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was “gospel.” Green further describes, “People believed that the ‘gospel’ of the emperor was 
much more than a proclamation since it also brought to pass the new era that was 
proclaimed.”35 

The good news of Yeshua the Messiah (Jesus Christ)—“a message with power behind 
it” (Phillips New Testament)—was something genuine, life changing, and which brought a 
permanent cleansing from sins and eternal redemption. This good news would surely prove 
to be something totally subversive to any so-called good news that Rome could ever muster! 
 

 
6 You also became imitators of us and of the Lord, having received the word in 
much tribulation with the joy of the Holy Spirit, 7 so that you became an example 
to all the believers in Macedonia and in Achaia. 8 For the word of the Lord has 
sounded forth from you, not only in Macedonia and Achaia, but also in every 
place your faith toward God has gone forth, so that we have no need to say 
anything. 
 
1:6 Words of goodwill issued by Paul and his associates, to the Thessalonican Believers, 

continue. It is recorded, “You also became imitators of us and of the Lord.” Imitating others 
was a theme many of the non-Jewish Thessalonicans would have likely been familiar with to 
some degree, being a feature of classical education (Xenophon Memorabilia 1.6.3). Yet, a 
pupil imitating a student, and imitating those godly persons who have preceded one in life, 
was most especially a feature of Paul’s Rabbinical upbringing (Wisdom 4:1-2; Testament of 
Benjamin 3:1; 4:1).36 In terms of Paul’s letters themselves, imitating the Apostle is a theme 
that is encountered in various places (Philippians 3:17; 1 Corinthians 4:16; 11:1-2; cf. 
Galatians 4:12; Philippians 4:9; 2 Thessalonians 3:7, 9). Of these verses, no verse is perhaps 
more striking than 1 Corinthians 11:1, where Paul says, “Be imitators of me, just as I also am 
of Messiah.” Instructing various audiences to emulate his behavior and conduct, Paul 
himself appeals directly to the One who He imitates: the Lord Yeshua. In this specific case, 
the emulation involves endurance through trial. 

A significant part of the Thessalonican Believers’ experience is detailed in v. 6: “having 
received the word in much tribulation with the joy of the Holy Spirit,” dexamenoi ton logon 
en thlipsei pollē meta charas Pneumatos Hagiou. It cannot be avoided that the term thlipsis is 
used in v. 6, which is best rendered as “tribulation.” The Thessalonicans endured 
tribulation, obviously in terms of general “affliction” (RSV), “suffering” (NIV), or distress, at 
the hands of their pagan neighbors for their Messiah faith. Paul had previously 
communicated to those in Southern Galatia, “Through many tribulations [dia pollōn 
thlipseōn] we must enter the kingdom of God” (Acts 14:22). 

 
35 Ibid., 95; cf. Witherington, 1 and 2 Thessalonians, 71 also addresses how euangelion was used in a Roman 

context. 
36 Cf. Ibid., pp 97-98. 
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While general tribulation or turmoil will always be an element of life for Believers—as 
Yeshua said, “In the world you have tribulation, but take courage; I have overcome the 
world” (John 16:33)—increasing tribulation in greater intensity on Planet Earth, is to be taken 
as a precursor of what is to transpire in the moments of history culminating in the return of 
the Messiah. Daniel 12:1 communicates how in the future, “there will be a time of distress 
such as never occurred since there was a nation until that time.” This tzarah is rendered by 
the Septuagint as thlipsis, used throughout the Apostolic Scriptures to represent the end-
time “tribulation” (i.e., Matthew 24:21; Mark 13:19). It needs to be recognized how among 
today’s English versions—especially where thlipsis may appear in some key passages 
associated with the end-times—there can be some variance. 

I remember how as a new Believer in 1995 I began a process of reading through one 
chapter of the Gospels every morning. I started with the Gospel of Matthew, and was 
enriched by being able to simply sit down and meditate on the text. Within the first month 
of doing this I got to Matthew 24, the Messiah’s Olivet Discourse on the Last Days. The 
verses that caught my attention in a morning quiet time were Matthew 24:29-31: 

 
“Immediately after the distress of those days ‘the sun will be darkened, and the moon 
will not give its light; the stars will fall from the sky, and the heavenly bodies will be 
shaken.’ At that time the sign of the Son of Man will appear in the sky, and all the 
nations of the earth will mourn. They will see the Son of Man coming on the clouds of 
the sky, with power and great glory. And he will send his angels with a loud trumpet 
call, and they will gather his elect from the four winds, from one end of the heavens to 
the other” (NIV). 
 
