or could, return in his lifetime. Some post-tribulationists 
would argue, and we should think rightly, that it is insufficient to base any eschatological 
position solely on v. 13. Perhaps Paul may have thought in 1 Thessalonians that the Messiah 
would return in the lifetime of both himself and the Thessalonicans—but even if he did, this 
does not mean that the Believers would be raptured away to Heaven prior to the time of 
distress. In 2 Thessalonians 2:1, we read about “the coming of our Lord Yeshua the Messiah 
and our gathering together to Him.” This would speak against any sort of secret arrival for 

 
40 Morris, 112. 
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Believers. Furthermore, the possessive pronoun “our” could simply be in reference to the 
redeemed in general who are living at the time of His arrival to the Earth. 

The scene of v. 13—“that He may establish your hearts without blame in holiness”—is 
what will take place subsequent to the Second Coming. Green details how “the concern of 
the present verse is the last judgment,” which makes “this establishing...that future time 
when [the Thessalonians] will appear in the presence of our God and Father...Paul’s desire is 
that their hearts may be established blameless in holiness in that eschatological moment (see 
Jas. 5.8).”41 What this means, more than anything else, is that when the Lord does return, 
and final rewards are given to all the redeemed (both living and deceased-resurrected), that 
Paul hopes for a sure vindication of the Thessalonicans’ lives of holiness: “so that you may 
stand...holy and faultless” (REB). Such a being found blameless in holiness would concern 
an evaluation of the Thessalonicans’ works, and a disbursement of rewards; the security of 
their salvation is not in question here. It may also be thought that such an establishing will 
take place in view of “all the saints,” as each individual Believer is evaluated for the good 
works he or she has performed. 

Obviously, whether the Thessalonicans were the final generation (which they 
obviously were not), or whomever the final generation would be—pre-tribulationists and 
post-tribulationists should be agreed that all Believers are to live in holiness as though they 
are to be the generation to see the Messiah Yeshua return. The importance of this is 
emphasized by Wanamaker’s description, “The theme of eschatological judgment seen here 
had an important social function in the writings of Paul. It reinforced the community-
oriented social behavior of the Thessalonians.”42 Witherington also comments, “The aim of 
establishing the heart is that the converts might pass the eschatological test.”43 While many 
of today’s Messianics would affirm the Apostle Paul as a post-tribulationist who believed 
that certain events must precede the Second Coming (2 Thessalonians 2:1-3), part of the 
realized eschatology of the Thessalonican correspondence can be detected in v. 13. 
Witherington notes that “The idea [is] that those who meet Christ when he returns need to 
be in the same state of holiness as those who are returning from heaven with Christ.”44 

The evaluation of Believers’ holiness and blamelessness will occur after the Second 
Coming of Yeshua the Messiah to Planet Earth. This is specified by Paul to be “the coming of 
our Lord Yeshua with all His saints.” It is to be rightly recognized that the language here is 
appropriated from Zechariah 14:5:45  

 
 
 

 
41 Green, 179. 
42 Wanamaker, 145. 
43 Witherington, 1 and 2 Thessalonians, 104. 
44 Ibid. 
45 Nestle and Aland, GNT, 535; Aland, GNT, 701. 
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1 THESSALONIANS 3:13 ZECHARIAH 14:4-5 
 
May he strengthen your hearts so that you 
will be blameless and holy in the presence 
of our God and Father when our Lord Jesus 
comes with all his holy ones (TNIV). 

 
In that day His feet will stand on the 
Mount of Olives, which is in front of 
Jerusalem on the east; and the Mount 
of Olives will be split in its middle 
from east to west by a very large 
valley, so that half of the mountain 
will move toward the north and the 
other half toward the south. You will 
flee by the valley of My mountains, for 
the valley of the mountains will reach 
to Azel; yes, you will flee just as you 
fled before the earthquake in the days 
of Uzziah king of Judah. Then the 
LORD, my God, will come, and all the 
holy ones with Him! 
 

 
The claim of Zechariah 14:5 itself is rooted within previous Tanach attestations, such as 

Deuteronomy 33:2 or Psalm 68:17: 
 

ZECHARIAH 14:5 PREVIOUS TANACH 
STATEMENTS 

 
You will flee by the valley of My 
mountains, for the valley of the mountains 
will reach to Azel; yes, you will flee just as 
you fled before the earthquake in the days 
of Uzziah king of Judah. Then the LORD, my 
God, will come, and all the holy ones with 
Him! 
 

