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1 THESSALONIANS 2 
COMMENTARY 

________________________________________________________________ 
 

1 For you yourselves know, brethren, that our coming to you was not in vain, 2 
but after we had already suffered and been mistreated in Philippi, as you know, 
we had the boldness in our God to speak to you the gospel of God amid much 
opposition. 
 
2:1 There is no break between chs. 1&2 in the source text of 1 Thessalonians, because 

what has been reviewed previously in ch. 1 needs to surely be remembered in order to best 
understand ch. 2. Given the fact that v. 1 begins with Autoi gar oidate, “For you yourselves 
know,” Gordon D. Fee mentions how “several features of this passage indicate that Paul is 
simply picking up and elaborating the concern expressed earlier at the end of”1 1:5. Much of 
what is witnessed in ch. 2 will review Paul’s previous visit to Thessalonica, and serve to 
explain to his audience how the service provided by himself and his associates was done on 
behalf of the Lord, in sincerity and with pure motives, to see others come to the truth of the 
gospel. 

There were certainly those who had tried to discredit Paul and his work, and so he 
necessarily takes the time to explain his intentions to the Thessalonicans: “our visit to you 
was not in vain” (RSV). As I. Howard Marshall describes for us, one way Paul’s detractors 
could portray his visit would be that “he had run away from Thessalonica like a coward; 
while there he deceived his hearers and flattered them in order that he might gain some 
financial return and personal prestige from them; and his motives and character as a 
preacher would not stand up to examination.”2 Even though Paul was hindered from 
returning to Thessalonica and visiting the new Believers in person (v. 18), instead a letter 
needed to be composed so that he could reassure them that—among other things—he was 
not the man that any of his opponents were claiming he was. Yet, unlike what we see in the 
opening of Paul’s letter to the Galatians, a group with whom Paul spent considerable time, 1 
Thessalonians does not include a sharp appeal to his apostleship, but instead an appeal to 
the Thessalonicans to remember how he came to minister to them. 

It is easy to deduce, from what is witnessed in the record of Acts 17:1-9, that the 
Believers in Thessalonica were not that established. In addition to having to counter any 

 
1 Fee, 51. 
2 Marshall, 1 and 2 Thessalonians, 60. 
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negative publicity about himself, Ben Witherington III adds how “The Thessalonians’ 
considerable sense of social dislocation is the reason Paul encourages, supports, and praises 
them here.”3 These were largely non-Jewish people, who had placed their trust in Israel’s 
God and His Messiah, and who lived in an environment potentially very hostile to any King 
other than Caesar. A remindful communication approach was necessary for properly 
encouraging and instructing the Thessalonican Believers. 

2:2 The Thessalonicans are reminded of how prior to the visit of Paul and his 
associates, that they had proclaimed the good news in Philippi (Acts 16:16-40). While there, 
Paul and Silas had been illegally arrested and beaten, although in spite of the opposition that 
they encountered, they continued on. The same gospel message that had caused them 
hardship in Philippi was to be declared to the Thessalonicans: “with the help of our God we 
dared to tell you his gospel in spite of strong opposition” (NIV). If Paul were the kind of 
person that any detractors in Thessalonica would have portrayed him to be, then upon 
leaving Philippi, he should have tweaked his message to make it more palatable and less 
offensive—but this is obviously what did not happen.4 

Charles A. Wanamaker summarizes for us, “While the experience at Philippi might 
have destroyed his own and his colleagues’ sense of purpose and led them to act with far 
more circumspection out of fear when they came to Thessalonica, it in fact had no such 
effect. Quite the contrary, as Paul points out, they were emboldened by God to preach his 
gospel.”5 Gene L. Green further observes, “The fact that they preached in Thessalonica 
despite the opposition they faced before and during their ministry there was strong 
evidence of their genuine and pure motives.”6 

In v. 2, the Thessalonicans are told “after all the injury and outrage which to your 
knowledge we had suffered at Philippi, we declared the gospel of God to you frankly and 
fearlessly, by the help of our God. A hard struggle it was” (NEB). The “opposition” 
(RSV/NASU/NIV/NRSV) or “conflict” (ESV) to which Paul refers is the Greek agōn, 
“generally, any struggle, trial, or danger” (LS).7 It cannot be denied that in Paul’s service for 
the cause of Yeshua, that there was struggle involved (cf. Colossians 2:1). While some of this 
would be physical, and Paul was arrested, beaten, and endured hardships throughout his 
ministry tenure—much of the agony Paul endured was mental and psychological. Green 
draws our attention to how “The rhetoricians who spoke publicly in ancient cities could be 
the object of much abuse by their audience (much like the ridicule leveled at many speakers 
at Hyde Park’s Speaker’s Corner in London), and the Christian heralds suffered the same 

 
3 Witherington, 1 and 2 Thessalonians, 76. 
4 This is different than the self-identification that is often necessary in communicating adequately to one’s 

audience (1 Corinthians 9:20-23). For a further discussion, consult the relevant sections of the author’s article 
“What Does ‘Under the Law’ Really Mean?—A Further Study” (appearing in The New Testament Validates Torah). 