Having read that Yeshua (Jesus) would gather the saints “after the distress of those 

days” in the NIV, I started comparing this text with some other Bible versions that I had 
convenient. I had been accustomed to using the King James Version in elementary school, 
and it confirmed my suspicions, saying that the Messiah returned “Immediately after the 
tribulation of those days.” This was the first time I had ever really examined what the 
Scriptures told me about the timing of “the rapture.” I had never known that our Lord 
Himself plainly said He was going to gather the saints after the Tribulation, and not before it 
as I had been taught. I began to get my hands on as much information pertaining to “the 
rapture debate” that a 14-year old could find. Of course, many years later, being able to see 
the implications of eutheōs de meta tēn thlipsin from the source text of Matthew 24:29, this 
certainly supports a post-tribulational gathering of the saints into the clouds to meet the 
Lord. 

While it is most important for you to be able to diagnose places in an English 
translation of the New Testament, where thlipsis or “tribulation” appears, Paul told the 
Thessalonicans in v. 6 that they were to demonstrate “joy in the Holy Spirit” in view of the 
tribulation, distress, or suffering that they were enduring in daily life. An interpreter like 
Jewett associates this with various “daily love feasts” partaken of by Paul and the 



1&2 THESSALONIANS FOR THE PRACTICAL MESSIANIC 

- 46 - 

Thessalonican Believers “in tenement buildings and house churches.”37 While an end-time 
tribulation or distress would come, unpleasant circumstances in present life are to be 
overridden by the joy in the hearts of the redeemed, who have the Holy Spirit resident 
inside of them. While the effect of this was that the Thessalonicans were able to serve as an 
example to other Believers in Macedonia and Achaia (v. 7), if daily love feasts and 
gatherings are legitimately in view, then the location suggested by Jewett implies that these 
early Believers were mostly from the poorer and lesser strata of society. Their tribulation 
and distress, in addition to including persecution or ridicule by local pagans, could have also 
involved poverty. 

1:7 Because of the Thessalonicans’ joy demonstrated in the midst of the thlipsis they 
experienced, they “became a model to all the believers in Macedonia and Achaia” (NIV). 
Macedonia and Achaia were the two Roman provinces that divided Greece, and by the time 
of 1 Thessalonians being composed, given the record of Acts chs. 17-18, Paul had made his 
way into Achaia, as Corinth served as its capital city. 

The term tupos was often used in a classical sense to describe “the effect of a blow, the 
print or impress of a seal” (LS),38 often in minting coins, but as it concerned the 
Thessalonicans’ “example,” tupos would more regard “embodiment of characteristics or 
function of a model, copy, image” (BDAG).39 The term tupos appears elsewhere in the 
Apostolic Scriptures, as Paul instructed Titus, “in all things show yourself to be an example 
[tupos] of good deeds, with purity in doctrine, dignified” (Titus 2:7). Peter instructed elders 
in the assembly to be about “proving to be examples [tupos] to the flock” (1 Peter 5:3). The 
positive patterns of joy and faith, established by the Thessalonicans, are further lauded in 
Paul’s second letter to them: 

“We ought always to give thanks to God for you, brethren, as is only fitting, because 
your faith is greatly enlarged, and the love of each one of you toward one another grows ever 
greater; therefore, we ourselves speak proudly of you among the [assemblies] of God for 
your perseverance and faith in the midst of all your persecutions and afflictions 
[tribulations, KJV] which you endure” (2 Thessalonians 1:3-4). 

1:8 The significant example, of the Thessalonicans’ trust in the Lord, was demonstrated 
in how they were quite eager to declare forth the good news of Yeshua’s salvation. Paul is 
most pleased about their overall spiritual development, as he could say, “The Lord's message 
rang out from you not only in Macedonia and Achaia—your faith in God has become known 
everywhere. Therefore we do not need to say anything about it” (NIV). Messengers like 
Timothy had come to Paul, delivering him news on the status of the Thessalonicans (3:6-7). 