 
He said, “The LORD came from Sinai, 
and dawned on them from Seir; He 
shone forth from Mount Paran, and He 
came from the midst of ten thousand 
holy ones; at His right hand there was 
flashing lightning for them” 
(Deuteronomy 33:2). 
 
The chariots of God are myriads, 
thousands upon thousands; the Lord is 
among them as at Sinai, in holiness 
(Psalm 68:17). 
 

 
Christologically, what is most important about v. 13, is that a prophecy action involving 

the LORD God in the Tanach, arriving to the Earth to issue judgment and to rescue His 
people—involves Yeshua the Messiah instead. The coming, or parousia, of the Lord Yeshua, 
is actually the arrival of the LORD or Adonai (YHWH). The direct application of Zechariah 
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14:5 to Yeshua the Messiah in v. 13, may be regarded as strong evidence (confirming what 
has been previously asserted in v. 11) that Yeshua is indeed God, integrated into the Divine 
Identity. A number of important commentators confirm this. 

Bruce addresses the actions of v. 13, summarizing, “It is noteworthy...that the Advent 
of Jesus is described in terms used in the OT on those occasions when the God of Israel 
reveals himself in glory, attended by his heavenly hosts. The unobtrusive spontaneity with 
which such language is applied to Jesus by more NT writers than one is more eloquent than 
any formal creedal statement could be.”46 Certainly while later Christian leaders would 
come along and formulate different creeds about the Divine nature of the Messiah, albeit 
doctrinally correct, the claims of the text of an authentic Apostolic letter bear far more 
authority and significance to us as Bible readers. Witherington asserts how “The language 
previously applied to the yom Yahweh and the theophanies of Yahweh in general are now 
being applied to Jesus.”47 Fee similarly concludes, “Paul applies directly to Christ language 
from the Septuagint, where the Lord (Kurios) is a substitute for the name of Yahweh. Thus, 
with the language at the coming of our Lord, Jesus, with all his holy ones, Paul’s intertextual 
appropriation of Zechariah 14:5 seems certain.”48 

The application of Zechariah 14:5 can definitely be used as a support for Yeshua’s 
Divinity (cf. Titus 2:13-14), but there is further discussion as to what Paul actually means by 
saying that Yeshua returns with tōn hagiōn autou. There are three main options available as 
to who those who will return with Yeshua to Planet Earth are: (1) “saints” meaning 
Believers,49 (2) “holy ones” (NIV) meaning God’s angels,50 or (3) saints/holy ones meaning a 
mixed assembly of both Believers and God’s angels.51 Translations do vary for how the Greek 
hagiōn is rendered, ranging from the standard “saints” (RSV/NASU/NRSV/ESV) to “holy 
ones” (NIV/TNIV/Kingdom New Testament). Among Messianic versions, the CJB actually 
renders hagiōn as “angels,” which is obviously a value judgment made; the TLV has the 
Hebrew “kedoshim,” which follows the Hebrew of Zechariah 14:5 (qedoshim); and The 
Messianic Writings has “all those who belong to him.”52 

Elsewhere in the Apostolic Scriptures, it is witnessed that there will be angels who 
return with the Messiah (Mark 8:38; 13:27; Matthew 13:41; 25:31; Luke 9:26; Jude 14-15). In 
Paul’s second correspondence, he is specific in how “the Lord Yeshua will be revealed from 
heaven with His mighty angels [met’ angelōn dunameōs autou] in flaming fire” (2 
Thessalonians 1:7), so there should be no disputing the fact that hagiōn does include angels. 

 
46 Bruce, 1&2 Thessalonians, 74. 
47 Witherington, 1 and 2 Thessalonians, 104. 
48 Fee, 134. 
49 Thomas, in EXP, 11:268-269. 
50 Marshall, 1 and 2 Thessalonians, pp 102-103; Wanamaker, 145; Witherington, 1 and 2 Thessalonians, 104; 

Fee, pp 133-134. 
51 Morris, pp 114-115; Bruce, 1&2 Thessalonians, pp 73-75 tentatively suggests that a mixed assembly of 

people and angels is present; Green, 181 simply mentions the different interpretive possibilities. 
52 This is similar to how the Common English Bible has “all his people.” 
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It is clear enough from other passages that angels will return along with the Lord, to be 
involved in dispensing His judgment. Yet, the language of hagiōn, with “holy ones” being a 
legitimate translation, is ambiguous enough to allow for a mixed assembly of both angels 
and people. 