5 Wanamaker, 92. 
6 Green, 115. 
7 LS, 10. 
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type of abuse and more.”8 The Apostle Paul, in addition to having his life threatened while in 
Thessalonica, certainly had to deal with those who would slander him because he had the 
courage to declare that Yeshua was Lord. 
 

 
3 For our exhortation does not come from error or impurity or by way of deceit; 4 
but just as we have been approved by God to be entrusted with the gospel, so we 
speak, not as pleasing men, but God who examines our hearts. 5 For we never 
came with flattering speech, as you know, nor with a pretext for greed—God is 
witness—6 nor did we seek glory from men, either from you or from others, even 
though as apostles of Messiah we might have asserted our authority. 
 
2:3 Luke records how during Paul’s visit to Thessalonica, “according to Paul's custom, 

he went to them, and for three Sabbaths reasoned with them from the Scriptures, 
explaining and giving evidence that the Messiah had to suffer and rise again from the dead” 
(Acts 17:2-3). Additional appeals had to be made to those others in Thessalonica, who were 
not associated with the local synagogue, who heard the good news. The most difficult thing 
to overcome, for Paul and his associates, would be making sure that in speaking forth the 
message of Yeshua the Messiah to the pagan population, that they were not lumped in the 
same category as the many traveling philosophers and teachers out there in the Roman 
world—who were interested in nothing more than trying to prey on the naive and make 
money.9 Commentators10 often refer to the thoughts of the First Century Greek orator Dio 
Chrysostom, who in criticizing the Cynics, said, 

“And as for the Cynics, as they are called, it is true that the city contains no small 
number of that sect, and that, like any other thing, this too has had its crop — persons 
whose tenets, to be sure, comprise practically nothing spurious or ignoble, yet who must 
make a living — still these Cynics, posting themselves at street-corners, in alley-ways, and 
at temple-gates, pass round the hat and play upon the credulity of lads and sailors and 
crowds of that sort, stringing together rough jokes and much tittle-tattle and that low 
badinage that smacks of the market-place. Accordingly they achieve no good at all, but 
rather the worst possible harm” (Oration 32.9).11 

Paul and his associates surely did not want to be classified like this—although having 
come into Thessalonica, and then having left—Paul’s opponents could have said that he was 
no better than a traveling Cynic. This is why in v. 3 Paul has to say, “For our appeal does not 
spring from error or uncleanness, nor is it made with guile” (RSV). 2 Corinthians 4:1-2, in 
some ways, parallels what we read in vs. 3-9: 

 
8 Green, 117. 
9 Morris, 68. 
10 Bruce, 1&2 Thessalonians, 26; Wanamaker, 94. 
11 Dio Chrysostom: Orations, trans. J.W. Cohoon. Accessible online at 

<http://penelope.uchicago.edu/Thayer/E/Roman/Texts/Dio_Chrysostom/home.html>. 
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“Therefore, since we have this ministry, as we received mercy, we do not lose heart, 
but we have renounced the things hidden because of shame, not walking in craftiness or 
adulterating the word of God, but by the manifestation of truth commending ourselves to 
every man's conscience in the sight of God.” 

The “exhortation” or paraklēsis is said to be something that did not originate from dolos, 
which is often associated with “guile, craft, cunning, treachery,” but was originally a term 
regarding “a bait for fish” (LS).12 As the NIV renders v. 3, “For the appeal we make does not 
spring from error or impure motives, nor are we trying to trick you.” Noting the usage of 
dolos, Robert K. Jewett makes the observation, “Paul’s message was not based on ‘deceit,’ a 
term often associated with philosophic and religious charlatans that reappears in 2 Thess 
2:11 in connection with the delusory message that the day of the Lord had already arrived. 
The shape of this deceit is visible in the first letter as well, where Paul critiques the 
misguided doctrine of eschatological ‘peace and security’ promoted by the radicals (1 Thess 
5:3).”13 So, in addition to needing to confront any opponents who would claim that Paul was 
no different than a traveling Hellenistic philosopher peddling hocum—v. 3 will perhaps cut 
at those inside the Thessalonican assembly, who have promoted a false message of the end-
times. 