The tone that we see in v. 8 can parallel what we see in Psalm 19:4: “Their line has gone 
out through all the earth, and their utterances to the end of the world.” The verb of interest 

 
37 Jewett, in ECB, 1416. 
38 H.G. Liddell and R. Scott, An Intermediate Greek-English Lexicon (Oxford: Clarendon Press, 1994), 824. 
39 BDAG, 1020. 
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in v. 8, exēcheō, “to sound forth” (LS),40 appears in Sirach 40:13 to describe a “crash [exēcheō] 
like a loud clap of thunder in a rain,” and in Philo to depict how “the multitude of those who 
were standing around there arose a wonderful shout [exēchei boē] of men calling out” 
(Flaccus 39).41 In the view of Green, “The proclamation from Thessalonica was set at high 
volume and went out with great force over a large area.”42 While “in every place” (en panti 
topō) or “everywhere” (NIV) is obviously hyperbolic language, its intention is to convey that 
the Thessalonican Believers’ testimony was very powerful. As Fee puts it, “Paul sees them, 
like a stone thrown into the water, as fitting into an ever-widening circle of ‘models’ to be 
‘imitated’: Christ  Paul  Thessalonica  Macedonia and Achaia.”43 
 

 
9 For they themselves report about us what kind of a reception we had with you, 
and how you turned to God from idols to serve a living and true God, 10 and to 
wait for His Son from heaven, whom He raised from the dead, that is Yeshua, who 
rescues us from the wrath to come. 
 
1:9 V. 9 gives us some important clues as to the main demographic composition of the 

Thessalonican assembly, and their spiritual condition. The visit of Paul and his associates to 
Thessalonica is one which has become well known, and it is safely implied that when he 
speaks of “what kind of a reception we had with you,” that this regards “a welcome we had 
among you” (RSV), and that the Thessalonicans were most hospitable, in spite of Paul 
having to leave abruptly before finishing his work (cf. Acts 17:1-9). There is discussion, 
however, as to what Paul means by saying “you turned to God from idols to serve a living 
and true God.” The first non-Jewish Believers in Thessalonica were associated with the local 
Jewish synagogue. Does this mean that some of these people had still been idolaters in some 
way? Is this a statement that more people became Believers via Paul’s preaching to the local 
pagans of Thessalonica? Is this an indication that after Paul had left, more people became 
Believers via the preaching of the Thessalonicans to the locals? In what way is a plurality of 
possibilities in view, and that by the time Paul writes there is a fuller selection of people 
within the Thessalonican assembly? 

The main thrust of v. 9 is to demonstrate how the main body of the Thessalonican 
assembly, non-Jewish Greeks and Romans, had “turned to God from idols to serve a living 
and true God.” This meant that at one point in their lives, these people had been idol 
worshippers, venerating the gods and goddesses of the Greek pantheon, and in all likelihood 
had participated in Caesar worship and the Emperor cult as well. Paul’s words about 

 
40 LS, 274. 
41 Philo Judaeus: The Works of Philo: Complete and Unabridged, trans. C.D. Yonge (Peabody, MA: 

Hendrickson, 1993), 728. 
42 Green, 101. 
43 Fee, 41. 
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idolatry are appropriated from the Tanach Scriptures, as “all the gods of the peoples are 
idols, but the LORD made the heavens” (Psalm 96:5), and “Their idols are silver and gold, the 
work of man's hands” (Psalm 115:4). That the God of Israel is real and living, is deeply rooted 
within the Tanach, as “the LORD is the true God; He is the living God and the everlasting 
King” (Jeremiah 10:10a).44 While on the one hand, idols are nothing in comparison to the 
Supreme God of Creation (cf. 1 Corinthians 8:5), they do represent dark spiritual forces from 
which those who serve them need to be broken, being reconciled to the Father via the work 
of His Son. Witherington properly observes of Paul, 

“He does not see pagan religion as having no connection with the spiritual realm but as 
connected with the dark side and the evil beings of that realm. ‘Idol’ is of course not a term 
that Gentiles used of their own gods, but is rather taken from the Jewish polemic against 
such false deities.”45 