The term hagioi, typically rendered as “saints,” is a term almost exclusively used by 
Paul to describe God’s people in his letters (i.e., Romans 1:7; 8:27; 1 Corinthians 1:2; 14:33; 2 
Corinthians 1:1; 8:4; Philippians 1:1).53 In the Tanach, forms of the term qadosh are definitely 
used to describe God’s people in Ancient Israel. Deuteronomy 33:3 says, for example, 
“Indeed, He loves the people; all Your holy ones [Heb. MT: kol-qedoshayv; Grk. LXX: hoi 
hēgiasmenoi; sanctified ones, LXE] are in Your hand, and they followed in Your steps; 
everyone receives of Your words.” But, this is immediately preceded by Deuteronomy 33:2, 
“The LORD came from Sinai, and dawned on them from Seir; He shone forth from Mount 
Paran, and He came from the midst of ten thousand holy ones [Heb. MT: m’riv’vot qodesh; 
Grk. LXX: angeloi; angels, LXE]; at His right hand there was flashing lightning for them.” We 
should rightfully think that there is sufficient evidence to suggest that at the return of the 
Messiah, He will not only return with legions of angels, but He will also return with the 
disembodied consciousnesses of the righteous dead from Heaven, to be reunited with their 
reanimated bodies at the resurrection. As J.A. Motyer properly explains in his book After 
Death, 

“Falling asleep on earth, the believer awakes at once to the presence of Christ in 
heaven. Paul does not himself refuse to die (Acts 25:11), knowing that ‘to depart’ (analuo, to 
strike camp; to cast off and sail) is ‘to be with Christ’ [Philippians 1:23]. The Lord Jesus when 
he comes will come ‘with his saints’ (1 Thessalonians 3:13), God will bring them ‘with him’ (1 
Thessalonians 4:14)—for they are ‘with him’ already. Having enjoyed his presence ever 
since their heavenly awakening, they are the first to be gathered into the train of the 
returning Lord.”54 

A mixed assembly of both angels and God’s redeemed who have died, composing the 
“saints” or “holy ones” (NIV) together, is what should rightly be assumed to return with the 
Messiah—because this is what is presently in Heaven today. The current scene in Heaven is 
described in Hebrews 12:22-23: 

“But you have come to Mount Zion and to the city of the living God, the heavenly 
Jerusalem, and to myriads of angels, to the general assembly and [assembly] of the firstborn 
who are enrolled in heaven, and to God, the Judge of all, and to the spirits of the righteous 
made perfect.” 

To be added to the “saints” who are to return with Yeshua at His return, will notably be 
a generation of people who will never die, but who will have their bodies transformed (1 
Corinthians 15:51-52). 

 
53 D.R. de Lacy, “Holiness Sanctification,” in Dictionary of Paul and His Letters, 397. 
54 J.A. Motyer, After Death: What Happens When You Die? (Fearn, UK: Christian Focus Publications, 1996), pp 

108-109. 
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(It does need to be recognized, though, that among those who think that the “holy 
ones” specifically referenced here in v. 13 are God’s angels, this does not necessarily mean 
that they deny a disembodied afterlife for Believers in Heaven, before the resurrection.55) 

There are those who adhere to a pre-tribulation rapture, like Thomas Constable, who 
favor the “saints” of v. 13 being disembodied Believers returning with the Lord to be 
resurrected.56 This is important to notice, because pre-tribulationists sometimes argue that 
the “saints,” who return to the Earth with Yeshua, are those who had been raptured to 
Heaven at the start of the Tribulation period—and that now at the Second Coming they are 
returning with the Messiah to the Earth at its conclusion.57 

Ultimately, v. 13, whether it was read by the ancient Thessalonicans or it is read by 
Twenty-First Century Messianic Believers, knowing that Yeshua the Messiah (Jesus 
Christ) is going to return in power and great glory to judge this planet should be sure 
motivation to live uprightly in holiness! This means living in a manner different than those 
who served the Greco-Roman pantheon, and/or those who reject the Creator God as having 
supreme control over human beings. 
 
 
 
 
 

 
55 For a further evaluation, consult the author’s publication To Be Absent From the Body. 
56 Constable, in BKCNT, 700. 
57 Walvoord, 32 does seem to suggest that the Messiah coming with His “saints” is something which occurs 

at the end of the Tribulation period, and that such saints are presumably members of “the Church” who were 
raptured to Heaven at the start of the Seventieth Week of Israel. Thomas, in EXP, 11:268-269 also reflects a pre-
tribulational perspective of the “saints.” 
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