V. 3 also employs the term akatharsia, often rendered as “impurity” 
(NASU/NRSV/ESV), because it is “fig. a state of moral corruption” (BDAG).14 While it is 
entirely true that Paul and his associates, in proclaiming the good news of Yeshua, were 
doing so with morally and ethically pure intentions—more could be in view as well. Leon 
Morris expresses his view, 

“‘Uncleanness’ denotes moral impurity. The charge is startling to modern ears, but it 
must always be borne in mind in interpreting early documents that sexual impurity was a 
regular feature of many of the cults of antiquity, especially those from the East. Ritual 
prostitution was carried on in connection with many temples...The Jews frequently brought 
the accusation of immorality against the Christians. It had apparently been suggested that 
Paul and his companions had been associated with such practices, and the charge is repelled 
decisively.”15 

Given the tenor of what is witnessed in Acts 17:1-9 and throughout 1&2 Thessalonians, 
it seems unlikely that any claims of sexual misconduct were brought against Paul and his 
associates. Much more probable were claims against Paul’s integrity as a teacher. But, while 
the usage of akatharsia in v. 3 would first speak to the integrity of Paul as a teacher and 
representative of the message of Yeshua, one can certainly see the possibility that it also 
speaks to other potential charges that might be brought up. The employment of akatharsia 
would surely stop any potential claims of sexual impropriety. 

 
12 LS, 208. 
13 Jewett, in ECB, 1416. 
14 BDAG, 34. 
15 Morris, 71. 
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It is not impossible with his words in v. 3, that Paul could be presenting himself as the 
ideal philosopher or teacher—as there were surely those classical figures in ancient times 
who wanted to bring a genuine message of reform or enlightenment to a society. Yet, these 
figures were not as common as those who were really frauds, out to make a quick profit. 
Even the late First Century ekklēsia would encounter its own cadre of traveling teachers to 
be significantly avoided, as 2 John 10-11 testifies, “If anyone comes to you and does not bring 
this teaching, do not receive him into your house, and do not give him a greeting; for the one 
who gives him a greeting participates in his evil deeds.” Fee further concludes, 

“Paul’s proclamation of Christ as savior did not have lying behind it a hidden factor of 
‘greed,’ hoping to make money off those who, out of gratitude, had responded positively to 
Paul’s preaching—a failure that has had far too many living examples in the history of the 
church, especially in late-twentieth, early twenty-first century America.”16 

While v. 3 might seem rather short to us—“For the appeal we make does not flow from 
error or from impure motives, neither do we try to trick people” (CJB)—it does have an 
important thrust for understanding the ancient situation in Thessalonica, and does 
communicate something to us living today. There are quite a wide array of people and 
voices jumping on the “Hebraic Roots” bandwagon, as it were, who very much fall into the 
same category that Paul did not want himself associated with. How many, of today’s popular 
Messianic teachers, make the effort for you to know that their intention is to serve the Body 
of Messiah with sound reasons? How many are out to try to affect a positive difference in 
the lives of people, versus wanting to make a name for themselves (as populists)? 

2:4 Paul and his associates, who had visited Thessalonica and declared the message of 
salvation in Yeshua, are those who “have been approved by God to be entrusted with the 
gospel, so we speak, not as pleasing men, but God who examines our hearts.” God testing the 
human heart is something seen throughout the Tanach (Jeremiah 11:20; 12:3; 17:9; Psalm 7:9; 
17:3). Paul’s own word in Romans 8:27 is useful to note here: “He who searches the hearts 
knows what the mind of the Spirit is, because He intercedes for the saints according to the 
will of God.” 

In the NASU, the verb dokimazō is used twice, being rendered first as “approved,” and 
then secondly as “examines.” Its predecessor, the 1901 American Standard Version, is much 
clearer: “but even as we have been approved of God to be intrusted with the gospel, so we 
speak; not as pleasing men, but God who proveth our hearts.” God had approved (perfect 
passive: dedokimasmetha) of the work of Paul, because he and his associates had been 
consistent in the message they declared; they declared the good news of Yeshua with pure 
motives (v. 3), and they endured whatever difficulties were placed before them (vs. 1-2). 
But, the process of approval for ministry service is never really over (present active 
participle: dokimazonti), as God was always present “proving [their] hearts” (YLT). 