Paul himself was rather distressed when the pagans in Lystra had begun to worship 
both Barnabas and him as Zeus and Hermes. He declared to them, “Men, why are you doing 
these things? We are also men of the same nature as you, and preach the gospel to you that 
you should turn from these vain things to a living God, WHO MADE THE HEAVEN AND THE EARTH 
AND THE SEA AND ALL THAT IS IN THEM [Exodus 20:11; Psalm 146:6]” (Acts 14:15). A verb of 
definite interest, appearing in both v. 9 and Acts 14:15, is epistrephō, which in the context of 
people turning to the salvation of Yeshua, would principally pertain “to cause a pers. to 
change belief or course of conduct, with focus on the thing to which one turns, turn” 
(BDAG).46 In v. 9 epistrephō is used in the sense of pagans turning away from dead idols, and 
toward a new way of life in the God of Israel, who is a living God (cf. 2 Corinthians 3:16; 
Galatians 4:9). It cannot go unnoticed, however, that epistrephō can also mean “to return to 
a point where one has been, turn around, go back” (BDAG).47 It can at least be suggested 
that pagans who once worshipped dead idols, and who later acknowledge the One True God, 
do return to Him as human beings having been previously estranged from Him as the 
Eternal Creator. 

The social consequences of the non-Jewish Believers in Thessalonica having turned 
away from paganism, and having turned to faith in Yeshua the Messiah, were most severe. 
Green informs us, “The gospel was not viewed in a favorable light in Greek and Roman 
society, which accepted polytheism and pluralism but did not tolerate the abandonment of 
one’s traditional religious loyalties, whether of the civic or family deities.”48 The 
cosmopolitan atmosphere of Thessalonica was not like that of modern-day New York City or 
San Francisco or Amsterdam, where tolerance for other people, other cultures, and other 
lifestyles of an eclectic nature is generally practiced. Considering how significantly 

 
44 Cf. Deuteronomy 5:26; Joshua 3:10; Psalm 42:2. 
45 Witherington, 1 and 2 Thessalonians, 74. 
46 BDAG, 382. 
47 Ibid. 
48 Green, 106. 
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embedded pagan rituals, appealing to the gods for good fortune and well being, and how 
social and recreational activities were widely held either in or adjacent to temples and 
shrines—for the non-Jewish Believers in Thessalonica to turn away from all of these dead 
strangleholds, was most serious. In turning to Israel’s Messiah for final redemption, they 
would find themselves cut off and spurned from many of their pagan family members, 
friends, and fellow citizens. A classic perspective commonly considered is that of the Roman 
historian Tacitus, who in the First Century C.E. had observed enough Greeks and Romans 
interacting with the Jewish Synagogue, being attached to Israel’s God. He held those who 
would turn away from their traditional gods and goddesses in utter disdain: 

“Whatever their origin, these observances are sanctioned by their antiquity. The other 
practices of the Jews are sinister and revolting, and have entrenched themselves by their 
very wickedness…Though a most lascivious people, the Jews avoid sexual intercourse with 
women of alien race. Among themselves nothing is barred. They have introduced the 
practice of circumcision to show that they are different from others. Proselytes to Jewry 
adopt the same practices, and the very first lesson they learn is to despise the gods, shed all 
feelings of patriotism, and consider parents, children and brothers as readily expendable. 
However, the Jews see to it that their numbers increase. It is a deadly sin to kill a born or 
unborn child…They hold it to be impious to make idols of perishable materials in the 
likeness of man: for them, the Most High and Eternal cannot be portrayed by human hands 
and will never pass away. For this reason they erect no images in their cities, still less in 
their temple” (The Histories 5.5).49 

Elsewhere, we see remarks made on the complexities the Messiah followers in 
Thessalonica would face with many of the local Jews of the city (2:14-16). 