 
16 Fee, 60. 
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Marshall appropriately concludes, “The verb here is in the continuous aspect (a 
present participle) which suggests that God’s scrutiny is not, as it were, a once-for-all 
entrance examination for his servants but a continually operative process of what might 
nowadays be called ‘quality-control’.”17 And, with the presence of other traveling teachers 
and philosophers, in the culture of the times, in view, Witherington states how “Paul claims 
that he is playing to an audience of One, however, in the sense that it is only from God, the 
tester of human hearts...that he seeks validation.”18 For, the approval of the Prover, the Lord 
Himself, is what Paul and his companions desired. They did not proclaim the good news of 
Yeshua “to please mortals” (NRSV) or “people” (TNIV).19 

2:5 Paul continues to remind his audience that the message of Yeshua they declared 
was something that “never came with flattering speech.” On the contrary, what they instead 
did was carefully reason with those who would hear (Acts 17:1-2), which would not only 
have involved explaining Yeshua’s Messiahship from the Tanach Scriptures, but likely also 
dealing with any pagan claims against the doctrine of the resurrection. The assertion that 
kolakeia or “flattery” was not involved would have been extremely important, in a classical 
sense, given how Aristole spoke of “those who assist the pleasures of others,” especially how 
some do “so with a view to benefit in respect of money or the things that money buys is a 
flatterer” (Nicomachean Ethics 4.6.9).20 Neither Paul nor his associates spoke to the 
Thessalonicans with prophasei pleonexias, a “cloak for greed” (RSV) or a “cloke of 
covetousness” (KJV). The sin of pleonexia or covetousness (or greed) is specifically 
condemned by Yeshua in the Gospels (Mark 7:22; Luke 12:15-21). 

2:6 Human accolades or glory (doxa) are not what motivated Paul and his companions 
to serve the Lord: “Nor did we seek glory from people, whether from you or from others” (a, 
ESV). Green makes the important point, “The praise (doxan) to which Paul refers is the 
honor, prestige, or fame that so many rhetoricians and sophists sought in those days before 
Hollywood. Oraters were akin to the rock music legends or Hollywood stars in ancient 
society.”21 

V. 6 further communicates, “we could have made demands as apostles of Christ” (b, 
ESV), although what the Greek actually says is dunamenoi en barei einai hōs Christou apostoloi. 
This is better rendered as “being able to be burdensome, as Christ's apostles” (YLT), as baros 
means “weight” (LS).22 The CJB rendering is actually quite good here: “we could have made 
our weight felt.” 

 
17 Marshall, 1 and 2 Thessalonians, 65-66. 
18 Witherington, 1 and 2 Thessalonians, 79. 
19 Grk. anthrōpois. 
20 Aristotle: Ethics, trans. J.A.K. Thomson (Harmondsworth, UK: Penguin Books, 1979), 164. 
21 Green, 124; note his quotations from Plutarch, Dio Chrysostom, and Epictetus issued against some of the 

popular voices of ancient classical times. 
22 LS, 147. 
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Paul and his associates did not serve the interests of the good news for fame or fortune. 
And, while Paul was an apostle deserving of some respect and monetary renumeration (cf. 
Luke 10:7; 1 Corinthians 9:3-14; 2 Corinthians 11:7-11), he did not assert his authority as an 
apostle while in Thessalonica (2 Thessalonians 2:8). Silas, and likely also Timothy, as Paul’s 
companions in ministry, are also notably considered to be apostles to some degree along 
with him. 
 

 
7 But we proved to be gentle among you, as a nursing mother tenderly cares for 
her own children. 8 Having so fond an affection for you, we were well-pleased to 
impart to you not only the gospel of God but also our own lives, because you had 
become very dear to us. 9 For you recall, brethren, our labor and hardship, how 
working night and day so as not to be a burden to any of you, we proclaimed to 
you the gospel of God. 
 
2:7 Rather than pull his weight as an apostle, demanding some kind of financial 

renumeration from the Thessalonicans (v. 6), what we see instead from Paul is that the 
service demonstrated to them is one that is parental: “But we proved to be gentle among 
you, as a nursing mother tenderly cares for her own children” (NASU). While the general 
thrust of v. 7 is to obviously emphasize the loving and nurturing qualities of Paul and his 
associates in declaring the good news of Yeshua, there are actually some minor textual 
variants present in v. 7 that readers need to be aware of. A common resource like the 
Hebrew-Greek Key Study Bible (NASB) does include the indicator, “Some ancient mss. read 
babes.”23 While this is not major, it is worthwhile that some minor nuances of interpretation 
are seen when one textual variant or another is followed. 

The main issue in v. 7 is whether ēpioi, “gentle,” or nēpioi, “infants,” is the correct 
textual reading. The difference between the two terms is that the latter has added the Greek 
letter nu, so the possibility of there being some minor transcriptional error in ancient times 
is present. Expositors of 1&2 Thessalonians are not entirely agreed on which is the better 
rendering, with some favoring “gentle,”24 and others favoring “infants.”25 While he 
concludes that “gentle” is the correct reading for v. 7, Wanamaker offers a fair summary of 
the issue present: 

 
“V. 7b, c poses several exegetical conundrums that have a bearing on our 

interpretation of the passage. The most pressing problem concerns whether we 
should read [nēpioi] (“infants”), which certainly has the stronger manuscript 
attestation (e.g., [A] [P65] B C* copsa ms, bo), or [ēpioi] (“gentle”), which appears in a 

 
23 Spiros Zodhiates, ed., Hebrew-Greek Key Study Bible, NASB (Chattanooga: AMG Publishers, 1994), 1586. 
24 Marshall, 1 and 2 Thessalonians, 70; Bruce, 1&2 Thessalonians, 31. 
25 Morris, 77; Green, pp 126-128; Fee, pp 65-72; cf. Bruce M. Metzger, A Textual Commentary on the Greek New 

Testament (London and New York: United Bible Societies, 1975), pp 629-630. 
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number of manuscripts (e.g., C2 Dc copsa, fay). The problem is complicated by the fact 
that either reading can be accounted for as scribal error: If [nēpioi] were the original 
reading, [ēpioi] could have arisen through haplography; if [ēpioi] were the original 
reading [nēpioi] could have come about through dittography of the ‘[n]’ of the 
previous word, [egenēthēmen]. 

“Although better attested, [nēpioi] seems less probable to many commentators 
because [ēpioi] suits the context better, offering an obvious contrast with the 
preceding expression, [en barei einai], which literally refers to heaviness and 
metaphorically to the assertion of authority. ‘Gentle’ also goes well with the 
metaphor of a caring nurse, which follows, while the word ‘infants’ would lead to a 
mixed metaphor in which, on the one hand, Paul claims that he and his colleagues 
were like infants, and on the other, like the nurse who cares for his children. This 
fact alone weighs heavily against [nēpioi].”26 

 
No major doctrines of the faith are obviously challenged, if an interpreter prefers the 

reading of nēpioi or “infants” for v. 7 over ēpioi or “gentle,” although it can be a difficult 
reading unless “infants” is somehow viewed in reference to the presumed innocence of 
newborn babies. The reading of ēpioi or “gentle” offers fewer issues in terms of 
understanding the vantage point of Paul and his audience. 

The concern that Paul and company would express for their audience—as though they 
were their “parents”—is something witnessed in the Tanach regarding the relationship of 
God to Ancient Israel. In Numbers 11:12 we see, “Was it I who conceived all this people? Was 
it I who brought them forth, that You should say to me, ‘Carry them in your bosom as a 
nurse carries a nursing infant, to the land which You swore to their fathers’?” God is 
depicted here in terms of a gentle mother, caring for a newborn child. Isaiah 66:13 further 
says, “As one whom his mother comforts, so I will comfort you; and you will be comforted in 
Jerusalem.” A quotation from Plutarch has also been mentioned by some interpreters as 
being useful here:27 “For neither will a nurse immediately scold at her child that is fallen, 
but first help him up, wash him, and put him in order again, and then chide and whip him” 
(How to Tell a Flatterer from a Friend 69).28 Surely, if Paul has anything negative to tell the 
Thessalonicans in his letter, it will be done in terms of disciplining a child properly and 
forthrightly, so that the child might learn. 

2:8-9 That Paul and company had a parental sort of responsibility, in their service to 
the Thessalonican Believers, is seen in the sentiments of v. 8: “We loved you so much that 
we were delighted to share with you not only the gospel of God but our lives as well, because 
you had become so dear to us” (NIV). The Thessalonicans are then told, “Our struggles and 
hard work, my brothers, must be still fresh in your minds. Day and night we worked so that 

 
26 Wanamaker, 100. 
27 Witherington, 1 and 2 Thessalonians, 80. 
28 Plutarch: How to Tell a Flatterer from a Friend, trans. William W. Goodwin (1878). Accessible online at 

<http://www.bostonleadershipbuilders.com/plutarch/moralia/how_to_tell_a_flatterer_from_a_friend.htm>. 
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our preaching of the gospel to you might not be a burden to any of you” (v. 9, Phillips New 
Testament). They are to remember the time that Paul spent with them, not taking any 
money, and in fact making sure that he worked to self-support his ministry efforts (2 
Thessalonians 3:8). 