While v. 9 informs us that the bulk of the Thessalonican Believers had been associated 
with Greco-Roman paganism at one point or another in their lives, it is useful to remember 
that Thessalonica was not a place where only the gods and goddesses of the Greek pantheon 
were worshipped. Other foreign religions and cults, be they Eastern religions or Egyptian 
religion, had a place in Ancient Thessalonica as well. While the non-Jewish Believers in 
Thessalonica were principally Greek and Roman, this is not to exclude Easterners or 
Egyptians or other ethnic groups from being among the Believers as well. Perhaps most 
important, for our own purposes of understanding 1&2 Thessalonians, is in recognizing the 
significance of the Emperor cult in Thessalonica. While previous Roman rulers such as 
Augustus were worshipped and venerated, the Emperor cult often continued with 
successive rulers.50 

By the time Paul wrote to the Thessalonicans in this letter, having been forced out of 
Thessalonica, forced out of Berea, not having had too much success in Athens, and finally 
arriving in Corinth (Acts chs. 17-18)—the numbers of the Thessalonicans had surely 

 
49 Cornelius Tacitus: The Histories, trans. Kenneth Wellesley (London: Penguin Books, 1992), pp 273-274. 
50 Wright, Galatians and Thessalonians, 92. 
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expanded to include many new Believers directly from paganism. Epestrepsate is an aorist 
active plural verb, and it could be rendered as “you all turned,” reflective of the people 
within the assembly. More had been incorporated into the fellowship of Thessalonican 
Believers, given that their declaration of the good news had gone forth (v. 8). 

As previously asked, how do we properly evaluate v. 9 and what it tells us about the 
demographic makeup of the Thessalonican assembly? These Believers were definitively cut 
off from dead idols as a result of Paul’s proclamation of the gospel. It took place when they 
met Paul, and it took place as Paul’s teaching had continued to spread after his departure 
from Thessalonica. In his instruction to the non-Jewish Thessalonicans while he was still 
with them, Paul had surely directed them to observe the four, non-negotiable entry 
requirements agreed upon for the inclusion of the nations within the Body of Messiah, as 
laid forth by the Jerusalem Council (Acts 15:19-21, 29). Included would be a prohibition on 
participation in idolatry, which v. 9 says had clearly occurred, and the Apostolic decree 
would result in the new, non-Jewish Believers being decisively severed from their old 
spheres of pagan social influence, a definite cause of the challenges and persecution faced by 
these people. 

While the non-Jewish Believers in Thessalonica, to whom Paul either preached directly 
among the general population, or to whom other Thessalonican Believers preached, would 
have included many people coming directly from paganism to Messiah faith—it cannot be 
discounted that there were probably some non-Jewish Believers, who as a result of Paul’s 
preaching in the Thessalonican synagogue, needed to be finally cut off from pagan 
influences in their lives. While being associated with the Thessalonican synagogue prior to 
Paul’s arrival in the city, such Greeks and Romans, while recognizing Israel’s God and being 
philosophically enriched by Israel’s Scriptures, may not have been totally committed to 
Him, either. Green observes how the “‘God-fearers’ were a rather amorphous group, some of 
whom had abandoned their gods but others who had simply added the Jewish God to their 
pantheon.”51 Fee similarly states, “even God-fearers among them who had attached 
themselves to the synagogue would have previously belonged to the Gentile population that 
alone could be described this way.”52 A recognition of Israel’s God on the part of non-Jewish 
God-fearers in the Synagogue, did not mean that such people always rejected the recognition 
of other deities. Robert L. Thomas interjects an important observation that need not go 
unnoticed: 

“Normal expectation would be for ‘God-fearers’ to already have separated themselves 
from idolatrous paganism because of affiliation, though loose, with a Jewish synagogue. Yet 
their release from past darkness may not have been total till secured by their relationship to 
God through Jesus Christ. Also probably included were additional Gentile converts who had 
no previous contact with Judaism.”53 

 
51 Green, 108. 
52 Fee, 46. 
53 Thomas, in EXP, 11:247. 
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Part of the jealousy that arose from the synagogue leaders in Thessalonica toward Paul 
(Acts 17:5), may very well have been because Paul was attentive to non-Jews in the 
synagogue, who had not been fully cut off from paganism. This would have enabled Paul to 
gain a quick hearing, coupled with his persuasive teaching (Acts 17:2-4). While the 
Thessalonican synagogue had surely exposed many of the local Greeks and Romans with a 
message about the One True God, the leadership might not have taken an interest in the 
spiritual well being of such God-fearers as Paul had. God-fearers, who had heard Paul’s 
proclamation of Yeshua, would have been required to be fully cut off from pagan influences. 
The synagogue leadership of Thessalonica may have only required it for God-fearers on the 
way to become Jewish proselytes, the ones that they gave the most amount of attention to. 

It is also important for us to keep in mind that even though the Thessalonicans 
addressed in v. 9 were once idol-worshipping pagans—this by no means is to be taken as an 
indication that there were no Jewish Believers who received Paul’s letter as well. There were 
Jewish Believers who received Paul as a brother, and who accepted Yeshua into their hearts 
(Acts 17:6-7). What v. 9 does communicate is that the majority of the Thessalonican 
Believers were Greeks and Romans. These people needed further instruction about the end-
times and the resurrection of the dead, and the Jewish Believers in Thessalonica, while 
probably being able to direct them about these things, may not have been able to do so as 
eloquently as an authority like Paul. 

1:10 The result of not only the Thessalonicans turning to God from dead idols, but for 
anyone who turns to the Father via His Son Yeshua, is in recognizing how born again 
Believers must “wait for His Son from heaven, whom He raised from the dead—Yeshua, the 
One delivering us from the coming wrath” (TLV). Paul’s word in v. 10 is quite similar to his 
declaration issued in Athens, which occurred subsequent to his leaving both Thessalonica 
and Berea, where he said, “He [God the Father] has fixed a day in which He will judge the 
world in righteousness through a Man whom He has appointed, having furnished proof to 
all men by raising Him from the dead” (Acts 17:31). 

All readers of 1&2 Thessalonians agree that the return of the Messiah to the Earth was 
definitely a major feature of Paul’s message as spoken to the Thessalonicans. What not all 
are agreed upon is whether the Messiah’s return is something imminent, meaning that it 
can occur at any moment. Who is the “us” in v. 10? Is it the Thessalonicans and those of the 
First Century generation of Believers? Or, is the “us” simply a generic reference to Believers, 
who will be among those “who are alive and remain” (4:17) at the time of the Second Coming 
and resurrection? 

Being able to “wait” for the parousia, of the Lord from Heaven, may actually be 
regarded as a kind of good work required of all Believers. Marshall expresses the thought, 
“From what Paul says later in the epistle we can see that at the coming of Jesus his people 
were to be blameless and holy (3:13; 5:23), sober and filled with faith, love and hope (5:8f.); 
waiting for the coming of Jesus meant that Christians would seek to manifest these 
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qualities.”54 While 1&2 Thessalonians together helped to develop some early Messianic 
eschatology, in terms of what must take place before the Second Coming of Yeshua, the 
Apostle Peter’s general remarks expressed after Shavuot/Pentecost summarize how 
important words decreed from the Prophets must come to pass before the Lord’s return: 

“Therefore repent and return, so that your sins may be wiped away, in order that times 
of refreshing may come from the presence of the Lord; and that He may send Yeshua, the 
Messiah appointed for you, whom heaven must receive until the period of restoration of all 
things about which God spoke by the mouth of His holy prophets from ancient time” (Acts 
3:19-21). 

What is any Believer to regard as the main evidence of there being further events to 
transpire in salvation history? It is the resurrection of Yeshua. Not to be overlooked in v. 
10 is how the clause ek [tōn] nekrōn speaks of “the dead” in the plural, in that the Messiah is 
the first of many more to be resurrected from the dead (1 Corinthians 15:20, 23; Colossians 
1:18), with His resurrection serving as the model to be followed at His return. The verb 
egeirō, “to cause to return to life, raise up” (BDAG),55 should be noted here, as it is 
specifically associated with the future resurrection, and there might be some other places in 
1 Thessalonians where the resurrection of the dead is not so specifically targeted (4:14). 

Today, religious Jewish people and evangelical Christians—and obviously Messianic 
Believers—are probably some of the strongest ones who affirm the reality of a future 
resurrection of the dead, to occur before the Messianic Age. The reanimation of deceased 
individuals’ bodily remains is unambiguously affirmed by Tanach passages like Daniel 12:2, 
and the Apostolic Scriptures even more emphatically affirm the significance of bodily 
resurrection.56 But how many of us, while possibly needing some fine tuning about the 
doctrine of the resurrection and the intermediate state which precedes it,57 tend to forget 
that the concept of a bodily resurrection was totally foreign to the religious and 
philosophical views of Greeks and Romans? 