In Acts 18:2-3, during his time in Corinth, we see that Paul’s trade is specified to be a 
skēnopoios or “tentmaker.” There is some disagreement as to whether “tentmaker” is the best 
translation, though. TDNT notes, “If the trade is that of making tents of goat’s hair, Paul is 
perhaps weaving fabric. But rabbinic scholars do not favor weaving, and it is thus more 
likely that Paul is a ‘leather worker,’ and that as such he is a ‘tent maker.’”29 This is why the 
Moffat New Testament has “They were workers in leather by trade” for its rendering of Acts 
18:3. Of course, regardless of whether Paul was a tentmaker or leather worker, Greeks 
generally despised manual labor of any sort. Yet for good Jews like Paul, a Rabbinic 
sentiment expressed by Gamaliel was, “Fitting is learning in Torah along with a craft, for 
the labor put into the two of them makes one forget sin” (m.Avot 5:5),30 as it was insufficient 
to just be trained in Moses’ Teaching, as Jews needed to have secular trade skills as well.31 

It cannot go unrecognized that during his time spent in Thessalonica, that the 
Philippians whom he had just visited sent Paul some financial aid (Philippians 4:15-16). 
While it would have not have been inappropriate for Paul to have asked the Thessalonicans 
for help (v. 6), for some reason he discerned that it was not appropriate, perhaps due to the 
reputation that he might develop as a traveling teacher only interested in somebody’s 
money. A somewhat different situation was present later in Corinth, when Paul expresses 
his frustration to the Corinthians who failed to support him—going so far so as to claim that 
he “robbed,” so to speak, other assemblies of Believers in order to service their needs: 

“I robbed other [assemblies] by taking wages from them to serve you; and when I was 
present with you and was in need, I was not a burden to anyone; for when the brethren 
came from Macedonia they fully supplied my need, and in everything I kept myself from 
being a burden to you, and will continue to do so” (2 Corinthians 11:8-9). 

Why did Paul not tell the Thessalonicans that he had financial needs while in their city? 
Bruce suggests a variety of factors, stating, “His reasons for forgoing the right to material 
support may have been manifold: partly his rabbinical upbringing...partly his independence 
of spirit, which made it embarrassing for him to even acknowledge a voluntary gift (cf. Phil 
4:10-20).”32 Even if Paul had adequate finances to conduct ministry activities in 
Thessalonica, working a manual job could demonstrate to others that he was not a charlatan 
seeking a quick influence for himself, proclaiming the gospel so that he could only prop 
himself up and fleece people for a profit. The interest of Paul and his companions was to see 

 
29 W. Michaelis, “pitching tents, Tabernacles,” in TDNT, 1044. 
30 Jacob Neusner, trans., The Mishnah: A New Translation (New Haven and London: Yale University Press, 

1988), 675. 
31 For a further review, consult the FAQ, “Paul, Tentmaker.” 
32 Bruce, 1&2 Thessalonians, 31. 
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Jewish people and Greeks and Romans come to a saving knowledge of Yeshua the Messiah, 
and that the new Believers be cared for by them as spiritual parents. 
 

 
10 You are witnesses, and so is God, how devoutly and uprightly and blamelessly 
we behaved toward you believers; 11 just as you know how we were exhorting and 
encouraging and imploring each one of you as a father would his own children, 12 
so that you would walk in a manner worthy of the God who calls you into His own 
kingdom and glory. 13 For this reason we also constantly thank God that when 
you received the word of God which you heard from us, you accepted it not as the 
word of men, but for what it really is, the word of God, which also performs its 
work in you who believe. 
 
2:10 The Thessalonicans are told about the conduct of Paul and company when they 

visited: “You are witnesses, and so is God, how devoutly and uprightly and blamelessly we 
behaved toward you believers.” Some versions label the Thessalonican Messiah followers 
with “you who believe” (NKJV), or even “you who believed” (NIV), but the present active 
participle pisteuousin is what is actually employed. While “you who believe” is an adequate 
rendering, “believers” (RSV/NASU/NRSV/ESV) is probably the best. 

Paul and his associates testify how their behavior was hosiōs kai dikaiōs, “holy/devoutly 
and righteous.” What is important about this terminology is how it is witnessed in the 
historian Josephus’ description of the Prophet Samuel: “he had presided over the nation 
after a holy and righteous manner [hosiōs auton kai dikaiōs tou ethnous]” (Antiquities of the 
Jews 6.87).33 This is a sentiment that could certainly have been present within the Greek-
speaking Jewish community, to which many of the Thessalonican Believers had been 
exposed. Also to be noted is how the philosopher Plato had spoken “of the man who [had] 
lived a just and godfearing [dikaiōs kai hosiōs] life” (Republic 331a).34 While the conduct of 
Paul and company were to be primarily associated with the same manner of service to God 
as important figures in the Tanach or Old Testament, it does not exclude the fact that some 
of these same high virtues were also prized by moral persons in classical Greek society. 

2:11 Having just described his care for the Thessalonicans in terms of a mother nursing 
a child (v. 7), the description of a father instructing a child is now seen: “For you know that 
we dealt with each of you as a father deals with his own children” (NIV). God as a Heavenly 
Father for His people is certainly witnessed throughout the Tanach Scriptures, and Paul 
demonstrating a similar care for those he was responsible for seeing brought to Messiah 
faith, is indeed seen in his letters (1 Corinthians 4:14-16). 

 
33 Flavius Josephus: The Works of Josephus: Complete and Unabridged, trans. William Whiston (Peabody, MA: 

Hendrickson, 1987), 158. 
34 Plato: The Republic, trans. Desmond Lee (London: Penguin Books, 2007), 7. 
The Greek source text for this work has been accessed via the Perseus Collection 

<http://www.perseus.tufts.edu/>. 
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2:12 The main point of Paul acting as a spiritual parent to the Thessalonicans—whether 
one looks at it from the position of a “mother” or “father”—was so that these Believers could 
be instructed on how to live lives of faithfulness to God, having acknowledged Messiah 
Yeshua as Lord. The Thessalonicans were “to lead a life worthy of God, who calls you into 
his own kingdom and glory” (RSV). More literally, though, the Greek verb peripateō 
(Hebrew equiv. halak) does mean that they were to “walk” (NASU/ESV/HCSB) in a manner 
of living that is reflective of the change that salvation has enacted within them. 

The walk of which Paul speaks in v. 12 is one of holiness to be sure, as he says in 
Colossians 1:10, “you will walk in a manner worthy of the Lord, to please Him in all respects, 
bearing fruit in every good work and increasing in the knowledge of God.” This is all rooted 
in the foundational Torah principle, “For I am the LORD who brought you up from the land of 
Egypt to be your God; thus you shall be holy, for I am holy” (Leviticus 11:45; cf. 1 Peter 1:16), 
and concerns how those who follow God’s commandments will live in a way that both 
honors Him and enables His people to be separate from the evil world system (Proverbs 
6:22; 8:20; 28:6; Isaiah 59:9). 

Walking/living in a manner appropriate of the Lord was a concept deeply ingrained 
within Second Temple Judaism, as it pertained to the required obedience of God’s people to 
the Torah and its commandments. Deuteronomy 5:33 instructs, after all, “You shall walk in 
all the way which the LORD your God has commanded you, that you may live and that it may 
be well with you, and that you may prolong your days in the land which you will possess.” 
Fee notes how “Paul is here picking up a common deuteronomic metaphor for living 
righteously (i.e., in keeping with Torah),” and that “the metaphor is obviously a live one for 
Paul.”35 Yeshua the Messiah in His sacrifice has abolished the condemnation pronounced in 
the Torah upon sinners (Romans 8:1), yet those who are found to be in Him are to still walk 
in the Torah’s righteous principles by power of the Holy Spirit (Romans 8:4). And obviously, 
the behavior of born again Believers is to be more than just following rules or 
commandments, as those in Messiah are to reflect God’s glory and grace to a fallen world36 
(cf. Romans 8:29-30) and make a difference in seeing others know of His goodness. 

In addition to the behavioral elements of v. 12, the remark made about “the God who 
calls you into His own kingdom and glory,” has likely political overtones to it. Being a 
member of God’s Kingdom came with a price for the Thessalonican Believers. Green 
describes, “The inscriptions and writings of the era...give us a window into the lives of those 
people who had conducted themselves in a way that was ‘worthy’ of some deity, of a city, or 
of the council of a city. Such persons had lived according to a very high standard, which was 
implicit in the relationship with some exalted figure, be it the deity or the city.”37 While it 

 
35 Fee, 83 fn#112. 
Please do keep in mind that Fee is a theologian who holds to the Torah being valid only for the pre-

resurrection era. 
36 Cf. Ibid., 84. 
37 Green, 137. 
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would be one thing to live according to the high life of a place like Athens, Sparta, or Rome—
here Paul speaks of the Kingdom of the One True God. These Thessalonican Believers in 
Yeshua the Messiah were living for the highest cause imaginable—for King Yeshua. 

Knowing that the Kingdom of God is to be a force that is to not only change the world, 
but be most subversive of the power of evil, it is a bit perplexing when one encounters the 
statements of a commentator like Morris. He says, “There is an idea prevalent in modern 
circles that we should work to establish the kingdom of God on earth. That is a noble ideal, 
but it is not the Biblical idea of the kingdom. In the Scriptures it is clear that God and no 
other establishes the kingdom.”38 Yeshua Himself directed His followers to pray, “Your 
kingdom come. Your will be done, on earth as it is in heaven” (Matthew 6:10). While only 
the Lord Himself can fully establish His Kingdom on Earth—something only to be entirely 
manifest at Yeshua’s Second Coming—born again Believers are to work to see the 
Kingdom’s tasks performed, as the good news is declared, lives are changed, and evil is 
opposed. A theologian like Morris doubtlessly believes that those who know the Messiah are 
agents of God’s Kingdom, declaring forth the salvation of Jesus, which is to be consummated 
at His return. Morris correctly concludes, “They have been brought into His kingdom. They 
face a glorious future. Let them so live here and now as to be worthy of such a God!”39 In his 
commentary he may just be overreacting to other theologians who think that God’s 
Kingdom can be restored on Earth without the Messiah’s actual presence. 