The view of Pliny the Elder was, “the Deity cannot do everything. For he cannot 
procure death for himself, even if he wished it, which, so numerous are the evils of life, has 
been granted to man as our chief good. Nor can he make mortals immortal, or recall to life 
those who are dead; nor can he effect, that he who has once lived shall not have lived” 
(Natural History 2.5.27).58 The Greek historian Herodotus, writing about the Persian Wars 
and Cambyses’ campaign into Egypt, recorded, “If dead men rise from their graves, you may 

 
54 Marshall, 1 and 2 Thessalonians, 58. 
55 BDAG, 271. 
56 Cf. Green, 109. 
57 An examination of this is provided in the author’s publication To Be Absent From the Body. 
58 Pliny the Elder: Natural History, ed. John Bostock (n.d.). Accessible online at 

<http://www.perseus.tufts.edu/hopper/text?doc=Plin.+Nat.+2.5.27&fromdoc=Perseus%3Atext%3A1999.02.0137
>. 
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believe, if you will, that Astyages the Mede may return to fight against you” (History 3.62).59 
Most Greeks and Romans believed in a release of the human soul trapped in the prison of the 
body to the netherworld, which for some may have been later followed a kind of 
reincarnation into another body. Or, many others did not believe in any sort of hereafter, 
like the Jewish Sadducees, as life on Earth was the only time for human existence. The 
doctrine of resurrection, rooted within Pharisaical Judaism, was something which the First 
Century Messianic movement declared with great vigor—because it certainly gave greater 
focus to what is to befall human civilization in the future, with the restoration of Israel’s 
Kingdom, as well as the Eternal State and New Creation. 

While Yeshua’s resurrection assures us that there is a future resurrection of human 
beings in the future—the Apostle Paul also asserts how Yeshua “rescues us from the wrath 
to come.” What is this “wrath to come” from which Believers are to be spared? Adherents to 
the doctrine of the pre-tribulation rapture, commonly view such “wrath to come” as a 
reference to the future Seventieth Week of Israel or Tribulation period. With the non-Jewish 
Thessalonicans having turned to the Living God from dead idols immediately in view, 
however, we are on much better ground to conclude that the “wrath to come,” the orgē from 
which the redeemed are spared, is instead the eternal punishment to be meted out on 
unrepentant sinners (Romans 1:18; 2:5-6, 16; 5:9; Ephesians 5:3-7). All born again Believers 
are obviously to be rescued from a dreadful eternity separated from God’s presence, by the 
work of the gospel and salvation in the Messiah. 

Even though he adheres to the position that the “wrath to come” involves the future 
Tribulation period, Thomas L. Constable still has to acknowledge how primarily “The wrath 
of God will be poured out on unrighteous people because of their failure to trust in Christ 
(John 3:36; Rom. 1:18). This happens at many times and in many ways, the great white 
throne judgment being the most awful occasion (Rev. 20:11-15).”60 Even with the “wrath to 
come” believed, and we think incorrectly, to be the future Tribulation period by popular 
pre-tribulational teaching—the proper view of the “wrath to come” being eternal 
damnation is acknowledged by pre-tribulationists. For whatever reason, though, many pre-
tribulationists will further insist that any sort of terrible, future calamity to befall the 
world, is something that Christians must be spared from. 

Ironically enough, in John F. Walvoord’s The Thessalonian Epistles, all he says on v. 10 is, 
“There is a day of judgment coming. There is a time when God is going to judge this sinful 
world. Christ on Calvary nineteen hundred years ago delivered us from the wrath to come, 
that is, He delivered all who would trust in Him, all who would receive the Lord Jesus Christ 
as personal Savior.”61 Given the fact that Walvoord has sometimes been touted as the 

 
59 Herodotus: The Histories, trans. Aubrey de Sélincourt (London: Penguin Books, 1954), 229. 
60 Constable, in BKCNT, 693. 
61 John F. Walvoord, Bible Study Commentary: The Thessalonian Epistles (Grand Rapids: Lamplighter Books, 

1958), 17. 
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proverbial “dean” of pre-tribulationism, one would have expected to see a reference to the 
“wrath to come” be the pre-tribulation rapture here in his commentary. 

Bible readers need to be very attuned to the fact that the Apostolic Scriptures teach us 
that the redeemed are only spared from the orgē of God. In an English translation, it is quite 
possible that another term rendered as “wrath,” thumos, perhaps best meaning “anger,” is 
what appears in the actual source text—even though orgē, principally denoting eternal 
damnation, is what saved persons are specifically to be removed from. Saved persons are 
not removed from the thumos or the general anger of God. And as it concerns orgē in terms of 
the future Tribulation period, orgē notably appears in the Book of Revelation in a post-
tribulational context, and does not apply to the entire Seventieth Week of Israel (Revelation 
6:16-17; 11:18; 16:19).62 For whatever reason, some of the specificity seen regarding the term 
orgē has not been recognized by enough of today’s pre-tribulationists. Fee’s observation 
needs to be noted: 

“Failing to distinguish between these two words [orgē] (wrath) and [thilipsis] 
(tribulation, affliction, suffering), the former having always and only to do with God’s 
judgment on the wicked and the latter with present trials (of believers themselves), was one 
of the great failings of historic Dispensationalism, where these two terms were at times 
rather cavalierly interchanged in the presentation of the system.”63 

The Tanach is certainly replete with references of future judgment to be meted out 
upon the wicked, even if in some cases it is just the judgment of Israel’s worldly enemies 
(i.e., Isaiah 13:9, 13; 26:20; 30:27; Zephaniah 1:18). There will be a worldly wrath unleashed 
upon the enemies of God’s people at Yeshua’s Second Coming, but the main wrath in view in 
v. 10 is of the wrath to be issued upon those who must face their Creator for final 
sentencing. The Greek of v. 10 labels it tēs orgēs tēs erchomenēs, with the verb erchomenēs 
notably being a present participle: “the coming wrath” (NIV). 

God’s wrath is described as coming—as it is on its way—yet it is already something 
which is present. Pre-tribulationists might take this as an expectation of its soonness, in 
order to support an ideology of an any-moment pre-tribulation rapture escape to Heaven, 
with the Tribulation period to then follow. Alternatively, given the tenor of passages like 
Romans 1:18-32, we should conclude that this coming wrath is already being experienced, to 
a large degree, in the lives of unredeemed sinners. People who live in an existence on Earth 
estranged from God and His ways, are already suffering from the consequences of their 
transgressions and sins against Him—even though more is to surely come in eternity if they 
remain unrepentant. In the view of Morris, “The wrath of God is not only something which 
we see here and now. It will endure to the end of all things. It will be especially manifested 
in the end of all things. It is inevitable, a thought conveyed by the present participle—it is 

 
62 For a further discussion, consult the relevant sections of the author’s report The Dangers of Pre-

Tribulationism. 
63 Fee, 50 fn#89. 
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even now coming.”64 Witherington further concludes, “There is in Paul’s thinking an 
already-and-not-yet character to wrath just as there is to salvation, not least because he 
assumes that the eschatological age has already begun with the death and resurrection of 
Jesus.”65 

Knowing that God’s wrath is coming, and is to a degree already visible in those who 
have not experienced the salvation of Yeshua, is a sure motivation to make sure that the 
behavior of Believers is in alignment with the standard and instruction of God in the Holy 
Scriptures. In the words of Wanamaker, “The expectation of wrathful divine judgment, just 
as much as the hope of salvation, can be effective in bringing about conversion and 
maintaining the faithfulness and correct behavior of converts.”66 The very reason why 
unredeemed sinners stand in a place of removal, from their Creator, is because they have 
broken His Law and commandments. Redeemed Believers, while not saved by God’s Torah, 
should nevertheless demonstrate good works as an act of faith (v. 3), and via their good 
works make a difference in the lives of those (cf. Matthew 5:16) who need to be delivered 
from God’s wrath. Sinners need to see the love of God manifest in those who know Him, as 
“the kindness of God leads you to repentance” (Romans 2:4). 
 
 

 
64 Morris, 65; cf. Bruce, 1&2 Thessalonians, 20. 
65 Witherington, 1 and 2 Thessalonians, 75. 
66 Wanamaker, 88. 
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