Another point from v. 12 needs to be made as it concerns the usage of the present active 
participle kalountos: “who is calling [kalountos] you to His own reign and glory” (YLT). While 
the Kingdom of God is a present reality that He calls Believers into; there is also a future 
trajectory witnessed: eis tēn heautou basileian kai doxan. Marshall comments, “The goal of 
God’s summons is entry to his kingdom in the future, and hence Paul thinks of believers as 
not only having been called into their present relationship to God but also as being 
continually called by God to final entry into his kingdom. It follows that the kingdom of 
which Paul is speaking here is the future realm in which God will manifest full salvation for 
his people.”40 Green further summarizes, 

“In the teaching of Jesus, as in the preaching of Paul, the kingdom of God is not a 
territory, but the rule of God that has begun to be exercised in the present time (Matt. 11.12; 
Mark 1.15; Luke 11.20; Rom. 14.17; 1 Cor. 4:20; Col. 1.13) and that will be revealed in the future 
in all its fullness and glory at the time of Christ’s royal coming (2 Thes. 1.5; Matt. 6.10; Mark 
9.1; 1 Cor. 6.9; 15.50; Gal. 5.21; 2 Tim. 4.1, 19; cf. 2 Thess. 1.9-10).”41 

No one can deny that the Epistles of 1&2 Thessalonians anticipate a physical return of 
the Messiah to the Earth, but a major part of the message of these letters is also that the 
reality of God’s Kingdom has broken into the present evil age. The greater power of 

 
38 Morris, 85. 
39 Ibid., 86. 
40 Marshall, 1 and 2 Thessalonians, 75. 
41 Green, pp 137-138. 
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God’s Kingdom is something that born again Believers can access long before its 
consummation at the Messiah’s return. 

2:13 The Thessalonican Believers are commended, as is slightly paraphrased in the 
Phillips New Testament, “And so we are continually thankful to God that when you heard 
the Word of God from us you accepted it, not as a mere human message, but as it really is, 
God's Word, a power in the lives of you who believe.” Here, the “word of God” is to 
principally consider how the good news of Yeshua’s salvation is a Divine message, certainly 
to be contrasted to the many (worthless) human messages that might have been declared by 
traveling teachers and philsophers in the Hellenistic era. A commentator like Bruce42 
suggests a Tanach background for what is stated in v. 13, such as Isaiah 53:1: “Who has 
believed our message? And to whom has the arm of the LORD been revealed?” This is 
something which itself is used in reference to the gospel (John 12:38; Romans 10:16). 

Of course, Paul is most thankful that the Thessalonicans have not only heard the 
message of Yeshua, but have also acted upon it accordingly as something “which is at work 
in you believers43” (RSV). 
 

 
14 For you, brethren, became imitators of the [assemblies] of God in Messiah 
Yeshua that are in Judea, for you also endured the same sufferings at the hands of 
your own countrymen, even as they did from the Jews, 15 who both killed the 
Lord Yeshua and the prophets, and drove us out. They are not pleasing to God, but 
hostile to all men, 16 hindering us from speaking to the Gentiles so that they may 
be saved; with the result that they always fill up the measure of their sins. But 
wrath has come upon them to the utmost. 
 
2:14 V. 14, when read alone and by itself in English Bibles (issues for vs. 14-16 discussed 

further), indicates that the difficulties and sufferings, that the Thessalonicans had to 
experience on behalf of Yeshua, are of the same sort that the Jewish Believers in Judea had to 
experience: “For you, brethren, became imitators of the [assemblies] of God in Messiah 
Yeshua that are in Judea, for you also endured the same sufferings at the hands of your own 
countrymen, even as they did from the Jews” (NASU). The claim that the Thessalonican 
Believers were “imitators” (Grk. sing. mimētēs) of the Judean Believers would be true in that 
they all followed the same manner of faith practice in Yeshua—but here the remark is 
mainly concerned with how the Thessalonican Believers followed a similar pattern in being 
persecuted for their faith in Israel’s Messiah. 

Bruce is probably right to acknowledge how “this was not a deliberate imitation—they 
knew of the Judean churches mostly by hearsay—rather the experience of the Judean 

 
42 Bruce, 1&2 Thessalonians, 44. 
43 Grk. tois pisteuousin. 
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